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embodied in conventions upholding individual human rights and holding
individuals responsible for “crimes against humanity” — as opposed to
international law constraining states — has mostly evolved since the Second
World War. But the concept of a “natural law” applying to all humanity
goes back over 2,000 years and has had formal status in Roman law. It was
elaborated in the Middle Ages and found a place in the developing theories
of international law from about 1600 cE.

4  The fourth strand in the ideal of global citizenship is more specifically
political and implied by the word “citizen”: a belief in the goal of a world
political community and a willingness to support policies or take indivi-
dual action consistent with this goal. Despite the metaphorical concept of
the “cosmopolites” coined by the Stoics around 300 BcE, this political
version of world citizenship can be seen as essentially modern: linked to
proposals for international confederation and world peace from the
seventeenth to the twentieth centuries, and very imperfectly realized in
the League of Nations and, after 1945, the United Nations. There is also
a more radical version of acting as a world citizen, embraced by move-
ments against slavery and war, and in recent decades by green activists
seeking to preserve our common environment. Both the proposals for
world political institutions and political activism linked to global citizen-
ship are closely linked to attempts to end violent conflict and create bases
for cooperation and greater social and economic well-being around the
world.

Religious roots of universal ethical commitment and identification

Religious beliefs and doctrines provide the earliest sources for universal
values suggesting an ethical commitment to respect all human beings and also
indicate that these values have roots in a great variety of world cultures. How-
ever, since religious traditions tend to be very complex, with varying inter-
pretations and allegiances over time and in different geographical and cultural
settings, and there are major differences in the degree of sophistication and
scholarship between believers, generalization is dangerous. Moreover, religious
faith can foster exclusive forms of religious belief and identity. But it is possible
to find within many religions an emphasis on compassion towards all human
beings (or all living creatures) and a sense of belonging to a wider human
society, two facets of a sense of global citizenship. Ways in which this frame of
mind can be expressed in the social sphere include acceptance of religious and
cultural diversity (within a framework of overarching values) and avoiding
violence against others at a personal, and as far as possible, at a social
and political level.

Hinduism, the oldest major religion, comprises many strands, and has been
tolerant both of divergent spiritual paths within its tradition and (historically)
of other religions. This spirit of tolerance was reflected in new forms of reli-
gion that arose in India (Buddhism and Jainism) and led to India offering a
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neighbour?” His answer stressed both that strangers in need should be
treated like neighbours, and impressed on his Jewish audience that while two
“good” Jews had passed by on the other side, a member of a despised “here-
tical” group, the Samaritans, had not. (Martin Luther King cited this parable in
his very last speech, “I’ve been to the mountain top”, 3 April 1968, and used it
to illustrate how compassion crosses racial divides.) Christian teaching has also
been influenced by the concept expressed in Saint Paul’s Epistle to the Galatians
that all people are “children of God”, and that “there is neither Jew nor Greek,
bond nor free ... male nor female” among those who have faith (3: 26-28).
Although Saint Paul links this intrinsic equality to Christian belief, this senti-
ment is now often extended to non-Christians as well. Christianity was also at
first strongly associated with belief in nonviolence and early Christians refused
to join the army or fight in wars. Nevertheless, Christianity is associated in
many periods with persecution of Jews, and Christian rulers engaged in many
wars with Islam, initially over Jerusalem in the crusades, as well as wars between
Catholics and Protestants after the Reformation.

In practice, religions have often served to promote political authority rest-
ing on repression. In some cases where empires adopt an “other-worldly”
religion this may (at least initially) have beneficial effects — as in the adoption
of Buddhism by the Emperor Ashoka in India in the third century BCE.
Christianity also underwent a major political transformation when the Roman
Emperor Constantine made it the imperial religion in the third century ce. In
both cases imperial authority helped turn Buddhism and Christianity into
major religions with adherents in many parts of the world, but necessarily
tended to challenge core original values, such as rejection of violence. But in
both there is potential tension between religious precepts and temporal
authority, which creates a basis for a sense of universal obligation beyond
political boundaries.

