11

[image: TSD_logo2010]


Postgraduate/Distance Learning 
Assignment coversheet & feedback form

THIS SHEET MUST BE THE FIRST PAGE OF THE ASSIGNMENT YOU ARE SUBMITTING  (DO NOT SEND AS A SEPARATE FILE)

	For completion by the student:

	Student Name: Diane Stankaitis

Student University Email: 1402208@student.uwtsd.ac.uk

	Module code:
HPRS7015 
Module title: 
From Patriarchs to Prophets: Reading and Reception

	Student ID number:
1402208
	Educational support needs:
NO

	Assignment title:
Critically Examine the Role of the Suffering Servant in the Book of Isaiah and the Dead Sea Scrolls

Assignment due date: 20th August 2021

	[bookmark: Check13][bookmark: Check14][bookmark: Check15][bookmark: Check16][bookmark: Check17][bookmark: Check18]This assignment is for the       1st |_|    2nd  |_|     |_|      4th |_|      5th X|_|      6th |_|   module of the degree

	I confirm that this is my original work and that I have adhered to the University policy on plagiarism.
Signed ………Diane Stankaitis…………………………………………………
Email submission:if you are submitting this form via email, please tick this box □
(as a substitute for your signature) to confirm that you agree to the above declaration.

	
Assignment Mark
	
1st Marker’s Provisional mark
	

	
2nd Marker’s/Moderator’s provisional mark
	

	
External Examiner’s mark (if relevant)
	

	
Final Mark

	



NB.  All marks are provisional until confirmed by the Final Examination Board.





For completion by Marker 1 :
Comments:


	Marker’s signature:
	Date:

	
For completion by Marker 2/Moderator:

Comments:













	Marker’s Signature:
	Date:

	External Examiner’s comments (if relevant)












	External Examiner’s Signature:
	Date:
























Diane Stankaitis (1402208)
HPRS7015 – Assessment 3
Critically Examine the Role of the Suffering Servant in the Book of Isaiah and the Dead Sea Scrolls
___________________________________________________________________

Introduction

	The term “Suffering Servant” is a recent construct, introduced by Duhm in 1892, who argued that four passages in the book of Isaiah, the “Servant Songs” (Isa. 42:1-4; 49:1-6; 50:4-11 and 52:13-53:12), originated from one post-exilic text, and were later incorporated into Isaiah 40-55.[footnoteRef:1] These chapters, however, were not necessarily grouped together in ancient times, and some modern scholars have also questioned their distinctiveness.[footnoteRef:2] [1:  Bernhard Duhm, Das Buch Jesaia (Göttingen: Vandenhoeck & Ruprecht, 1982); Marc Brettler & Amy-Jill Levine, ‘Isaiah’s Suffering Servant: Before and After Christianity’, Interpretation: A Journal of Bible and Theology, 73, 2 (2019), p. 159; Reed Lessing, ‘Isaiah’s Servants in Chapters 40-55: Clearing up the Confusion’, Concordia Journal 37, 2 (2011), p. 131.]  [2:  John Collins, Scriptures and Sectarianism: Essays on the Dead Sea Scrolls (Grand Rapids: Eerdmans, 2014), p. 263; Richard Clifford, Fair Spoken and Persuading: An Interpretation of Second Isaiah (New York: Paulist, 1984).] 

	I will examine the role of the Suffering Servant in Isaiah, focusing on these Servant Songs, and the hymns of the Dead Sea Scrolls’ Thanksgiving Scroll. The Servant’s role in the book of Daniel and the New Testament will be briefly discussed to provide further context. Issues to be addressed include the role of the Suffering Servant in the contemporary historical context, identity, and messianic interpretations. 
	From a historical criticism perspective, a text’s meaning cannot be truly understood unless it can be established by whom, and in what context, it was written.[footnoteRef:3] However, reception history stresses that meaning derives from reader-text interaction.[footnoteRef:4] Knight argues persuasively that both approaches should be considered.[footnoteRef:5] Brettler & Levine support this, arguing that, by examining the role of the Suffering Servant both in terms of original meaning and later interpretations, the texts will reveal different meanings to different people.[footnoteRef:6] Collins agrees, proposing that, in both the Suffering Servant in Isaiah and the Thanksgiving Scroll, a common text contextualises and makes sense of new experiences.[footnoteRef:7] I shall adopt this approach. [3:  John Sawyer, ‘Isaiah’ in The Oxford Handbook of the Reception History of the Bible, eds. M. Lieb, E. Mason, J. Roberts and C. Rowland (Oxford: Oxford University Press, 2011), p. 58.]  [4:  Sawyer, Isaiah, p. 62.]  [5:  Mark Knight, ‘Wirkungsgeschichte, Reception Theory’, Journal for the Study of the New Testament 33, 2 (2010), pp. 137-146.]  [6:  Brettler & Levine, Isaiah’s Suffering Servant, p. 159.]  [7:  Collins, Scriptures and Sectarianism, p. 271.] 



