Wittgenstein suggests that ‘the peculiar grammar of the word “I”’ is liable to mislead us into thinking that there is a non-bodily entity, a ‘real I’ that ‘lives in my body’ (Blue Book p 66). Outline and evaluate this suggestion.

[bookmark: _GoBack]Ludwig Josef Johann Wittgenstein was born on April 26th 1889 in Vienna, Austria, and is considered to be one of the most notable philosophers of the twentieth century. He believes that all problems of philosophy are problems of language. He once wrote in his 1921 work Tractatus Logico-Philosophicus “the method of formulating these problems [of philosophy] rests on the misunderstanding of the logic of our language,”[footnoteRef:1]. Many of his philosophical works attempt to understand how humans communicate with each other.
Wittgenstein suggests in his Blue and Brown Books that “‘the peculiar grammar of the word “I”’ is liable to mislead us into thinking that there is a non-bodily entity, a ‘real I’ that ‘lives in my body’”[footnoteRef:2]. This would mean that as ‘I’ has a different meaning depending on who is using it, it may be interpreted differently. Some people may believe that each person’s ‘I’ is something that represents their deepest self, and therefore is unrelated to their body, and rather exists on a plane similar to a soul. This reinforces the idea that it is unique to each person. However, Wittgenstein does not believe this, he instead believes in a “private ostensive definition of consciousness,”[footnoteRef:3], his view is very particular and revolves around the idea that language defines consciousness, and that we all have unique experiences of consciousness. [1:  Ludwig Wittgenstein, Tractatus Logico-Philosophicus (Taylor & Francis, 2013)]  [2:  Ludwig Wittgenstein, Blue and Brown Books (Harper Collins, 1965)]  [3:  Chandra Gogoi, Wittgenstein and Descartes on Consciousness (International Journal of Humanities and Social Science Invention, 2014) http://www.ijhssi.org/papers/v3(10)/Version-1/G03101027030.pdf [accessed 5 February 2022]] 

