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Discuss the Greek contribution to astrology in the twentieth and twenty-first centuries – Essay 2
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Maria Morais - 1909318



Introduction 

This essay will discuss the Greek contribution to astrology in the twentieth and twenty-first centuries and the two primary sources selected were contemporary works from the astrologers; Deborah Houlding and Liz Greene.[footnoteRef:1] Before giving a more detailed view of the primary sources, a definition of Greek culture, particularly with what was commonly defined as the Hellenistic period, (the period between the first century BCE to the seventh century CE ) was required.  [1:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp.1-20., Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 15-91.] 

The available information about Greek’s cultural heritage indicated that the developments in philosophy, science and rationalism had a big influence from ancient worldviews such as Mesopotamian and Egyptian cultures.[footnoteRef:2] The blend of ancient knowledge into Greek language in what was concerned with the practice of casting a horoscope, ‘found a wide audience and entered the western tradition’, furthermore, ’ without Greek as the vehicular language, horoscopic astrology would neither have entered Sanskrit nor would it have survived in Europe’. So, on one hand Greek as a language functioned as an aggregator for astrological ancient knowledge and supported the perpetuation of techniques that otherwise would most likely have been lost forever. [footnoteRef:3]But on the other hand, the diversity and synthesis of thoughts produced during the Hellenistic period may have also been the origin for many new astrological techniques.[footnoteRef:4] Intensified by multiple cultural encounters ‘between Egyptian priests, Babylonian astrologers and Greek philosophers, with druids at the western extreme and Buddhists and Hindus at the eastern limit’, new ideas were in circulation. [footnoteRef:5] It is only natural to observe, that following up on this creative period a multitude of new techniques were made available to the practitioner. [2:  Nicholas Campion, A History of Western Astrology. Bloomsbury (2015), pp.128.]  [3:  Greenbaum, Dorian and Micah Ross, ‘The role of Egypt in the Development of the horoscope’, in Ladislav Barres, Filip Coppens and Kveta Smolarikova, Egypt in Transition: Social and Religious Development of Egypt in the First Millennium BCE (Prague: Czech Institute of Egyptology, Faculty of Arts, Charles University in Prague, 2010), pp. 146-182.]  [4:  Nicholas Campion, A History of Western Astrology. Bloomsbury (2015), pp.173]  [5:  Nicholas Campion, A History of Western Astrology. Bloomsbury (2015), pp.173.] 

The first theme of this essay analysed the significant changes of meaning attributed to the 12 houses from the earliest treatise known of astrology, Astronomica of Manilius,[footnoteRef:6] from around 10 CE up to contemporary times. According to Richard J. Evans ‘historical narratives do not necessarily have to be bound to a forward direction of time’s arrow’, [footnoteRef:7] but by following a linear approach in this case, Houlding, D. brings into evidence the change of meaning that occurred in house signification from the Hellenistic period to contemporary days. [footnoteRef:8]This theme will be developed further, with focus on the 4 points of the cardinal cross – Asc, Des, MC, IC .  [6:  Manilius, Astronomica, trans. by G.P. Goold. Cambridge, MA: Harward University Press (1977).]  [7:  Richard J. Evans, In Defence of History. London: Granta Publications (2018), pp.158.]  [8:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp.1-20. ] 

The second theme of this essay was focused on contemporary planetary astrology and the treatment given by Greene, L., to Hellenistic astrology descriptions of the planet Saturn. During the Hellenistic period, planets were characterised as benefics or malefics, and Saturn, was malefic. [footnoteRef:9]There is no evidence supporting the idea that Ptolemy, one of the most influential astrologers/astronomers of the Greek culture, intended a deterministic view of Saturn as being ‘good’ or ‘bad’. However, it is only with the introduction of psychology as a science in the XX century, particularly with the work developed by Carl Jung, that it was possible to gain a new understanding and a deeper perspective of astrological archetypes. [footnoteRef:10]This second theme will be developed by exposing the non-dualistic perspective of Saturn proposed by Greene, L. according to the four elements and respective signs and house placements.  [9:  Ptolemy, Tetrabiblos, trans. by F.E. Robbins. Cambridge, MA: Harvard University Press (1940), pp.39.]  [10:  Liz Greene and Howard Sasportas, The Development of the Personality, seminars in Psychological Astrology. Vol.1, Samuel Weiser, Inc. (1987).] 

