Provide an indication of contemporary issues affecting Muslim women in the modern world, focusing on the ways in which ‘women’s rights’ have been articulated. Illustrate your essay with examples drawn from your own reading and research.

Muslim women have often come into contact with issues in the Muslim world, being represented as unequal to men in the Qur’an where it is stated “And the men are a degree above them [women].”.[footnoteRef:1] There is no homogenous Muslim woman but are rather a diverse group of people. Kenney and Moosa note how “Women and gender constitute an integral part of the Muslim World’s histories and movements, including modernity, nationalism, fundamentalism, legal reforms, and political change.”[footnoteRef:2] From the 1980’s however issues of women and gender has been tied to Islam’s cultural and political reassertion[footnoteRef:3] with them being a representation of the national state and the repositories of religious culture and values.[footnoteRef:4] [1:  (Quran 2:228).]  [2:  J. T. Kenney and E. Moosa (2013), Islam in the Modern World, (Oxon: Routledge), p.152.]  [3:  J. T. Kenney and E. Moosa (2013), Islam, p.152.]  [4:  J. T. Kenney and E. Moosa (2013), Islam, p.154.] 

An offshoot of the fundamentalist movement has been the dispute surrounding MFL[footnoteRef:5] with three main disadvantages. The first being women regarded to be dependent on male relations as a second-class citizen,[footnoteRef:6] secondly where women are denied political agency further reducing their involvement within the country’s political progression,[footnoteRef:7] thirdly with women being restricted to the patriarchal family unit depriving them from contributing to the economic development of the country.[footnoteRef:8] These social effects are most commonly present within North Africa and the Middle East context. [5:  Muslim Family Law.]  [6:  J. T. Kenney and E. Moosa (2013), Islam, p.160]  [7:  J. T. Kenney and E. Moosa (2013), Islam, p.160.]  [8:  J. T. Kenney and E. Moosa (2013), Islam, p.160.] 

Contemporary issues which affect Muslim women fluctuates depending on the location, in Saudi Arabia a prominent issue is the inability for women to drive a car[footnoteRef:9] to many children being unable to attend school in Pakistan.[footnoteRef:10] Muslim women’s rights have been an issue within Islam for centuries however many influential Muslim female activist and feminists have taken a stand and spoken for women within Islam from Amina Wadud,[footnoteRef:11] Fatima Mernissi[footnoteRef:12], Begum Rokeya Sakhawat Hossain[footnoteRef:13] and many others. [9:  More information on the issue of women driving can be found in the Middle East Policy Council (Unknown Date), Saudi Arabia Debates Right of Women to Drive, http://www.mepc.org/commentary/saudi-arabia-debates-right-women-drive (Date Accessed: 19th March 2018) and The Economist (2013), Ovarian Issue; Saudi Arabia’s women drivers, Vol. 409, 8859, Available from: ProQuest, https://search-proquest-com.ezproxy.uwtsd.ac.uk/docview/1445879223?accountid=130472&rfr_id=info%3Axri%2Fsid%3Aprimo (Date Accessed: 19th March 2018).]  [10:  More information on the inability for women and children to attend school in Pakistan can be found in F. Shaheed and K. Mumtaz (1995), ‘Women’s Education in Pakistan’ in The Politics of Women’s Education: Perspectives from Asia, Africa and Latin America, (Michigan: University of Michigan Press), pp.59-66 and M. Raza (2013), ‘Women’s Education in Pakistan: Engendered Legacy’ in Journal of Humanities and Social Sciences (Pakistan), Vol. 21,2, pp.109-128, Available from: EBSCOhost: http://web.b.ebscohost.com.ezproxy.uwtsd.ac.uk/ehost/pdfviewer/pdfviewer?vid=1&sid=4376351e-6498-4108-9fe8-6dfce6823ff2%40sessionmgr102 (Date Accessed: 19th March 2018).]  [11:  Information on Amina Wadud and her work can be found in H. Abugideiri (Unknown Date), ‘Amina Wadud’ in The Oxford Encyclopaedia of the Islamic World, http://www.oxfordislamicstudies.com/article/opr/t236/e0921?_hi=2&_pos=1 (Date Accessed: 20th March 2018), Maslaha (Unknown Date), Amina Wadud, http://www.islamandfeminism.org/amina-wadud.html (Date Accessed:21st March 2018) and A. Wadud (2006), Inside the Gender Jihad: Women’s Reform in Islam, (Oxford: Oneworld Publications).]  [12:  Information on Fatima Mernissi and her work can be found in A. Rassam and L. Worthington (Unknown Date), ‘Fatima Mernissi’ in The Oxford Encyclopaedia of the Islamic World, http://www.oxfordislamicstudies.com/print/opr/t236/e0527 (Date Accessed: 20th March 2018) and M. Cooke (2015), ‘Fatima Mernissi 1940-2015’ in Review of Middle East, Vol. 49, 2, pp.217-219, Available from EBSCOhost: http://web.a.ebscohost.com.ezproxy.uwtsd.ac.uk/ehost/pdfviewer/pdfviewer?vid=1&sid=f773262c-9c86-44bb-a9bf-021aef2f38fe%40sessionmgr4008 (Date Accessed:21st March 2018).]  [13:  Information on Begum Rokeya Sakhawat Hossain and her work can be found in National Woman’s Party (Unknown Date), Begum Rokeya Sakhawat Hossain, http://nationalwomansparty.org/womenwecelebrate/begum-rokeya-sakhawat-hossain/ (Date Accessed: 21st March 2018) and M. A. Quayum and M. Hasan (2016), The Feminist Foremother: Critical Essays on Rokeya Sakhawat Hossain, (Telangana: Orient Longman). ] 

