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Research Project in Contemporary Cosmology 
Word Count: 5000
Gabriella Kalapos explains, ‘In both Celtic and Chinese astronomy, the seasons are measured to start in the middle and not at the beginning of the equinoxes and solstices.  These days are known as cross-quarter days.  Although the existence of these cross-quarter days are largely unknown, the holidays that have grown up around them are still celebrated in our own culture, with Spring starting on Groundhog’s Day…’
   In the USA, Groundhog’s Day is centred on events in Pennsylvania.  What context do Pennsylvanians give to Groundhog’s Day in their cosmologies?
Groundhog’s Day is a ritual passage into Springtime.  Similar to major holidays, the day receives a seasonal burst of media and public attention.  Unlike major holidays, its connection to a seasonal demarcation, Imbolc day, and the meaning of its rituals is less researched.
  One reason may be related to an insider-outsider divide.
  The holiday has achieved a broader cultural awareness and participation from its Pennsylvania Dutch origins; however, cultural ambiguity can result from a breadth of belief, expression, and involvement.  The secondary and tangential expressions of the holiday may reveal beliefs of those who are not Pennsylvania Dutch.  Do the groundhog and his rituals hold significant meanings for these people?  Qualitative research on calendar rituals suggests participants gain emotional catharsis and reoriented outlook for the future. A survey of 34 questions was distributed among residents of Greater Philadelphia which included topic areas such as holiday participation, affirmed belief, and opinions about the groundhog.  The responses of twenty-nine participants were analysed qualitatively to identify four themes:  Pennsylvania Dutch understanding, understandings of event visitors, popular scepticism, secular meanings, and conflicting expressions and beliefs.  Analysis of these themes suggests Pennsylvanians are either unaware of or noncommittal to animistic beliefs surrounding the groundhog’s divination.  Instead, they employ humour or dispel the cosmic significance with positivist thinking.   
Literature Review
Myth remains constant in its themes throughout “fantastical and paradoxical motifs” that periodically distort before an evident return or revival.
  The mental concept of space-time is one element that supports myth resiliency.  Causal thinking is linear and logical whereas participatory thinking networks relationships laterally, intuitively, cyclically.
  In other words, participatory thought attends to patterns in lived experience.  The origin and subject matter of a myth are structurally fixed; however, functions are fluid because they address both personal and social desires for meaning which are in constant flux.  Mircea Eliade connects this cyclical process to our socially shared experience of yearly cycles when he writes, “Through annual repetition of the cosmogony, time was generated and that man will seek periodically to return to that original time, the therapeutic purpose of which is to begin life again, a symbolic rebirth. This time of origin has a value and a function and is the reason why man seeks to reactualise it periodically by means of appropriate rituals or festivals, like celebrating the New Year’.
  Theory would suggest that calendar rituals are conducted to reimagine elements of cosmological significance, such as identity or cosmic fit, through an experiential repertoire.
Bruno Latour contextualizes the experience of ritual and enchantment in modern society.  His greatest criticism is that modern culture denies connection between culture and nature.  The modern plight with ritual occurs when nature interacts with people and they do not treat the experience as a potential dialogue.
  The failure of modern society to reflect on the meaning of all cultural artifacts, so that they may inform cosmological narratives, results in discontinuity and existential isolation.
  As time passes, modern culture occludes the original meanings of a ritual and conducts older traditions with new variants and meanings.  Sometimes the conceptual and cosmological meanings, rather than veering into new territory, vanish from cultural consciousness.  The individual is then left to reconstruct a meaning whole cloth only when the absence of meaning reaches conscious awareness; however, cosmic order is apprehensible precisely because it is non-random.
  
