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| pay homage to the Perfectly Enlightened One,
the Buddha, the World-Honoured One.



Dedication to
all sentient beings,

living and dead.
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Samdhinirmocana-Sitra

Translator’s Preface

The Sanskrit term samdhi has shades of meanings, but in regard
to the title, it means ‘hidden meanings, or underlying intents, or
connotations, or mysteries in the fold’. Nirmocana is rendered as
‘deliverance’. Some other scholars interpreted it as ‘unfurling,
unravelling, or explaining’. Assuming these renderings are correct, the
title of this scripture literally should be either a scripture on
“explication of the underlying meanings of the Buddha’s intents”, or
“deliverance through unravelling of the mysteries of the Buddha’s
teaching”. Nonetheless, the title of my translated copy by no means
reflects the literal rendering. It just highlights the keynote of this
scriptural teaching in different words.

The original Sanskrit text of this scripture is no longer extant.
There are existing today the main translations in Tibetan which has also
been translated into French, Japanese, and English, and in Chinese
version on which currently this English translation is based. According
to the Commentaries, the original Sanskrit text of this scripture in India
were compiled in proses, circulated in two versions. There are
primarily four translation copies in Chinese, all of which are based on
the shorter version which contains a thousand five hundred proses.

Reverend Gunabhadra first interpreted it in Chinese, sometime
between 443-453 C.E. with the title “Scripture of an unbroken
liberation” (FH#E fi# /it 4%). Some translated contents had been lost and
remains only with one fascicle in existence. Reverend Bodhiruci
interpreted it sometime around 514 C.E. with the title as “Scripture of
liberation by the profound underlying meanings” (V% % fi# it £5), in five
fascicles still existing. Reverend Gunarata interpreted only one fascicle
of the text sometime around 557-569 C.E. with the title “Scripture of
the Buddha’s teaching that disentangles the Bonds™ (f#f i fi# i 4%).
Reverend HsanZuang interpreted it in five fascicles around 647 C.E.
with the title “Scripture on explication of the underlying meanings” (fi#
REZE). In comparison, the latter is thought to be more complete in
terms of reflecting nuances of the meanings. The translations by Rev.
Bodhiruci and Rev. Hstan Chuang have the same introduction but
which are not seen in the other two translations. This English
translation is based on the rendered copy by Rev. Hsian Chuang.

Samdhinirmocana-Sitra forms the fundamental sourcebook in the
earliest development of thought of the Yogacara school in India and
the later Vijhanavada school. It is an important hermeneutic which in
large degree had influenced particularly the thinking and substantial
exegetical works of pioneers of the Indian Yogacara school like
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Asanga (395-470 C.E.), Vasubandhu (400-480 C.E.) and his disciples,
Dinaga and Sthiramati. This scripture, with the exception of its
Introduction section, is also found in the Yogacarabhumi-$astra, first
compiled in the mid of fifth Century C.E. It forms a part of its scroll
no. 75, complete in scroll no. 76-78. This text is among the few
particular scriptures and Abhidharma treatises that constitute the
bedrock of the thinking of the Vijiianavada school, amongst them are:
Avatamsaka-siitra, Lankavatara-siitra, Mahayana-Abhidharma-stitra
(the latter was never translated in Tibetan and Chinese); and the
Abhidharma texts which include Yogacarabhiimi-$astra, Mahayana-
samgraha-$astra, Mahayanasttralamkara, Abhidharma-samuccaya,
Prakaranaryavaca-$astra, Madhyantavibhaga-bhasya,  Vimsatika-
vijfapti-matrata-siddhi, Dasabhiimikasiitra-$astra, and Alambana-
pariksa. Another is Pramanasamuccaya, in two versions but both are
no more extant. Even Vijraptimatratasiddhi, an exegesis of the thirty
verses of Trimsika-vijfapti-karika, quotes frequently principles
expounded in the Samdhinirmocana-satra. According to Etienne
Lamotte in his research work, Samdhinirmocana-sitra is thought to be
first compiled sometime in the 2nd Century C.E.

In this book, explanations to the critical points, and also to terms
in the original text which appear unclear or may be confusing, are
provided in the footnotes. Further important information to supplement
understanding for benefits of the readers are provided in the five
appendices at the end of the book. There are several Sanskrit words of
the Sttra which are remained as they are, as in the same case of the
many Chinese translations of Satras. The reason is that each of those
Sanskrit words carries nuances of meaning, and not a direct English
word can completely convey their actual meanings. Also, some of their
definitions vary according to the various situations in which they are
used. For these reasons, | provided a glossary for the separate
explanations of those Sanskrit terms.

The scripture opens with a narration of the Bhagavan, the tenth
epithet of a Buddha, in his abode of a great palace, wonderfully created
and adorned by his incalculable merits of virtues. The girth of this
splendid palace is immeasurable, its size surpasses even the three
mundane worlds combined together. The setting is obviously a celestial
domain of the sambhogakaya, a rewarded body of bliss, of a Bhagavan,
Many enlightened Great Bodhisattvas came from the different worlds
to assemble here, accompanied by inhabitants of the various types who
all lived on the joy of high level spiritual cultivation. The Introduction
also recounts eighteen sublime qualities of the perfect attainment of the
Bhagavan. The next seven Chapters deal with catechetical
interlocutions amongst the Great Bodhisattvas and also between the
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Great Bodhisattvas and Bhagavan on many critical points and
principles, that are not always obvious but are covert yet profound
meanings hidden in many other scriptures, and which go to the very
heart of the grave practitioners for spiritual transcendence.