The main focus of this essay is to discuss the contemporary issue of Female Genital Mutilation/Cutting or FGM/C in Islam and the role of the Muslim Sisters in the Muslim Brotherhood.

FGM/C is an extremely contemporary issue which affects Muslim women, with an estimated 120-140 million women and children globally having endured this traditional practice,[footnoteRef:14] but mainly taking place in the western and eastern regions of Africa, Asia and the Middle East.[footnoteRef:15] Female gender mutilation is the procedure of the partial or complete removal of female genitalia.[footnoteRef:16] There are four different FGM/C procedures[footnoteRef:17] but type one being the removal of part or whole clitoris which is most commonly accepted within Islam.[footnoteRef:18] The origins of FGM/C is unknown but is commonly suggested to have started in Egypt with the pharaohs in the 5th century BC,[footnoteRef:19] although it is understood to be a religious requirement FGM/C predates Christianity and Islam.[footnoteRef:20] Why FGM/C became a practice in Islam is particularly unclear as there is no mention in the Qur’an. Some scholars have interpreted the verse “…and we revealed to you (Oh Muhammad) to follow the milat (religion) of Ibrahim”[footnoteRef:21] to be the justification for FGM/C to be accepted as Abraham was circumcised at 80 years old, therefore making it acceptable for all Muslims to be circumcised.[footnoteRef:22] However it can be argued due to their being no direct disapproval of FGM/C by the Prophet the action is mubaah, permitted. Another source which is consulted when looking at FGM/C is the Hadith of Aisha where the Prophet said “if the two circumcisions (al-khitaanani) meet (il-tiqaa), then it is obligatory to take ghusl (ritual bath).”[footnoteRef:23] This is suggested to be the strongest justifications of FGM/C due to the scholarly consensus of the Hadith being authentic, although those who are against FGM/C argue the subject of the Hadith is ritual purification or tohara not FGM/C. To further support this is through the examination of the Sunnah where the Prophet makes no reference in the authentic traditions to the acceptance of FGM/C, only to the circumcision of Ibnu Abbas, further reflecting his authorisation of male circumcision.[footnoteRef:24] [14:  C. Momoh (2005), Female Gender Mutilation, (Oxford: Radcliffe Publishing), p.5.]  [15:  World Health Organisation (2018), Female Genital Mutilation http://www.who.int/mediacentre/factsheets/fs241/en/ (Date Accessed: 27th March 2018).]  [16:  C. Momoh (2005), Female Gender Mutilation, p.6.]  [17:  S. Raymond (2016), ‘Female genital mutilation: Managing the complications, your safeguarding duties and the law’ in Practicing Nurse, Vol. 46, 3, pp. 26-30, Available at: ESSCOhost, http://web.b.ebscohost.com.ezproxy.uwtsd.ac.uk/ehost/detail/detail?vid=0&sid=d9c3a963-43ee-4d40-9ae5 (Date Accessed:12th March 2018).]  [18:  P. Sanders (Unknown Date), ‘Clitoridectomy’ in The Oxford Encyclopaedia of the Islamic World, http://www.oxfordislamicstudies.com/article/opr/t236/e0154 (Date Accessed: 15th March 2018).]  [19:  I. L. Asmani and M. S. Abdi (2008), De-linking Female Genital Mutilation/Cutting from Islam, https://www.28toomany.org/static/media/uploads/Thematic%20Research%20and%20Resources/Religion/de-linking_fgm_from_islam_final_report.pdf (Date Accessed: 11th March 2018), p.16.]  [20:  M. Eltahawy (2017), Country Profile: FGM in Egypt, https://www.28toomany.org/static/media/uploads/Country%20Research%20and%20Resources/Egypt/egypt_country_profile_v2_(november_2017)_(1).pdf,(Date Accessed: 13th March 2018), p.16.]  [21:  (Quran 6:123)]  [22:  I. L. Asmani and M. S. Abdi (2008), De-linking Female, p.3.]  [23:  I. L. Asmani and M. S. Abdi (2008), De-linking Female, p14 as the original source is not provided in the document. ]  [24:  I. L. Asmani and M. S. Abdi (2008), De-linking Female, p.7.] 


A reason to why FGM/C is still an issue in many cultures is due to the social pressure in which women and teenage girls are subjected to by their peers.[footnoteRef:25] It is also suggested that through the removal of the body parts with further enforce Muslim women and girls to conform to the Islamic teachings of chastity[footnoteRef:26] as women are suggested to be ‘oversexed’ where the procedure reduces their sexual appetite.[footnoteRef:27] [25:  M. Eltahawy (2017), Country Profile, p.17.]  [26:  I. L. Asmani and M. S. Abdi (2008), De-linking Female, p.4.]  [27:  M. Eltahawy (2017), Country Profile, p.10.] 

FMF[footnoteRef:28] suggest those who reject FGM/C on themselves and daughters will result in them being ostracized where men believe women who do not have the procedure are unfit to marry whilst being subjected to social isolation and imposing disgrace on the family.[footnoteRef:29] Rymer and Momoh note how girls who experience FGM are likely to have low self-esteem and feel as though they were denied their sexuality and are at a high risk of committing suicide.[footnoteRef:30] Although FGM/C could cause physiological effects on Muslim women and girls, there is enough scientific proof available today to prove FGM/C to be a harmful practice.[footnoteRef:31]  With 25% of women having long lasting complications whilst in some circumstances FGM/C can be performed in such a way that could make the sexual organs unable to function correctly,[footnoteRef:32] a further risk being the spreading of sexually transmitted infections including HIV from the continual use of dirty medical instruments. [footnoteRef:33] Islam as a religion defends the dignity, rights and wellbeing of each individual where FGM/C violates these rights which the religion supposedly supports.[footnoteRef:34]  [28:  Feminist Majority Foundation.]  [29:  Feminist Majority Foundation (Unknown Date), Violence Against Women: Female Genital Mutilation, http://www.feminist.org/global/fgm.html (Date Accessed: 13th March 2018).]  [30:  J. Rymer and C. Momoh (2005), ‘Managing the reality of FGM in the UK’ in Female Gender Mutilation, (Oxford: Radcliffe Publishing), p.25.]  [31:  I. L. Asmani and M. S. Abdi (2008), De-linking Female, p.15]  [32:  Anwar, E. (Unknown Date), ‘Female Genital Cutting’ in The Oxford Encyclopaedia of the Islamic World, http://www.oxfordislamicstudies.com/article/opr/t236/e1146?_hi=0&_pos=2 (Date Accessed: 13th March 2018). ]  [33:  P. Sanders (Unknown Date), ‘Clitoridectomy’]  [34:  I. L. Asmani and M. S. Abdi (2008), De-linking Female, p.23] 

