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JOHN THE BAPTIST AND THE
JOHANNINE PROLOGUE

regarding its character, its H,&mmonm?.w to the rest of the gospel
Integrity, as well as regarding detaijled points of exegesis,

The great majority of modern commentators regard the Prologue as a
hymn or poem which has been taken over by the author of the Fourth Gospel

generally considered to include the references to John the Baptist in verses 6-8
and 15, there is 5 considerable variety of opinion ag to how much more may
be regarded as additional materja] 1 .

An exception to this approach is that of C, K. Barrett,? wheo Ppoints to the
lack of agreement among those who seck tq fémove the ‘insertions’ ag an
indication that the original poetic structure which they are attempting to
recover never in fact existed, gowno,\mﬁ ‘the whole Passage shows, on carefu]
€xegesis, a marked interna] unity, and alsg a distinct unity of theme and
subject-matter with the remainder of the gospel® 3

Nevertheless, on either approach,” the references to John the Baptist

because their subject-matter seemsg foreign
to their context can never be an adequate explanation unless ope can suggest
also why they should have been placed precisely where they are. In the case

® The Gospel According to St Fohn (1958), Pp. 125 f.
* Op. cit. p. 126,
* “The Relation of the Prologue to the Gospel of St John®, M.T.8. 1x (To62). 1on_n

Suggestion ‘that the fing] redactor, sceing that it might be useful here to
emphasize the theme of Pre-existence, copied into the Prologue the sentence
from v. 30145 no real answer. J. A, T. Robinson is correct when he writes: ‘Tt
is hard to see it being added as an explanation, becayse (unlike other verses
to be considered) it explaing nothing in the context: it merely Interrupts,’s

second a negative Statement makes clear that John’s witness was not o
himself— oy fiv &keivos o P&s, EGAN" Ty HapTuprion mepi oy PwTds. This
brief statement js similar in substance to . 19-28, the first section in the

3

1 R.E. Brown, gp. iy, P- 22. Cf also J, A. T, Robinson, 0p. cit. and W, F. Howard, rev. ¢, K.
Barrett, T, Fourth G, spel in Recent Criticism and Interpretation (1955), pp. 1181

+ Ob. cit. 1 o=
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one who follows him. Questioned concerning his baptism, he links his water.
baptism with the one to whom he bears witness. In other words, John ‘came
for testimony, to bear witness to the light, that all might believe through him.
He was not the light, but came to bear witness to the light” (i. 7-8).

The second statement in the Prologue concerning the Baptist is found in
v. 15. Again we find John introduced as one who bears witness—and presum-
ably we are to conclude from the present tense, papTupei, that this witness
continues. This time John himself is made to speak (kéxporyev), and his
words point the contrast between himself and the one to whom he bears
witness, His successor is greater than he, and indeed comes before him, and
this priority is based on his pre-existence. Again there is a parallel with the
material regarding the Baptist which occurs later in the chapter, this time
with the second section, vp. 29-34, which describe the events of ‘ the next day’.
Unlike 2. 19—28 the emphasis here is entirely positive: John is said to have
pointed out Jesus as the lamb of God and to have witnessed to him (Bucep-
TUpnoev) as the one on whom he has seen the Spirit descend. John himself
emphasizes his role as witness—pepapTUpnka &1 oUTés toTv & Yids ol
Oeoll. The closest link with . 1 5, however, is found in the fact that John’s
words in u. 15 are repeated in z. 30, both passages referring to a previous
statement which has not itself been recorded.

Isolated from their context in the Prologue, therefore, these two statements
about John in 7». 6-8 and 1 5 seem to point forward to the two sections which
are to follow, to his own denial of any position for himself and his emphasis
upon the role of Christ who, though he follows John, has priority in every
other way. But what is the function of these passages in their Present setting?
At this point we must examine the remaining material in the Prologue,

Once again we immediately meet difficulties because of the variety of
opinions which are held. But there is at least some méasure of agreement
that a major division occurs at 2. 14. This is supported both by the repetition
of the term Adyos and by the introduction of a new stage in the argument at
this point. It is, of course, by no means certain that this is the first reference
to the incarnation; most commentators believe that it is first referred to in
. g or v. 10, or even earlier.l Nevertheless, the reference to the Logos
‘becoming flesh’ is certainly a new and significant statement.