Chapter 1l begins with a dialogue between two enlightening
beings. The answers given draw to conclude that all phenomena,
generalised as conditioned and unconditioned, are just instructive
expressions conveniently formulated by the Buddha which are meant
to educate and liberate beings. Because without using words, there was
simply no way to teach the ordinary folks. Whether it is conditioned or
unconditioned states, they all fall in the common use of names and
words which humans are prevalently and discriminatively attached to.
Accomplished sages illuminate us of the true nature of realities as
going beyond words, sum up as the non-duality of all phenomena. Then
it follows with the Buddha answering questions, explains the meaning
of ultimate truth as an inner realisation which surpasses all thoughts
and deliberations, is devoid of all forms of object, is unexpressible, is
beyond all presentation, is to put to rest all controversies, and is neither
bound by sameness nor dissimilarity. Ultimate truth is also depicted as
one’s pure, unmixed attention in relation to all phenomenal states. As
in true thusness, ultimate truth is explained as the selflessness of all
phenomena, free from all causes and conditions, is universally all-
pervasive and uniform across all kinds, natures, and characteristics of
phenomena.

In Chapter Ill, the Buddha provides a definitive account of the
terms ‘mind, ideation, and consciousness’. The term ‘mind’ in this
context is explained as sarva-bija-manovijiana in Sanskrit, or
translated as ‘all seeds-like potentialities of the mind-consciousness’.
This mind-consciousness, concealing from moment of conception in
the mother’s womb to the developed body of adult, clings steadfastly
to the physical faculties and what they depend on, to forms, names,
discriminatory words and concepts, and to one’s propensities. Ideation
is described in terms of a discriminatory mind-consciousness to which
the respective cognitive consciousnesses relate independently. A
person who is said to be skilled in the secrets of mind, ideation, and
consciousnesses is described as one who is without the inner
discrimination in relation to mind and its cumulation, the six cognitive
consciousnesses, and mind-consciousness. In other words, ultimate
truths are applied in the attention to mental appearances of whatsoever
meditational subjects. The Buddha depicts the complex subtlety of
adana-vijiiana (clinging consciousness), another name for sarva-bija-
manovijiiana and alaya-vijiiana (repository consciousness), wherein all
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its seeds-like infinitesimal units of energies flow and function just like
the torrent.

Chapter IV is dedicated to elucidating what constitutes a
practitioner as being versed in the characteristics of all those
phenomenal states in meditation. The Buddha provides the answers by
giving definitions to threefold characters as a categorical identification
of all phenomena, namely the character of all-pervasive and calculated
clinging to things, the character of dependent origination, and the
character of the perfect reality of things. Several analogies are drawn
to illustrate the similarities between the examples and these threefold
characters. Cruces of the descriptions center upon the crucial
understanding of putting an end to one’s attachment to the prevalently
and discriminatively calculated clinging to things like names, words
and their differentiations, conditional on factors of dependent arising.
whereby the character of the perfect reality of things can be
comprehended, and so meditator realises the need for dwelling in
objectlessness. As one continues to practise in this way, one will
gradually dispel all the adulterated forms of moral infection, and would
eventually abide in only states characteristic of purity. Thus is the way
skilfulness in all phenomena is defined in this chapter.

Chapter V illustrates in detail the threefold nature of non-
originalness of all states. Non-original (asvabhava) refers to
conditioned states that have no point of origin, lacking the independent
existence. The three natures are about the non-originalness of
characteristics, of arising, of ultimate realities. The primary reason for
the introduction of these threefold nature is to explain the princinple
regarding all phenomenal states as without the nature of independent
existence, without origination, without extinction, are fundamentally
tranquil, are inherently nirvanic. This principle is a hidden profound
secret in scriptural teachings that were instructed in an implicit manner,
which are incomplete in definitive exposition. The Buddha explains
this principle based on meanings of the non-originalness of
characteristics and ultimate realities as revealed by a realisation of the
selflessness of phenomena. However, bearing in mind this threefold
nature of non-originalness by no means corroborates non-existence of
the threefold characteristic that are described in Chapter IV, nor does
it indicate that everything in life are insubstantial and void. Otherwise
it would become a fallacious view of extremity.

The chapter explains the nature of non-originalness of
characteristics as referring to the characteristic of all-pervasively
discriminative clinging to names, words, concepts, etc. The nature of
non-originalness of arising corresponds to the characteristic of
dependent origination of all states, which are conditioned arising and
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never naturally arise on their own. The nature of non-originalness of
ultimate realities are explained in two aspects. First, it tantamounts to
all the states of dependent arising, regardless of whether they are
conditioned by virtuous or faulty objects, for they all lack point of
origin. Second, it corresponds to the characteristic of perfect realities
of phenomena when attachment to the all-pervasively discriminative
clinging to things is abandoned, and manifested are the conditioned
objects of purity of whether non-originalness, selflessness, or true
thusness of mental states.