Women who practice FGM/C have very few career aspirations,[footnoteRef:35] in East Africa “women have no power or influence; they have little access to education and are totally dominated by men.”[footnoteRef:36] This can further be supported as 27.9% of men want FGM/C to be stopped compared to 37.5% of women which could suggest how men do not consider FGM/C as a problem or to go against the human rights of women but more of a God given rite in Islam.[footnoteRef:37] [35:  C. Momoh (2005), Female Gender Mutilation, p.13.]  [36:  C. Momoh (2005), Female Gender Mutilation, p.14]  [37:  M. Eltahawy (2017), Country Profile, p.58.] 


The AAWORD[footnoteRef:38] argues the need for further condemnation of FGM/C, “To be effective, westerners should attempt to fight against FGM by placing it in the context of ignorance and poverty and by questioning the structures and social relations that perpetuate the situation.”[footnoteRef:39] Western activist who are approaching African and Middle Eastern countries in order to help eradicate FGM/C are often viewed with caution as they are suggested of imposing their western values on the community,[footnoteRef:40] when actually their aim is to spread awareness of the issue and further support and empower women to break away from the norm of society. [38:  The Association of African Women for Research and Development. ]  [39:  H. Hermon-Kiernan, (2003), FGM: Ethical Matters. Get Ethical, (London: Womankind]  [40:  C. Momoh (2005), Female Gender Mutilation, p.11.] 


There are numerous organisations being set up globally in order to help women to regain their rights in what they can do with their own body with FGM/C being the manifestation of gender inequality. UNFPA[footnoteRef:41] are working with the Kamala campaign in Egypt working against FGM/C with GAMCOTRAP[footnoteRef:42] hosting the Dropping of the knife ceremony in Gambia. In 2010 WHO[footnoteRef:43] released the “Global strategy to stop health care providers from preforming female genital mutilation”.[footnoteRef:44]The IICPSR[footnoteRef:45]set up training programmes for Muslim religious leaders in Egypt to educate them on the issue of FGM/C.[footnoteRef:46] It is clear from the work which is being done by these organisations alongside the work within education and the media an effort is being made in order to help Muslim women to overcome this contemporary issue. [41:  United Nations Population Fund. ]  [42:  Gambia Committee on Traditional Practices.]  [43:  World Health Organisation.]  [44:  World Health Organisation (2018), Female Genital Mutilation.]  [45:  The International Islamic Centre for Population Studies and Research.]  [46:  M. Eltahawy (2017), Country Profile, p.67.] 