Another debatable angle for the evolution of astrology, particularly in what was concerned with change of meaning, was the influence of philosophical movements in history. Bernadette Brady, summarises Greek Philosophy as ‘a world formed by intellect and reason’. [footnoteRef:11] Greek philosophy, according to Plato, assumed the existence of a creator responsible for the creation of pattern and purpose from chaos. [footnoteRef:12]Many centuries later, with the modernism philosophical and cultural movement of the twentieth century rationalism gained its maximum expression to the point of being logically impossible to understand how a rationalist could be rational about its own rationalism.[footnoteRef:13]  [11:  Bernadette Brady, Cosmos, Chaosmos and Astrology: Rethinking the nature of Astrology. Sophia Centre Master Monographs (2014), pp.119]  [12:  Plato, Timaeus and Critias, trans. by Robin Waterfield. Oxford University Press (2008), 30a.]  [13:  Sheldon Richmond, Can a rationalist be rational about his rationalism? Philosophy, Vol.46, No.175 (Jan.,1971), pp.54-55.] 

With the development of rationalism, astrology tried to adapt to a cosmic order. But the consequent level of ambiguity that was originated by privileging rationality over other ways of knowing, required according to Brady, B., a return to chaos theory in order to establish a more holistic view of astrological contemporary thinking.[footnoteRef:14] The vision of a new postmodern scientific reality was widely discussed by Fritjof Capra with a line of enquiry based on the concept of connected networks. ‘If everything is connected to everything else, how can we ever hope to understand anything?’[footnoteRef:15] For Capra, F. the understanding of complex problems required looking at the whole not just the parts.[footnoteRef:16] But, underneath the contemporary notion of wholeness, lies the ancient notion that ‘human intuition was capable of conceiving the main principles of chaos and complexity science’, so it may well be that important concepts were lost in translation over the last two millennia. [footnoteRef:17]This point reinforces the historical importance of getting a better understanding of the Hellenistic period and the evolution of Astrology.  [14:  Bernadette Brady, Cosmos, Chaosmos and Astrology: Rethinking the nature of Astrology. Sophia Centre Master Monographs (2014), pp.117.]  [15:  Fritjof Capra, The Web of Life: A New Synthesis of Life and Matter. Flamingo (1997), pp.40.]  [16:  Fritjof Capra, The Web of Life: A New Synthesis of Life and Matter. Flamingo (1997), pp.40.]  [17:  Bernadette Brady, Cosmos, Chaosmos and Astrology: Rethinking the nature of Astrology. Sophia Centre Master Monographs (2014), pp.118.] 

The idea of the world being an interlinked web of relationships was according to Brady, B. supported by the principles of sumpatheia from the Stoic philosophy, which was another important strand of Greek influence in contemporary astrology.[footnoteRef:18] But somehow and for reasons that go beyond the scope of this essay, it is evident that the Aristotelian theory of celestial influence gained more support in the astrology of the twentieth and twentieth first century than Stoic philosophy.[footnoteRef:19] Under the recent discoveries of chaos theory, a new way to approach historiography has also emerged. Evans, Richard J. citing the historian E.H. Carr, acknowledge the fact that when ‘a mountain appears to take on a different shape from different angles of vision’, that does not mean that the mountain has no shape or on the contrary that the mountain has multiple shapes. It only means that there are multiple realities.[footnoteRef:20] The author went further and suggested that history was what happened in the never-ending dialogue between past and present, and that only in that dialogue was possible to create an objective narrative with a longer view over time.[footnoteRef:21] Having various perspectives accepted as all being part of the same reality, is a much more comfortable place for contemporary Astrology.  [18:  Bernadette Brady, Cosmos, Chaosmos and Astrology: Rethinking the nature of Astrology. Sophia Centre Master Monographs (2014), pp.29.]  [19:  Nicholas Campion, Astrology and Cosmology in the World’s Religions. NYU Press (2012), pp.12.]  [20:  Richard J. Evans, In Defence of History. London: Granta Publications (2018), pp.224.]  [21:  Richard J. Evans, In Defence of History. London: Granta Publications (2018), pp.225.] 