In Chapter VI, Maha-Bodhisattva Maitreya inquired all those
important questions regarding the meditation practice of tranquillity
and analytic insight, and the Buddha answered them all in vivid
practical detail. This chapter reveals crucial information on the
compositional and practical distinctions, types, application methods,
procedures, functions, results, as well as some misconceptions and
errors commonly experienced in the practice of $amatha and vipasyana.
It explains the technical differences between the distinct and holistic
approach of the practice of Samatha and vipasyana. There are also very
detailed explanations about the different ways to meditate on the
scriptural principles on one hand, and their main significations on
another, and the method embraces all those other ways. The Buddha
also illustrates by applying the different notions of emptiness to dispel
the ten distinct defiling mental appearances during meditation sessions,
and most importantly about the overall representative of all those
notions of emptiness from the perspective of Mahayana. There are
explanations on how constituents of the five kinds of entanglement, the
five kinds of shroud, and the five kinds of distractions are impediments
specifically to to $amatha and vipasyana. Although the eleven bhiimi
of cultivation are dealt with in the next chapter, here it illustrates how
$amatha-vipasyana can overcome all those types of impediments to the
Bodhisattvas’ ten stages and the stage of Buddha-hood. It explains how
those who are skilled in $amatha-vipasyana, by considering the seven
kinds of suchness, can meditate to extinguish entirely all those subtle
mental constructs, to realise attainment from the Bodhisattvas’ first
stage, up to the peerless supreme enlightenment. As Thomas Cleary
wrote, this chapter enables the meditation practitioners to avoid the
pitfalls and hazards of ignorant or misguided concentration.

Chapter VIl covers questions by the Maha-Bodhisattva
Avalokitesvara to the Buddha. The contents elucidate details of the
transcendental ways of practice in connection to structure of the ten
stages of Bodhisattvas’ developmental cultivation, including also the
eleventh stage of Buddha-hood. It details the characteristics, various
aspects of purity and other qualities, resultants, functions and particular
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shortcomings that are to be overcome at each specific stages of
cultivation. The six paramita ways are sequenced for facilitating
progressive development, which serve two primary purposes as
benefitting all sentient beings and at the same time as overcoming one’s
own assortment of moral impurities. The other four paramita ways are
explained as ancillaries to the six principal ones. It also details the
different classes in each of these six main paramita ways; behaviours
that are aberration from the paramita ways; practices that are not
genuinely expedients of the paramita ways. It illuminates also other
important details such as the weak, the subtle, and the concomitants of
one’s latent propensities; the Buddha’s intention of One-yana; the plus
side and minus side as the effects of misleading interpretational
differentiations of scriptures.

Chapter VIII, through the questions asked by Maha-Bodhisattva
Mafijusr, reveals accomplishments of the deeds of the Buddha. It
begins with the Buddha explaining the perfect attainment of a
dharmakaya of the Tathagata as different from the final attainments of
the Sravakas and Pratyekabuddhas which are termed as bodies that are
liberated, but are not called dharmakaya. The Buddha describes
dharmakaya of the Tathagata as inconceivable, because it is totally
dissociated from causes of conditionality, free from metaphysical
argumentations, having no genesis, needing no deliberate effort, is
replete with immeasurable merits of virtues, is capable of producing
innumerable transformed bodies (nirmanakaya) in the countless world-
systems. In contrast, the transformed bodies of a Tathagata have
origination of their features, are supported by the immense power of
merits of the Tathagata. The Buddha provides a very detailed analytical
breakdown about the distinct characteristics and functional aspects of
the scriptures, discipline, the abhidharma schema of contents (matika),
and the synoptic contents of spells (dharani) which he has formulated,
for helping others with spiritual practices to truly realise the ultimate
emancipation. The chapter also reveals other supreme qualities,
capacities, and unique domains that characterise an unmatched
Tathagata. Other things which are explicated includes distinctions
between the sphere of activities and realm of the Thatagata, eight
defiling things that are easily found and two virtuous things of scarcity
in the secular world, and conversely the eight things that are hard to
find and two things that prevail in pure paradise of the Thatagata.

P. B. Tan
Kuching
Sept, 2021
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translated from Sanskrit by the Reverend HsllanZuang

770 .

CRIR 2 28

B

R =ERT X B8 2

ha{ilg
0d
Oy

Xii

























































Samdhinirmocana-Sitra

Since not all those worldlings have realised the truth, not all those
worldlings are able to attain the peerless, yet convenient nirvana, and
also not everyone has realised unsurpassed perfect enlightenment.
Therefore it 1s irrational to say that characteristics of ultimate truth and
characteristics of mental states are no different at all. If someone in this
regard says that characteristics of ultimate truth do not differ from
characteristics of mental states, with this way of reasoning it should be
known that all of these are not practised rightly, not in accord with valid
reasoning. Since it is not at this point in time that those who have
realised the truth cannot dismiss the characteristics of those mental
states, but indeed they can dismiss them. And since it 1s not the case
that those who have realised the truth cannot be liberated from all those
fetters bound by sensation to externals, but indeed they can be liberated.
And it is not the case that those who have realised the truth cannot be
liberated from the crude heavy fetters, but indeed they can be liberated.
Because they are able to shed these two kinds of hindrance, they can
also attain the unsurpassed, yet convenient, safe and secure nirvana; or
some can realise the unsurpassed perfect enlightenment. So it is invalid
reasoning to say that characteristics of ultimate truth and characteristics
of mental states are entirely different. If regarding this someone says
that characteristics of ultimate truth differ from characteristics of
mental states at all times, with this way of reasoning it should be known
that all this 1s not practised rightly, not in accord with valid reasoning.