Those religious beliefs that transcend political borders and (at least poten-
tially) qualify obligation to political rulers can also provide a sense of self-
identification with a moral and social universe that is not limited by the status
quo. To count as a sense of “world citizenship” this understanding of identity
needs to transcend not only political but exclusive religious affiliation. This
is easier in generally tolerant religions like Hinduism and Buddhism that
recognize in principle the potential validity of other beliefs than it is in
Christianity and Islam. Although Islamic rulers have in the past often
shown tolerance for subjects of other faiths (much more so than some of
their Christian counterparts), and from the eighth century to the thirteenth
centuries often embraced the learning and arts of varied civilizations, Islam
can also foster a strong and exclusive political and religious identity, long
manifested by the internal division between Sunni and Shia Muslims. Some
of the groupings that arose within Islam did, however, absorb very varied
religious and intellectual influences (see below).

In the Chnstian tradition there is an important universalist emphasis in
Catholic theology (see below), but it is those Protestant sects which do not
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on Christian theologians and philosophers like Thomas Aquinas, who were
wrestling with the same problem. Aquinas drew on the classical heritage to
elaborate on a universal natural law, derived from God but accessible not
through faith but reason, that embraced all human beings and provided a
basis for right conduct towards everyone (D’Entreves [1951] 1967, 38-42).
Natural law, as noted earlier, was a critical concept in the evolution of inter-
national and cosmopolitan law. Aquinas’s formulation of natural law was
revived by later Catholic theorists, in particular Francisco Suarez, whose 1619
work De Legibus ac Deo Legislatore argued that individual sovereign states
were also part of a universal society derived from the moral unity of human-
ity. He can be claimed as a forerunner of today’s humanitarian law. The Pro-
testant Gentili (a professor of civil law) also argued that the common interests
of humanity could override state sovereignty, and that subjects were entitled
to protection against sovereigns who broke the laws of nature and inflicted
inhuman cruelty.

Renaissance humanism: natural law and cosmopolitanism

The Renaissance, which revived the influence of classical Greece and Rome in
many spheres, encouraged greater emphasis on the role of human reason. It
also revived the cosmopolitan ideas of the Stoics, the school of philosophy
that spanned the period 300 BCE to 200 cg, was developed by Zeno and
Chrysippus, and had distinguished exponents in the Roman world, notably
Cicero and Seneca. Stoicism created the metaphorical concept of the “cosmo-
polis” but was also, arguably more importantly, a conduit for the idea of natural
law (Schofield 1991, 103). As formulated by Cicero, natural law influenced
Roman law and later Christian canon law. Stoicism also stood for sympathy
with fellow human beings and opposition to cruelty and tyranny, and therefore
in the Renaissance (which was also the period of the Reformation and brutal
conflicts between Catholics and Protestants) encouraged humanist attitudes of
religious tolerance and a desire to end or prevent bitter wars between Catholics
and Protestants. These neo-Stoic attitudes were embraced by thinkers like
Montaigne in France and Lipsius in the Netherlands in the sixteenth century
(Tuck 1991). The theories of Lipsius had a direct influence on the education of
Grotius (1583-1645). Grotius is conventionally regarded as the key thinker in
the development of modern international law, but he was also a humanist
scholar of the classics and advocate of tolerance between conflicting religious
beliefs (Catholic and Protestant), looking for a common underlying Christian
ethic.

Commitment to tolerant and cosmopolitan views clearly suggested arguing
against cruel and divisive wars. Grotius did not think pacifism realistic.
Instead he applied himself to defining just war, and the rules that should
constrain combatants, in his major 1625 book, Law of War and Peace, pub-
lished during the Thirty Years War. In this context he drew on (his mature
formulation of) the concept of natural law, that has universal validity and
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The Enlightenment and cosmopolitanism

The Enlightenment, which drew on and resuscitated the legacy of cosmopo-
litanism in Greek and Roman thought, is still a key reference point for the
idea of global citizenship. It advocated respect for all members of a universal
humanity, reviving the Stoic concept of the “cosmopolite” (citizen of the
world), who, in the words attributed to Zeno, “should regard all men as our
fellow countrymen” (Baldry 1965, 159). Some of the early Stoics, however,
interpreted cosmopolitanism primarily as a mode of individual belief and
conduct and it could imply a rejection of the political sphere; while some of
the later Roman Stoics, for example Seneca or Marcus Aurelius, adapted it to
the realities of imperial rule (Griffin 1992). The Enlightenment philosophers
gave the Stoic cosmopolitan perspective a stronger social content and
promoted the idea of global citizenship as an ideal.