If we omit for the moment the ‘interruptions’ in v. 6-8 and 1 5, we find
that the remaining material falls into the following pattern: A (i) ov. 1-5,
The Logos in relation to God; active in creation; as life—which is light,
(ii) v». g-13. The light lightens men; but the world (created by him) did not
accept him; those who did were made children of God through him,
B (i) v. 14. The incarnate Logos—his glory, full of grace and truth. (ii) sn.

* Cf. C. K. Barrett, 0p. cit. in loc.; R, E. Brown, sp. cit. p. 29, points out how the phrases in this
section link with the activity of Jesus in the rest of the gospel. W. H. Cadman, ed. G. B. Caird, The

Open Heaven (1960), PP- 20-2, interprets v. 5 asa reference to the incarnation. Similarly R. Schnacken-
burg, The Gospel according to St John, 1 (1 968), in loc,
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16-18. Men have received of his fullness, and grace and truth have coon o
through him; God, whom no one has seen, has been made known ﬁr«oru,a/ff
him. h
It will be noted that each main section is built to some degree in chia- ¢
- form. The first moves from the theme of the Logos’
) ! creation to the idea that he is life and so light. After the ‘insertion’ WE meps S
a. - on from the theme of light to the reaction of the world (created by b
. cf v.3) and to the new life as children of God given to those who receive h =
the second part of this first main section, therefore, picks up from the first *\ =
ideas of life and light, of the relationship of the Adyos to creation and W+
~ relationship with God. In the second main section, we are told that we howsa
«  seen the glory of the incarnate Logos, as of the Hovoyevs, full of grace : ys.°
SU ¢ truth, Again, these themes are taken up after the ‘insertion’ in 2, | 53 s
SN\ language emphasizes the mbwmfﬂym__uetoa 1 Xépis xod 7 GAMBeret, Eddpax: «
Hovoyevis Qeds, Motpés. The references to John the Baptist occur at whao-

may be described as the turning-points of the two sections—at that poine_ o~

mmn#SrmmnFQ.EQE%Ennm&\mﬁm_ﬂnmmwn taken up and developed; each \ia..
the “development’ sections works out more fully what has been stated in « ...
preceding verses. In each case this is done in terms of the meaning for m... —

i kind of what has been already stated. The Logos, eternally with God and -+
agent of creation, is the bearer of life and light, which shines in the darkn« = |
the world (made through him) did not know him and his own pec ~'e

rejected him, but to those who accepted him he gave power to bece o

among men, which is the theme of John’s gospel.) The Logos became f'_c .
and we saw his glory: grace and truth have come to us through him, an¢ ‘.
has made known to us God himself, whom no one has ever seen.!

The positioning of the references to John the Baptist suggests that t\es»
serve a particular function at these points, and that they are not pasw o
parentheses. Their function becomes clearer when we remember that o=
passages are not primarily ‘about John the ‘Baptist’; rather, like Jectee
himself, they point to the one to whom John witnessed. They refer to "«
historical ‘event’ of Jesus Christ, that is, to the appearance of the Le-o-

fact that each refers to John as o
n_ witness who confirms the trath of what has just been said, that light is shin. .- Y
lin the darkness, and that we have seen the glory of the incarnate Logos.2T» -«
‘to these basic statements of truth that the Baptist, in his OWn way, witness-\
He bears witness that the one who follows him is * the light” when he descrj- - -
himself as a voice and as one who prepares the way; he bears witness to '
incomparable superiority and pre-existence of his Successor when he decl;-e c

1 John here contrasts Jesus with Moses, through whom the Law was given to us, and -
according to Exod. xxxiii. 17-23, was unable to see God,

* The parallelism between these two statements, together with their similar Positioning, sup)
the interpretation of 2. 5 as referring to the incarnation; see above, p. 356 n. 1.

o /}/.. sy ol /.rr.u,.,, s O

SR Q NSENEA Y WoMe tae L.

mar hatoee see o



LU KRN A HOOKER

that he has seen the Spirit descend upon Jesus, and therefore knows and
bears witness that he is the Son of God.

