To what extent, if at all, is the Doctrine of the Trinity significant in understanding the Doctrine of Creation? Give reasons for your answer. 
This essay will offer that the Doctrine of the Trinity is an essential element in understanding the Doctrine of Creation, because in the same way that the Doctrine of the Trinity describes our ongoing relationship with the Triune God, throughout history and today, the Doctrine of Creation describes not only the story of creation as outlined in the Bible, the role of the Trinity within that creation, but also God’s ongoing loving maintenance, re-creation and evolution of both the world and mankind; in response to natural disasters, and human mismanagement.
This essay will briefly review early indicators of the multiplicity of God within the Creation narrative in the Old Testament.  It will then provide an overview of the affirmations within the New Testament to the importance of the Trinity both in creation, and daily life. Next, it will describe the theological link between the Doctrine of the Trinity and the Doctrine of Creation, and finally, the essay will examine the ongoing role of God’s action of creation within the world, and the role of the Trinity within that maintenance and re-creation.
The Doctrine of the Trinity Christian teaching based on the belief in the Triune God, in terms of there being one God, who consists of three parts, Father, Son and Holy Spirit, each identity being part of the whole, all existing for eternity, and all of equal importance.    The Doctrine of Creation, however, teaches the role of God, in his Triune form, in creating and nurturing the heavens and earth along with mankind in his own image.  
Turning first to the textual clues for a link between the Doctrine of the Trinity and the Doctrine of Creation, Pawson[footnoteRef:1] notes that the first word used in Genesis 1.1 to describe God in the creation is the Hebrew word Elohim, noting that this denotes a plurality of gods rather than describing a single God.  This approach is supported by Merkle[footnoteRef:2] who attributes the observations to 12th Century theologian Peter Lombard. [1:  Pawson D, Doctrine of the Trinity Part 1 (Video) 2016 < (5) Understanding the Trinity Part 1 - YouTube> [accessed26/04/23]  ]  [2:  Merkle B, R. Defending the Trinity in the Reformed Palatinate: The Elohistae (Oxford. Oxford University Press 2015). P 4.] 

“And for that which is called by us ‘God’, the Hebrew veritas has ‘Elohim’, which is the plural of the singular ‘El’. Therefore, because it does not say ‘El’ which is ‘God’, but rather ‘Elohim’, which can be translated as ‘Gods’ or ‘Judges’, it refers to a plurality of persons” [footnoteRef:3] [3:  Merkle B, R. Defending the Trinity in the Reformed Palatinate: The Elohistae (Oxford.  Oxford University Press 2015). P 4.] 

Pawson further asserted that whilst the use of Elohim showed a desired description of plurality, the words used next to Elohim were invariably written in the form of a singular person, suggesting that this was the earliest possible indication of an understanding of the concept of the Trinity within the Creation story in Genesis, i.e. three Gods in one person.  Merkle, further notes that Lombard had “seized” on the idea that:  
“Although the word Elohim can be used to refer to a true plurality of individuals, when it indicates the God of Israel it is treated as if it were grammatically singular, meaning it is joined to singular adjectives, participles, and verbs”.[footnoteRef:4]    [4:  Merkle B, R.  Defending the Trinity in the Reformed Palatinate: The Elohistae (Oxford.  Oxford University Press 2015). P 4.] 

A second possible indicator of the presence of the Trinity within Creation, is that there are several examples of God speaking: or thinking and referring to himself in a plural sense.  For example, “Then God said, “Let us make man in our image, after our likeness.”[footnoteRef:5] The third indicator of the presence of the Trinity within creation is the clear reference to the Holy Spirit in Genesis 1:1: “And the spirit of God was hovering over the face of the waters”[footnoteRef:6] [5:  The Holy Bible. ESV. Genesis 1:26  ]  [6:  The Holy Bible. ESV. Genesis 1:1] 