Theme 1 -Deborah Houlding – The Houses: Temples of the Sky

Houses or temples had gained since ancient times a powerful philosophy of their own and ‘houses have been one of the four essentials components of astrology. Along with planets, signs and aspects, their 12-fold division of the celestial sphere forms a fundamental building block in astrological interpretation’.[footnoteRef:22] This view was previously stated during the Hellenistic period by Manilius, the author of Astronomica. He said ‘temples: through them revolves the entire procession of the zodiac, which draws from them their laws and lends them its own; the planets too’.[footnoteRef:23] The zodiac was therefore understood to provide an anchor for the movement of planets relative to Earth and the 4 angles responsible to anchor the individual incarnation on earth based on time and place of birth.[footnoteRef:24]  [22:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. IX. ]  [23:  Manilius, Astronomica, trans. by G.P. Goold. Cambridge, MA: Harward University Press (1977), II v.960.]  [24:  Melanie Reinhart, Incarnation: The Four Angles and the Moon’s Nodes. Starwalker Press (2014), pp.25.] 

With regards to houses calculation there were many techniques developed over time, but in general terms, the celestial sphere is divided into two hemispheres when divided by the horizon, into 4 quarters when divided by the horizon and meridian and by angularity based on their proximity to the angles. [footnoteRef:25] Houlding, D. stated that ‘around 1000 BC detailed star catalogues were compiled in Mesopotamia’ but there was no evidence that houses were in use at this time.[footnoteRef:26] Firm evidence of houses being used in charts ‘has been dated to 22BC with the earliest extant book to describe their meaning being the Astronomica of Manilius ‘. [footnoteRef:27] With the development of houses there was also further development of angles, or of the cardinal cross, with regards to the cycle of life and death, ‘conception occurs at the IC, though emergence into manifestation, or physical form, occurs at the ascendant. The quadrant from the ascendant to the midheaven relates to the period of youth and vigour; that from the MC to the descendant relates to middle-age and maturity, and that from the descendant to the IC represents old age and death. Early astrologers such as Antiochus or Porphyry described the quadrant from the IC to the ascendant as representing a final state of infirmity or the period after death, (preparation for rebirth)’.[footnoteRef:28] It was evident in this description of life and death, the influence of ancient Egyptian culture, to whom the sky was seen as an active force continually turning with the Sun acting as the mobile meridian.[footnoteRef:29] The sun’s cycle was a physical representation of the ascension myth of the king following the curtailed passage star phase, [footnoteRef:30] but the difference is that in the Hellenistic period that cycle was accessible to everyone, not just the king as in ancient Egypt.  [25:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. XIX-XXIV.]  [26:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 2-4.]  [27:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 7.]  [28:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 17.]  [29:  Joanne Conman, It’s about time: Ancient Egyptian Cosmology. Studien zur Altagyptischen Kultur, BD.31 (2003), PP.36-37.]  [30:  Joanne Conman, It’s about time: Ancient Egyptian Cosmology. Studien zur Altagyptischen Kultur, BD.31 (2003), PP.36-37.] 

The lower midheaven or IC corresponds to the fourth house. For the Egyptians death was not the end of life ‘but as a transitory stage within it: a period of purgence, rest and renewal’.[footnoteRef:31] Houlding, D., Manilius described this angle as the point that ‘controls the foundation of all things and symbolises the deepest region of the underworld’.[footnoteRef:32] In contemporary times the IC is defined as the final conclusion and the seed for a new cycle.[footnoteRef:33] The biggest difference between Manilius description of the IC and the contemporary description of the IC is that for Manilius the IC corresponds to fathers and the plight of the old and so it was the temple of Saturn, and now the IC corresponds to the mother and home. [footnoteRef:34]Although speculative, the reason for this difference of meaning may be related with the change of roles between women and man in contemporary societies.  [31:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 10.]  [32:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 10.]  [33:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 10.]  [34:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 11.] 

The ascendant corresponds to the first house and according to Deborah, H. ‘it signifies our emergence into the world.’ ‘It is our appearance and the outer expression of our essential being’.[footnoteRef:35] For Manilius, as described by Houlding, D. the first house was the temple of Mercury and corresponded to the formation of character.[footnoteRef:36] In contemporary times, the personality was defined as the image we project, so there was a significant change from considering the first house of the ascendant as being essentially a journey within for the purpose of self-assessment, to become the part of ourselves that is perceived by others.[footnoteRef:37]  [35:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 12.]  [36:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 12.]  [37:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 12.] 