Theories of emergence, participation, and enchantment describes the process through which a person, or society, reconsiders the importance of magic.  Magic are behavioural attempts at experiencing interconnectedness, thus they are expressions of a willingness to endure vulnerability.  New age is one broad cultural movement that reveals a desire for re-enchantment in contemporary life.  Openness to experience and vulnerability are preconditions for conscious participation with the world.  Knowledge and meaning develop, often as an implied cosmology, through this experience of deep relationship with and subsumed by the cosmos.
  People experience cosmic interconnections through serendipitous and synchronistic moments, thus the rituals we perform cultural are often retellings of transcendental engagements from the past.  True engagement can only occur when people are receptive to communication from the natural world.
Divination is a radical act of magic because it breaks the binary and positivist paradigms of modern culture long enough for a new concept to emerge.  Divination is a ritual practice that affirms an expansive concept of intelligence because experiential knowledge is purportedly conveyed from a natural source.  Patrick Curry describes this process in his writings about divination, one example follows: 

“And the very paradigm of that cosmic dialogue that ever seeks to embrace all things in a singular net of meaning, is the mirrored reciprocity of that grandest and most inclusive of all dialogical actors, the conversation of heaven and earth. The mythography of Lévi-Strauss shows the sky-earth couplet to be one of a theoretically infinite set of binary oppositions, contrasted and reciprocally complementary conceptual pairs. The ‘binary’ couplet is not just the simplest form of linguistic structure, as Lévi-Strauss once remarked, it is also the most basic model of the dialogical process through which humankind turns the chaos of phenomenal experience into a meaningful universe.”
  

Groundhog’s Day is unique because it combines divination with calendar ritual.  Although there is no case of qualitative research covering this combination, there are qualitative studies of divination and calendar rituals.  Frew and Mair (2014) conducted a duoethnographic study of Scotland’s New Year’s Eve rituals as the authors’ shared personal reflections.
  Frew and Mair noted a common socio-economic and rural background, themes of hospitality and sociality, and hosting differences among families.
  Notably, the Hogmanay rite of passage featured emotional catharsis at a time of renewal.
  Renewal is also an essential concept in the historic origins of Groundhog’s Day.
  Another ethnographic case study covers the topic of carnivals as a vestigial calendar ritual in Europe.
 The study considered the historical facticity of similar fertility in the past, a treatment of the insider-outsider divide.  Historical fact may take a secondary priority to understanding emic perspectives in qualitative research.  The carnivals are described through the lens of the participants as a propitiatory response to the loss of rural culture in modern Europe.
  Re-enchantment of the local culture and a reflexive approach to the future emerge from engagement with carnival rituals.  Further, the carnival is a communal act, similar in scope to the public roles and media displays of Groundhog’s Day.  Agrarian origins are a common theme among these calendar rituals and Groundhog’s Day.
Methodology 700 words
Ronald Grimes says, ‘Each cosmos has its characteristic lilt: If your universe is a womb, your rites go rotund; they moan, slip, slide. If your universe is an orderly, law-abiding, clocklike place looked after by a kindly watch-maker who prefers really, really big grandfather clocks, your rites will run regular as clockwork, be performed as if ritual were, by definition, repetitive, orderly, stately, vertical, by the book.’
 The crucial figure associated with Groundhog’s Day is addressed to see how relationship with him by people nearby represents understandings of cosmic cycles.

Victor Turner states, ‘Calendrical rites, on the other hand, almost always refer to large groups and quite often embrace whole societies.  Often, too, they are performed at well delineated points in the annual productive cycle, and attest to the passage from scarcity to plenty… To these also one should add all rites de passage, which accompany any change of a collective sort from one state to another, as when a whole tribe goes to war, or a large local community performs ritual to reverse the effects of famine, drought, or plague.’
  Qualitative study on a broad event will encompass the personal and social levels and the insider-outsider dynamic. 
Henninck, Hutter and Bailey explain, ‘the purpose of qualitative research is to understand explain behaviour and beliefs’ within the ‘context of people’s experiences.’
  One issue is that calendar rituals “lack an adequate phenomenology of divination itself.”
  Geoffrey Cornelius used a qualitative method to study cross-cultural mental state and attitude within divination, "This allows the possibility of comparisons in the orientation to the mystical between primitive and non-primitive cultures...the unique case of divination as a medium of comparison, that participatory mind is identifiable with the intuitive category...These constructions, described within different world-views, share a phenomenological identity; that is, they point to the same primary order of cognition."
  Nicholas Campion suggests directing attention to the personal understanding of calendar rituals rather than as social constructs, "The cosmological focus is therefore on lived experience on earth rather than on abstract measures of time"
  For these reasons, qualitative method is uniquely suited to thematizing personal impressions of Groundhog’s Day symbolism and ritual and exposing pertinent cosmological beliefs.