When referring to the “particular grammar of the word,”, Wittgenstein is referring to how the meaning of ‘I’ changes depending on who is using it. For example, if Wittgenstein was to speak about a specific chair, we would know that what he is referring to would be that exact chair. If someone else was to talk of the same chair, we would understand that they are also referring to that chair. However, different rules apply to the word ‘I’. If Wittgenstein was to use the word ‘I’, it would mean something completely different than if someone else was to use the word ‘I’. ‘I’ is relative; its meaning depends on who is using it, though we do understand that the word is used as a way of referring to whoever is using it. Wittgenstein believes that similar rules would also apply to the word ‘here’. If I was to refer to something as being ‘here’, it would have a completely different meaning to if someone else referred to something being at their ‘here’. This word is also relative, and has a different meaning depending on where it is used.
Wittgenstein considers how language relates to forms or ways of life, and concludes that language is one of the most important features of consciousness, as without language we would not be able to convey our consciousness, and therefore would not know for certain that our consciousness exists.
The concept of a soul appears often in philosophical discussion. Most versions of philosophy believe that a person’s soul is the deepest part of their self, and is a non-physical entity. Wittgenstein references this with the idea of ‘I’ being reminiscent of a soul, as he believes that it is a non-physical entity which is used to convey our deepest self.
Wittgenstein believes that “philosophical questions about consciousness, for example, then, should be responded to by looking at the various uses we make of the word ‘consciousness.’”[footnoteRef:4] Different people have different interpretations of consciousness. Jean-Paul Sartre, for example, believes that only ‘beings for itself’ (pour-soi) can be conscious, and that in order for those beings to be conscious, they must be aware of something, whether that be something outside of themselves, or their own feelings.[footnoteRef:5] The Merriam-Webster dictionary gives multiple definitions to ‘consciousness’, but the two that align most closely with the topic at hand state that consciousness is “the normal state of being awake and able to understand what is happening around you”[footnoteRef:6] and “a person's mind and thoughts”[footnoteRef:7]. René Descartes believes that consciousness exists within one’s self, and famously wrote “I think, therefore I am,”[footnoteRef:8] (cogito ergo sum) in his 1937 work Discourse on Method, referring to his belief that it is our consciousness that makes us truly ourselves. Descartes believes that “Consciousness is self sufficient. Consciousness is entirely immanent and capable of living its life independently of the body.”[footnoteRef:9], and therefore the only thing that we as humans can be completely sure of is our own consciousness.
Wittgenstein rejects the Cartesian definition of consciousness. He never stated a particular theory of consciousness, but instead wrote of the importance of word usage when discussing consciousness. In his 1953 work Philosophical Investigations, Wittgenstein argues against the concept of first-person consciousness, stating that if someone “holds that the initial application of expressions involving consciousness is to one-self, if one learns the meanings of these expressions by a private ostensive definition, then insoluble difficulties arise concerning the application of such expressions to others.”[footnoteRef:10] Wittgenstein criticises Descartes’ idea of consciousness by stating that the paradox of Cartesian consciousness is that by prioritising “the private sensation, the theory eliminates sensations,”[footnoteRef:11][footnoteRef:12]
However, while Wittgenstein criticises the Cartesian position, opposing the idea of a personal, inner idea of consciousness, he could not deny the fact that all people have a “private mental life”[footnoteRef:13]. In fact, there are some similarities between Descartes idea of consciousness, and Wittgenstein’s idea of consciousness. Both philosophers agree that no matter consciousness may be defined, it is the central feature of our world. As humans, our language and actions are necessary to being able to understand our world. Furthermore, both Wittgenstein and Descartes agree that only humans can truly be conscious, as humans are the only ones who can use language in such a way. Both philosophers state that mental and emotional processes should not be confused with physical processes. They also both agree that human minds are established using the idea of cogito ergo sum, Wittgenstein understands that while the mind is not a mental entity, it does still exist, and that human beings’ behaviour is connected with their mental states.[footnoteRef:14] [4:  Duncan Richter, ‘Ludwig, Wittgenstein, in The Internet Encyclopedia of Philosophy (2013) <https://iep.utm.edu/wittgens/> [accessed 1 February 2022].]  [5:  Thomas Flynn, ‘Jean-Paul Sartre’, in The Stanford Encyclopedia of Philosophy, ed. by Edward N. Zalta, Fall 2013
(Metaphysics Research Lab, Stanford University, 2013) <https://plato.stanford.edu/archives/fall2013/entries/sartre/> [accessed 1 February 2022].]  [6:  ‘Consciousness.’, in the Merriam-Webster.com Dictionary, Merriam-Webster (2013), <https://www.merriam-webster.com/dictionary/consciousness> [accessed 2 February 2022]]  [7:  (“Consciousness”, 2013)]  [8:  René Descartes, Discourse on Method (ReadHowYouWant.com, 2006), <https://www.google.co.uk/books/edition/A_Discourse_on_Method/P4Wv1ypwURIC?hl=en&gbpv=1> [accessed 6 February 2022]]  [9:  Chandra Gogoi.]  [10:  Chandra Gogoi.]  [11:  Chandra Gogoi.]  [12:  Ludwig Wittgenstein, Philosophical Investigations (John Wiley & Sons, 2010)]  [13:  Chandra Gogoi.]  [14:  Chandra Gogoi.] 

Wittgenstein’s ‘beetle in a box’ example is the easiest way to convey his ideas of consciousness. The concept of ‘beetle in a box’ states that if everyone has a box with something inside of it, and everyone is only allowed to view the contents of their own box, then we might all refer to the contents of our boxes as beetles. There would be no way to confirm whether or not we all have the same thing inside of the box, it would be quite possible for everyone to have something different inside of their box. However, if the word ‘beetle’ already existed within language, it obviously would not be used to describe whatever is inside of the boxes. This goes to show that consciousness exists as it does only due to its use within language. The ‘beetle in a box’ idea is also referenced when criticising the Cartesian theory of consciousness, as it highlights how the Cartesian position is self-defeatist.
To conclude, the Cartesian idea that a person’s ‘I’, and therefore their consciousness, is an entity unrelated to their physical body and is a unique representation of their truest and deepest self that lives within the physical form, is rejected by Wittgenstein in favour of believing that consciousness, while still possibly unique, is defined by boundaries of language.
It should be noted that while language is an important factor when discussing the idea of consciousness, due to the fact that all versions of ‘I’ refer to someone’s inner-self, their soul, there must be something that links all conscious beings together through their consciousness. If not, descriptions of consciousness would vary so much that the concept of “consciousness” would not exist.
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