Further suggestions of a multiplicity of God, come in the Shema: “Hear O Israel; The Lord our God, the Lord is one.”[footnoteRef:7] Pawson notes that the word “one” in Hebrew can be translated from two Hebrew words, one of them meaning singular, and one “achid” meaning many who are one in harmony and mind.[footnoteRef:8] Another strong example of a suggested Trinity or plurality of God is in his appearance to Abraham:  “He lifted up his eyes and looked, and behold, three men were standing in front of him”. [footnoteRef:9]  [7:  The Holy Bible. ESV. Deuteronomy 6:4.]  [8:  Pawson D, Doctrine of the Trinity Part 1 (Video) 2016 < (5) Understanding the Trinity Part 1 - YouTube> [accessed 26/04/23]  ]  [9:  The Holy Bible. ESV. Genesis 18:2] 

It therefore seems at least possible from these examples, that the early writers of the Creation narrative wanted to indicate that God was not a single entity during the action of Creation, but rather a multiple entity within one whole.
Conversely, however, Nicholas Lash[footnoteRef:10] presents a picture not of early clues to the Triune nature of God in the story of the Creation, but rather an evolution in the terminology used to describe God, where  early terminology; such as El, or Elohim, were designed to express the magnificence or godliness of the creator, this evolved into the use of Yahweh or Lord, to give God an identity, then finally into ho theos in the New Testament, which was interpreted as God the Father.   [10:  Nicholas Lash, Believing Three Ways in One God (London: SCM, 1992). P26-27.] 

Lash ties in the use of the term Theos; which comes from the word “theoi” indicating “powers of order, form and meaning, …..penetrating the whole world with their influence, restoring chaos to coherence” [footnoteRef:11]  to the evolving beliefs at the time, and notes that the term slowly evolved from referring to God alone, but to God as a source, alongside Jesus, and the Holy Spirit[footnoteRef:12].   [11:  Nicholas Lash, Believing Three Ways in One God (London: SCM, 1992). P27.]  [12:  Nicholas Lash, Believing Three Ways in One God (London: SCM, 1992). P28.] 

Moltmann asserts that “Both the Old and the New Testaments make it plain that the biblical belief in creation is determined by experience of the event of salvation ….”[footnoteRef:13] He considers this to pivot on the fact that God created mankind in his own image.[footnoteRef:14] That Jesus was created in the image of God and that therefore when he was incarnated as a human, he was both God himself and humankind.[footnoteRef:15] [13:  Jurgen Moltmann, The Trinity and the Kingdom. (Minneapolis: Fortress Press, 1993) p99]  [14:  Genesis 1:26]  [15:  Jurgen Moltmann, The Trinity and the Kingdom. (Minneapolis: Fortress Press, 1993) p118] 

Gunton supports this view, noting widespread New Testament mentions, albeit he says; expressed in different ways, that Jesus is the one through whom God created the world, now come in person to restore it.[footnoteRef:16] [16:  Colin E. Gunton, The Promise of Trinitarian Theology (Edinburgh: T & T Clark, 1981). P7] 

Tillich[footnoteRef:17] notes the importance in John 1:1-5 of the description of Christ; named as the Word; at creation:   [17:  Tillich P, Systematic Theology (London: SCM Press Ltd,1978). p158] 

“In the beginning was the Word, and the Word was with God, and the Word was God”[footnoteRef:18].  [18:  John 1.1] 

Tillich provides several definitions of the role of the Word of God, and these include Him being a “medium of creation”[footnoteRef:19] and in further definitions, both the ongoing teaching of the Christian Church, and the medium through which believers are reconciled with God.  [19:  Tillich P, Systematic Theology (London: SCM Press Ltd,1978). p158] 

Moltmann discusses Joachim of Fiore’s Doctrine of the Kingdom, in which he says that the influential theologian, noted three kingdoms; the Kingdom of God, being the kingdom of Creation mentioned in Genesis, the Kingdom of the Son, being the ministry of Jesus during his time on earth, and finally the Kingdom of the Spirit; which was the Holy Spirit continuing to drive and inspire Christianity on earth[footnoteRef:20].  Moltmann therefore clearly believes that Fiore’s Doctrine of the Kingdom includes the Doctrine of both the Creation, and the Trinity, each being enacted by the Triune God. [20:  Jurgen Moltmann, The Trinity and the Kingdom. (Minneapolis: Fortress Press, 1993) p203-204] 