The role of women in the Muslim Brotherhood otherwise known as the MB is an extremely current issue as the Muslim sisters, being the largest resistance group in Egypt[footnoteRef:47] share the same political stance in which is being put forward by the current government.[footnoteRef:48] The MB, the largest Islamic organisation established by Hasan al-Banna who understood the true principles of Islam which would help Egypt survive against British rule[footnoteRef:49], but al-Banna also realised the support in which women could offer the group.[footnoteRef:50] With the Muslim Sisters being established in 1932 but previously being known as ferqat al-akhawaat al-muslimaat, the Muslim Sisters Group which aimed to uphold the Islamic ethos through women’s-only meetings.[footnoteRef:51] Al-Banna approached the most influential figure to the group also being known to many as an icon being Zeinab al-Ghazali.[footnoteRef:52]  Al-Ghazali was a former member of the EFU[footnoteRef:53] but eventually left to establish the MLA[footnoteRef:54]. She gained a lot of recognition due to leaving a secular feminist organisation to establishing an Islam centred women’s movement.[footnoteRef:55] When al-Banna first approached al-Ghazali to become a part of the MB she declined where she instead wanted to focus on her own work[footnoteRef:56] but finally accepted al-Banna’s invitation where she continued her work as a political activist but was eventually imprisoned and tortured.[footnoteRef:57] When released from prison in 1971 al-Ghazali continued to reject the Western concepts of careers and job equality within the Muslim Sisters but the promotion of a strong Islamic society.[footnoteRef:58] [47:  D. Krahe (2011), The Muslim Sisterhood: Visions of Female Identity in the New Egypt, http://www.spiegel.de/international/world/the-muslim-sisterhood-visions-of-female-identity-in-the-new-egypt-a-754250.html (Date Accessed: 19th March 2018).]  [48:  M. K. Farag (2013), Evolving Female Participation in Egypt’s Muslim Brotherhood, https://ore.exeter.ac.uk/repository/bitstream/handle/10871/14681/FaragM.pdf;sequence=1 (Date Accessed:15th March 2018), p.19.]  [49:  M. K. Farag (2013), Evolving Female Participation, p.89.]  [50:  O. Abdel-Latif (2008), ‘In the Shadow of the Brothers: The Women of the Muslim Brotherhood’ in Carnegie Papers, 13, p.2.]  [51:  O. Abdel-Latif (2008), ‘In the Shadow of the Brothers’, p.2.]  [52:  M. Tadros (2012), The Muslim Brotherhood in Contemporary Egypt: Democracy Defined or Confined, (Oxon: Routledge), p.115.]  [53:  Egyptian Feminist Movement.]  [54:  Muslim Ladies Association.]  [55:  M. K. Farag (2013), Evolving Female Participation, p.65.]  [56:  O. Abdel-Latif (2008), ‘In the Shadow of the Brothers’, p.3.]  [57:  M. Tadros (2012), The Muslim Brotherhood, p.115.]  [58:  S. Duval (1998), ‘New Veils and New Voices: Islamist Women’s Groups in Egypt’ in Women and Islamization: Contemporary Dimensions of Discourses on Gender Relations, (Oxford: Oxford International Publishers), p.54.] 

Al-Ghazali believed in gender roles and that leadership roles are explicitly made for where the woman represent the home being the primary care giver and educate the future mujhadeen.[footnoteRef:59] In Islam both sexes are regarded as equal[footnoteRef:60] where women had sufficient responsibilities for them not to strive for equal political representation.[footnoteRef:61] The Sisters were not encouraged to run for governmental positions, only to have an active role as voters and campaigners to inspire women outside of the sphere to interact with the political world.[footnoteRef:62]  [59:  Those who struggle or strive through Jihad.]  [60:  Hoffman, V. J. (Unknown Date), ‘Ghazali, Zaynab al’ in The Oxford Encyclopaedia of the Islamic World, http://www.oxfordislamicstudies.com/article/opr/t236/e0273?_hi=0&_pos=5#match (Date Accessed:20th March 2018).]  [61:  M. K. Farag (2013), Evolving Female Participation, p.128.]  [62:  O. Abdel-Latif (2008), ‘In the Shadow of the Brothers’, p.6.] 