The qualitative method begins with a broader review of research on cyclical rituals and rites of passage.  Groundhog’s Day has been treated with historical and cultural interest, but not with qualitative studies.  The body of writings about Groundhog’s Day provide context, by and large, yet they do not convey insights about the insider’s perspective.  The aim of this research is to add to the existing research by inviting Pennsylvania residents to share their understandings of the holiday.  The core element peculiar to the Groundhog’s Day event is the facilitation of an animal in sky predictions.  Perceptions of the groundhog and their relationship to him are crucial to understanding this phenomenon.  The objective is to reveal new themes of a cyclical ritual through qualitative research with a questionnaire.  The questionnaire was designed to focus data collection on moods, beliefs, and attitudes within a fifteen-minute time window. An attempted was made to balance emic and etic perspectives through both short answer and Likert scaled choices.
  
The questionnaire was constructed in the web-based platform Qualtrics and a web-link was provided to one referee.
  Anonymity of participants supported their free and open responses.
  Further, participants had convenience to use their smartphones to complete the web-based survey.
  Judith Bell recommends a mixed method approach of questionnaires, for the purpose of overview and context, and interviews, for the identification of complex relationships and thematic content.
  A conclusory question invited participants to offer a short narrative in a semi-formal interview, either by internet or telephone; however, only one respondent offered to be interviewed and scheduling conflicts prevented achieving this step before deadline.  Ideally, three interviews from a particular population is required to support thematic discovery and analysis.

Reflexivity
My interest in Groundhog’s Day is in its potential as a contemporary example of participatory theory.  I hold several assumptions: 1) the human mind has an active role in meaning making, 2) the participant has a relationship with transpersonal and spiritual phenomena, 3) including dialogues with culture and nature to address personal growth.  For these reasons, I expected to find a depth of belief if only as an implied system.  My approach is coloured by positive science and, to a degree, may be inconsistent with research on intuitive and fanciful phenomena, such as an animal that foretells weather in a culture that usually relies on advanced meteorological study. 

Interpersonal reflexivity is the influence of study setting and interpersonal dynamics on the participants.
  I do not belong to the Philadelphia area.  I know one respondent who agreed to act as a referee.  Interaction with participants was limited through the use of a web-based questionnaire.  The convenience may have excluded members of the participant community, such as those without a smartphone or computer.  Another issue was with choice of language.  The researcher assumed control over the survey design without a preliminary dialogue with the community.  The researcher and participants all had English as a common language, but their understanding of abstract concepts, such as wonder, caused miscommunication.
One goal of qualitative research is to accurately convey the participants’ voices, also known as the insider perspective.  To a chieve this, the researcher’s bias and assumptions, the outsider perspective, must be bracketed.
  In the course of research with the Philadelphia participants, the heterogeneity of their responses required treatment as several subgroups.  An inductive process can add reflexivity to the data analysis stage.
  The researcher focuses on unique data to refine understandings of the sample population.  Otherwise, important themes of the minority voices would be drowned out by the majority.  A tension remains that the researcher may insert his or her outsider voice and overwhelm the narrative.  The goal has been to address these concerns, however briefly, as they arise in the paper and revisit them in conclusory remarks.  The caveat is that qualitative research in topical areas of cross-quarter days or cyclical predictive rituals is non-existent.  Attempts at initial qualitative data will invariably encounter linguistic and operational difficulties that, in turn, provide experiential insights for further cooperation with the population on these topics.