Moreover, if characteristics of ultimate truth were no different
from characteristics of mental states, then if mental states were to lapse
into adulterated moral infections, ultimate truth would also lapse into
adulterated moral infections. If characteristics of ultimate truth were
totally different from characteristics of mental states, then it would not
be true that the common characteristics of all those mental states 10 are
the characteristics of ultimate truth. Now then, since ultimate truth does
not degenerate into adulterated moral infections, and the common
characteristics of all those mental states are the characteristics of
ultimate truth, it is therefore not a valid reason to say either that
characteristics of ultimate truth are no different from characteristics of
mental states, or characteristics of ultimate truth are totally different
from characteristics of mental states. If in regard to this someone says
that characteristics of ultimate truth does not different from
characteristics of mental states, or characteristics of ultimate truth is
totally different from characteristics of mental states, with this sort of

10 Verities in terms of the mark of selflessness or insubstantiality, and notion of
voidness are the common characteristics of all phenomenal states.
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Chapter II. Characteristics of Ultimate Realities

apprehended the eightfold noble path, because of having apprehended
characteristics of the eightfold noble path, because of having
apprehended the fixing and fixed aspects of the eightfold noble path,
because of having put into practice their apprehension of the eightfold
noble path, because of having apprehended the eightfold noble path
that they were able to arouse good states as yet undeveloped, and
because having apprehended and generated the eightfold noble path,
they dwelled in steadfastly so as to not to forget them, increasingly
practised them, enhanced and augmented them.

World-Honoured One! Having seen all of these, I thought to
myself, "These elders recounted their understandings based on the
respective contemplations they have achieved, by which they narrated
the various sorts of states of mental appearance.” It must be known that
these elders are all in possession of overweening conceit, and because
of their attachment to overweening conceit, they cannot comprehend
the characteristics of universal all-pervasiveness and taste of oneness
as the ultimate truth. That’s why it is exceedingly marvelous of the
World-Honoured One, to as far as the well-expounded teachings of the
World-Honoured One. As the World-Honoured One has said, the
characteristics of ultimate truth are subtle, most subtle, deeply
profound, most deeply profound, difficult to comprehend, most
difficult to comprehend, characterised by the universal all-
pervasiveness and taste of oneness. World-Honoured One! Even the
monks who practise this noble teaching are having difficulty to
comprehend the characteristics of universal all-pervasiveness and taste
of unity as the ultimate truth, let alone heretics.
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Then, the Buddha, in order to restate the main points, said in verse:

The clinging consciousness 1s very abstruse and subtle, all
seeds-like potentialities are like the torrent.

To the ignorant fools I do not expound, lest they differentiate
it and clinging to the notion of ‘that’s me’.
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At that time the Buddha spoke a verse to summarise this principle:

If states of formlessness are not comprehended, the states of
adulterated moral infections cannot be eliminated.

As adulterated moral defilements cannot be eliminated, it
will ruin realisation of the wondrous, subtle states of purity.

Because of failures to reflect upon the faults of those actions,
demerits of moral laxity and dissoluteness will do a
disservice to beings.

Slothful of observing states of abidance and states of
distractions 3, they are pitiful as they miss out and lost out on
what are rightly as non-existent and existent 6.

5 States of abidance ({F:7%) can be interpreted as absorbing in $amatha-vipasyana,
conducive to transcendental states in dhyana, leading to nirvana. However,
considering its relevancy in this Chapter, it should be about states with
characteristics of the perfect reality of things, states of objectlessness, and states
of purity. In contrast, states of distractions (FV£) refer to all those states with
the characteristics of dependent origination and characteristics of all-pervasive
and calculated clinging to things, which are defiling, are conducive to the path
of systemic cycle of births.

¢ Ignorant ordinary folk doggedly mistake wealth and material things as real and
permanent, the sightless aspects of cycle of births, nirvana and enlightenment as
unreal and nonsensical. The term #7 or A £ is bhavabhava in Sanskrit
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Chapter V
Characteristics of the Nature of
Non-Originalness

EH AR m S

EHEEEEEAEON S HE REBEFR.
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BTG MEHIE A4 BEKE . {FE. BE. AR
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ECEAE, AR . BmE. BER. WmEeE, EE. M
AR AL B EmE. UEBFISRAIRERF
B4, stiE. Frim. RUVEE, RESE. LCEEfAE. AR,
iR, BA. HERn—TREE KA. e, M.
AREEF. BHEER. RAFETRATSF0ES. —UF
FEREAE. BAE. BN, AREE. BEER. KS5EH
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BEERGFRE, TE—UREEEEE. BE. BR. A%
HAF. BUHERSAER.