The Midheaven corresponds to the tenth house, and it ‘shows the aspects of our personalities that we manifest out into the public world – our “professional” shelves’.[footnoteRef:38] According to Manilius as described by Houlding, D., the tenth house was the consummation of success and the temple of Venus, whilst in contemporary times it was described as social status and aspirations. [footnoteRef:39] It is clear that success achieved or the aspiration desired are very different angles for the same House definition.  [38:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 13.]  [39:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 14.] 

The descendant corresponds to the seventh house where ‘Egyptian philosophy recognised a weakening of vitality, a loss of power, death, or the necessity for retreat’.[footnoteRef:40] According to Manilius as described by Houlding, D., the seventh house represented the consummation of affairs and marriages, in contemporary times it was described as the angle or house of ‘those with whom we must share our lives and actions, or those in a close relationship of an emotional or business nature'.[footnoteRef:41] In the contemporary description there was an attempt to encapsulate the variety of relationships that one may have in life and naturally the lifecycle of those relationships as well.  [40:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 15.]  [41:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. 17.] 

Ancient civilisations had a powerful understanding of universal and cosmic law applied to myth, and that is something that according to Houlding, D. ‘we are only now beginning to appreciate’.[footnoteRef:42]  [42:  Deborah Houlding, The Houses: Temples of the Sky. The Wessex Astrologer (2006), pp. XVIII.] 






Theme 2 – Liz Greene – Saturn: A new Look at an Old Devil

With the development of psychology and consequent integration of psychology in natal chart interpretation, the classification of a planet being ‘either good or bad’ gave place to a deeper view of what planet significators may be suggesting beyond a flat two-dimensional layer.[footnoteRef:43] In order to make an interpretation of a birth chart, Greene, L. suggested that the principles of psychology were a fundamental ingredient to go beyond the mechanical chart interpretation, ‘the very basic and apparently simple division of man’s psyche into conscious and unconscious puts the interpretation of the birth chart into a completely new perspective’.[footnoteRef:44] triggering ‘a motive or impulsion toward wholeness or completeness’ of personality. [footnoteRef:45] [43:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 10.]  [44:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 194.]  [45:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 10.] 

According to Liz Greene and Howard Sasportas, ‘meaning is essential for life, and human beings seem to require it. Without meaning, there is often the feeling that we have nothing to live for, nothing to hope for, no reason to struggle for anything and no direction in life’.[footnoteRef:46] Therefore, an alternative view of Saturn rooted in the stoic paradox of freedom, implies the acceptance of one’s fate, manifested according to the type of choices made available to the individual from his/her level of consciousness.[footnoteRef:47]  [46:  Liz Greene and Howard Sasportas, The Development of the Personality, seminars in Psychological Astrology. Vol.1, Samuel Weiser, Inc. (1987),pp.3.]  [47:  Long, A.A., Stoic Studies. Cambridge: Cambridge University Press, 1996, pp. 166.] 

‘Human beings do not earn free will except through self-discovery, and they do not attempt self-discovery until things become so painful that they have no other choice’.[footnoteRef:48] From an Aristotelian viewpoint, self- development was the path to achieve the highest potential in life.[footnoteRef:49] This path may be marked by frustration but that is also the gift of Saturn because when in conflict there is an opportunity for integration of opposites whereby human beings complete the process of becoming something else, ‘a something which, in a sense they were born with’.[footnoteRef:50]  [48:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 11.]  [49:  Nicholas Campion, A History of Western Astrology. Bloomsbury (2015), pp.170. ]  [50:  Nicholas Campion, A History of Western Astrology. Bloomsbury (2015), pp.170. ] 

‘By his sign and house position Saturn denotes those areas of life in which the individual is likely to feel thwarted in his self-expression’.[footnoteRef:51]According to Greene, L. and rooted in a Platonic view, a meaningful expression of self sits outside of the astrological framework. Because everything in the material world is ‘Becoming’, physical observation of planetary positions would not by itself give detailed information about the individual. [footnoteRef:52]However, by deepening the understanding of the astrological framework, individuals have the opportunity to better understand the energies that are at play and ‘achieve eventual freedom’.[footnoteRef:53]   [51:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 11.]  [52:  Nicholas Campion, A History of Western Astrology. Bloomsbury (2015), pp.158.]  [53:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 11.] 

