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mmwwmmmmm in their language and culture. In his view, which was strongly influenced
by the Romantic - Jeas that were current in European society at the time, Judaism
is, above all, the natural religious expression of the historical Jewish wmow_? As such,
scholarly or rabbinic elites cannot introduce cadical changes through ex cathedra
pronouncements. Quite the contrary, Erankel understood Judaism as an organic
entity that evolves mp.m&cm:% and therefore any abrupt reforms that were out of
harmony with the common Jewish folk (who at this time were mostly craditionalists)
were to be rejected as illegitimate.

As an alternative to the extremes of inflexible eraditionalism or radical reform,
Erankel established a new program that he called “Positive-Historical Judaism” that
combined a commitment to Jewish halakhah with openness to the rational analysis
of religious and theological issues. Against ‘he traditionalists, he argued that the
quthority of Jewish law rests not only on the supernatural revelation of the written
and oral Torahs, but principally on its acceptance 1nd observance by Jews over the
generations. He was therefore willing to heroduce aesthetic changes to synagogue
liturgy and practices ?oi&m& that they did not siolate the norms of the halakhah.
Unlike the Reformers, Erankel affirmed the fundamental human need for concrete
religious symbols embodied in ritual. Consistent with his stress on the religious
importance of Tﬁmmr history, Frankel, who @.ummmmmm& both traditional rabbinic

training and a university degree, was a mx.o:mn and &mﬁsmimrm& contributor
to academic Judaic scholarship and produced important scholarly publications
on rabbinic law and literature. As the head of the Jewish Theological Seminary
‘1 Breslau, he was .ble to train students who shared his m@waomnr and exerted a
significant influence on ‘he German Jewish communities. His Introduction to the
Mishnah wngor’m& 1N intense controversy with the traditionalists by denying the
claim that the Mishnah and the oral law had been literally dictated to Moses at
Mount Sinai. Nevertheless, Frankel was not ready to entertain the ~documentary
Eﬁoﬁrmmmm: chat was fashionable in liberal Christian scholarship and had been
adopted by many Jewish Reformers, according to which the Torah was assembled in

Exilic times from diverse documents 1nd traditions.

Orthodoxy and Neo-Orthodoxy

Although the promise of equal rights was welcomed by most European Jews, many

craditional Jews believed that the price of Emancipation was too high. Authentic
Judaism, they felt, could not be squeezed into the confines of synagogues and
theological doctrines, but must encompass areas of civil law and institutional
structures. Oppressive as it might have been to the Jews inside their walls, Jewish
segregation also functioned as a bulwark against the penetration of heretical or
- mmoral values from the outside world. As their craditional beliefs and lifestyles
were increasingly wwﬁmmmﬁmﬂm@ and eroded, the rabbis were convinced that even
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120 The modern era

The most influential attempt to formulate a traditionalist school in opposition
to the reformist and modernist trends was that of Rabbi Samson Raphael Hirsch
(1808-1888). Hirsch was born in Hamburg and raised in an “Enlightened”
environment, including a full secular education at a German public school. He
trained in philology at the University of Bonn, where he was friendly with the Reform
leader Abraham Geiger and was profoundly influenced by German writers and
thinkers like Schiller and Hegel. During Hirsch’s first rabbinical post, as regional
rabbi at Oldenburg (1830-1841), he published some of his most influential works.
The Nineteen Letters (1836) was a fictitious exchange of letters between a teacher (the
young rabbi-philosopher Naphtali) and a young intellectual (Benjamin), containing
a well-argued case for the rationality of craditional Judaism. In 1838, he published
Choreb, a rational explanation of the 613 commandments of the Torah.

Between 1841 and 1851, Hirsch served as rabbi to several German communities.
He now turned his energies to an active campaign against the Reform movement,
as well as formulating his doctrine of “Torah im Derekh Erez,” of integrating Torah
with secular culture (see below). His moderate brand of traditionalism brought him
acceptance by both traditionalists and modernists, though those at both extremes

found him problematic.
An important turning point in his career occurred in 1851, when Hirsch resigned

his prestigious office of chief rabbi of Moravia and Austrian Silesia to accept the
leadership of the beleaguered traditionalist community (Adass Yeshurun) in
Frankfurt-am-Main, In a controversial move, he brought about the withdrawal
of the minority Orthodox community from the general Jewish organizational
structure that was dominated by the Reform. From 1871 to 1873, he fought to
have the Orthodox minority recognized by the Prussian government as a separate
congregation, a policy that was opposed by some Orthodox leaders. His efforts bore
fruit in 1876 when the Prussian parliament passed the “Law of Secession” allowing
the creation of independent traditionalist communities. Hirsch's first priority was to
establish religious schools to inculcate Jewish tradition. He erected beautiful modern
buildings for schools and a synagogue. Hirsch’s Frankfurt community became a
model for similar projects in Mainz, Darmstadt, and Berlin.

