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What do academics think about collective memory, memory studies, and les lieux de memoire?
Maurice Halbwachs was a French sociologist who lived between 1877 and 1945. A student of Durkheimian sociology. Durkheim although he did not term the phrase collective memory did extensive work linking memory to social frameworks especially religion and ritual practice. Halbwachs believed that individuals' memories are not entirely their own, but rather a product of their social and cultural contexts. He believed that memory exists as a social construct and that it is shaped by social forces, such as culture, media, and power relations. The difference between the two theorists is that Halbwach went further in defining collective memory as a methodology for studying social groups outside of religious practice.
Durkheim was one of the first social theorists to link collective group memory to the historicized past. "that the past confers identity on individuals and groups, allows us to define collective memory as one of the elementary forms of social life, or as part of society’s intellectual and moral framework,” (Misztal, B.A.2003. Durkheim on Collective Memory. P.136). Misztal believes that a look back towards Durkheimian theory of memory is important for memory studies and the critique of such theories as Inventing traditions by Hobsbawm. 2012. Durkheim associate's memory with morality historically performed through religion and in his time the new law of nation states. 
 Halbwachs also introduced the idea of the religious social framework of memory. In this theory, Halbwachs believed that religion plays a significant role in forming and shaping collective memory. He argued that religious beliefs and practices, such as rituals and ceremonies, serve as a way of remembering and reinforcing cultural traditions. This is memory in action or could be argued so. If using Noras definition of memory, closer to the “trace” the original intention of the memory held in practice, praxis of the everyday, avoiding the morphological process through the delicate social structure, anew, into another meaning for history. This is in the lineage of Durkheim.
One of Halbwachs' most famous theories is the concept of social frameworks of memory. In this theory, he postulated that memory is not an individual cognitive process, but rather a social framework in which individual memories are shaped by the collective memory of a group. Halbwachs believed that the collective memory of a group is created through social interaction and shared experiences, which are then stored in the group's social frameworks. These social frameworks are passed down from one generation to another, creating a cultural memory that becomes a part of the group's identity. Gensburger suggests that there is a fundamental misreading of Halbwach within Nora's work which confuses collective memory and social frameworks as being the same theory. (Gensburger, S., 2016). Gensburger is convincing in arguing for a re reading of Halbwach and a reinterpretation of memory studies as part of sociology and not necessarily a discipline which stands alone, she believes that memory studies exist more within the framework of Noras translation, of Halbwachs work.
Another theory of Halbwachs is the concept of the memory object. According to this theory, an individual's memory is constructed around a central object or event that serves as a reference point. Halbwachs believed that this memory object is typically a material, object that represents a cultural symbol. For example, a national monument such as the Statue of Liberty represents a memory object for Americans, which represents their cultural identity and collective memory. (Nora P.1989. Between Memory and History: Les Lieux de Mémoire. Representations). Nora uses memory object theory in sites of memory, les lieux de memoire.
In Hobsbawm theory of invented traditions, is a static, object material site of memory that loses efficacy over the generational gap, with the “death” of memory absolute, for Hobsbawm, like Nora with no commemoration, act of remembrance to carry the memory forward the meaning is at risk of being corrupted, changed over time, acquiring new meaning. (Hobsbawm, E.J. and Ranger, T.O., 2012. The Invention of tradition). 
Gensberger states that Halbwach splits these two ideas of the individual and the self which leads to theoretical contradictions within the discipline of memory studies. According to Gensberger, Halbwachs intention was to site the study of collective memory within sociology providing a framework, a theory and methodology to work from. Memory studies exist within the humanities namely: history, education, anthropology, psychology, art history, sociology. The specific term collective memory is accredited to Maurice Halbwachs. He is currently acknowledged as the founding father of ‘memory studies’ 2007. (Gensburger, S. Halbwachs’ studies in collective memory.2016). 
I examine Gensberger to see what she calls ‘an alternate’ lens of the readings of Halbwach. Citing the history of the new memory studies discipline and its recognised lineage. (Gensberger, S. 2016.P.405). Nora, for Gensberger argues that the translation of collective memory is lacking in a fundamental understanding of what Halbwach intended within current memory studies. Without the context of the sociologist's body of work. Collective memory is as Gensberger sees it, better understood when looking at a broader view of Halbwachs work. For example, Morphology, sociological methodology, Gensberger argues that through methodology in social science, a new social framework to approach memory studies emerges, and that memory emerges with its own social framework.
Gensberger argues that it is possible to see past the presentist theory of collective memory and re position memory in a relational context rather than memory being an absolute of experience as Nora indicates in his translation using the methodology of les lieux de memoire. Where nora uses history and creates the memory history equation, Halbwach himself has already positioned himself out of the absolute and presentist view into a social milieu of individual and collective social constructs suggesting that an empirical and methodological framework exists. 
