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Secularism and Conservatism - an overview of political actors in the run up to Indian Partition

[bookmark: _Hlk52179092]The foundation of Pakistan in 1946 was meant to unite South Asian Muslims from a composite of differing ethnic, linguistic, regional, and cultural identities and communities across what became West and East Pakistan[footnoteRef:1] but for more religious Muslims, particularly Islamists, ‘nationalism was anathema to Islam’[footnoteRef:2].  This essay seeks to establish some of the key actors’ political and religious motivations during the creation Pakistan. [1:  Esposito and Voll, ‘Islam and democracy’, Oxford University Press, England, 1996, p.102-3]  [2:  Mandaville, P., ‘Global Political Islam’, Routledge, London, 2007, p.169] 

Muhammad Ali Jinnah’s two-nation theory maintained that the subcontinent’s disparate Muslim population shared a common Islamic identity distinguishable from Hindus[footnoteRef:3]. Religion has been used within this political sphere indicating a national identity, organised opposition, and social protest through mass mobilisation[footnoteRef:4]. As a single Muslim homeland, Jinnah saw the possibility for Muslims to locate under an overarching banner of Islam[footnoteRef:5] but a secular state ‘without any distinction of cast, creed or sect’[footnoteRef:6].  [3:  Esposito and Voll, ibid, p.103]  [4:  Esposito, J.L., ‘Islam, The Straight Path’ Oxford University Press, 1988, 3rd ed. 1998, p.196]  [5:  Esposito, J.L., ibid, p.196]  [6:  Esposito and Voll, ibid, p.103] 

Sayyid Abu’l-A’la Mawdudi took up an opposing position to Jinnah. His response to the Muslim League’s adoption of a homeland as a core belief in 1940 was to establish a rival entity, the Jama’at-i Islami in 1941, that followed an Islamic revivalist narrative. The movement was primarily to advocate Muslim autonomy within India, together with Mawdudi’s revivalist passions and to advocate an alternative political vision[footnoteRef:7]. Mawdudi’s politics were representative of tajdid and islah, being rooted in the Quran[footnoteRef:8] and he therefore could evoke sacred authority as arguably a concept that can ‘appear to reaffirm the indivisibility of religion and politics’[footnoteRef:9]. [7:  Mandaville, P., ‘Global Political Islam’, Routledge, London, 2007, p.64]  [8:  Esposito, J.L., ibid, p.116]  [9:  Eickelman, D.F and Piscatori, J., ‘Muslim Politics’, Princeton University Press, 2004, p.57] 

Authoring many texts, Mawdudi pursued ways to reinvigorate India’s Muslims heritage and status believing that many Muslims had strayed away from a true Islamic path[footnoteRef:10]. With the belief that sovereignty belongs only to God, political authority could not stand separately from Islam[footnoteRef:11]. Mawdudi observed the ulama to be ‘disengaged from society and lacking in political consciousness at a time of crisis[footnoteRef:12].  [10:  Mandaville, P., ibid p.63]  [11:  Mandaville, P., ibid p.64]  [12:  Mandaville, P., ibid p.63] 

Hamza Alavi argued that the impact of British colonial policy in northern India, for example the Anglo-vernacular language policy, caused Hindu and Muslim professionals to be pitted against each other[footnoteRef:13]. A British colonial secular process, in which both Muslims and Hindus were vying for their place, can be viewed within Eickelman and Piscatori’s observations of the modernisation of Muslim societies. The political institutionalisation and economic specialisation, usually by landed elites of a middle class, lead to bureaucratic, educational, and centralised structures and a society in which ‘superstition wanes and religion recedes from a role in public life’[footnoteRef:14]. In quoting a proposal from Sir Syed Ahmad that there should be an equally shared quota of professional jobs for the Hindu and Muslim communities, Alavi argued that the origin of modern Indian Muslim politics was not based within a religious movement, but quota politics[footnoteRef:15]. [13:  Alavi, H., ‘Social Forces and Ideology in the Making of Pakistan’, 2002 pp5119-5124, p.5120]  [14:  Eickelman, D.F and Piscatori, J., ‘Muslim Politics’, Princeton University Press, 2004, p.23]  [15:  Alavi, H., ibid, p.5121] 

Alan Whaites asserted that Jinnah believed that communalism exacted its part upon Muslim-Hindu relations and the politics of partition. Whaites posited an expanding middle-class and associated economic competition that saw communalism weaponised for political purposes by the ‘economically and politically reactionary social classes’[footnoteRef:16]. He therefore proposed that self-interest was the vehicle for a communalism that extended through an intra-Muslim class, with ‘group elites manipulating symbols to facilitate the defence of their position and privileges’ to the exclusion of wider and mostly poorer, Muslim groups [footnoteRef:17]. In this sense, it was the Muslim-Hindu relationship that informed a sense of Muslim reform in a self-centred manner. Even Jinnah himself acknowledged the self-interested landlords and titleholders who had come to occupy the Muslim League and he avowed to serve all Indian Muslims rather than those needs of the elite[footnoteRef:18].   [16:  Whaites, A., ‘Political cohesion in Pakistan: Jinnah and the ideological state’, 1998, p.183]  [17:  Whaites, A., ibid, p.183]  [18:  Whaites, A., ibid p.185] 

Alavi asserted that ‘religious ideology played no part’ in the ideology of the Muslim League’s agenda[footnoteRef:19]. Despite a proposal by Shibli Nu’mani to replace the Aligarh’s English and modern science syllabus with an Islamic based teaching, Sir Raza Ali responded on behalf of Muslim professionals with rhetoric of a secular and future-focussed nature, suggesting that the community needed education that would assist in the affairs of this world and to enable future generations to earn their livelihood. In Alavi, Sir Raza Ali argued against the need of an Islamic state to be ruled over by the mullahs and proposed a Muslim nationalism based on secular ideology. Alavi argued that this view ‘was the essence of Muslim League ideology’[footnoteRef:20].  [19:  Alavi, H., ibid, p.5121]  [20:  Alavi, H., ibid, p.5121] 

Whaites asserted that the founding of Pakistan as an ideology was not based within religious zealotry, but in his view that Muslims were too different in their beliefs and culture from Hindus to allow Muslims to thrive within a Hindu dominated state[footnoteRef:21]. He added that the two-nation theory predominantly focussed on the external position of the Muslims’ relationship with their Hindu neighbours, rather than intra-Muslim differences, particularly ethnicity[footnoteRef:22] of those who would coalesce into a one nation Muslim state. Arguably, a one-nation homeland failed to notice that a religious identity was not enough when it was only a constituent part of a wider cultural and community identity.  [21:  Whaites, A., ‘Political cohesion in Pakistan: Jinnah and the ideological state’, 1998, p.182]  [22:  Whaites, A., ibid, p.182] 

The political actors herein discussed used a variety of factors from where to launch their renewal of Islamic ideology. Jinnah’s secular approach that relied on a sense of Islamic identity was one that Mawdudi did not recognise as enough of a reinvigoration in returning Muslims to their right path. The secularists’ rhetoric was arguably seen as a position to allow Muslims to flourish in a future world, but as Eickelman and Piscatori proposed, religion recedes from a society of centralised and bureaucratic processes.
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