At that time the Great Bodhisattva Paramarthasamudgata said to
the Buddha, "World-Honoured One! Once when I was staying alone in
a quiet place, these thoughts came to my mid: The Buddha has
explained, in untold ways, the individual characteristics, characteristics
of origination, characteristics of cessation, the total knowledge of
permanent eradication of the (five) aggregates. In the same breath as
aggregates, the (twelve) bases, dependent origination, and nutriments,
are to be understood in the same way. In uncountable ways, the Buddha
has explained the individual characteristics, the total knowledge of
permanent elimination, realisation, and practice concerning all those
truths. In uncountable ways, the Buddha has explained the individual
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Chapter V. Characteristics of the Nature of Non-Originalness

definitive meanings, those having heard or read of them, developed
faith with understanding of them and so forth as in the aforesaid, to the
extent of setting out intensifying effort in accord with their distinctive
marks of practice, the amount of menits of virtues gained by them, by
comparison, scarcely amount to one-hundredth and so forth, to even
the smallest fraction of the amount of merits of virtues gained by those
who have heard or read of the complete definitive meanings of
scriptures, thereupon developed faith with understanding and so forth,
to the extent of carrying out step-up effort in conformity with their
methods of practice.” #* After that being said, then Bodhisattva
Paramarthasamudgata said to the Buddha, "The World-Honoured Onel
In this doctrinal approach of explicating the profound underlying
meanings, what should this teaching be called? How shall I reverently
uphold it?” The Buddha said to Bodhisattva Paramarthasamudgata,
“This be called teaching of the ultimate, complete definitive meanings.
You should reverently uphold it. At the time of the Buddha giving
exposition of this teaching of the ultimate, complete definitive
meanings, within the congregation, there are six hundred thousand
beings resolved to realise unsurpassed perfect awakening, three
hundred thousand $ravakas became detached from defiling passions,
and attained purity of insight into those teachings; one hundred and
fifty thousand sravakas permanently extinguished all those defilements
and attained liberation of their minds; seventy-five thousand
bodhisattvas attained a meditational state of actualisation of an
unproduced nature of all phenomena 4,

% 1t shall not be the case when one practises the aforementioned nine ways in
connection to scriptures compiled with incomplete definitive meanings, with
filll understanding concerning the covert, implicit meanings of ultimate truths
in them.

% In Sanskrit as anutpattika-dharma-ksanti (£4£7%8), a meditational state of
realisation said to be attained by those bodhisattvas of practice of the seventh
bhami and above.
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Chapter VI. The Analysis of Yoga

penetrate to the subtle core 7. Through this is the process which
involves recognising ®, joyful appreciation, wise resolving, inquiring,
deeply and subtly analysing, and it is known as vipasyana. So it is in
this way the bodhisattvas can gain proficiency in vipasyana.”

BREFHEEORS. HE! FRTESOLHENBRDL,
TERBHOLER, IEER BEMF? ho@REEH:
E5T! FEEMES, RREIAEEAEEHEES,
FrnEERRSLER, R BAE RSN SRR
SR FEEME WEEEELMNSE? 257! FEHE
HIEE, RRERSKEHEEEEES. BREEERAHRS:
e 2 AL P Pk A I %ﬁﬁﬂ7ﬁﬁﬁﬂ°%i
#INEFREE: EHT! E5F6. BEER, MaFAE
Umﬁ%%%ﬁﬁ,@%ﬁﬁﬁoﬂﬁ$ﬁ??ﬁﬁﬂﬁﬁ
EpiET. BREEEAMGS: €5 BERSDEEHA
TR, HED, EFER? ESEAT A5 ERTER:
ERT! EFER, AU AREREREE. 5T
&ﬁ&ﬁﬁ,%&%ﬁﬁoﬁ%!%ﬁﬁﬁ%ﬁnWﬁ%@
ﬂﬁﬂ%,ﬁﬁ%ﬁﬁﬂ%ﬁ?%%¥!%*ﬁﬁ¢&%ﬁ

ik BRRIMCINR AR, RIANERBREHR. EH 1! W
E. &£, HHERE, UHEAGERAH, WERS ARE
B, FGHME G TRRRRIR, R AR, EDER
=EMPTRAGRER. HE) ERERAENE, SEE0
FTEAR, BUEOTRER? E5 7! FEAR! MRS
REMER, KWRERE SRt EREES. (PR,

Bodhisattva Maitreya inquired further, “World-Honoured One! If
those bodhisattvas by their inward contemplation focus continuously
on the mind, but even then have not yet attained the physical and

7 These are also the four kinds of vipadyana in their proper sequence mentioned in
the Yogacarabhtimi-§astra (scroll 30): EEIE B #, HmEE, AR
Bl {7 £2. Tt further states that, by correctly contemplating on the mental objects
(FEIE B 42) is meant to be able contemplate to the utmost of the individual
characteristics of things (1E B # & FrH ) in regard to the mental sphere of
puritanical practice (JRATETEIE ), of illustrative skillfulness (3 15 FTas1R
#), and conditional relation of the activities of untaintedness and defilement
(BRIFSHES).