The Role of the Suffering Servant in Isaiah

	The book of Isaiah covers the period c.735-500BCE.[footnoteRef:8] Sawyer argues that Isaiah 40-55, known as Deutero-Isaiah, was written by a different author from the previous chapters, and covers a different historical period.[footnoteRef:9] Whilst in Isaiah 1-39 Jerusalem has not yet been destroyed, the destruction of both city and temple by the Babylonians in 587BCE are prophesied; in Isaiah 40-55 Jerusalem is ruined (Isa. 44:26-28), and its people in exile (Isa. 43:5-6), although in Isaiah 40:1-2 it is announced that the period of exile is now over.[footnoteRef:10] [8:  Sawyer, Isaiah, p.52; Peter Quinn-Miscall, Reading Isaiah: Poetry and Vision (Louisville: Westminster John Knox Press, 2001), p. 26.]  [9:  Sawyer, Isaiah, p. 54.]  [10:  Sawyer, Isaiah, p. 54; Quinn-Miscall, Reading Isaiah, p.25. ] 

	In Isaiah 40:1-2, the exiled Israelis are offered hope and comfort, a return to Jerusalem.[footnoteRef:11] However, the reason for their exile, rebellion and wickedness against God, remains. In this respect, it is revealed that God will redeem the people via an individual identified as God’s Servant (Isa. 41:9; 42:1), whose role will be to bring justice to the nations (Isa. 42:1).[footnoteRef:12] [11:  Peter Dray, ‘Isaiah 52:13-53:12: Isaiah on the Suffering Servant’, Evangel 26, 2 (2008), p.33.]  [12:  Dray, Isaiah, p.33.] 

	There is an ongoing debate concerning the identity of the Servant.[footnoteRef:13] Brettler & Levine argue that the Servant was originally a resident of Babylon, and, citing evidence from Isaiah 52.13-53:12, conclude that the Servant in this passage was probably an exilic/early post-exilic contemporary of Isaiah, whose role was to suffer vicariously to atone for the misdemeanours of the exiled community.[footnoteRef:14] In Isaiah 44:1-2, 21, the Servant is, indeed, named as an individual, Jacob, although also as Israel, and in Isaiah 49.3 only as Israel. Maller has a different interpretation, arguing that, in Isaiah 52:13-53:12, the Suffering Servant is the Israeli community, citing Isaiah 41:8, 44:1-2 and 44:21, which state that God’s servant is Israel-Jacob.[footnoteRef:15] He points out that, in the Bible, a community is often referred to as an individual.[footnoteRef:16] The evidence would support Maller, as, in Isaiah 48:1, we are advised that the house of Jacob is also known “by the name of Israel”. [13:  Brettler & Levine, Isaiah’s Suffering Servant, p.163.]  [14:  Brettler & Levine, Isaiah’s Suffering Servant, pp. 158, 163-164]  [15:  Allen Maller, ‘Isaiah’s Suffering Servant: A New View’, The Jewish Bible Quarterly 37, 4 (2009), p. 243.]  [16:  Maller, Isaiah’s Suffering Servant, p. 244.] 

