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The below book review is presented in the style found within an academic journal, for example one found within the ‘Journal of Islamic Studies’. The review takes the form of an introductory overview, chapter by chapter analysis and conclusion.

[bookmark: _GoBack]‘London Youth, Religion and Politics: Engagement and Activism from Brixton to Brick Lane’, by Daniel Nilsson DeHanas is a comparative study of second-generation Jamaican Christians and Bangladeshi Muslim young people based in Brixton and the East End of London. Conducted through a series of extensive interviews and informal conversations with religious adherents and those identifying as secular, the author provided a source of empirical evidence examining race, religion and culture and subsequent formation of civic identities. Through the application of previously published academic enquiry, he was able to extrapolate the outcomes of the participants’ political knowledge and activism with the wider British community. 
A total of sixty young people aged between eighteen and twenty-five years of age were interviewed. Chapter I closely examined the experience and opinions of young Christian and Muslim heritage males, together with the wider participation group, to ascertain whether youths were ‘Losing faith in the state’. A similarity emerged throughout the studied group that demonstrated a lack of faith in the British political establishment. Bangladeshi youth were far more politically active compared to the general British population and in particular against Jamaican youth, with a noticeable correlation between the level of religiosity and political engagement. Investigations of youth self-identity discerned a noticeable indifference to a traditional British identity. Civic identification, political literacy and political engagement were modelled around the youths’ inclination towards apathy, alienation or atomism. 
Chapter II focussed on Muslim identification through strategies and tactics of religious and cultural identification by attempting to place the respondents’ self-identification within four strategies: ‘continuity’, ‘between cultures’, ‘hybridity’, and ‘deculturation.’ The author’s results showed some clear compartmentalising of identity, but additionally some fluidity, proposing a similar version of a theoretical ‘elastic orthodoxy’, with youths identifying as ‘Muslim first’. An overwhelming majority of Muslim youths employed a decultured Islamic identity that was later shown within this publication as a politicised version of Islam, promulgated by East London Mosque. 
Focussing on youth of a Jamaican heritage, chapter III is entitled ‘Looking for Black in the Union Jack’. In contrast to the East London Mosque’s political style of Islam, the Jamaican exploration demonstrated a ‘black/brown’ identifier, ‘black’ as a descriptive identifier, ‘black’ as a racial identifier, Jamaican as a cultural identifier and Christian as a separate religious identity. The Jamaican response to identity exhibited a more nuanced approach with no similar ‘Muslim’ first response. Research into the Jamaican’s perception of identity showed no clear overarching self-identity found within the Muslims cohort studied, instead, favouring strong cultural ties.
In Chapter IV, the author searched for a ‘Rooted Religion’ and how ‘imagined citizenship’ was instilled by Christian and Islamic religious institutions. Comparing contemporary religious institutions with first-generation conservative forms, he was able to determine a difference in youth attendance and consequential engagement in citizenship. The examination of a traditional Christian Adventist church showed that encouraged ‘spiritualised citizens’ tended to create a distinctive West Indian identity. Similarly, the traditional Brick Lane Mosque maintained the Bangladeshi way of life. The author concluded that contemporary approach of the East London Mosque and Ruach Ministries were influential in second-generation youths because a traditionalistic approach stifled those who identified as ‘between cultures’ or ‘hybrid’. Allowing youths to retain cultural, religious and ethnic identity displaced from its origin, required fluidity within set, but inclusive boundaries.  
Chapter V, ‘New Religion’, illustrated two successful religious institutions that geographically occupy the areas in which DeHanas’s enquiry was situated; the Ruach Ministries, a Pentecostal Brixton-based mega-church and the East London Mosque in Brick Lane. The author’s fieldwork demonstrated that both religious institutions placed the relevance of their religion within a contemporary landscape that paid less attention to the communication of ideas rooted in first generation migrants, but to the application of religious ideology that was applicable to modern lives. 
Interviews with religious leaders viewed their roles within the development of faith and citizenship. Common to both was an understanding of Britishness in diverse communities that could not be reconciled with historically perceived British values. Both institutions espoused an emphasis on being a good and respectful member of society above all other characteristics, observing that first-generational identity was unsustainable within a multicultural Britain. The East London Mosque successfully imbued a pluralistic identity, but the Christian ministry fell short by comparison. The author concluded that the Christian ministry was mostly devoid of a politicised message, but the East London Mosque asserted an ‘imagined’ citizenship of an Islamised citizen. Political action was clearly part of the wider Muslim Ummah. 
The East London Mosque promoted an ‘objectified Islam’ by transforming Islam’s context and historical perspective into an unchanging and single version. DeHanas argued that the Ruach Ministries promoted a ‘subjectified’ version of Christianity in which authoritative claims were demonstrated within contemporary lives to show that they remain true facts.
‘The Building Blocks of Social Change’, chapter VI, compared the way in which Muslims and Christians mobilised for social change, examining their respective approaches through frameworks developed in analytical sociology. Christians’ espoused a fervent revivalist form of activism and Muslims took an approach described by the author as ‘pillared activism’ through solidarity and prescribed religious behaviour. A significant difference between the politically active East End Muslims and less so Brixton Jamaican second-generations resulted in a ‘participation gap’ that was demonstrative of a difference in religious understandings for societal transformation. Through attendance at organised events, the author found that Christian religious paradigms were used in a contemporary manner to enact societal change, whereas the mosque leaders presented a cogent message of inclusivity throughout the global ummah. 
‘Believing Citizens’ concluded DeHanas’s book. The comparative purpose explored between Christians’ and Muslims’ religious and civic engagement was intended to surpass contemporary sensationalised rhetoric relating to British Muslims. Political awareness among second generation immigrants from both cohorts were similar to those of the wider British public, however, disparate approaches to political activism underpinned by differing cultural approaches engendered greater Muslim political activism. A revivalist form of Islam espoused by East End Muslim youths was promoted through a decultured and globally positioned ummah. Pillared activism resulted in a political form of Islam that contributed to many of the youths’ self-identity. The opposite is true of second-generation Jamaicans. Although politically literate, their level of political activism is lower than their Muslim counterparts and the framework in which Jamaican religious leaders operated did not result in a demonstrative impact on their political participation. Fieldwork indicated that Jamaicans had greater social fluidity and were more socially integrated. Conversely, the civically integrated and politically aware Muslim youths retained a social distinctiveness within a culturally purified version of Islam. 
Socially or civically integrated communities are aspects of any individual or group within a society, but it is the government’s approach to policy that will affect future cohesion. Civically integrated members of society favour a multiculturalism model, but a socially integrated form of individualism is better suited to the socially integrated. While these findings appear to place the cohorts in direct opposition, they are not mutually exclusive. DeHanas’s fieldwork was arguably small in number and culturally specific. Elasticity, hybridity, decultured and syncretic were some of DeHanas’s self-identification findings. He accepted that his results may not be indicative of wider British communities, however similar models of integration may be at work elsewhere.
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