[image: image1.png]PRIFYSGOL CYMRU ——
Y Drindod Dewi Sant

UNIVERSITY OF WALES

Trinity Saint David





Postgraduate/Distance Learning 

Assignment coversheet & feedback form
THIS SHEET MUST BE THE FIRST PAGE OF THE ASSIGNMENT YOU ARE SUBMITTING  (DO NOT SEND AS A SEPARATE FILE)
	For completion by the student:

	Student Name: Suzanne Litzén

Student University Email: 1602477@student.uwtsd.ac.uk

	Module code: AHAN 70

Module title: Sky and Psyche


	Student ID number:

1602477
	Educational support needs:

Yes/No

	Assignment title: A critical review on Jung's use of astrology within his cosmology

Assignment due date: 28/11/2018

	This assignment is for the       1st  FORMCHECKBOX 
    2nd   FORMCHECKBOX 
     3rd   FORMCHECKBOX 
      4th  FORMCHECKBOX 
      5th  FORMCHECKBOX 
      6th  FORMCHECKBOX 
   module of the degree

	I confirm that this is my original work and that I have adhered to the University policy on plagiarism.

Signed ……Suzanne Litzén………………………………………………………
Email submission:if you are submitting this form via email, please tick this box □X

(as a substitute for your signature) to confirm that you agree to the above declaration.

	Assignment Mark
1st Marker’s Provisional mark

2nd Marker’s/Moderator’s provisional mark

External Examiner’s mark (if relevant)

Final Mark
NB.  All marks are provisional until confirmed by the Final Examination Board.
For completion by Marker 1 :
Comments:



	Marker’s signature:
	Date:

	For completion by Marker 2/Moderator:

Comments:



	Marker’s Signature:
	Date:

	External Examiner’s comments (if relevant)


	External Examiner’s Signature:
	Date:


Suzanne Litzén

Assignment 1

28/11/2018

A critical review on Jung's use of astrology within his cosmology 
Introduction
Roderick Main's 'Encountering Jung on Synchronicity and the Paranormal' was published in 1997 by Princeton University Press. This selection of texts has been chosen and introduced by Roderick Main(PhD) and contains texts from published works of Carl Gustaf Jung. The book is aimed at a general public of readers interested in psychology with the additional purpose of introducing Jung's thoughts to new and contemporary readers. 

This paper looks at Jung's cosmology in general and his engagement with astrology in particular. The study explores one of the chapters in Encountering Jung on Synchronicity and the Paranormal: chapter 4 on Astrology and the I Ching. The book, in its full length, is based on texts drawn from Jung's letters, seminars and the autobiographical Memories, Dreams, Reflections. The editor Roderick Main is currently Director of the Centre for Psychoanalytic Studies at University of Essex.
 He guides the reader through the pages and clarifies issues that have long been a source of confusion concerning Jung's theories and writings. The theory of synchronicity is one such example. It is important to consider synchronicity, since Jung assumed it makes up the bases for both astrology and the I Ching.
 

Jung as researcher and in private 
C. G. Jung had a genuine interest in the paranormal and paranormal phenomena occurred frequently in his life from an early age. His research on paranormal phenomena was based on both his personal experiences as well as his observations. Jung's practical engagement with astrology and the I Ching gave him valuable insights into these subjects and he used his findings for further research into the subject matter, especially concerning synchronicity.

We meet C. G. Jung as a scientist as well as a private person in Main's selection of Jung's writing. The texts mirror that Jung was looking for explanations which he could frame within a scientific model, even when he approached subjects such as astrology and the I Ching. As, for example, in a letter written in 1947 to the famous Indian astrologer B. V. Raman, Jung stated that he was missing a method by which astrological facts could be scientifically established.
 Jung was after all a practising doctor of medicine and his professional life was to a great extent practised within a scientific framework. Experiences and happenings had either a cause or were due to chance in such a model as it was used to understand reality. Jung later came to develop a model that added a third alternative to cause and chance, which he termed synchronicity.

According to Jungian analytical astrologer Alice Howell, Jung's greatest struggle was actually with his peers and scientific colleagues.
  Jung didn't stay within the scientific framework when he explored phenomena that belonged to the more metaphysical realm. This may be the reason behind Jung's habit of contradicting himself in his writing. He had to consider how he could and should express his findings and how to make his results public in a way that was acceptable to a wider circle of colleagues within science.
 The selected texts are mostly written in private or to Jung's friends or colleagues that Jung might have been able to be more open with. They were not written to be published, as such, and hence can be interpreted as being unusually honest and open minded. 
On the other hand, and in spite of his clinical work, Jung was trying to find a way to explain occurrences which didn't fit into a scientific and mechanical framework. Science dealt within limits with data that could be proved or disproved. Jung was looking for answers that could not easily fit into such a framework. This was the case, for example, when he or his clients experienced a sort of meaningful parallelism and a relative simultaneity, Happenings and coincidences that were felt to have a sense of meaning, on a personal and subjective level, were an important field of study for Jung. Such coincidences seemed to operate in another way that could not be explained by cause or chance. He saw that this kind of phenomena needed other tools than the ones that were available within science.
 

Jung was philosophically inclined from the beginning and brought his theoretical framework with him, into his clinical work. He seemed to be moving between two contrasting world-views without integrating them. The conventional world-view that surrounded him, in his work and social life, was based on natural science and a mechanistic ontology. It was a world-view that was very different from the older world-views, that Jung had studied, such as Platonism, esoteric traditions of hr West and Oriental Philosophy.
 The older world-view was grounded in a cosmos which was conscious, alive and entirely divine. We need to consider Jung's exploration and delving into an older world-view, if we want to understand his work and what he was trying to do.
 