	In the first Servant Song (Isa. 42:1-4), the Servant’s role is to bring justice to earth. In the second (Isa. 49:1-6), it is to glorify God, to “restore the survivors of Israel”, and to act as a “light to the nations”, in order that God’s salvation “may reach to the end of the earth”. The third (Isa. 50:4-11) advises that the Servant accepted his role voluntarily, did not avoid the insults of others, and would be helped by God. In the fourth song (Isa. 52:13-53:12), we learn that the servant will become exalted (Isa. 52:13). This could bring into doubt his label as “Suffering Servant”.[footnoteRef:17] However, God chose to cause him pain, suffering and rejection, although innocent (Isa. 53:4,5,6,10), unjustly punished for the transgressions of others.[footnoteRef:18] He endured a violent death because of these transgressions (Isa. 53:7-9), all because of God’s will, and to suit God’s purpose. His role, therefore, would be, by his vicarious suffering, to make many righteous by sacrificing himself to erase the sins of many.[footnoteRef:19] [17:  Joseph Blenkinsopp, Isaiah 40-55: A New Translation with Introduction and Commentary (Garden City: Doubleday, 2000), p. 344.]  [18:  Joseph Blenkinsopp, ‘The Sacrificial Life and Death of the Servant (Isaiah 52:13-53:12)’, Vetus Testamentum 66, 1 (2016), p. 2. ]  [19:  Blenkinsopp, The Sacrificial Life and Death, p. 2.] 

	Another role of the Suffering Servant, according to Maller, is of a messianic figure. Maller argues, that, by considering a messianic interpretation, Isaiah’s concept of the Suffering Servant will acquire deeper meaning.[footnoteRef:20] There is support for this role from Jerome (c.342-420CE), who wrote that Isaiah demonstrated an interest in the coming of Jesus Christ (Isa. 11).[footnoteRef:21] Moreover, he observed that some passages refer to a messianic figure in the past tense (Isa. 9:6; 42:1; 49.4; 50.6; 53.3,7,8,9; 53:12).[footnoteRef:22] However, Williamson denies that the Suffering Servant is ever referred to as a messiah, and that, within Deutero-Isaiah, the only reference to a messiah is to Cyrus, the Babylonian king (Isa. 45:1), with Brettler & Levine also arguing persuasively that, within Isaiah 40-55, the Suffering Servant cannot be considered a messiah (meaning anointed), and Collins uncertain whether Isaiah 53 was viewed as a messianic prophecy before Jesus’ death.[footnoteRef:23] I would support the latter interpretations. [20:  Maller, Isaiah’s Suffering Servant, p. 244.]  [21:  Sawyer, Isaiah, p. 57.]  [22:  Sawyer, Isaiah, p. 58]  [23:  Hugh Williamson, Variations on a Theme: King, Messiah and Servant in the Book of Isaiah, The Didsbury Lectures 1997 (Carlisle: Paternoster, 1997), pp. 117-119; Brettler & Levine, Isaiah’s Suffering Servant, p. 160.] 


Repurposing of the Role of the Suffering Servant in Daniel/the New Testament

	The author of the 2nd-century BCE book of Daniel repurposes the role of the Suffering Servant of Isaiah 52:13-53:12 in the contemporary context of religious persecution by Antiochus IV.[footnoteRef:24] In Daniel 12, the Servant is considered the representative of those righteous individuals who opposed Antiochus’s decrees.[footnoteRef:25] These individuals (Dan. 11:33;12:3) are described as being “wise, who will “give understanding to the many”, and will be exalted, referencing the Servant in Isaiah.[footnoteRef:26] However, there is no mention of “vicarious punishment”.[footnoteRef:27] [24:  Brettler & Levine, Isaiah’s Suffering Servant, p. 158;  Collins, A Messiah Before Jesus, p.29.]  [25:  Brettler & Levine, Isaiah’s Suffering Servant, pp. 164-165.]  [26:  Israel Knohl, ‘The Suffering Servant: From Isaiah to the Dead Sea Scrolls’, in Scriptural Exegesis: The Shapes of Culture and the Religious Imagination: Essays in Honour of Michael Fishbane, eds. D.A. Green & L.S. Lieber (Oxford: Oxford University Press, 2009), p. 95; John Collins, Daniel: A Commentary on the Book of Daniel (Philadelphia: Fortress Press, 1994), pp. 385-393.]  [27:  Brettler & Levine, Isaiah’s Suffering Servant, p. 165. ] 

	It is generally accepted that the book of Isaiah played a prominent role in the origins of Christianity.[footnoteRef:28] The historical context is a time of rule by Herod and Imperial Rome, with Jewish life being “diverse and precarious”, especially because, in the early 40s CE, Jesus had been proclaimed the Christ, a proclamation which many Jews did not accept.[footnoteRef:29]  [28:  Blenkinsopp, Opening the Sealed Book, pp. 129-221; Sawyer, Isaiah, p. 61.]  [29:  Amy-Jill Levine, ‘Introduction’, in The Historical Jesus in Context, eds. A.-J. Levine, D.C. Allison & J.D. Crossan (Princeton: Princeton University Press, 2006), p. 22.] 