Findings and Discussion
The research rationale in using a survey was to describe Groundhog’s Day through the lens of participants to address holiday participation, affirmed belief, and opinions about the groundhog.  Thematic analysis of these descriptions will lead deeper understanding of ritual and social interactions.
Introduction of Themes

Pennsylvania Dutch show sympathetic detachment
Five of twenty-six participants answered that they were Pennsylvania Dutch.  One commonality among this group was in attitudes toward Winter, Spring, and the groundhog.  Many in this group described their emotional responses to the groundhog in a disconnect or disaffected way, with words such as “Same,” “Average,” “Neutral,” and “Indifferent” being used.  The trend in emotional distance appeared again in reporting feelings about Winter; however, with stronger negative language.  Winter moods included comments such as “Not happy.  I hate the cold!,” “Depressed,” “Moody” and “Hatred.”  In contrast, moods about Spring were described as “Woohoo,” “Exciting,” “Hopeful.”  The liminal quality of Groundhog’s Day is, perhaps, referenced clearest in the use of cool and drab colours to describe the holiday.  The Dutch may be relating to the groundhog as a specific liminal being associated more with the unpopular wintertime than with the springtime he heralds.  If so, the catharsis represented by this social behaviour is similar to the catharsis seen in the Hogmanay ritual of Scotland.

The times when positive emotions were used to describe relationship with the groundhog, they indirectly referenced anticipation.  “Inquisitive,” “Interested,” and “Wanting Spring” suggest the Pennsylvania Dutch are emotionally invested in the prognostication that is at the core of the groundhog’s ritual, but their relationship to the groundhog is impersonal or incidental.  Reported beliefs add greater depth and nuance to the picture suggested by moo descriptors.  The Dutch agreed that “Nature is more attune to changes in sky events than are people,” that the groundhog is imperfect yet does a fair job,” and may be “special but needs no explanation.”  The role of the groundhog was seen less as indispensable or magical and more as a ritual actor filling a practical job role.  The Dutch cultural lens seems to express a self-abnegating work ethic and less emotional display that is manifesting in ritual.
The Dutch were unanimous in reporting beliefs about the groundhog that suggest his role is in supporting cultural values.  The highest reports were about his symbolic meaning, as “youthful wonder about nature” and “a source of humour.”  The ritual prognostication may be an uncommon application, one of ritual humour, to cope with winter uncertainties among a group where emotions are less expressed.  One anomaly among the Dutch participants is resolved by this explanation.  They had a strong belief that the “system of library home, handlers, and public proclamation via broadcasting” were essential components yet they did not hold any belief in the significance of February 2 as the ritual date.  Notably, the calendar date preceded the rituals among many past cultures, which suggests a Dutch cosmology that is more focused on mundane weather than on key solar events.  If so, the divergence from historical meanings of the day could be explained by Latour’s theory of modernization and attempts to isolate from nature.

Visitors expressed the strongest attitudes and beliefs

Three of twenty-six participants had visited the groundhog’s home or attended his proclamation event.  Although a small number, the group reported high congruence with most of the beliefs surveyed and expressed a unique communal dimension to their moods/attitudes.  Regarding moods about the groundhog, they reported “Euphoria,” “Nostalgia,” and “Community Spirit.”  These descriptors seem to resonate with the mood of the ritual event, in its set structure, social function, and light-hearted simplicity.  The communal quality of their holiday experience appeared across survey categories.  When asked to sum up her experience of Groundhog’s Day, one participant stated, “I love the whole idea of it and as a Groundhog Ambassador I continue to spread the wonder and joy of Groundhog Day!”  Active participation is required to experience ritual with a depth and integration of meaning.  The visitor is describing an active social role and a sustained positive attitude, both of which relate to the significance given to the holiday.
  Causal relationships are difficult to establish in this theme because the group size is limited.  Visitors to the groundhog could be expressing a perspective broadening quality of ritual participation; however, they could be expressing a global attribute, such as sociability or spirituality, by visiting the groundhog.

