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Introduction

This essay considers whether there can be a spiritual response to the climate crisis. It will start by considering what is meant by the term ‘spiritual’ and how this manifests itself in 21st century society. Additionally, what do we mean by climate crisis and what is the nature of the crisis that actually needs to be responded to. This is supported by an explanation of ecology and a description of what is termed the ecological self. Brief consideration will be given as to whether a spiritual response is in part necessary because the primary monotheistic religions have themselves failed to embrace or address the crisis. Consideration is given to the types of spiritual responses that might be undertaken and also the principles they should adhere to. Finally, the essay concludes with consideration of the ‘issue-attention cycle’ and the risk that any response is short lived and hence not fit for purpose. 

What is meant by the term spiritual?

Spirituality is a framework within which we may view our place in the cosmos. Our spirituality helps us to define who and what we are and by implication why we are. It manifests sociologically regarding how it is understood and practiced and also phenomenologically in terms of the different ways people experience it. Spirituality is necessarily more singular and subjective than traditional religion though that is not to say religious people can’t have profoundly spiritual experiences.

There are many definitions of what spirituality is. Hay and Nye describe it as ‘Spirituality is the potential to be much more deeply aware of ourselves and our intimate relationship with everything that is not ourselves’.[footnoteRef:1] Spretnak describes it  as ‘focussing our awareness  on the subtler aspects of our existence, the revelation of our profound interconnectedness’[footnoteRef:2] [1:  David Hay and Rebecca Nye, The Spirit of the Child Revised Edition,( 2nd edition, Jessica Kingsley Publishers, 2006) p.22. ]  [2:  Charlene Spretnak, The Spiritual Dimension of Green Politics, (Bear, 1986) p.41. ] 


Marion Bowman describes the common characteristics of spiritual people. A number of these are particularly pertinent to how we might frame a response to the Climate Crisis. She suggests that spiritual people undertake personal quests for meaning. They readily mix and match ideas from different traditions and are particularly attracted to personal healing and the healing of others. Spiritual people are drawn to ideas of hidden wisdom and believe that certain places are inherently powerful and exude a heightened sense of place. Most importantly they perceive all things as interconnected, ‘between humanity and nature, and between the empirical world and unseen realms’.[footnoteRef:3] [3:  Marion Bowman, Alternative Spirituality in Glastonbury in Beyond New Age, Exploring Alternative Spirituality (Edinburgh University 2000) p86-93.] 


At the heart of the spiritual quest lies the idea of the ‘Subjective Turn’.  Heelas and Woodward define this as a ‘ turn away from a life lived in terms of objective roles duties and obligations, and a turn towards a life lived by reference to one’s own subjective experiences[footnoteRef:4]. Spiritual people seek their own idiosyncratic relationship with the Divine, independently of  cultural and religious norms.  [4:  Paul Heelas and Linda Woodward, The Spiritual revolution. (Blackwell Publishing 2005) P.2. ] 

Within the sphere of spiritual experiences lies the  mystic’s path. Though mystical experiences were referenced as ineffable by William James[footnoteRef:5], Walter Stace wrote an incredibly accessible book which analyses their common characteristics. At the heart of all mystical experience lies the belief that all existence and the Divine itself are ONE and the same thing. That mystical experiences are the apprehension of this Oneness.[footnoteRef:6]  [5:  https://plato.stanford.edu/entries/mysticism/#Inef]  [6:  Stace p.15] 


Stace differentiates between what he terms the extrovertive and introvertive experience.  
‘The extrovertive mystic with his physical senses perceives the same world………but he sees  objects transfigured so that the unity shines through them’[footnoteRef:7] The introvertive mystic on the other hand perceives within himself  ‘the wholly naked One devoid of any plurality whatever"[footnoteRef:8] [7:  Walter Stace; Mysticism and Philosophy 1960 p15
]  [8:  Walter Stace; Mysticism and Philosophy 1960 p61/62

] 


Evelyn Underhill presents mysticism as occurring in a sequence of five organic stages which culminates in what she terms the ‘unitive life’. In the unitive life one is both oneself and also the Unitary One. She suggests that the mystic has a transformed knowing and that this transformed knowing is a consummation of the love for God’ [footnoteRef:9] [9:  Underhill p.81] 