Jung and astrology
The chapter begins with a letter from Jung to Freud, written in 1911. This letter is followed by letters to famous astrologers of his time as well as correspondence with colleagues. Freud and Jung expressed opposing views on astrology but it is interesting to note that they both presented explanations that did not fit into a mechanistic and scientific world-view. Jung had found astrology to be most valuable in his work as a psychologist as it had helped him to shed light on certain character traits in some patients which had otherwise been difficult or impossible to diagnose. In contrast to Jung, Freud didn't seem to consider astrology and its astronomical calculations at all. Astrology was merely interesting because of its function of information transfer between astrologer and client as in this way it offered a sense of meaning to individuals. Freud had encountered astrology through one of his clients who had visited an astrologer for advice.
 The client had received very precise and detailed information about death in the family. Freud argued that such detailed information could only be explained by some kind of telepathic connection, a kind of thought-transference between the astrologer and the client. There was no objective reality in divination, according to Freud. Jung on the other hand remained open to the objective reality of divination.
 
Jung assumed and concluded that astrology was based on an entirely different way of perceiving and understanding phenomena that happened to and around people. He discussed the possibility of symbolic correspondences between planetary positions and events in human affairs. The unconscious also showed that there was a coincidence with respect to time.
 Jung considered astrology to be a sort of psychological experience which was projected onto the heavenly constellations in the sky. Astrology could in this way help us to grasp psychological facts as they really were, through their projection outwards onto the constellations. Jung admitted that this was a very curious fact which had something to say about the structure of the human mind.
  It was as if the inner landscape could be pictured in the outer world through projection. 
Liz Greene, Jungian analytical astrologer, stated that astrology, together with the other mantic arts, are the modern carriers of the ancient role of seer-ship and that Jung used the term synchronicity in connection with these things as a way of attempting to shed light on the mystery of meaningful coincidence.
 Jung experimented with the I Ching and came to the conclusion that there was no room left for interference. All kinds of manipulations seemed to  proceed mechanically. He compared the moment when the coins were cast with the moment of birth in astrological birth charts.
 Jung found that there seemed to be a subjective field of meaning that occurred at certain times, as an underlying archetypical coherence
 that linked the otherwise unconnected events. He concluded that these occurrences had a specific and fundamental quality, which were acausal and had to do with a qualitative time. He had found that such occurrences happened synchronistically and therefore later labelled this kind of phenomena synchronicity.

Many years later, Jung contradicted himself when he wrote that he had left the notion of qualitative time and that he had replaced it with the idea of synchronicity,  Time, he wrote, consisted of nothing but was merely a modus cogitandi, which was analogous to sympathy or correspondence.
 This was expressed in a letter written in 1954 to the French astrologer André Barbault. Why did he write this letter? Hyde argued that Jung hadn't clearly expressed the importance of the psychic component before and therefore needed to re-evaluate his earlier assumptions.
  Jung's attitude towards astrology became more complex and ambivalent eventually, according to Main. He argued that this was due to Jung's practical experience of both astrology and the I Ching. Jung had seen that the astrologer's psychic participation in handling astrological data affected the results, one example of this being his marriage experiment. He had found that there was in fact a correlation between the astrological material and the psychic state of the person (the astrologer) who examined the different samples of marriage horoscopes. Hence he concluded that astrology could in fact be considered to be more a form of divination than of science. It is difficult to make any clear assumption without more historical facts as evidence. There seems to be a measure of uncertainty when it comes to Jung's sources, as can be seen in the selected texts in Main's book.  

Later, Jung re-evaluated and reconsidered astrology due to revealing new knowledge within physics, such as the possible influences of planetary position on solar proton radiation. This led Jung to also conclude that astrology could partly be explained as causal after all. He evidently kept on changing his point of view and his explanations on how and why astrology worked and was valuable. This is clearly shown in the selected texts. 
Jung was an empiricist in the way that he explored his theories and findings in practise. He studied dreams
 and observed what happened in his practical and clinical work with patients and clients. He seemed to have used participant observation on both inner and outer planes. The selected texts in Main's book are mostly based on Jung's subjective experiences and observations and this kind of research is hard to verify objectively, as it is built on the researcher's subjective experiences and thought processes.
Later on in his life, Jung also acknowledged that his research was actually based on his own life experiences; based on observations in the outer world as well as an ongoing exploration of his inner life experiences, such as visions and dreams. He was looking for and found patterns that had formed his life unconsciously. He wrote that he originally got his ideas from things that happened to him early in life and claimed that all his work and all that he had created in life, had actually been with him from the very beginning. His work had originated out of his imaginations and dreams.

Conclusion
Jung's engagement with and exploration of astrology seemed to have centred on its practical use, as well as its deeper meaning. He expressed a genuine interest for astrology as an ancient system of relating to the cosmos, in which there was a correspondence between stellar constellations and human affairs. This was expressed in his writing about astrology as a divinatory art, in which he compared astrology with the I Ching. Jung also acknowledged astrology as a valuable tool for diagnosis, as it might help the psychologist to find out about complications in a client's character. He argued that astrology had the ability to offer a point of view from an entirely different perspective than the other models that were then available for diagnosis. 
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