Gunton describes the basics of a Trinitarian Theology of Creation, outlining that the 2nd Century CE Theologian and Bishop of Lyon, in arguing against Gnostic theories of the day, argued that: “because the world was created through the Son, it is real and good; and that because the Son became incarnate, there is a continuity between creation and redemption”.[footnoteRef:21] Therefore, whilst it is true that there are hints within the Bible to the importance of the Trinity within creation in terms of the Genesis narrative, and the interpretations within the New Testament of God through Christ and the Holy Spirit, scholars also actively see the role of the Trinity within God’s ongoing maintenance and renewal of his creation.  [21:  Colin E. Gunton, The Promise of Trinitarian Theology (Edinburgh: T & T Clark, 1981). P147
] 

Essentially, the Doctrine of Creation does not describe a one-time event, with creation, the fall, and then the redemption of mankind through the sacrifice of Jesus.  The Doctrine of Creation also describes the role of the Trinity in terms of maintaining, supporting, and renewing God’s creation. God’s creation refers both to the creation of the world, but also, and as importantly; the creation of mankind in his own image, therefore the idea of maintenance, support and renewal does not just apply to the world, but also to mankind.  Newlands perfectly states the currency of Creation and Trinity: 
“…God did not cease to be involved intimately in his creation at the resurrection of Jesus but was involved as creator before and after Jesus’ creation which was already a new creation. It is as God who has been involved in life and death and contingency, God as Father, Son and Spirit, that he now sustains and preserves his creation.”[footnoteRef:22] [22:  Newlands G.M, Theology of the Love of God. (London, Collins. 1980) p201] 

To emphasise this point, Newlands suggests that the term Holy Spirit, should not be considered in any sense a separate entity to God the Father, within the Creation, but rather: “indicating God himself as active towards and in his human Creation”[footnoteRef:23] [23:  Newlands G.M, Theology of the Love of God. (London, Collins. 1980) p202] 

St Thomas Aquinas directly identified the importance of the creation of mankind in the image of God as direct proof of the work of the Trinity within Creation, for as God is Father, Son, and Holy Spirit, as images of God, we are also an image of the Trinity:
“That man is made in the image of God’s nature implies that all three persons of God are represented in him.”[footnoteRef:24] [24:  Aquinas T, Summa Theologiae ed by McDermott T, (London, Methuen. (1989) Ia q.93 a.5] 

Similarly, Torrance discusses his perceived lack of conflict between the Doctrine of Creation, with God working through the Christ and the Holy Spirit to both continuously guide mankind, and to maintain and support his creation.  “the natural sciences enlarge understanding of the structure of the created reality, the spatio-temporal world with which God is so directly involved in his creative and redemptive work.”[footnoteRef:25]  However, if the advent of Darwinism (1859) taught the survival of the species in a competitive environment, Some Theologians instead argue that the Christian viewpoint for evolution in the world is not one of competition, but rather of cooperation and unity; following the example of Jesus. [25:  Torrance TF, “Positive Theology and Science”, in The Modern Theologians. An introduction to Christian theology in the twentieth century.  Volume 1, ed by Ford D F, (Oxford, Basil Blackwell Ltd,1989)/ p73 ] 

In conclusion, there are a number of indications within the texts of the Old and New Testament, that The Trinity was present at Creation, pre-existing with God the Father, and collaborating with him. Some of these mentions are hints only and depend on the validity of Old Testament translations and edits which can be disputed. Other mentions are explicit, such as Genesis 1:2 which describes the presence of the Holy Spirit at Creation, and John 1:1 which clearly describes the role of the Christ within Creation. 
Equally, when the Christ died to redeem the world, the Holy Trinity remained nurturing and watching over the world, so that the act of Creation was proven to be not a one-off seven-day activity, ruined shortly afterwards by the Fall of Mankind, but rather an activity that the Trinity have maintained for eternity.  
As God created both mankind, and the Christ in his own image, the loving relationship that the Triune God has with the world and mankind has continued.  Firstly, through the death and resurrection of the Christ, but then through the actions of the Holy Spirit in terms of inspiring millions of people to know God, to become closer to Him, and to maintain that loving relationship, and through God to achieve eternal life.
It is therefore true to say, that where God has acted, he has functioned as the Triune God, and that Creation remains an ongoing role for God as the Holy Trinity. In this way, the Doctrine of the Trinity is inextricably connected with the Doctrine of Creation, and they are mutually invaluable in understanding the other.
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