Enlightenment cosmopolitanism was based on rationalism. Although some
of its philosophers, notably Voltaire, were extremely aware of the cruelty and
intolerance which had often been fostered by organized religion, they did
not all repudiate any form of religious belief — this was an age in which a
generalized deism appealed to some intellectuals. The philosophers of the
Enlightenment stressed the importance of religious tolerance and acceptance of
diversity, while condemning “religious bigotry”. The “philosophes” were by no
means united in all their beliefs and from a contemporary perspective were not
always consistent in their own individual arguments. But the general tenor of
Enlightenment thought could be seen as an attempt at a genuine universalism,
opposing slavery, colonialism, and suppression of indigenous peoples and
curiosity about and respect for diverse cultures. While there was an implicit
(and sometimes explicit) tendency to assume Western superiority, eighteenth-
century ideals were in opposition to nineteenth and early twentieth-century
imperialist attitudes towards “inferior” peoples (Said 1994, 290).

As with the cosmopolitanism of the Islamic intellectuals in the Abbisid
Empire, the Enlightenment cosmopolitanism — linked as it was to philosophy
and scientific learning — had an elitist tendency. Diderot’s famous Encyclo-
paedia, launched in 1750, which embodied the ideal of unifying world
knowledge, cross-referenced “cosmopolite” with “philosophe”. World citizen-
ship was expressed through correspondence between intellectuals across fron-
tiers: through travel, interchange of books and pamphlets, international
societies, and journals. It is relatively easy for intellectuals and scholars to find
common ground that transcends political divisions, as the proliferation in the
later nineteenth century of international societies and conferences drawing on
a range of scientific disciplines indicated. But many Enlightenment philoso-
phers were also convinced of the growing reality of common interests between
all human beings as a basis for a commitment to a common humanity.

The philosophes consciously adopted the identity of citizens of the world.
One of the early Enlightenment theorists, Montesquieu, claimed he should
put the interests of humanity above those of his country, and Diderot wrote to
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peace campaigns have since taken many forms, been divided by debates about
just war and wars of national liberation, and had much wider support in
some periods than others, genuinely autonomous international peace organi-
zations do uphold cosmopolitan ideals. They have often tried to prevent and
end wars and have campaigned for various treaties and conventions to pro-
hibit use of particularly destructive weapons. Individuals and groups now seen
as part of a broad peace history have also at various times promoted huma-
nitarian bodies like the Red Cross and humanitarian law, and lobbied during
wars for the post-war creation of international organizations, notably for the
League of Nations (Carter 2001, 52-56, 61-64).

Other movements, such as the early socialist and feminist movements, have,
despite their primary emphasis on promoting the rights and welfare of parti-
cular sections of society, been transnational in scope and have often included
wider goals of changing conditions for all humanity for the better. Both have
also at various points stressed anti-war positions. Although the aspirations of
the Second Socialist International to unite workers everywhere to prevent war
were shattered by the First World War, and the 1917 Bolshevik Revolution
soon divided socialists, the experience of the war prompted new attempts to
end the war and promote a more peaceful world.

The sources of the universalist ethical stance adopted by the movements
noted above were varied. Christian Protestant groups were very active in the
movements against the slave trade and in the early nineteenth-century peace
movement. The later peace movement comprised groups within it still
strongly motivated by varied Christian beliefs and values, but also extended
to embrace a range of explicitly secular and rationalist political ideologies.
Other religious traditions have also strongly influenced social movements. A
key figure in promoting a worldwide ideal of nonviolence, Mahatma Gandhi
(1869-1948), drew on Hindu and Jainist teachings of selflessness and detach-
ment as a basis for conducting social struggle, and interpreted the Bhagavad
Gita, in which Krishna exhorts Arjuna before battle, as signifying an allego-
rical “struggle between truth and untruth taking place in the heart of man”
(Bondurant 1958, 116). Gandhi was also influenced by Christianity and read
widely in other religions, including Islam, believing that all religious faiths
were striving towards the same truth.

Conclusion

This chapter has tried to sketch in the diversity of religious and philosophical
sources underlying belief in and active commitment to a cosmopolitan ethic,
identification with an overarching humanity, and acceptance of universal
obligations. While tolerance of competing ideas and beliefs, and an emphasis
on reasoned debate, appear to be centrally important to a cosmopolitan out-
look, it is overly simple to see increasing secularization as necessarily con-
ducive to achieving an ideal of global citizenship. Adherents of secular
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