“So, Halbwachs’ approach is in fact fundamentally different from presentism, the latter being a temporal form characterised by reductionist constructivism. The memory that is present in the consciousness of the social individual is simultaneously recognised and reconstructed. The structuration of the social space and the position that the individual occupies within it explains the expression of memory.” (Gensburger, S. 2016. P.401).
Gensburger argues that the collective memory theory of Halbwach should be used to further the field of sociology that the frameworks of sociology need to be studied along with the framework presented by theories of memories. She suggests that the single discipline of memory studies “hides behind” a multidisciplinary reality, and memory “becomes an object of academic one upmanship” Gensburger goes further to cite Bastille as showing that the morphological processes of memory can be seen within a sociological framework. 
“It may now be possible to avoid the reification of collective memory; instead of studying ‘production’/’reception,’ it is now possible to examine the processes by which memory exists relationally and through social interactions, evolving through continual and reciprocal dialogue between social individuals.” ( Gensberger, S. 2016. P404).
[bookmark: _Int_6wF4PCh6]Halbwachs term collective memory is contested within the disciplines. This collective memory can be any group, of people with a collective memory of events, it is memory as in still within living memory and not collective history, according to Pierre Nora. A French historian who uses collective memory theory within an empirical study of les lieux de memoire. Halbwachs collective memory theory has led to a “boom” in memory studies according to Gensberger. Halbwachs collective memory is not so much as a plural mind, a memory homogenised within the self, a shared memory. Collective memory is a definition of a cultural social construct.  “The total psychologization of contemporary memory entails a completely new economy of the identity of the self, the mechanics of memory, and the relevance of the past.” (Nora, P. 1989. P.15).
In Noras theory of the sites of memory, les lieux de memoire he explores the blurred lines of distinction between history and memory. Positing that with no real milieux de memoire only les lieux de memoire exists. That is with no real settings of memory, with this loss Nora poses archives, ceremonies and celebrations mark and drive us to mark time with a memorable event or site of memory. Pierre Nora in le Lieux de memoire starts with the history memory equation. The acceleration of history acknowledged now by many academics. Memory for Nora is an integrated dictatorial memory held in an idealised pristine myth of a romanticised archaic society “with the appearance of the trace’’ (Nora, P. 1989. P.8) history however is for the “hopelessly forgetful modern society’’. Nora argues that we are not in the realm of the real memory but that of history.
 Nora argues that memory is absolute, and that history can only conceive of the relative. It could be argued that memory is in no way absolute, that it is in fact dependent on experience and past understandings, present environments, that memory is positioned within the collective memory embedded within power relations, as Halbwachs work suggests. Nora uses the memory object as les lieux de memoire, as a methodological approach concluding that ‘we are no more capable of creating a lieux de memoire now as we have ever been’ For Nora this is the memory history equation for halbwach according to Gensberger this is the social framework of collective memory, for Misztal this is Durkheim's theory. For what a site of memory, les Lieux de memoire is, is not necessarily going to carry the same meaning through to a next generation of peoples. Collective memory, “As was also the case in the French academic context for a long time, it was through a historian’s reading that the work of the sociologist was discovered by researchers in memory studies.” ( Gensburger, S. 2016. P.406).
 Memory and forgetting for Anderson create space new and old, History is the re making of the world anew. History is written at a point of time which carries great loss of memory. Where there is a threat to memory, history steps in to fill in the gaps. Anderson, B., 2016. Imagined communities. Chapter Memory and Forgetting). For Anderson borders no longer defined by language seen only in relation to the civilised European speaking peoples are historicised and remembered through the social framework. The revolutionary break from the imperialist past of empire became the new, the world through history is made from nations defined only in relation to the 18th century world (Anderson, B. 2016. Chapter Memory and Forgetting). 
History academics set to write and record, creating national memory, from the 16th century. (Hobsbawm, E.J. and Ranger, T.O., 2012. The Invention of tradition. Chapter the merrie Welsh). The old metropoles, the old world of indigenous people erased, the date records the need to position memory to narrate memory, by forgetting the beginning of nations, leads the future generations to believe in the nation as an historical truth, an absolute of memory. Believing in the records in the archive of history, while knowing of our own forgetting leads us to identity using the history memory equation. Formation of personhood and identity exist in relation to memory and history. The individual identity existing in the in-between, contextual of the past and future. Anderson argues that print capitalism is the media for the formation of nations, the imagined geopolitical landscape. Through the memory of the history, nations are formed and thus academics of memory are caught in the nationalistic discourse. The metropole is where all social science takes place according to Connell. Identity is seen as being created within the metropole using the periphery to explain difference. It is a discourse of identity which is always in relation to the other, the periphery vs the metropole. 
Collective memory, and the social frameworks of memory have had a significant impact on the field of sociology. Halbwachs work has helped to demonstrate that memory is not an objective or neutral process, but rather a social construction that is shaped by social and cultural context, morphological processes, power/social relationships, and material culture. His theories on memory and power relations have also contributed to a better understanding of how collective memory can be used as a tool for social and political control.
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