	Brettler & Levine propose that several connections between the role of the Suffering Servant of Isaiah 52:13-52:12 and Jesus are evident in the New Testament, for example, that Jesus “was handed over to death for our trespasses” (Rom. 4:25), clearly refers to Isaiah 53:12.[footnoteRef:30] Knohl is persuasive in arguing that the Jesus himself did not consider himself the Messiah, the role being assigned to him by his disciples after his death.[footnoteRef:31]    [30:  Brettler & Levine, Isaiah’s Suffering Servant, pp.165-167.]  [31:  Israel Knohl, The Messiah Before Jesus: The Suffering Servant of the Dead Sea Scrolls, trans. D. Maisel (Berkeley: University of California Press, 2000), p. 25.] 

	I consider that the role of the Suffering Servant is repurposed in the New Testament as both a reaction to Roman rule and as a result of different Jewish views.
The Role of the Suffering Servant in the Dead Sea Scrolls
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Fig. 1: Part of the Thanksgiving Scroll [Online].
6th August 2021. Available from:
http://orion.mscc.huji.ac.il/cave/megila4.shtml

	The Dead Sea Scrolls, discovered in caves at Qumran, on the northeast coast of the Dead Sea between 1947 and 1956, are the most important recent find relating to biblical literature, Judaism and the beginnings of Christianity; they have been almost unanimously dated, using palaeographic and archaeological evidence, to between the 2nd century BCE and the 1st century CE .[footnoteRef:32] This indicates a degree of crossover between the time of writing of the Scrolls, the book of Daniel and early Christian texts.  [32:  John Collins and Craig Evans, ‘Preface’, in Christian Beginnings and the Dead Sea Scrolls, eds. J.J. Collins & C.A. Evans (Grand Rapids: Baker Academic, 2006), p.9; Collins, Scriptures and Sectarianism, p.1; Geza Vermes, The Complete Dead Sea Scrolls in English. Rev. Edn. (London: Penguin Classics, 2011), pp. 2-3, 12, 21.] 

	The authors of the Scrolls also appear to have been concerned with their contemporary situation, although there is a lack of historical references.[footnoteRef:33] Historically, Judea was under the control of Imperial Rome, which would, following an unsuccessful revolt, result in the destruction of Jerusalem and its temple, and, in the years preceding this revolt, would give rise to a number of “bandits, prophets and messiahs”, promising liberation to the oppressed.[footnoteRef:34]	 [33:  Collins, Scriptures and Sectarianism, p. 119.]  [34:  John Collins, ‘A Messiah Before Jesus’, in Christian Beginnings and the Dead Sea Scrolls, eds. J.J. Collins & C.A. Evans (Grand Rapids: Baker Academic 2006a), p. 15; The Scepter and the Star: The Messiahs of the Dead Sea Scrolls and Other Ancient Literature (New York: Doubleday, 1995), p. 195-214.] 

