GobbetThis Candaules, then, fell in love with his own wife, so much so that he believed her to be by far the most beautiful woman in the world; and believing this, he praised her beauty beyond measure to Gyges son of Dascylus, who was his favorite among his bodyguard; for it was to Gyges that he entrusted all his most important secrets. [2] After a little while, Candaules, doomed to misfortune, spoke to Gyges thus: “Gyges, I do not think that you believe what I say about the beauty of my wife; men trust their ears less than their eyes: so you must see her naked.” Gyges protested loudly at this. [3] “Master,” he said, “what an unsound suggestion, that I should see my mistress naked! When a woman's clothes come off, she dispenses with her modesty, too. [4] Men have long ago made wise rules from which one ought to learn; one of these is that one should mind one's own business. As for me, I believe that your queen is the most beautiful of all women, and I ask you not to ask of me what is lawless.”											Herodotus 1.8 (Trans: Godley 1920)


The Gyges episode from the Lydian history in Book 1 of the Histories, written in c.450/40-20 BC. [footnoteRef:1] It describes the end of the Heraclid dynasty, and the dynasty which succeeded it.[footnoteRef:2]. [1:  Bradley, 1988: 110]  [2:  Hdt 1.6-14] 


Multiple versions of the story exist, notably in Plato’s Republic.[footnoteRef:3]  Smith argued that the authors used a longer original version.[footnoteRef:4]  Alternatively, Laird argued that Plato’s version is invented by Herodotus’.[footnoteRef:5] [3:  Other versions of the story: Nicholas of Damascus; Lydian historian Xanthos in Constantinus Porphyrogennetos (F. Jacoby, FGrHist, 90 F 47); Fragment of dramatic version by unknown Greek author (see Raubitschek, 1955); Plutarch; Justin summary in Pompeius Trogus; Ptolemy Hephaestion of Alexandria, Photius summary.  See: Danzig, 2008: p.169.]  [4:  Smith, 1902]  [5:  Laird, 2001] 


Scholarship focuses on the political meaning of Herodotus’ story of Gyges the well-trusted bodyguard of Candaules, and of Plato’s story of Glaucon and the Ring of Invisibility,[footnoteRef:6] where Gyges or his ancestor, a lowly shepherd finds a mysterious ring in a cave after an earthquake.  The ring allows Gyges (ancestor) to turn invisible, he then enters the palace, seduces the queen, kills the king and takes the throne.[footnoteRef:7]  Gyges is yielding the power and seducing the queen, while she is a passive actant.  Plato is writing a metaphorical account purposefully teaching a moral lesson about greed and power,[footnoteRef:8] and therefore, not aiming to provide a truthful, historical record of the events. [6:  Discussions on Plato and Herodotus see: Nichols, 1984; Danzig, 2008; Davis, 2000]  [7:  Danzig, 2008: 170]  [8:  Republic 10:612b] 


From the start of this Godley translation of the passage King Candaules portrayal is negative, with his inappropriate suggestion that Gyges should see his wife naked.  Candaules is said to be ‘doomed to misfortune’,[footnoteRef:9] suggesting the presence of a divine uncontrollable element, alternatively translated as a ‘fateful – and fatal – proposition’, [footnoteRef:10] thereby adding a dynamic nature to the narrative with the play on words.  Emphasis on the ‘fatal’ instead of ‘doomed’ suggests the king is destined to die. [9:  Hdt 1.8.2.  Translator: Godley 1920.]  [10:  Hdt 1.8.  Translator: Holland 2013.  Other translations include: ‘fated to end ill’ (Rawlinson 1996); ‘doomed to ill-fortune’ (Godley 1989); ‘it was fated that things would turn out badly for Kandaules’ (Purvis 2008).  Note use of ‘fated’.] 


Gyges is portrayed as having sound mind and giving good advice and is trusted with the king’s ‘most important secrets’[footnoteRef:11] or his ‘weighty affairs of state’.[footnoteRef:12]  The difference in translation changes Gyges role from that of an intimate to an advisor, and this can be clearly seen in the advice he gives after Candaules’ suggestion of such a terrible action.  His reasons include the ‘time-honoured principles’[footnoteRef:13] or the ‘principles [which] are noble and good’.[footnoteRef:14]  The use of ‘principles’, suggests a focus on morality instead of the ‘wise rules’[footnoteRef:15] of Godley’s translation, which allude to a hierarchal power.  Perhaps Gyges is portrayed more favourably because he will later become king through means of murder, and by portraying Gyges as moral now, Herodotus may hope to atone for Gyges later illicit acts. [11:  Hdt 1.8.2.  Translator: Godley 1920.]  [12:  Hdt 1.8.  Translator: Holland 2013.  Other translations see: ‘all affairs of greatest moment’ (Rawlinson 1996); ‘weightiest secrets’ (Godley 1989).]  [13:  Hdt 1.8.  Translator: Holland 2013.]  [14:  Hdt 1.8.  Translator: Purvis 2008.]  [15:  Hdt 1.8.4.  Translator: Godley 1920.  Other translations the principles are of ‘our fathers, in time past’ (Rawlinson 1996), rules linked to ancestors; other translation ‘men…long ago [who] made wise rules for our learning’ (Godley 1989).] 


This section emphasises the effects of eros and women’s power, beginning by stating that Candaules had fallen ‘in love with his own wife’,[footnoteRef:16] notably using the Greek word eros or ερασθεις,[footnoteRef:17] which refers to erotic love.  This is implied as immoral, translated otherwise as a ‘most all-consuming obsession’.[footnoteRef:18]  This is viewed by the Greek audience as a fatal mistake on Candaules’ part, as he has been over-powered by eros, an emotion only to be displayed towards boys or prostitutes.[footnoteRef:19]  The power in the narrative is held entirely by Cadaules’ wife; she commands Gyges to kill her husband, and it is through Gyges wedding her that he later becomes king.[footnoteRef:20]  Despite this power, she is described as Candaules’ possession with the use of the word ‘own’, as if she is an object that belongs to him.[footnoteRef:21] [16:  Hdt 1.8.1.  Translator: Godley 1920; Purvis 2008; Rawlinson 1996; Godley 1989.]  [17:  Greek from Loeb Classic: Godley 1989.	]  [18:  Hdt 1.8.  Translator: Holland 2013.]  [19:  Holland, 2013: p. 642.]  [20:  Hdt 1.12-15]  [21:  Notice the use of ‘beautiful’ to describe his wife in most translations, see: Godley 1920; Holland 2013; Purvis 2008.  From the Greek ‘καλλιστην or beauty’ (Loeb Classical Version Godley 1989).  However, some translations call her the ‘fairest’, see: Rawlinson 1996; Godley 1989.] 


The passage explores the idea of Candaules’ ‘doomed’ fate as he is overpowered by the trusted Gyges.  A close reading of the differences in translations show how they change the dynamic of the story.[footnoteRef:22]  The notion of the power of eros and its negative implications is emphasised within the passage, as well as the indirect power women appear to have over men, a theme seen throughout Herodotus’ work. [footnoteRef:23] [22:  See how Gyges: ‘protested loudly’ (Godley 1920); ‘loudly exclaimed’ (Rawlinson 1996); ‘sharp cry’ (Purvis 2008); ‘exclaimed loudly’ (Godley 1989).  Whereas: ‘cried in horror’ (Holland 2013).]  [23:  Examples include: Cambyses 3.31-33; Xerxes 9.108-113; Mycenius’ Daughter 2.129-2.134.] 
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