During the 1970’s and 1980’s the reimplementation of the veil in Egypt signified the continual popularity of the MB[footnoteRef:63] as the Muslim Sisters were often veiled in a plain headscarf and loose clothing, however religious dress was not prescribed to the brotherhood, El-Banna stated ‘If she felt safe from causing sedition, then is permissible for her and if not, then it is religiously prohibited (haram).”[footnoteRef:64] The issue of Islamic dress is a prevalent matter for Muslim women in the 21st century,[footnoteRef:65] although the Sisters here were provided the option whether to wear Islamic dress or not signifies the rights to which these women had however are instructed to veil if they cannot avoid seducing men unveiled. Therefore, the Sisters who undertook Islamic dress in order not to be a distraction to men, not to express their Muslim identity and modesty where Muslim women hope to display their political and social affiliation with their country of birth.[footnoteRef:66] [63:  A. Bayat (2007), Making Islam Democratic: Social Movements and the Post-Islamist Turn, (Stanford: Stanford University Press), p.138.]  [64:  M. Tadros (2012), The Muslim Brotherhood, p.121.]  [65:  Discussion on the issue of Islamic dress for Muslim women can be found in J. M. English (2011), Infidel Behind the Paradoxical Veil: A Western Woman’s Experience in Saudi Arabia, (Bloomington: AuthorHouse), K. Bullock (2010), Book-In-Brief: Rethinking Muslim Women and the Veil: Challenging Historical and Modern Stereotypes, (Herndon: The International Institute of Islamic Thought), A. Wadud (2006), Inside the Gender Jihad: Women’s Reform in Islam, (Oxford: Oneworld Publications) and T. Gabriel and R. Hannan (2011), Islam and the Veil: Theoretical and Regional Contexts, (London: Continuum International Publishing Group).]  [66:  Arabs in America (Unknown Date), What is the Hijab and Why do Women Wear it?, http://arabsinamerica.unc.edu/identity/veiling/hijab/ (Date Accessed: 27th March 2018).] 

The MB argue how a woman is unable to undertake a position of power and needs protection.[footnoteRef:67]In the present day the focus for the Sisters is to implement the Islamic curriculum into the homes of the MB whilst promoting the political party.[footnoteRef:68] Farag notes “The role of the Muslim Sisters has been significant in regards to preserving and enhancing the religious element in Egypt’s everyday life, where sharia is only concerned with protecting the family nucleus from foreign laws and intervention for the betterment of the Islamic society.”[footnoteRef:69] [67:  M. K. Farag (2013), Evolving Female Participation, p.245.]  [68:  D. Abdel-Raheem (2008), ‘Ta’heel al-Zahrat Litarweej afkar al-Tantheem’ in Schooling Girls to Promote Ideas of the Organisation, pp.28-29.]  [69:  M. K. Farag (2013), Evolving Female Participation, p.308.] 

The Muslim Sisters do not support the idea of feminism as it embodies western concepts[footnoteRef:70] which essentially destroys the family unit.[footnoteRef:71] It is suggested the Muslim Sisters have achieved the desires of Egyptian women through achieving female involvement within parliament. With this being a step in the right direction of empowering Muslim women in Egypt the Sisters are only viewed to be symbolic representation of the government involving the minority community.  [70:  M. K. Farag (2013), Evolving Female Participation, p.29.]  [71:  M. K. Farag (2013), Evolving Female Participation, p.292.] 

The Muslim Sisters aim to gain representation in Egypt’s government however disvalue the right of a Muslim women to fulfil lifelong aspirations of a career.[footnoteRef:72] The AAW[footnoteRef:73] note a women’s involvement in parliamentary elections could risk her reputation and social standing in a male dominated environment.[footnoteRef:74] The Muslim Sisters were included into the MB 2000 election manifesto with the first female candidate running in the election[footnoteRef:75] in order to ensure the Brotherhood would not face the security restrictions faced previously,[footnoteRef:76] which could suggest that they were not included by the MB as women deserved the right to run in the election but as a strategy to ensure violence wouldn’t occur during the campaign ensuring bad press would not be put on the party.[footnoteRef:77] [72:  M. K. Farag (2013), Evolving Female Participation, p.8.]  [73:  Alliance for Arab Women.]  [74:  Ikhwanweb (2012), EGYPT: Women Breaking Culture Barriers in Upcoming Parliamentary Elections, http://ikhwanweb.com/article.php?id=27133 (Date Accessed: 26th March 2018).]  [75:  Jihan el-Halafawy.]  [76:  O. Abdel-Latif (2008), ‘In the Shadow of the Brothers’, p.16.]  [77:  O. Abdel-Latif (2008), ‘In the Shadow of the Brothers’, p.7.] 