Apart from his polemical and communal activities, Hirsch is best known for
his doctrine of “Torah with Derekh Erez.” Taking his inspiration from a talmudic
expression, Hirsch used the expression to refer to the integration of traditional
Judaism with secular education, which he equated with German literature and
culture. He maintained that the esthetic style and externals of Jewish practice could
legitimately be changed, but (unlike the Reform and Positive-Historical schools) he
did not tolerate extensive changes in religious law or traditional beliefs. The ideal
product of Hirsch’s educational model was the “Israel-Mensch,” the enlightened
religious personality who integrated the finest elements of both Jewish and

humanistic values.
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___ 174 Israel’s sacred bistory

to stress a more positive interpretation of Jewish dispersion, claiming that its main “. t!
purpose was to spread monotheism and morality to the previously heathen world. § t
When the Zionist movement arose in the late nineteenth century, it was a secular - S
political movement whose leadership was largely antagonistic to traditional Jewish . C
a

religion. Most leaders of traditionalist Judaism were hostile to political Zionism,
more because of its anticlericalism than because they disagreed strongly with

its key objectives. In fact a few significant Orthodox rabbis anticipated Theodor a
" Herzl in arguing that a sovereign Jewish homeland was the only solution to the E 3 (
urgent social and political perils that were besetting European Jewry. Unlike their - v
secular counterparts, these religious proto-Zionists usually attached eschatological E 3 J
significance to the Jewish national movement. Among the most prominent precursors : 3 C
of religious Zionism were: Rabbi Zevi Hirsch Kalischer (1795-1874); Rabbi Judah E 3 S

| t

Alkalai (1798-1878); and Rabbi Samuel Mohilewer (1824-1898).

Orthodox supporters of Zionism organized themselves as a separate party in the
Zionist movement known as the Mizrachi movement (derived from the Hebrew
acronym for “Spiritual Center”). The party was founded in 1901 at a conference |
of religious Zionists convened in Vilnius, Lithuania, by Rabbi Isaac Jacob Reines _
(1839-1915), who served as the organization’s first president. The ideology of the _
Mizrachi movement saw Jewish nationalism as an instrument for realizing religious
objectives, especially of enhancing the opportunities for the observance of the Torah
by a Jewish society dwelling on its native soil. In addition to its important network of
modern religious schools (which later became the basis for the Israeli State Religious
School System), in which spoken Hebrew and biblical studies were taught (unlike the E 1 C
traditional yeshivas), the Mizrachi party participated fully in Zionist congresses and
other political activities, and trained its members for agricultural labor in Palestine. : 3 |
Largely through its youth movement, B'nei Akiva, it established communal farms in

, Palestine, notably in the Beth Shean valley in Galilee.

During the early decades of the twentieth century, the Jewish community in
Palestine was polarized between two groups: the “old yishuv (=settlement),” the
traditional religious community who lived a religious life of study and prayer in
the “holy” towns, subsidized by donations from Jews abroad; and the "new yishuv”

~ consisting of Zionist settlers, largely socialist and anti-religious, who strove for

\ Jewish economic productivity, especially in agricultural settlements.  §

“~ While the traditionalist leadership, organized politically as the “Agudat Israel” 3
movement, was largely hostile to Zionism as a movement, and argued that the Jews are i 3
a religious community defined by Torah and not a normal nation, the establishment 2 |
of the state of Israel in 1948 made that antagonism largely irrelevant. In I[srael the M
Agudat Israel have represented the interests of the “Hareidi” or “ultra-Orthodox” 3 #
constituency in the national parliament, the Knesset. Owing to the nature of Israel’s : 3 :

)

el M M~ = A MO M

e e

[ a ]

proportional representation system, the relatively small numbers of Agudat Israel
representatives have often been crucial for the survival of government coalitions, and 3 M
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176 Israel’s sacred bistory

ms:mrﬁms‘m& society. His writings, though composed in a flowery rabbinic Hebrew,
show unmistakable influences of Hegelian and Marxist ideas, which he integrated
with traditional Jewish messianism and kabbalistic eschatological themes. Although

historical hindsight now makes his optimism appear pathetic, Rabbi Kook was
thoroughly convinced (as were the champions of various secular ideologies at the
time) that universal enlightenment would soon cause the world to recognize and
support the just Jewish claim to national restoration in their homeland.

