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Mount Juktas, also called Psili Korfi (Karetsou, 1981 p.137), meaning ‘highest peak’ in Greek, is the tallest mountain in the region of north-central Crete. It is located near the Knossos palace, one of the most important palaces from the Minoan Bronze age period. Mount Juktas is known to have had cult activities since the Early Minoan II period and survived as the only peak sanctuary during the Minoan neopalatial period (Lupack, 2012 p.253). Evidence indicates that there were around twenty-five peak sanctuaries during protopalatial times and the religious changes that took place over the time appears to have led the population towards caves instead of peak sanctuaries when palaces were built (Adams, 2004, p.28). Juktas peak seems to have been the only exception to this change (Adams, 2004 p.32).
 Peak sanctuaries are still not well understood because few publications about this subject have been made in the past ( Briault, 2007 p.122).In her study, Briault suggests that the objects found at Juktas are more important  to testify of a ritual site than the topographical features in the landscape of the community (Briault,2007 p.123) There is indeed some disagreements over the definition of what makes a peak sanctuary but most scholars seem to agree that if a site has artefacts such as human and animal figurines and are located on a peak ,it can therefore be considered a peak sanctuary (Briault,2007 p.127) It seems then that the activities going on there testifies in a more precise way about the cultic activities and that it must not be exclusively defined by the topographical space ( Briault,2007 p.137).
Juktas peak sanctuary is said to have been an important ritual and religious centre for the Minoans as an ongoing cultic site for many centuries. It is possible that the religious function on Mount Juktas started as a funerary cult before changing for an official cult (Lupack, 2012, p.252); today it is still used as a Christian place of worship. A problem arises though, scholars of this north-central Crete region have failed to give a proper definition of ritual sites in the last decades, mostly because rituals can be either secular or religious (Adams, 2004, p.30). Many scholars have tried to define rituals over the years, mainly because ritual is multiple and has many faces and therefore one cannot apply the same theory on every activity (Bowie, 2000 p.154). However, ritual seems to always reflects a symbolic meaning of life event and can be divided in different categories such as rites of passages, feastings and festivals and political rituals for example (Bowie, 2000 p.156).
Ritual can also be understood as a performance that has the ultimate goal to be ‘efficacious’ (Bowie,2000 p.159) in connecting the audience to symbolic time and re-enacting sometimes a mythical past in the present (Bowie,2000 p.157). If one takes the definition of rites of passage as described by Bowie (2000), it is understood that a community marks different life events by entering a liminal state and getting out of the rite transformed (Bowie,2000 p.163). We could therefore apply this function to the Minoan ritualistic finds at Mount Juktas to understand what kind of ritual activity was going on. Indeed, rites of passages can be applied to a broad range of different rituals and the presence of a threshold, real or symbolic is an important element in this rite (Bowie, 2000 p.163). This threshold is a place ’that mediates between one physical space and another and between one social state and another’ (Bowie,2000 p.165) and can be found in the topographical features of the peak sanctuary, making this specific place a way to communicate with the divine or the underworld.
 Adams stated in her 2004 research that the presence of figurines was the most common indicator that a site was being used for ritual (Adams,2004, p. 32). The second most common find on a ritual site are libation tables because Minoans are known to have used a lot of these (Adams, 2004 p.32). Topographical evidence of the Juktas site demonstrates that the main sanctuary was an open-air public space surrounded by a cyclopean wall and the presence of a deep natural chasm is a unique feature to it. Votive offerings have been found in the chasm as well and in the sanctuary itself and those offerings are divided in two types: luxury items and modest ones. (Marinatos, 1993 p.116). It is interesting to note here that the votives are figurines of worshippers and mostly domestic animals (Marinatos, 1993 p.117). The chasm may represent a threshold that could have been used to connect the worshippers to the underworld as the altar was located next to it (Marinatos,1993 p.116). These animals and human figurines express the concerns of the population with their own fertility needs and those of their animals (Lupack,2012). Therefore, throwing the offerings into the chasm is a ritual action that helps them connect their wish to the divine (Soetens, 2009 p.265).
The figurines left as offerings show, in general, an attitude of respect and containment, therefore expressing that these figures represented regular people and not deities (Marinatos,1993 p.117). This votive cult may very well indicate also a need for healing from the Minoans. Indeed, personal objects were also part of the offerings and can be interpreted as thank offerings and figurines with apparent sickness could also attest the wish to be healed (Marinatos,1993 p.117). But why go specifically at Juktas? The unique combination of the topographical features of the site having natural chasm, peak and cliff is rare and, according to Soetens, these unique features played an important role for the emplacement of the sanctuary (Soetens,2009 p.261). The presence of springs near the peak sanctuary could also have played a part in healing rituals and explains votives that were involved there (Soetens,2009 p.231).
[bookmark: _GoBack]Other finds on the Juktas peak also testify ritual performance such as the presence of food vessels and potteries (Adams, 2004 p.32). There is also evidence for a bonfire being lit occasionally and therefore it is most plausible that some community feasting and banqueting was going on (Adams, 2004 p.32). The fact that the Juktas figurines have qualitative differences between each other, as mentioned previously, indicate a continuity of ritual activity through different periods, from Middle Minoan to Late Minoan period at least (Zeimbeki, 2004 p.353). It also demonstrates that the figurines were made by different workshops, but for Juktas specifically, those workshops seemed to have been under a centralised control from the palace of Knossos (Marinatos,1993 p.117) and that can explain the quality of the figurines compared to other peak sanctuaries (Marinatos, 1993 p.117).  But the site was also visited by people from modest backgrounds (Marinatos,1993 p.117). The fact that the Juktas peak sanctuary progressively transformed from tribal religion to a royal sanctuary linked to Knossos is accepted by most scholars (Karetsou,1981 p.153).
This sanctuary is also the only one to have produced seals and sealings; this reinforce the assertion of a strong connection with Knossos (Adams, 2004 p.32). The double-axe cultic symbol can also be found on the Juktas ritual site , although the meaning of the symbol is still unclear , it can be associated to power ( Marinatos,1993 p.5,Adams.2004 p.37). Juktas is also one of the only peak sanctuary featuring a horn of consecration, the bull being a symbol of Knossos (Adams,2004 p.37). Arthur Evans suggested that Juktas was the sacred mountain of Knossos, where a goddess was worshipped in the palace (Karetsou, 1981 p.151). The figure of  the ‘Mother of Mountain’, as depicted on the Knossos seal impressions, could have been used in the neo-palatial period to legitimise the palatial used of the cultic site, therefore marking the continuation from proto-palatial to neo-palatial with the goddess worship on the peak sanctuary (Lupack,2012 p.253).
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