The visitors reported a firmer belief in the groundhog’s predictive ability, accuracy of predictions, celebrity status, exclusivity of role, and uniqueness of species when compared to the Pennsylvania Dutch and the sample overall.  They reported the groundhog as providing a point of reference for sky beliefs, including doctrine of correspondences.  In fact, many beliefs and attributes had the highest ratings.  Describing the group by the comments they rejected is descriptively easier.  Unlike the Dutch, they did not find humour in the groundhog’s role and they did not focus as strongly on weather changing.  The joy and wonder they expressed appears to be related to awareness of sky cosmology; however, ironically, only one of the three knew of the cross-quarter days in concept.  They rejected the idea that the groundhog was not personally involved in predictive ritual.  They equally rejected ideas that the handlers were deceptive or abusive.  These beliefs seem to be a pretext to more complex concepts of groundhog personality and agency, supported by the statement that “the groundhog is a mediating figure between humans and nature.”  And most importantly, the visitors ranked Groundhog’s Day higher than major cultural holidays, such as Christmas.  The importance relates to specific meanings they communicated, such as “Pagan Renewal,” “Sacred Death,” and “Wonderworking.”  These descriptions suggest an active conscious process to merge cosmological realms, such as sky, animals, and humans, into a lived cosmology.

Overall, the sample population is sceptical

Twenty-one participants were quite different from the Dutch and Visitor subgroups.  Survey question 31 sets a locus of their overall mood about Groundhog’s Day, with the highest three moods being “Wonder,” “Ambivalence,” and “Respect.”  On the surface, the holiday appears to stir positive yet non-committal interest, until mood questions are compared.  When responses to question 31, “...fit your mood about Groundhog's Day,” are compared to moods about the groundhog himself and his mention, questions 21 and 22, a bell curve, a bidirectional gradient, becomes evident.  Participants who rank “Wonder” highest reported emotionally distanced moods, “Interest” or “Ambivalence.”  
Respondents who ranked “Wonder” lowest for the holiday were more likely to report “Good-humour” and “Indifference” for moods about the groundhog.  The magnitude of a mood is as important as the ranking.  The survey was not designed to capture intensity of feeling, which may be one reason why many responses seem emotionally restricted.  High and low rankings of wonder appear to be more removed from the experience or depth of meaning.  For instance, the Visitors all reported moderate “Wonder.”  The moderate range of wonder is a sweet spot for suspension of disbelief, suggesting that other ratings are descriptive of incredulity.  Issues of concept validity can be addressed in the earlier stages of qualitative research when the researcher engages the population in dialogue about their general understandings.  The present study did not conduct preliminary dialogue.
The remaining Groundhog’s Day moods revealed a predictable unidirectional gradient.  Higher rankings of “Ambivalence” about Groundhog’s Day corresponded with greater scepticism and disinterest about the groundhog as a personality.  Higher rankings of “Respect” corresponded to positive descriptions of the groundhog as a personality, such as “I love him always” or “Happy memories.”  The population sample presented in this study suggests most people do not feel strongly about or consider the groundhog to be special in any way—“it is just a wild animal.”  The participants are describing disenchantment with a cultural ritual which, ironically, the majority continue to support.

Most respondents favour a casual secular meaning
The shared combination of moods is easy to reconcile until it is placed alongside the group’s stated beliefs.  For instance, few respondents considered the groundhog’s predictions accurate.  Instead, they expressed anticipation and perceived significance of the rituals.  These behaviours were dependent on an invested belief, such as clear relationship or personhood.  
Only one person responded that Groundhog’s Day had become more important to her over time.  Her story illustrates the nuance of belief that social ritual can express.  She was one of two people who reported above average time outdoors, generally and during Groundhog’s Day season.  For her, the holiday may be less about weather and more about immersion in seasonal change for personal transformation, a spiritual rather than cultural focus.  Most participants did not reveal a similar spiritual or cosmological interest.  The effect of time outdoors is exemplar of re-enchantment.