According to Greene, Liz. when in water, Saturn demonstrates the duality of feelings and emotions that are motivated essentially by the force of desire,’ it is particularly important to understand this principle if any sense is to be made of a watery Saturn’.[footnoteRef:54]  With a view to alleviate the suffering caused by the watery innate duality of Saturn, individuals are challenged to acknowledge their shadow side and master the value of their feelings from a wider range of emotions than what is normally considered bearable. [footnoteRef:55] [54:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 17.]  [55:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 19.] 

With Saturn in the earth element, the duality presented is at the alchemical level of spirit and matter through the law of correspondences. [footnoteRef:56]When in earthy signs and houses, Saturn questions the individual about limitations in ‘his ability to support and sustain himself, his capacity to find meaningful work which allows him a share in the ordering of his environment, and his ability to achieve responsibility or authority in those areas where he has shown competence and skill’.[footnoteRef:57] This type of position was described by Greene L. as a sense of delay felt by the individual, until the internal alchemy can be completed.[footnoteRef:58] [56:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 35.]  [57:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 35.]  [58:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 35.] 

The power of thought has been object of study in phenomenon such as telepathic communication, usually connected with ‘the faculty of detachment, or of dissociation from the ordinary vehicles of life’.[footnoteRef:59] Not much is known with regards to the true power of thought in manifesting form, but with Saturn in the airy signs and houses ‘through frustration of the creative mind’, the individual evolves to learn how to detach thoughts from form in order to be able to fully utilise it as a tool for manifested communication.[footnoteRef:60]  [59:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 54.]  [60:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 55.] 

Lastly, ‘Saturn in fire may appear to produce problems which are more philosophical than real in nature’.[footnoteRef:61] But, for the individual that experiences the belief that life is essentially meaningful per se, it may be a real challenge to surpass the fact that life has not provided the best that he or she believed to be a fair outcome for their life situation.  [61:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 72.] 

The process of self-development was described by Greene, L. as a process where outer circumstances are followed by inner psychic changes. [footnoteRef:62] A parallel can be made with Plato’s philosophy of creation in which the creator does not create a universe outside himself or herself as the God of Genesis. The process in Plato is of creation of a universe that emanates from pure thought form.[footnoteRef:63] The individual is therefore placed as the creator of his or her own universe and experience, and the limits of that experience are the opportunity for self-development given by Saturn. [footnoteRef:64] [62:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 12.]  [63:  Nicholas Campion, A History of Western Astrology. Bloomsbury (2015), pp.156.]  [64:  Liz Greene, Saturn: A new Look at an Old Devil. Weiser Books (1976), pp. 11.] 





Conclusion

The multitude of astrological techniques available during the twentieth and twenty-first centuries, such as dividing the horoscope into 12 houses, or to use the law of correspondences in planetary astrology for the purpose of self-development, can all be traced back to the Hellenistic period. This was the period between the first century BCE to the seventh century CE, often characterised by the blend of multiple cultural encounters that had in common Greek as a language for written and spoken communication.
The philosophy of Plato and of his student Aristoteles, as well as the Stoic philosophy concerning the principles of sumpatheia, had a profound impact in Astrology over the last two millennia. But, recent discoveries in modern science such as chaos theory, have given the possibility to look once again at Astrology beyond the constrains of cosmic order imposed by rationalism. 
It was evident in the work of Deborah Houlding that the meaning of houses changed over time. By looking specifically at the angles and the correspondent houses the following evolution was observed: the IC or the fourth house reflected the evolution of gender roles, the Ascendant or the first house reflected the increasing importance that contemporary society gives to other people’s perception about themselves, the Midheaven or the tenth house reflected the emphasis on aspirational career desires as opposed to career achievements, and the Descendant or the seventh house reflected the evolution of the nature of relationships established with others. 
Liz Greene demonstrated that when it comes to planetary Astrology there was an evolution from dualistic thinking to wholeness since the Hellenistic period. Saturn was classified as malefic, but it was in this path marked with frustration that Saturn offered the gift of completion to the individuals that were willing to go through the process of becoming the best version of themselves. Analysing sign and house position, Saturn in water offered the possibility to master the value of feelings, in the earth element offered delay so that the internal alchemy could be perfected, in air offered the gift of detachment and in fire the possibility to analyse fairness considering that life should be meaningful to all involved not just to self. 
Both astrologers discussed the evolution of meaning from the Hellenistic period and the contribution to contemporary astrology. However, whilst Deborah Houlding focused on the meaning that may have been lost, Liz Greene focused on the new meanings that may have been found. 
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