	The religious context of the Scrolls was identified by most scholars as that of a group of dissident Jews, the Essene sect, who deserted Jerusalem and the High Priest, and settled at Qumran (c.161-135BCE) under the guidance of the “Teacher of Righteousness”.[footnoteRef:35] The Essenes are known to us from the ancient texts of Philo (Prob. I-XIII 72-91, Hypoth. 11.1-19), Josephus (A.J. 13.171-2, B.J. 2.8.117-166) and Pliny the Elder HN 5.18.73.[footnoteRef:36] In the Thanksgiving Scroll, the repurposing of the role of the Suffering Servant does not seem to have been linked to foreign oppression, although there is a strong argument that the Scrolls were the library of the sect, secreted in the caves to prevent their destruction by the enemy.[footnoteRef:37] Qumran was destroyed by the Romans in 68CE.[footnoteRef:38]. I strongly support Collins’ view that the Suffering Servant in this context represented the Teacher of Righteousness as the ideal leader of the sect.[footnoteRef:39]	 [35:  Michael Wise, ‘The Origins and History of the Teacher’s Movement’, in The Oxford Handbook of the Dead Sea Scrolls, eds. T.H. Lim & J.J. Collins (Oxford: Oxford University Press, 2010), p. 92.]  [36:  Knohl, The Messiah Before Jesus, p.2. ]  [37:  Alex Jassen, ‘The Prophets in the Dead Sea Scrolls’, in The Oxford Handbook of the Dead Sea Scrolls, eds. T.H. Lim & J.J. Collins (Oxford: Oxford University Press), p. 35; Wise, The Origins, p. 92-93.]  [38:  Wise, The Origins, p. 92; Frank Cross, The Ancient Library of Qumran and Modern Biblical Studies, Garden City: Doubleday, 1958), pp. 107-60.]  [39:  Collins, Scriptures and Sectarianism, p. 267.] 

	All Dead Sea Scroll reference numbers below are taken from Vermes’ translation.[footnoteRef:40] [40:  Vermes, Complete Dead Sea Scrolls.] 

	There is a convincing argument that the central character and author of the Thanksgiving Scroll (1QH), the Teacher of Righteousness, identified himself with the Suffering Servant of Isaiah, although there is no definitive answer.[footnoteRef:41]  [41:  Collins, A Messiah Before Jesus, pp. 21-23; Collins, Scriptures and Sectarianism, pp.264-267; Brettler & Levine, Isaiah’s Suffering Servant, p.165; André Dupont-Sommer, The Essene Writings from Qumran (Gloucester: Smith, 1973), p.361; Michael Wise, The First Messiah: Investigating the Savior Before Jesus (San Francisco: Harper, 1999), p. 292).] 

	Whilst most of the hymns in 1QH deal with guilt-ridden individuals, from which they can only be liberated by divine intervention, in two hymns (4Q491, fr.11 and 4Q471b), the Self-Glorification, or Self-Exaltation hymns, there is no mention of guilt, leading scholars to conclude that they were later additions to the Scroll.[footnoteRef:42]  [42:  John Collins, Apocalypticism in the Dead Sea Scrolls (London: Routledge, 1997), p. 147, Scriptures and Sectarianism, p. 267; Knohl, The Suffering Servant, pp. 96-99.] 

	Knohl argues persuasively that, in both hymns, the narrator, possibly the Teacher of Righteousness, clearly identifies himself with the Suffering Servant of Isaiah 52:13-53:12.[footnoteRef:43] Collins agrees, concluding that the Servant could provide a framework for the Teacher, relying on thematic similarities between the Teacher and the Servant, linking, for example, 4Q491, fr.11.8-9 to Isa. 53.3, concerning being despised, and 4Q491, fr.11.1 to Isa. 52:13 concerning exaltation; this is strong evidence that the narrator of the hymn intended to infer an analogy between the role of the Servant and himself, although, again, it does not appear that the Qumran individual suffered vicariously.[footnoteRef:44] [43:  Knohl, The Suffering Servant, p.267.]  [44:  Collins, Scriptures and Sectarianism, p. 267;  A Messiah Before Jesus, pp. 21, 27-28;] 

	Wise locates evidence elsewhere in the Thanksgiving Scroll (1QH12, 1QH16) of allusions to the Servant Songs, particularly Isaiah 52:13-53:12, and, in 1QH15.10, Collins points out that, like the Servant in Isaiah 50.4, the narrator claims to have a disciple’s/teacher’s tongue, although it is feasible that the narrator might have alluded to the Servant as an analogy to explain his own role, not necessarily as fulfilling a prophecy.[footnoteRef:45] Collins, moreover, points out an inconsistency; in Isaiah 52:13, the Servant would be exalted in the future, whereas in 1QH11 he is already exalted. [45:  Wise, The First Messiah, p. 290; Collins, A Messiah Before Jesus, 22. 22-23. ] 