Twenty-two participants considered Groundhog’s Day a holiday of little to no importance.  Forty percent of these same people agreed that, in the absence of a Groundhog’s holiday, a similar expression would fill the gap.  The incongruity in this instance is resolved by secular understandings of cultural value, such as aesthetics or amusement.  Thirty percent of participants valued the day as a cultural event.  The theme of humour may be one way people resolve the meaninglessness of a holiday and its cultural convention.  One respondent mentioned, “It’s my aunt’s birthday and she passed and it was our joke together.”  Other holidays would not hold this same quality of experience.  
The participants overwhelmingly reported that Groundhog’s Day requires a much lower level of belief to actively participate.  On first thought, this might appear to be a low barrier to ritual involvement; however, belief shapes one’s experiences of the subjective world.  Rather than addressing the meaninglessness inherent in some holidays, an alternative explanation is that postmodern culture is undermining meaningful holidays with mental blocks.  Participation exists on a several dimensions.  A culture that accepts passive or casual participation, such as viewing media coverage, may dissuade people from deeper investment, such as labelling behaviour as idiosyncratic.  One member of the Visitor group commented, “I wish others would come with me to Groundhog Day.”  There is a sadness and resolve of spirit present in her words similar to the loss of ritual expressed by rural Europe.
 

Adults often consider holidays in terms of children and family.  Notably, the survey did not include questions about perceived importance to children or as a shared activity with children.  Groundhog’s Day, in fact all cross-quarter days, offer families an outlet for seasonal expression outside of formal religion.
Conflicting expressions of animism, androcentrism, and sky beliefs
The group holds divergent beliefs about the sky and animals.  The group believes that animals are more attuned to nature, even when subconscious faculties are considered; however, the majority either disagree or express indifference that the groundhog has an active role in his predictions.  They do not think the groundhog species has a unique ability to prognosticate.  The majority have at least a moderate belief that events in the sky can predict happenings in the human world and control the change in seasons.  There appears to be a bifurcation of nature, such as a hierarchy where animals are perceived as lesser and the sky is prioritised.  The theme of covert animism could also relate to modernist themes of positivist thinking or isolation from nature.

Participants may be interpreting “Moderate” belief as a satisficing choice to answer questions about uncertain personal beliefs.  Four participants reported very high congruence with belief in a greater groundhog spirit.  Animism does not seem to be a popular contemporary belief yet six more participants reported moderate agreement.  The absence of reflection, ritual presence, and involvement may be reasons for the prevalence of moderate agreement in the survey.  The cultural expression is as much about openness to ritual experience as it is about incredulity and scepticism.
Conclusion
Pennsylvania residents were invited to share their understandings of the holiday through a structured survey.  The survey marks a preliminary stage of research on an untreated and unique phenomenon.  The combined elements of divination, animism, and calendar ritual complicate descriptive analysis of Groundhog’s Day.  These elements are rarely reflected upon consciously by the participants, indicated by a prevalence of “Moderate” responses to Likert questions.
Humour, spectatorship, and empty ritual have limited meaning for participants; however, the needs of many participants may be filled by these roles.  Unfortunately, many participants were silent and I did not ask the simple question, “are you satisfied with the ritual as it is presently conducted?”  Humour may be a point of contention between the broader population and those who attribute qualities to the groundhog, such as the Visitor group.
Divination, such as the groundhog engages, is an expression of the interconnectedness among seemingly distal realms of being.  The groundhog a symbol of nature, youth, renewal, and a bridge between the earth and sky.  Symbolically, the ritual is conducted casually, tongue-in-cheek, and the cosmological significance is lost to many, even those who reported belief in sky influences. A quote by philosopher, David Abram, summarises the main theme of the study, “prior to all our verbal reflections, at the level of our spontaneous, sensorial engagement with the world around us, we are all animists.”
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Groundhog's Day Survey

Participant Subgroup Filters

Q1. I consider myself to be Penna Dutch?

· Yes

· No

Q2. I have visited the groundhog’s home and/or participated in his proclamation event on site

· Yes

· No

Groundhog Predictions

Q3. As the time approaches, I seek news about the groundhog and his prediction.

· Strongly agree

· Somewhat agree

· Neither agree nor disagree

· Somewhat disagree

· Strongly disagree

Q4. I consider the groundhog’s predictions accurate.