& ., an archaic term as # 7], also means 2 A].
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attain samatha and vipasyana—namely, meditating on the lividness,
festering, and so on (of a dead body), on all mental formations as in a
state of incessant change, on unsatisfactoriness in all those mental
events, on selflessness of all phenomena '8 | on also nirvana as ultimate
tranquillity—such kinds of $amatha-vipasyana are called samatha and
vipasyand not in accord with the doctrinal teaching. Because the
bodhisattvas practise in concordance with the doctrinal teaching to
attain $amatha and vipasyana, I therefore define those doctrine-
adherent practising bodhisattvas as being of sharp faculties. Because of
having not practising in line with the doctrinal teaching to attain
samatha and vipasyana, 1 therefore define those faith-following
bodhisattvas as being of dull faculties.”
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1% The three marks of all phenomenal existences (dharmamudra trilaksana).
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applications of mindfulness, bases of accomplishment, and so on. Total
knowledge with regard to fruitions refers to the monastic codes of
discipline by which greed, hatred, and delusion are gotten rid of
permanently, and the fruitions of those Buddhist practitioners of the
monastic order by which greed, hatred, and delusion are eradicated
forever, and the realisation of all those worldly and transcendental
merits of virtues which can be similar or dissimilar in many ways %’
between the Fully Awakened One (Tathagata) and the Sravakas.
Awakened comprehension of all of these means all those knowledge of
deliverance that are herein realised *®, let others know in full, propagate
them, and elucidate them. So it should be known these five kinds of
meanings embrace all other meanings.

RREFRT! et m, HETHIESN, ZRFSE.
EE? —Foes, —EFEWR, =F TS, NE
FEdv EEE. BE T Wals, ENEE-URS. '
WEHT! R, HRTHAESHBN AAMRE. WF
=R EHXH —Ess SERS. E2ET! SRS,
HEBE. BBERAEAETRE: ~EHREM, ZHIRNM,
=EKEAE, PUE{EEMH, LEBER, AENEEERAS
anZE AR, L AT IRAEMOHE AR\ Bl A R B,
NFIRBEIREAE, +F A fon Sl . 5
REH, FLMA. —FHLFR, —FEER ZHER
MERTART, LERRGER. EFRT! WRhE, EH
EE U=,

4 The comparatively dissimilar characteristics of the Buddha include the ten
mental powers, the four fearlessness, and the eighteen supreme merits that are
perfectly fulfilled. The details of these are provided in Appendix II. The similar
meritorious characteristics that come along with the spiritual fulfillments by the
Buddha and the éravakas include the four mental qualities of boundless in terms
of benevolence, compassion, altruistic joy, and equanimity { 0 # &); the Eight
kinds of liberation, based on meditational efforts ( /\##8%); the Four kinds of
unhindered reasoning by analytical knowledge (Skt. pratibhana-pratisamvid;
Pali: patibhana-pafiisambhida) (VU8 4%); and the six kinds of supernormal
knowledge (FSFRIEA.

48 ‘Knowledge of deliverance that are herein realised” refers to culmination in the
meditative absorption of dyhana in the $amatha-vipasyana process, in which the
purified state of desp concentration as samadhi conditions the issuing in of the
first stage transcendental mind-moment, following instantly after which without
any interval, arises two or three mind-moments of transcendental fruition,
liberating the practitioner forever from the unending cycle of birth.
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Chapter VI. The Analysis of Yoga

purified, absolute dissociation from the characteristics of universally
all-pervasive and calculated clinging to things, it 1s in this way called
the ‘typical representative of the mental construct of the nature of void’
in reference to Mahayana.” Bodhisattva Maitreya then asked, “World-
Honoured One! How many kinds of samadhi can be included in this
samatha-vipasdvana?” The Buddha answered, “Like I have mentioned
about the numberless $ravakas, bodhisattvas, Tathagata, they have
innumerable, varied, extraordinary kinds of samadhi, and it should be
known that thev all are included in under the province of this ($amatha-
vipasyand).” Bodhisattva Maitreya inquired, “World-Honoured Onel
What is the foundational cause this samatha-vipasyana based on?” The
Buddha answered, “Purified disciplinary conduct, and right views
acquired through untainted ways of hearing, reading, and pondering
over them, form the foundational cause.” Bodhisattva Maitreya asked,
“What are the results to this samatha-vipasyana?” The Buddha
answered, “Virtuous, purified states of mind, and virtuous, purified
qualities of wisdom, these are the results. Furthermore, all $ravakas,
Thatagata and others, and all those virtuous teachings of the mundane
and supramundane concern, it should also be known that they are both
the acquired results of this $amatha-vipasyana.”
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activities 2. In the seventh stage, they can overcome the impediment
of subtle mental constructs in the current activities. In the eighth stage,
they can overcome the impediment of effort-making to formlessness
and the lack of mastered easiness to materialities 7. In the ninth stage,
they can overcome the impediment of unsmooth mastery as to all sorts
of illustrative skillfulness of verbal expressions. In the tenth stage, they
can overcome the impediment to the attainment of dharmakaya which
still has imperfection. In the stage of the Thatagata, this samatha-
vipasyand overcomes the impediment of very subtle and ultra-subtle
defilements and the impediment of cognizance. Because one is able to
permanently extirpate such impediments, one can realise ultimately all
the unattached and unhindered knowledge and insight. By virtue of
what has to be done had been done to its perfection 7, one establishes
the most purified form of dharmakaya.”