The function of John the Baptist in these two short passages is therefore the

HepapTIpKes, and John then repeats his witness. Again, in g 33, Jesus
himself refers to John’s witness to the truth.t

Within the Prologue, the references to John the Baptist serve to link the
subsequent historical Statements with the metaphysical truths there o,mEﬁmmn
they make clear that it is Jesus who is the true light Srwnr,m.w\,nmw.mm,mﬂmmm&mmv
and who is the full revelation of God. Whether or not they are additions to an
original ‘hymn’, they are by no means ‘interruptions’, as at first appeared,
Rather the author has used them to link firmly the introductory philo-

sophical passage (Which may well be his OWI composition) to the eveng which

New Test. Stud, 16, pp. 358-64

THE DISCIPLE’S CROSS

Mark wiii, 34 contains a well-known saying of Jesus: ‘If any man would
come after me, let him deny himself, and take up his cross (&pdTadr Tov

to the crucifixion of our Lord.? The clause &pdTw Tod OTaUPSY alroll is found

! Note the use of Beaodpedn and dpoxey in gy, 14-18, echoed by webéopan ang Edpaket in gy, 23
and 34. .

* 1 am grateful to Professor C. F. Evans for helpful eriticism of the first draft of thig article.

# CLR.H. Lightfoot, The Gospel Message of St Mark (Oxford, 1950), p. 36.

THE DISGIPLE’g CROSS

in Luke ix, 2 3 with the strange addition of ke’ Nuépav. Otherwise the var
have little significance: Matt, x. 38 has 85 o AcwBdver oy OTOUPOY o
and Luke xiv, 27 GoTis ol Baotdze Tov OTaUPOV £xuTol. In Mark xv, 21
Matt. xxvii, 32 the clause fye &pn) ToV OTaUpdY alTol is used of Simon ta
up our Lord’s cross. Is it possible to avoid the conclusion that the refor
to the disciple’s cross is based on the later €xperience and interpretatic
the Master’s cross? ,

The latter is the conclusion reached by the Swedish scholar Rig]
Koolmeister! afier a lengthy and elaborate Survey of New Testar
exegesis on this theme, He begins with the Greek and Roman fatl
showing that martyrdom or extreme self-denjal is the meaning ust
extracted. Luther is shown to have seen here an exhortation to Spirit
rather than literal, crucifixion; Calvin too stresses the regula imitationss. F
the seventeenth century onwards the saying is viewed as implying eith
prophetic statement on the part of Jesus or a retrospective creation on
part of the early Church. G. L, Hahn? in 18g2 Seems to have been the fir.
emphasize that crucifixion was a common mode of Punishment in
temporary Palestine; hut ng one has suggested a political significance |
more recent times. Indeed Koolmeister’s valuable survey is defective in

application (p. 90). At the same time he is ready to argue-that the form
8g is earlier than that with SoTis or & Tig ; if so, the earlier syntax will not in
a universal connotation, but an address to the twelve disciples in particy

Another study of this theme which has appeared in 5 Festschrift is tha
Erich Dinkler,3 Unlike Koolmeister, he has & new and highly orig
explanation to offer, though he adds 2 cazeat at the end (p. 129) that
offers it only as 5 tentative hypothesis, To carry the cross, according to k
means to bear on one’s forehead, hand or arm the Taw-sign which is
special onusioy of Yahweh in the light of Ezek. ix. 4~ This cultic use of
letter involved 2 writing as 4 or x i it was a protective sign, connot

identity, penitence ang especially devoted service ; hence its use in bapti;

argues Dinkler, the Zaw-sign would have been affixed to the Cross ir
Christian sense, With reference to the disciples the saying will therefi
refer to the devotion and service demanded of them, and it is assumed t]
the sign will have become familiar cnough in symbolism to enable a ser
Proverbial - use of the- phrase. This ingenious theory has the merit

2 ,mn_wmgozgmzﬁ:m. Kreuzaufnahme und Nachfolge: eine historische Styudie liber Mt. xvi,

mnn‘gamlnmgngm Kopp (Papers of the Estonian Theological Society in Exile, No, 7, Stockhc
1954), pp. 64~g4. . : ,

* Ibid. pp. 83 f.

# “Jesu Wort vom Kreuztragen® in Neutestamentliche Studion Siir Rudolf Bultmann (Berlin, 11
PP. 110-29. Cf. Rudolf mnrmwa_ﬁs_uﬁm. God's Rule and Kingdom (tr, John Murray, London, 1g¢
P- 111 n. 58, o