· Strongly agree

· Somewhat agree

· Neither agree nor disagree

· Somewhat disagree

· Strongly disagree

Q5. I believe the groundhog has an active role in the predictions disseminated by his handlers.

· Strongly agree

· Somewhat agree

· Neither agree nor disagree

· Somewhat disagree

· Strongly disagree

Q6. The groundhog species has unique qualities that make its forecasting more accurate than other species

· Strongly agree

· Somewhat agree

· Neither agree nor disagree

· Somewhat disagree

· Strongly disagree

Q13. Regarding the exchange or payment for his services as forecaster:

· The Groundhog is above reproach. No forecaster is perfect and he has highly specialized skill sets that are justly compensated

· I somewhat sympathize with the stress of his publicity and, although overpaid and imperfect, he does a fair job

· He deserves something but this is far too much for a wild animal who works one day a year

· He deserves no benefits package and all of this is a waste of money and time

Moods and Feelings
Q7. Content about the groundhog has an effect on my mood about springtime

· Strongly agree

· Somewhat agree

· Neither agree nor disagree

· Somewhat disagree

· Strongly disagree

Q8. I anticipate Spring more when I am exposed to groundhog content

· Strongly agree

· Somewhat agree

· Neither agree nor disagree

· Somewhat disagree

· Strongly disagree

Q9. During late winter, thoughts come to mind about Groundhog’s Day without being exposed to its content.

· Very Frequently

· Frequently

· Occasionally

· Rarely

· Very Rarely

· Never
Q14. I have ______ feelings about how the groundhog is treated for publicity

· Very Positive -- he is a celebrity and must be treated as such

· Positive -- people can go too far sometimes and forget he is an animal with a private life

· Neutral -- I do not have an opinion on how his imagery is used to market the holiday

· Negative -- the publicity needlessly objectifies a wild creature, but not harmful to him

· Very Negative -- the publicity causes personal harm to the groundhog and the holiday should feature greater respect for him

Q10. I value Groundhog’s Day as a cultural event.

· Strongly agree

· Somewhat agree

· Neither agree nor disagree

· Somewhat disagree

· Strongly disagree

Affirmed Beliefs
Q12. The fit of this meaning with my beliefs is:

	
	Very High
	High
	Moderate
	Low
	Does Not Apply At All

	The Groundhog is a symbol of weather changes.
	· 
	· 
	· 
	· 
	· 

	The Groundhog is a symbol of seasonal transition from winter to springtime.
	· 
	· 
	· 
	· 
	· 

	The Groundhog is a symbol of human desire to answer the unknown.
	· 
	· 
	· 
	· 
	· 

	The Groundhog is an outdated ritual without any serious meaning in modern times.
	· 
	· 
	· 
	· 
	· 

	The Groundhog is a symbol of humor
	· 
	· 
	· 
	· 
	· 

	The Groundhog is a symbol of youthful wonder about nature
	· 
	· 
	· 
	· 
	· 

	His hole and shadow have metaphorical symbolic meaning
	· 
	· 
	· 
	· 
	· 

	February 2 is THE ONLY WORKABLE DAY for this prediction event. It cannot be rescheduled
	· 
	· 
	· 
	· 
	· 

	The system of library home, handlers and public proclamation via live broadcasting are essential ritual components
	· 
	· 
	· 
	· 
	· 

	The Groundhog is a distinct person with extraordinary abilities
	· 
	· 
	· 
	· 
	· 

	The Groundhog we see is a representation of a greater Groundhog Spirit
	· 
	· 
	· 
	· 
	· 

	The Groundhog we see is a front or cover for the work of human handlers
	· 
	· 
	· 
	· 
	· 


Q15. If Groundhog’s Day were a color, it would be:

· White

· Blue

· Purple/Violet

· Orange

· Yellow

· Red

· Black

· Grey

· Brown

Q32. Rank the following descriptions of the Groundhog for how they fit your beliefs [1 is high, 5 is low]