72 The bodhisattvas at this stage practise amatha-vipasyana based on the twelve
factors of dependent origination, to realise the unsubstantiality and voidness of
all things that are conditional, through which they perfect their knowledge of
non-differentiation in all doctrinal principles and their significations, as well as
towards all sentient things.

7 The eighth stage is characterised by unshakeableness in regard to a state of
actualisation with the patience of non-origination of mental taints { ## 4 1% 7).
Here the bodhisattvas can relate to immaterialities naturally and effortlessly,
unlike those at the seventh stage who have to function by exerting effort.

* This is the same as what was mentioned as FT{Ea#8 earlier on. It refers to the
complete, transformative, unsurpassed, perfect fulfillment by the Buddha.
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If one falsely differentiates those meanings in my teachings,
by either adding or reducing something in them,

And saying these two yanas are mutually contradictory, then
delusory mental interpretations engender controversies.

Bodhisattva Avalokitesvara then asked the Buddha, “World-
Honoured One! In this methodological teaching of unraveling the
profound meanings, what should this teaching be called? How shall 1
reverently uphold it?” The Buddha replied, “This is to be called the
complete definitive teaching of paramita, and you should reverently
uphold and preserve it. During the course of expounding this complete
definitive teaching of the paramita ways, there are seventy-five
thousand bodhisattvas within the congregation all attained the brilliant
samadhi characteristic of the Mahayana bodhisattvas.
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the retinue of noble acts *¢ ; things about comprehending penetratively
the realities 37 ; things about the attainment of nirvina *® ; things about
the mundane scope of right views that are obtained from the virtuous
teachings in slitras and vinaya, surpass even all those self-acclaimed
true views of the heterodox yogins; and things about regression by not
practising all these. It is by not practising the virtuous teachings one
knows of in siitras and vinaya which 1s called regression, not because
of the fault in one’s views. Suppose in situations in accordance with
those sravakas and bodhisattvas, I make known to them teachings of
the specific rules for emancipation 3, as well as their associated
methods for emancipation, it 1s called discipline (§7la).

3 The term ‘retinue” may be alluded to collectively the boundless virtuous merits
along with upholders and protectors who follow in droves in reverence of those
acts of nobility.

" The realities as to comprehending ultimate truths in relation to all things, a
precondition for nirvana of an Arhat without any remainder of ignorance.

% When in meditation both the Andgami and Arhat accomplish cessation of
feelings and perception at the fourth base of the formless sphere in which all
aspects of cognitions are not ideated, the Anagami attains nirvana having only a
part of conceit and ignorance attenuated, but an Arhat eliminates them all and
attains nirvana without a remainder.

* It refers to the Chinese translation of the term pratimoksa in Sanskrit (BIAEM),
known as the two hundred and fifty codes of discipline obligatory for Buddhist
monks and nuns.
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Chapter VIII. Accomplishment of the Works of the Tathagata

way it is called rationale of the order of nature. As for the rationale of
outline and specifics, it means first expressing a general phrase of the
teaching, then subsequently providing other sentences in order to
differentiate and distinguish them so that they are exhaustively and
explicitly expounded.

The characteristics of intrinsic nature refer to what [ mentioned as
having one’s ideation, having the corresponding condition of
cognisable subjectivity in terms of all branches of the requisites of
enlightenment, namely the applications of mindfulness and so forth.
The characteristics of those fruitions refer to the elimination of worries
and displeasures whether of worldly or transmundane nature, as well
as those mundane and transmundane fruitions of the merits of virtues
begetting therefrom. The characteristics of elucidating with experience
refer to those who embraced empirically knowledge of liberation and
explain it to a broad base of people. The characteristics of those states
concerning impediments refer to when practising branches of the
requisites of enlightenment, along which can be hounded by those
morally infectious states of impediments 7 . The characteristics of
conformity with the teaching mean performing much more with regard
to these practices ™. The characteristics of offences and afflictions
refer to the faults engendered by those states of impediments. As for
the characteristics of those excellent benefits, it must be known that
they refer to all those outcomes as merits of virtues in accord with these
practices 2.7

73 Impediments such as the five hindrances, the ten kinds of fetters (see the details
in Appendix T), the six primary defilements (mulaklesa) and twenty concomitant
defilements (upaklesa), detailed in Appendix III. These impediments can prevail
either during sitting meditation or in ideations in daily walks oflife.

™ These practices refer to the aforesaid practices of the thirty-seven branches of
the requisites of enlightenment.