	According to Knohl, a messianic figure existed a generation earlier than Jesus, and can be found in 4Q491 fr.11, further arguing that the Self-Glorification/Self-Exaltation hymns were inserted into the Thanksgiving Scroll to represent a messianic movement within the Essene sect at Qumran.[footnoteRef:46] Moreover, Knohl views this messiah as an explanation for the way in which Christianity arose from Judaism.[footnoteRef:47] Wise considers that the Teacher of Righteousness himself was the first messiah, and that Jesus as a messiah cannot be thought of in terms other than related to the Teacher.[footnoteRef:48] [46:  Knohl, The Messiah Before Jesus, pp. 2-3, 75, 86.]  [47:  Knohl, The Messiah Before Jesus, p. 3.]  [48:  Wise, The First Messiah, p. 208.] 

	I support Collins, however, who argues that the role of the Suffering Servant did not include messianic interpretations, although he concedes that there is, in both Isaiah 61:1a and the Great Isaiah Scroll (1QIsa), a reference to anointing.[footnoteRef:49] Brettler & Levine agree, arguing convincingly that the Essene sect did not recognise the concept of a “servant messiah”.[footnoteRef:50] [49:  Collins, Scriptures and Sectarianism, p. 268.]  [50:  Brettler & Levine, Isaiah’s Suffering Servant, p. 165.] 

	Collins opposes Knohl’s concept of a Qumran messiah, due to lack of evidence, even from Josephus, who was interested in those claiming to be messiahs, and also because he feels Knohl does not consider other interpretations or objections, or critically examine the ancient sources. However, as Collins points out, Knohl does not claim that the original Teacher was the messiah, but was Menahem, a later Essene teacher, known from Josephus (A.J. 15.373-379).[footnoteRef:51] Whilst describing Knohl’s argument as “ingenious”, Novenson considers that his links are too vague, and that Josephus’s Menahem is nowhere identified as a messiah, or linked in the ancient sources specifically with Qumran.[footnoteRef:52] Novenson further argues that the search for the first messiah has failed, and, moreover, is unfounded, because there are only interpretations of texts, with no hard evidence that such an individual existed. He concludes that the narrator of the hymns in the Thanksgiving Scroll never describes himself as a messiah, nor is there any reference elsewhere in the Scroll to a messiah.[footnoteRef:53]  [51:  John Collins, ‘An Essene Messiah? Comments on Israel Knohl, The Messiah Before Jesus, in Christian Beginnings and the Dead Sea Scrolls, eds. J.J. Collins & C.A. Evans (Grand Rapids: Baker Academic, 2006), pp. 20, 37-38, 42]  [52:  Matthew Novenson, The Grammar of Messianism: An Ancient Jewish Political Idiom and its Users (Oxford: Oxford University Press, 2017), pp. 175-176.]  [53:  Novenson, The Grammar of Messianism, p. 169.] 


Conclusion

	I have examined the role of the Suffering Servant focusing on the Servant Songs in the book of Isaiah and the Thanksgiving Scroll, but also briefly taking into account the book of Daniel and the New Testament. The evidence suggests that the role of the Servant in these texts has been repurposed according to the contemporary circumstances, which I consider could have been times of stress for the communities: exile in the book of Isaiah; the establishment of a dissident Jewish community at Qumran in the Thanksgiving Scroll; religious persecution in the book of Daniel, and Roman rule, and, again, differences in Jewish ideology, in the New Testament.
	The Servant’s role in Isaiah appears to have been one of offering hope, comfort and a return to the homeland, and, in the Thanksgiving Scroll, as that of leader and teacher of the newly-formed community at Qumran. Whilst he identity of the Servant, and a messianic interpretation of the Servant, in both texts, may be uncertain to modern scholars, this may not have been the case for contemporary readers of the texts. My view is that the evidence is more in favour of the Servant in Isaiah being the Community, and in the Thanksgiving Scroll, as being the Teacher of Righteousness himelf. I support the argument that there is no firm evidence to justify a messianic interpretation of the role of the Servant in the two main texts examined, although this could be the case in the New Testament. Finally, I would highlight the influence and importance of the part played by the interaction of reader and text in interpretation of texts. 

Diane Stankaitis
15th August 2021
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