______ Real Wonderworker

______ Charlatan, Fraud, Phony

______ Wild Animal With No Talent or Powers

______ Somehow Special but Needs No Explanation

______ A Mediating Figure in Human Relationship with Nature

Q33. I know what “cross-quarter days” are, well enough to define the term:

· yes

· unsure

· No

	Q20. The degree this statement represents my belief is:
	Very High
	High
	Moderate
	Low
	Does Not Apply At All

	Sky phenomena control the change from winter to spring
	· 
	· 
	· 
	· 
	· 

	The groundhog eases uncertainty or anxious feelings about a long winter
	· 
	· 
	· 
	· 
	· 

	Groundhog’s day is a consistent sign that spring has begun
	· 
	· 
	· 
	· 
	· 

	If Groundhog’s day did not exit, people would find a similar expression to address the change in seasons
	· 
	· 
	· 
	· 
	· 

	Groundhog’s Day corresponds to important cues about season change happening in the sky
	· 
	· 
	· 
	· 
	· 

	The Groundhog is a symbol of youthful wonder about nature
	· 
	· 
	· 
	· 
	· 

	Events in the Sky predict happenings in the human world (as above so below)
	· 
	· 
	· 
	· 
	· 

	Nature is more attune to changes in sky events than are people
	· 
	· 
	· 
	· 
	· 

	People are part of nature and as attune to sky events, however they may or not be consciously aware
	· 
	· 
	· 
	· 
	· 


Q28. Compared to other holidays, the level of belief required to actively participate in Groundhog's Day is:

· Much lower

· Slightly lower

· About the same

· Slightly higher

· Much higher

Level of Participation

Q16. I consider Groundhog’s Day a holiday of:

· No Importance -- not a real holiday

· Little Importance -- real yet minor holiday

· Average Importance -- equal to sectarian holidays

· Above Average Importance -- equal to minor faith holidays

· Greatest Importance -- equal to major faith holidays

	


Q19. I participate

	
	Very High
	High
	Moderate
	Low
	Does Not Apply At All

	by viewing the news
	· 
	· 
	· 
	· 
	· 

	by mention in conversation during the weeks before and after Groundhog’s Day.
	· 
	· 
	· 
	· 
	· 

	with community beyond my close circle
	· 
	· 
	· 
	· 
	· 

	in related outdoors activities
	· 
	· 
	· 
	· 
	· 

	with people of all age groups
	· 
	· 
	· 
	· 
	· 

	by looking to the sky for signs of weather changes
	· 
	· 
	· 
	· 
	· 


Q30. I consider myself to spend:

	
	Above Average
	Average
	Below Average

	Time outdoors in general
	· 
	· 
	· 

	Time outdoors during Groundhog's Day season
	· 
	· 
	· 


Moods and Feelings: Part 2
Q21. The mood I have for the groundhog during his time of year is best described as:

________________________________________________________________

Q22. The mood I have when others mention the groundhog in conversation is best described as:

________________________________________________________________

Q23. My feelings about Winter in the early part of the year are best described as:

________________________________________________________________

Q24. My feelings about Spring in the early part of the year are best described as:

________________________________________________________________

Q31. Rank the following descriptions for how well they fit your mood about Groundhog's Day  

[1 is high, 5 is low]

______ Ambivalent

______ Wonder

______ Joy and Happiness

______ Respect/ Reverence

______ Perplexed

Life-long Relationship 
Q25. For me personally, and over my lifetime, Groundhog's Day has become:

· Become more important

· Changed but not in level of importance

· Remained same in practice and importance

Q26. As I view social changes over my lifetime, Groundhog's Day has:

· Become more important

· Changed but not in level of importance

· Remained same in practice and importance

Q27. If someone asked to sum up how I see Groundhog’s Day through my eyes, a few words or phrases that come to mind are:

________________________________________________________________

Invitation to Interview

Q34. Do you have a personal story about Groundhogs Day and what it means for you?  Would be willing to share in a 20-30 minute interview?  If so please enter your email:  __________

End of Survey
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