This pantheist view (or panentheistic) is sometimes evidenced in non-orthodox strands of the major religious traditions. For instance, the renowned Sufi Ibn al arabi said ‘‘The existence of all created things is his existence. Thou dost not see, in this world or the next, anything besides God’.[footnoteRef:10] In the Gospel of Thomas v61 Jesus declares  ‘I exist from the undivided’[footnoteRef:11]. In v77 he goes further declaring ‘I am the All, From me did the All come forth and unto me does the All extend’. Stace however contends that mysticism is not the singular property of any tradition. He said ‘’the undifferentiated unity is not in itself a Christian, or an Islamic, or a Jewish, or a Hindu or a Buddhist phenomenon. It is not the property of any religion’[footnoteRef:12]  [10:  https://www.pantheism.net/paul/history/ibnarabi.htm]  [11:  http://gnosis.org/naghamm/gthlamb.html]  [12:  Stace p238. ] 

Spiritual experiences may be encountered through the mundane activities of day-to-day life. Though this is typically considered a trait of indigenous cultures it may also be evidenced in some modern societies. For instance, in Japan the Tea Ceremony is a meditational activity with its own etiquette and process. Of particular importance is the mindfulness required to pour, sip, smell, and drink the tea, fully present in this eternal moment.[footnoteRef:13]  [13:  ] 

Clearly a spiritual response to the Climate Crisis would be framed by, and cognisant of, all of the above. It would necessarily be grounded in a holistic perception of the world. It would be driven by an apprehension of, and empathy for, the inter connectedness of all things. From a mystical perspective it would perhaps take a step further and inherently recognise the unitary nature of all that is. A spiritual response would not be limited by anthropocentric considerations, rather it would be animistic in scope necessarily considering all non-human persons in its approach. It would seek healing both for the individuals within the whole, and also the whole itself. It would not be woolly or nebulous, rather it would be it practical and grounded, and where appropriate perhaps rooted in the mundane. Above all else a spiritual response would be grounded in concern and compassion for all aspects of existence.

What is meant by the climate crisis?

Anthony Downs suggests two definitions of crisis. The first consists of a rapidly deteriorating situation moving towards a single disastrous event in the future. The second entails a more gradual deteriorating situation that will eventually pass some subtle point of no return.[footnoteRef:14]  The climate crisis is likely characterised by both of the above. Irreversible changes to our climate threaten the planet’s continuing ability to support life. It is noted that for most this concern is primarily focussed upon the planets inability to support human life and are primarily anthropocentric. [14:  Downs Anthony, Up and Down with Ecology – the Issue-Attention cycle, Public Interest, 28, (!972 Summer) p45. ] 


The UN describes the current crisis as follows.

Rising temperatures are fuelling environmental degradation, natural disasters, weather extremes, food and water insecurity, economic disruption, conflict, and terrorism. Sea levels are rising, the Arctic is melting, coral reefs are dying, oceans are acidifying, and forests are burning.[footnoteRef:15] [15:  https://www.un.org/en/un75/climate-crisis-race-we-can-win] 


Spretnak frames it as follows, ‘Our species through our dominant cultural and economic institutions has degraded the health of the biosphere’.[footnoteRef:16] [16:  Spretnak p14. ] 


It is noted that in the last few years the world has moved away from the language of ‘Climate Change’ to  ‘Climate Crisis’. The change affirms that a business-as-usual approach will no longer suffice. Existing strategies, incremental policy change and current ways of being are simply not fit for purpose given the size of challenge the planet is facing.[footnoteRef:17]  [17:  https://www.theguardian.com/environment/2019/oct/16/guardian-language-changes-climate-environment] 


The PPM of CO2 in the atmosphere expresses the problem quantitatively. The measure on Christmas day 2021 was 417 and yet in historical research the view was expressed over and again that the breach of the 400 threshold was a point of no return. [footnoteRef:18] Greta Thunberg notes on her Instagram profile that she was born at 375ppm[footnoteRef:19] Though the UK is mostly avoiding the detrimental effects of the climate crisis there are other countries which are already impacted .  The Philippines for instance are measuring the cost of rising sea levels, droughts, and destruction of natural ecosystems.[footnoteRef:20] That there is a Climate Crisis is now beyond doubt.  [18:  https://climate.nasa.gov/400ppmquotes/]  [19:  https://www.instagram.com/gretathunberg/?hl=en]  [20:  https://niccdies.climate.gov.ph/climate-change-impacts] 


The Role of Ecological Understanding in Resolving the Crisis. 