Rabbi Kook was disappointed by the positions of his fellow traditionalists. Having
bandoned full involvement in day-to-day life in favor of narrowly “religious” pursuits,
these people were, in Rabbi Kook’s view, products of the anomalous predicament of
Jewish exile, and hence their model of Judaism was as inauthentic as that of the

2theistic Zionists who desired a physical, national “redemption” devoid of spiritual
content. Rabbi Kook argued that the approaching stage of Jewish history would
embrace both spiritual and material redemption. The Jewish people would be the
vanguard of a universal spiritual revival. However, for this to happen, Judaism itself
must undergo an internal spiritual revival. Merely to live according to the commands

of Jewish law is no longer sufhicient. By the same token, political Zionism must have
religious content, and cannot be limited to a narrow, wm:.oﬁrﬂ_ nationalism. His
eschatological vision drew from the symbolism of the Lurianic Kabbalah and from
Hasidism. Rabbi Kook died before the Nazi Holocaust and before the establishment
of the state of Israel. We cannot know how his optimistic outlook would have been
affected by these events, or by the resurgence of anti-Semitism at the end of the
twentieth century.

In the early decades of Tsraeli statehood, the mainstream religious Zionist
movements encouraged full participation with the secular majority. A prayer for
che welfare of the state of Israel was formulated and is recited in many synagogues.
It refers to the Jewish state as “the first flowering of our redemption.” The Chief
Rabbinate (with separate Ashkenazic and Sephardic branches) was appointed by
the government and accepted as authoritative by religious Zionists. Under Israeli
law, matters of family law (marriage and divorce) and personal status were placed
under the exclusive jurisdiction of religious (that is, Orthodox) courts. A special
arrangement (hesder) was established in order to allow full participation in military

service within a program of yeshivah study.
Until 1967 religious Zionists in Israel were Bﬁm?mzmmm both by the secular
majority, and by the more visibly religious groups that seemed to offer a more

authentic, uncompromising brand of religion. The place of the religious factions
within the Zionist movement and the state of Israel was altered radically by the Six-
Day War of June 1967, which resulted in the capture of east Jerusalem (which had
been occupied by Jordan in the 1948 War of Independence) and other territories of
the biblical land of Israel. The long-range e of these territories, and of their Arab
inhabitants, became a major controversy of Israeli policy makers. From a purely
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social contact with Arabs, actively calling ¢ the eviction of Arabs from territories

that belonged by rights to the Jews.

Key points you need to know

e Biblical religion focused on the history of Israel as the unfolding of a divine
plan.
post-biblical Judaism evolved diverse expectations about the culmination of
history, based on biblical themes and responses to contemporary events.
Classic Jewish eschatological concepts include the restoration of the Israelite
state to be led by a descendant of King David, the ingathering of the exiles,
the rebuilding of Jerusalem and its Temple, the universal recognition of
God, and the resurrection of the dead.
Medieval philosophers often interpreted the imagery of the earlier sources
in a non-literal manner, as metaphors for intellectual wisdom.
Kabbalistic writers, especially the Lurianic stream, formulated an intensely
metaphysical doctrine of simultaneous national and theological redemption.
This approach inspired mystical messianic movements, such as that of
Shabbetai 2vi.
Non-traditional modern Jewish thinkers downplayed the nationalist elements
of Jewish eschatology, but retained a faith In a “messianic age."
Some religious Zionists attach eschatological significance to the rebirth of a
Jewish state in the twentieth century.

Discussion questions

1. How does Judaism’s concern with history find expression in ritual practices

2. How would Jews who believe that the Bible is the literal word of God account
for conflicting eschatological scenarios; for example, that the unbelievers will be
violently overthrown and that they will voluntarily come to worship God:
How did the obscure title “anointed one” (messiah) become the most common

term for designating the future redemption?

Further reading

Jewish historiography

Baron, Salo Wittmayer, History and Jewish Historians: Essays and Addresses, 1st ed.
Philadelphia, PA: Jewish Publication Society of America, 1964.
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