Although the MB has progressively included the Sisters into the movement on a more publicised level, their actual influence and work is very unclear as the likelihood of a woman gaining power is extremely low. Abdel-Latif suggests that at “the beginning of the women’s activism in the Muslim Brotherhood promised the birth of a strong women’s movement.”[footnoteRef:78] If the Muslim Sisters were a strong women’s movement in present day their role and rights with the parliamentary elections would be significantly greater with less importance being placed on their role as a mother and caregivers with a more defined focus on gaining representation within the political sphere. [78:  O. Abdel-Latif (2008), ‘In the Shadow of the Brothers’, p.7.] 

Farag argues the Sisters achieved equal status to men on a national political level however this is still not signified within the MB as they are not represented in the higher tiers of the party.[footnoteRef:79]With the lack of importance placed upon career aspirations of a Muslim women within the society is not a sign of progression or equality of the sexes. It also has to be noted the contradictions in which al-Ghazali made against herself which is pointed out by Gunther, “The fact that Zaynab al-Ghazali’s own life as a religious activist appears to contradict women’s primary duties (as mothers and spouses) should in no way diminish her significance.”[footnoteRef:80] In the same way as FGM/C the unimportance placed upon women achieving a career or a goal in life could reflect the ultimate oppression in which they face by the society and essentially the religion of Islam.  [79:  M. K. Farag (2013), Evolving Female Participation, P.63.]  [80:  Gunther, U. (2004), ‘Ghazali, Zaynab Al- (1917-)’ in Encyclopaedia of Islam and the Muslim World, Vol. 1, p.276, Available at: Gale Virtual Reference Library, http://go.galegroup.com/ps/retrieve.do?tabID=T003&resultListType=RESULT_LIST&searchResultsType=SingleTab&searchType=BasicSearchForm&currentPosition=5&docId=GALE%7CCX3403500170&docType=Biography&sort=RELEVANCE&contentSegment=&prodId=GVRL&contentSet=GALE%7CCX3403500170&searchId=R1&userGroupName=walamp&inPS=true (Date Accessed:20th March 2018). ] 



It is clear from the information presented how women in relation to the issues discussed have limited rights where women are ultimately controlled by men with the role of the Muslim Sisters and the practice of FGM/C being to benefit others rather than the women themselves. With there being no direct reference to FGM/C being accepted in any Islamic source therefore does not overly explain why the custom is undertaken within the religion, with women who go against FGM/C in order to gain more rights for themselves and other women often face confrontation from the men within society who accept the practice. The World Health Organisation suggests FGM/C “reflects deep-rooted inequality between the sexes, and constitutes an extreme form of discrimination against women”.[footnoteRef:81] Women are often involved in the MB often in order to avoid confrontation during the campaigning period of the election process, with women being regarded as the equal to men but are discouraged to run for political leadership clearly contradicts this notion as being equal should allow them the equivalent opportunities as men in their society. Abdel-Latif notes how “Women activists have been at the forefront of the Brotherhood’s political struggle and have become highly visible in key political events, but their roles still go unrecognised”.[footnoteRef:82] Therefore reinforcing how women not only as individuals but as members of the community are not given the same rights as the men in which they live amongst. [81:  World Health Organisation (2018), Female Genital Mutilation.]  [82:  Abdel-Latif, O. (2008), ‘In the Shadow of the Brothers’, p.1] 
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