To respond spiritually is not enough. To conjure an appropriate response, one must first seek to understand the root causes of the crisis and resist the temptation to focus purely on symptoms. To assimilate and understand the situation is to delve into the science of Ecology. The hallmark of Ecology is its holistic and encompassing  perspective of nature and its relentless focus on process.  Frake defines it as follows’ 
It was Rachel Carson’s ‘Silent Spring’ which initially positioned ecology as a subversive subject. Her work focussed on the poisoning of the biosphere through the deployment of new chemicals aimed at controlling pests and disease. Carson advocated a perspective that threatened the materialistic, science led status quo and as is the way of the status quo, it sought to defend itself. Freya Matthews picked up the same thread and discusses the idea of the ecological self. Following on from Spinoza’s 17th century ideas of the wholeness of the universe, she suggests that the cosmos is a living entity in its own right and that it is a ‘self within whose conativity our own conativity is inscribed’ [footnoteRef:21] Put another way that each  individual is in a very real sense a microcosm of the wider whole.  [21:  Freya Matthews xiii] 

In 1973 Arne Naess promoted the idea of an all-embracing relationship between the earth and humanity. He posited a set of principles that would underpin the Deep Ecology social movement. These principles start with the idea that nature has an inherent value of its own other than merely being a mechanism to serve anthropocentric objectives. He coined the phrase ‘Biocentric equality’ to explain this principle. He also asserted that the earth is ontologically interconnected and is one unbroken whole. That richness and diversity contribute to the whole and that therefore this richness and diversity should be protected. He suggests that human intervention in the non-human world is overly excessive and needs to be reduced. A key element in this is the reduction of the human population, which would benefit both humans and non-humans alike. Additionally, he suggests that humanity needs an ideological change that focusses and measures life quality rather than the cultural norm of standard of living[footnoteRef:22] He goes on to suggest that policies need to be changed top down, particularly those that impact our economic, technological, and ideological structures. All of this falls within the remit of a broader personal philosophy that Naess termed Ecosophy.  This represented a new philosophy of ecological harmony or equilibrium in which the individual expanded their definition of self to include the planetary ecosystem.  [22:  Naess Arne The shallow and the deep. Long-Range ecology movement 1973] 


What is clear is that both the spiritual and ecological perspectives recognise the interconnectedness  of  existence and the reality of interdependent process. Hunter takes this a step further by contending that the recognition of the Oneness’ is the best way of protecting humanity. He says,‘ The ecological self emerges when we come to identify the environment with ourselves to the extent that we realise conservation of the natural world is simultaneously an act of self-preservation’.[footnoteRef:23]   [23:  Hunter Jack, Parapsychology and the Ecological Self, www.parapsych.org, volume 12, issue 1, p.16] 


Both the spiritual and ecological selves experience the world in a way that is contrary to the dualist nature of current cultural norms. Any spiritual response therefore must seek to undermine this norm and help to establish a new connected way of being. In launching a response to the climate crisis the spiritual person furnishes their life with meaning, and also contributes in their own way to the establishment of new cultural norms.  Without these new norms, the crisis cannot be successfully addressed.

Can the Christian Church launch its own spiritual response to the Climate Crisis?

Both the Church of England and the Catholic Church have declared policy positions that favour the environment. Pope Francis said, ‘everything is connected’, and also issued a joint statement  with Justin Welby, and Ecumenical Patriarch Bartholomew to call for more national co-operation in addressing the Crisis. [footnoteRef:24] [24:  https://www.archbishopofcanterbury.org/news/news-and-statements/joint-statement-climate-change-archbishop-canterbury-pope-francis-and] 


That said there is an inherent anthropocentric bias threaded through Christianity which was described in an article published in 1967 by Lynn White Junior. White, a staunch Christian, suggested that the Genesis creation story was the root cause of what he saw as ‘anthropocentric attitudes and environmentally destructive behaviours ‘[footnoteRef:25] He went on to say that Christianity confirms that nothing exists for its own sake, rather all things exist only for the sake of man. White contends that this inherently dualist position, allied to the drive for technological progress, explains the roots for the crisis we now find ourselves in.  [25:  Lynn White Jr, The Historic Roots of Our Ecologic Crisis; (https://doi.org/10.1126/science.155.3767.1203) (p1203). 
] 


Even without this ideological difficulty the institutional church would struggle to address the problem as it grapples with diminishing participation. In the early part of the 20th century UK church engagement was estimated to be around 33% of the population. Heelas and Woodward noted in their ground-breaking study of Kendal in 2000 that this had reduced to a 7.9%. [footnoteRef:26] In the latest Faith Survey membership of churches in England is scheduled to fall to 4.3%  by 2025. [footnoteRef:27]  [26:  Paul Heelas and Linda Woodhead, The Spiritual Revolution, Blackwell Publishing 2005. P139]  [27:  https://faithsurvey.co.uk/uk-christianity.html] 