7 Ibid.
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Chapter VIII. Accomplishment of the Works of the Tathagata

underlying meanings, what name should be called for this part of the
teachings? How shall I reverently uphold it?” The Buddha replied,
“This 1s called the complete definitive teaching of the fulfilment of the
deeds of Thatagata. You should reverently uphold and preserve it.
During the time of exposition of the complete definitive teaching as
regards fulfilment of the deeds of Thatagata, seventy-five thousand
great bodhisattvas in the large congregation were able to attain and
realise the perfect dharmakaya.
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7. The stage of far-going (Durarigamabhimi) (24T k)

Category of purification: purity of intensifying wisdom.

Delusions: inefficiency in concentrative sustenance of an uninterrupted
flow of a subtle level of object patterns; inefficiency in the
expedients with single-minded attention focusing on formlessness;
together their defiling grossness.

Completeness goal: regularly dwell in practising by placing attention
on formlessness, in which the mind remains deeply concentrated
for long time in constant contiguity without any waning and without
any interval of interruption.

Primary accomplishment of paramitd: skilful expedients (upaya-
parami)

8. The stage of unshakeableness
(Acalabhami) (R E7H:)

Category of purification: purity of intensifying wisdom.

Delusions: requiring making of effort toward contemplation of mental
formlessness, accomplishing mastered easiness over mental forms;
together their defiling grossness.

Completeness goal: to relinquish exerting effort whenever dwelling in
contemplation on formlessness in contiguity without waning and
without interval, and also able to experience natural easefulness
whenever attention is given to contemplating on forms.

Primary accomplishment of paramita: vow of enlightenment
fulfilment (pranidhana-parami).

9. The stage of excellent wisdom
(Sadhumatibhami) (3 =)

Category of purification: purity of intensifying wisdom.

Delusions: accomplishing mastered easiness over the four kinds of
unhindered reasoning by analytical knowledge, viz. the myriad
teachings of doctrinal principles, meanings of terms, phrases and
sentences in dharanis or aphorisms of the Buddha; accomplishing
mastered easiness of eloquence in elucidating according to the
levels of individual’s intellect and specific circumstances of the
audience; together their defiling grossness.

Completeness goal: to be able to experience the great mastered easiness
by having the developed wisdom with regard to the four kinds of
unhindered interpreting and reasoning of doctrinal teachings.

Primary accomplishment of paramita: power (bala-parami).
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Bodhi: The term 1s derived from the verbal root of budhi, 1.e. to awaken,
to understand, or to realise. It is translated as to mean ‘awakening or
enlightenment’, that 1s, being awakened to the comprehension of the
the three marks of all existences, the ultimate truths of all
phenomena, and the complete extinguishment of an individual’s
hindrance of afflictions and hindrance of acquired knowledge
cognizance, through practice of the thirty-seven branches of the
requisite of awakening and the ten paramita ways.

Bodhisattva: The term literally means ‘enlightening being’, 15 a
compound from bodhi (awakening) + sattva (being) (B A &). The
use of this term is reserved for spiritual practitioners who resolved
to follow the path of the bodhisattvas toward the attainment of
Buddha-hood through incredibly lengthy periods, for the objective
of salvaging all sentient beings.

Dharma: The term carries shades of meaning as the ‘nature of things,
phenomena, states, teachings, doctrines, principles, meditational
objects, qualities’. The interpretation should be adapted to the
context in which it 1s being used.

Dharmadhatu: Literally interpreted as ‘dharma-element’ or ‘dharma-
realm’, is primarily referred to the cognitive appearances in terms of
‘the realm of all phenomenal realities® which encompasses all
doctrinal principles and truths. It is also interpreted as the “sphere of
dharma” which denotes all domains of existences (cosmos) or the ten
dharmadhatus which consist of the three woeful realms, humans,
semi-deities, divinities, and four categories of enlightened beings
(Sravakas, Pratyekabuddhas, Bodhisattvas, Buddhas).

Dharmakava: 1t is one of the three (along with sambhogakava and
nirmanakayva) bodies of a Buddha. It is the embodiment of all truths.
The qualties and capacity of a Buddha's dharmakayva 1s
inconceivable, beyond all human logics as you would discover in
Chapter Ten of the Samdhinirmocana-Stra.

Nirvane: Literally means “extinction, or to become extinguished’. This
term is not ‘death or passing away’ of the historical Sakyamuni
Buddha as some scholars loosely translated it. Nirvapa is an
unconditioned state of permanent extinction of all those life-
affirming passions manifested as greed, hate and delusion of
mdividuals, and therewith the absolute deliverance from the endless
systemic round of birth. But it 1s a nirvana attained with a remaining
dependency, for one still has to live to the full course of the lifetime.
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Samadhinirmocana-Sdtra is a Buddhist scripture which
explicates the profound and complete meanings hidden in
all those other scriptures that are incomplete with covert
connotations for the different reasons. This text is the
classical sourcebook of the earliest system of thought of the
Yogacara school. It is also one of the several texts that form
the bedrock of the thinking of the Buddhist Vijianavada
school. This scripture, with the exception of its Introduction
section, is also part of the Yogacarabhami-sastra.
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An Analytical Study of the Yamaka from the Abhidhamma
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Study of Conditional Relations (Patthana), Part 1.
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