In the Soul of Britain Survey of 2000 31% of people referenced themselves as spiritual, whilst only 27% as religious[footnoteRef:28]. The ‘subjective turn’ has undoubtedly gathered pace in the last 20 years. Even though the Christian church in the UK has started to position itself as a champion of the Climate Crisis it is doing so from a place of dwindling interest and falling numbers. [footnoteRef:29][footnoteRef:30] [28:  ]  [29:  https://www.churchofengland.org/about/environment-and-climate-change]  [30:  https://www.theguardian.com/world/2021/sep/07/christian-leaders-unite-to-issue-stark-warning-over-climate-crisis] 


Whether the institutions of the Church can drive positive impactful action in addressing the crisis is perhaps a moot point. What is more important is that the Christian movement undoubtedly comprises spiritual people and that these individuals also have their part to play. Hunter suggests that people who are recruited to protect the earth, no matter what race they are, are selected by the earth itself. [footnoteRef:31]  This recruitment is not constrained by religion nor denomination  [31:  Hunter p73.] 


Principles of a spiritual response

Before describing the types of action that might be undertaken there are a number of principles that are posited as necessary pre-requisites of action. They ensure that responses are fit for purpose.  Only the most important ones are referenced here.  

Being Informed: Being appropriately informed is pivotal. A spiritual response on its own is not enough. Those mounting a response need to immerse themselves in the science of ecology. An example of how easy it is to address a problem inappropriately is river pollution. A recent survey regarding this suggested that ‘litter and plastic’ was by far the biggest causal factor. The general public remains unaware that  industrial agriculture is far and away the main culprit. To implement an effective spiritual response it is paramount that one is appropriately informed

Everything has equal status: To launch an effective response the spiritual practitioner must be ready and willing to put aside his anthropocentric prejudice. To initiate a response from a position that recognises that all species are morally equivalent. The research of Monic Gagliano into plant life is a worthy explanation of the importance of this principle.[footnoteRef:32] [32:  Thus spoke the plant] 


Interdependent Process: Every living thing is a process. Everything depends upon inputs from other parts of the whole and generates outputs upon which other parts of the whole depend. Action without the recognition of interdependency, without understanding the broader context within which a process operates ,is likely to be inappropriate.

Challenging the unchallengeable: Any spiritual response to the crisis must be ready and willing to challenge the cultural norms of the economic system. One such example is economic growth. Bodies like the IMF and the World Bank, generally assume a 3% global growth target each year.[footnoteRef:33] This means that all the economic activity witnessed today would need to be doubled by 2045. On a finite planet with finite resources this is clearly a flawed congention.  [33:  ] 


Possible Responses: Individual Role Modelling

Becoming an individual Role Model, a champion of the planet, satisfies our quest for meaning. It is an opportunity to both recognise the interconnectedness of all things and  also to shrug off anthropocentric norms. At its simplest level it would entail walking and cycling more often, buying local produce, refusing single use plastics, reducing meat intake or even better going fully vegan. It would entail massive reductions in our individual own consumption patterns. The individual role model changes the world through the eloquence of their own example.

More complex and ambitious variations of Individual Role Modelling would extend to rewilding one’s garden. Rewilding recognises our interconnectedness. Given twenty-two million people in the UK have access to a garden rewilding affords huge potential for making a difference. [footnoteRef:34]  [34:  https://www.rewildingbritain.org.uk/explore-rewilding/rewilding-the-land/15-ways-to-a-wilder-garden] 


If we are a sole trader or run a larger Limited Company we could introduce triple bottom line accounting (TBL). John Elkington who came up with the original idea advocated the setting of environmental goals regarding emissions and recycling as well as targets focussed on the well-being of employees. Examples of organisations adopting this framework include Ikea and Patagonia.[footnoteRef:35]  [35:  https://www.greenbusinessmba.com/blog/what-is-the-triple-bottom-line] 


Whatever we choose to do we can spread the word of how we live our lives through social media and thus encourage others to do the same. In setting an example, in becoming a role model, others are encouraged to do the same. Role modelling is a critical element in the achievement of cultural change

Possible Response: Supporting  Environmental Charities/Pressure Groups

As Climate Change became an issue new pressure groups emerged, and existing pressure groups reconsidered their scope and purpose. It is suggested that joining an environmental  pressure group and supporting that group financially is one way in which one may evidence a spiritual response to the crisis 

The World Land Trust created in 1989 have since their inception purchased more than 2.2 million acres of tropical rainforest and threatened habitats. Where land is more expensive they purchase land corridors so that wildlife may roam safely. They employ local people to manage the reserves, and to run environmental education programmes. [footnoteRef:36]  They are clearly an exceptional organisation and yet there is a note of caution. In their latest magazine the CEO says that ‘we have delivered an exceptional year of success for nature people and the climate.’[footnoteRef:37] Reading such a headline one could be forgiven for thinking the climate crisis had gone away. Organisations are often insular and protective of their own revenue stream; they do not see communication of the bigger picture as within their remit.   [36:  https://www.worldlandtrust.org/who-we-are-2/our-impact/]  [37:  ((WLT news, issue 72 Winter 2021)
] 


The RSPB  established in 1889 was, as their name suggests, originally focussed purely on the protection of birds. Today in 2021 their scope is much larger  as they seek to protect UK nature as a whole. They have commissioned varying reports into Climate Change and now strongly advocate the generation of clean power. They focus upon conservation and sustainability and are active in the corridors of Westminster taking the voice of the planet and the voice of the animals into varying select committees. [footnoteRef:38] [38:  https://www.rspb.org.uk/our-work/policy-insight/england-westminster/policy-search/] 


Both groups recognise the interconnectedness of all things. Both are playing their part in healing the Earth. Joining well run charities or pressure groups who reflect one’s own values and beliefs is a valid spiritual response to the crisis. However, one must remain cognisant that their continued existence and revenue stream is as important to them as the Climate Crisis itself. Whilst this is the case their impacts will be limited and to some extent self-serving. 

Possible Response: Participation in the Disobedient Response

In recent years a number of organisations have sprung up that protest the lack of action on the Climate Crisis. ‘Fridays for Future’ is a youth led, grassroots pressure group that advocates civil action.  [footnoteRef:39]  The movement was started by Greta Thunberg and the ‘Greta Thunberg’ effect has planted the crisis firmly in the Uk public psyche. Her focus is on building a large enough movement, one with enough consensus, to persuade the decision makers to act. Thunberg is incredibly well informed, articulate and capable. She radiates competence and it is this competence that has encouraged fourteen million people to join her movement. She is ready and willing to hold governments and individual political leaders to account. [footnoteRef:40] [39:  https://fridaysforfuture.org]  [40:  https://twitter.com/GretaThunberg/status/1473578172264370180] 


Extinction Rebellion uses tactics of civil disruption to build awareness of the Climate Crisis and Ecological breakdown. It pledges mass civil resistance unless and until the UK legally commits to reducing carbon emissions to net zero by 2025. This movement has been successful in building awareness of the climate crisis and advancing it into the nation’s psyche and yet it has failed to engage politicians, andalso  failed to engage the wider public  [footnoteRef:41] [41:  https://yougov.co.uk/topics/politics/explore/not-for-profit/Extinction_Rebellion?content=all] 


Possible Response: Creating One’s Own Movement.

Wangari Maathai won a Nobel prize for her ‘contribution to sustainable development, democracy and peace’[footnoteRef:42] Her so called Green belt movement founded in Kenya in 1977, mobilised African women to be ecologically minded and was responsible for the planting of over thirty million trees. She said ‘We are called to assist the Earth, to heal her wounds and in the process heal our own – indeed to embrace the whole of creation in all its diversity, beauty and wonder. [footnoteRef:43]  [42:  https://www.nobelprize.org/prizes/peace/2004/maathai/facts/]  [43:  Unbowed by Wangari Maathi] 


It was Ethan Brown who came up with the idea of the Beyond Meat burger, his primary motives being the reduction of greenhouse gas emissions from livestock, and the provision of a healthy vegan alternative to beef. His vision is already realised. The Beyond Meat Burger uses 93% less land, 99% less water, and 90% fewer emissions. [footnoteRef:44] When commenting upon his own personal philosophy Brown says ‘There is no stark break between humans and the rest of life on earth. There are gradations, and degrees of difference and degrees of similarity, but you can’t say us/them in a scientific way’ [footnoteRef:45]. Notice that in his own understated way Brown dismisses the accepted cultural duality between humans and non-humans.  [44:  https://time.com/6078353/beyond-meat-ceo-ethan-brown/]  [45:  https://www.latimes.com/business/story/2020-01-08/beyond-meat-founder-ethan-brown] 

 
In both of these examples the individual in question is not just championing the environment. Maathai’s movement was inextricably linked to empowering black women and also the establishment of democracy in Nigeria. Brown is an entrepreneur generating profits for shareholders and meeting a market need. Both are excellent examples of inspirational people, spiritual people, who created their own movements for change and who have positively impacted climate though not necessarily as their primary objective.

`Possible Response: Legislative Change

One of the characteristics of spiritual people is that they believe that certain places exude a heightened sense of being. In countries outside of the UK this has resulted in legislative reform that grants nature enhanced rights. The 1998 Biodiversity act of Costa Rica gives the state the mean to enforce sustainable practices. It is a legislative process that protects the land and also the biodiversity that inhabits the land. Costa Rica has established a clear and achievable plan to decarbonise its economy and provides a template for how a cleaner and carbon free world might be achieved. [footnoteRef:46] It demonstrates that with the right political will and leadership humans can live sustainably and in harmony with nature [46:  https://www.unep.org/news-and-stories/story/costa-rica-living-eden-designing-template-cleaner-carbon-free-world] 

 
The Whanganui River (Te Awa Tupa) was granted personhood by the NZ government in 2017 after the longest running litigation in New Zealand’s history. Damaging the river is now equivalent to damaging a human being. Under the 2017 law, ‘Te Awa Tupa’ was recognised as an ‘indivisible and living whole comprising the Whanganui River from the mountains to the sea, incorporating all its physical and metaphysical elements’. This is a shift from the Pakeha (western) perspective to the indigenous viewpoint. It is a step away from ownership and management to moral and legal equivalence. 

Campaigning for a particular part of the Earth, making an ecological stand for it, absolutely falls within the remit of a spiritual response 

Possible Response: The Role of Education in Establishing a New Connected Culture

Hunter explored the idea of how a different and innovative approach to RE might be utilised to promote biodiversity and the building of Climate Change resilience. The ‘One School One Planet’ project  that Hunter describes enabled pupils to design a school-based garden based upon permaculture principles. Critically the process of doing this enabled the pupils to think more deeply about the world and their place in it, which in turn created a new way of relating to the RE syllabus.[footnoteRef:47] Hunter notes how difficult it is to integrate something as complex and multidisciplinary as permaculture into a school culture that focusses upon compartmentalisation and division  [47:  Hunter, Jack. Sacred Landscapes and Philosophical Gardens: RE as a Response to Climate Change (2020 RE Today) ] 


The Forest of Hearts founded by Carole Longden offers green therapy to the local community offering them the opportunity to both develop new skills and reconnect with nature. The Forest Garden has over one thousand trees, one hundred edible plants, and offers volunteer apprenticeships for the long term unemployed.[footnoteRef:48]  [48:  https://forestofhearts.com/about-us] 


Initiatives like the above focussed upon education and training are an invaluable vehicle for changing our societal culture from disconnected to reconnected

The Issue-Attention Cycle?

Anthony Downs wrote about the  Issue-Attention cycle with specific focus on climate change. He suggests that once the cost of resolving the crisis was understood, they became discouraged and bored. That both the public and key stakeholders alike moved on to the next problem[footnoteRef:49] [49:  Downs Anthony, Up and Down with Ecology – the Issue-Attention cycle, Public Interest, 28, (!972 Summer) p38-40] 


It is clear that the issue attention cycle in part explains why the Climate change/Climate Crisis problem continues to struggle to capture and maintain our attention. One facet of this inattention lies in the fact that the generation that caused the crisis is not necessarily the one that will pay the price. Any spiritual response to the Climate Crisis needs to be cognisant of these influences. 

Conclusion

Whilst we see the world as inanimate, as separate reducible parts then we will continue to treat it with disdain. When we relate to it as a whole, as an extension of ourselves then we create a culture that enables us to serve and perhaps in time to heal it. 

There are many ways in which one might facilitate the embedding of this culture. At the very least it must be embodied in the way lives are lived. The spiritual person must be a  role model for the change they espouse. They may embody it by supporting well informed pressure groups/Charities that inherently understand the idea of connectivity. They may pursue the disobedient path whilst recognising the limitations of such responses. The more ambitious amongst them might launch their own movement, one that embodies the principles that Naess laid down in 1973. They may proactively educate and inform others of their world view. These are all effective spiritual responses to the climate crisis. They all seek to undermine the current dualist societal culture and replace it with something connected and whole. Changing our culture, changing the way we do things in our society, this is the key to a successful spiritual response to the climate crisis. 
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