Kevin McSharry – Student- 2009755
Gospel of John HPRS7002 MTh Christian Theology
Assessment 2: Write a 4500-Word Essay:
Evaluate the distinctive features and function of the Spirit according to the Gospel of John.

A cursory reading of the fourth Gospel according to John would leave the impression that the Spirit is relatively absent from John’s account of the Good News. There are no mentions of Jesus being driven into the wilderness by the Spirit (Mk 1:12) or casting out of demons (Lk 4:33-36) or a set piece drama as in Acts,” And suddenly from heaven there came a sound like the rush of a violent wind, and it filled the entire house where they were sitting. Divided tongues, as of fire, appeared among them, and a tongue rested on each of them. All of them were filled with the Holy Spirit and began to speak in other languages, as the Spirit gave them the ability” (Acts 2:1-13). Ah! but the Spirit is there, firmly embedded and interwoven into the fabric of John’s Gospel. John is not idly hailed, among the four evangelists, as the Theologian.[endnoteRef:1] John was the last of the four evangelists to commit his proclamation of the Good News to script. The Beloved Disciple had had writing, as he was towards the end of the first century beginning of the second century C.E., time to ponder, reflect, digest, particularly Post-Resurrection, all he had experienced, as one of the Twelve Apostles, in a way the other earlier Gospel writers, Matthew, Mark, and Luke, had not. John develops and hones in on the close interrelationship between Father, Son, and Spirit(Jn16:13) focussing on the Spirit’s major and commanding role, after the death and resurrection of Jesus and His Glorification, of being with, strengthening, fortifying, illumining the minds initially of the Disciples but also the generation of Christians who followed once the risen Lord had departed physically and those who had memory of him had died. The Spirit would be Jesus’ presence-in-absence [endnoteRef:2]. The Spirit’s role, after Jesus has returned to the father, is pivotal in the mission of the Disciples. Thus, the Spirit ensures continuity between Jesus’ pre and post glorification ministry. The signs of the Spirit, the dove, and the wind (Gk. Pneuma; Heb. Ruach), are present In John but the symbol of fire is absent. However, John introduces an additional symbol for the Spirit,” living water” (John 7:38-39). Paraclete is a descriptor of the Spirit unique to John and occurs in John’s Farewell Discourses. “A lake of academic ink”[endnoteRef:3] has been expended on its polyvalence; but John purposefully employs the term to reveal, to make manifest the many functions of the Spirit. The Spirit is central to John’s theology. [1:  Attributed: Papias, Bishop of Hierapolis(Died 163CE). Philip of Side (380-431CE)]  [2:  Paul A. Rainbow ,Johannine Theology: The Gospel, The Epistles, and the Apocalypse. (Intervarsity Press,2014).261.]  [3:  Wendy Sproston, “Lord, if you had been here…”(john 11:21).The absence of Jesus and Strategies of Consolation in the Fourth Gospel. Journal for the Study of the New Testament,36(1)39-52.] 

Mention of the Spirit in the first twelve chapters of John are to be found at the following references: 1:32-33; 3:5-8,34; 4:23-24; 6:63; 7:39. The centrality of the Spirit’s importance for John is established from the beginning of his Gospel, in chapter one. John does not describe the Baptism of Jesus per se. For John the key point of the baptism is the descent of the Spirit, “like a dove” (Jn 1:32) on the “Son of God” for it had been revealed to the Baptist (and the hearer/reader) that the one on whom the Spirit descended is the One,” who baptizes with the Holy Spirit”, “the Chosen One of God”(ho eklektos tou theou) which is an alternative reading to the “Son of God” and echoes Isaiah 1:42: “Here is my servant , whom I uphold, my chosen, in whom my soul delights; I have put my spirit on him”. The Spirit does not just descend on Jesus, “the Chosen One”, but “remained on him” (Jn 1:32) establishing and demonstrating the permanence of the relationship between the Holy Spirit and Jesus. In the Synoptic Gospels the emphasis in John’s baptisms is the forgiveness of sins (Mt 3:1; Mk 1:4; Lk 3:3) whereas in John’s Gospel the Baptism is one of revelation, the revelation of Jesus as the Incarnate Word, the Holy One of God.
Regeneration, being reborn to new life in the Spirit, is the focus of the dialogue between Jesus and the Pharisee Nicodemus(Jn 3:5-8). Nicodemus seeks enlightenment from Jesus in whom he recognises as one, “who has come from God” (Jn 3:2). Jesus tells Nicodemus that no one can see the Kingdom of God without being born from above. “Above” comes from the Greek anothen and can mean “again” or “from above,” an exemplar of the play on words/ambiguity which typifies the language of John. Nicodemus interprets anothen as “again” rather than “from above” and thus fails to understand Jesus who makes it clear that to possess  New Life, to achieve Spiritual Rebirth, to become a Child of God one must be ,”born of water and the spirit”(Jn3:6) Jesus adds for good measure, “What is born of the flesh is flesh, and what is born of the Spirit is spirit” which echoes John’s Prologue: “But to all who received him, who believed in his name, he gave power to become children of God, who were born ,not of blood or of the will of the flesh or of the will of man , but of God”(Jn 1:12-13). The New Life Jesus offers comes through the Spirit. And the Spirit is likened, by Jesus, to the wind, to breath. The Greek pneuma and the Hebrew ruach for spirit can mean wind, breath, and spirit. We see again John’s play on words: “we know not where the wind comes from or  where it goes”(Jn3:8). The Spirit is intangible. Only the effects of the Spirit can be discerned. The Spirit “remained on him” (Jn 1:32) is emphasized in, “the Spirit without measure” is given to Jesus the one who, “speaks the words of God” (Jn 3:34). “It is the spirit that gives life” and,” The words I have spoken to you are spirit and life” (Jn 6:63) reiterate not only the role of the Spirit as the giver of New Life, to become children of God; but the close interrelationship between Jesus and the Holy Spirit as Jesus states that his, Jesus’ “words” are both “spirit and life”(Jn 6:63).
Jesus’ encounter with the Samaritan woman at Sychar and his simple request for water to quench his thirst and the conversation between the two that ensues provides opportunity for Jesus to explain that the “living water” (Jn4:10) he will provide to her, will ensure that she will not thirst again; and that the “living water “will in fact give “eternal life” (Jn4:14). Additionally, Jesus adds, “the hour is coming, and is now here” (Jn4:23) when “true worshipers” will worship the Father “in spirit and truth” for “God is spirit” and those who worship him must do so in “spirit and truth”. “The hour is now here” points to the eschatological reality that is Jesus; but the Holy Spirit’s hour is coming but his hour will not come until after Jesus’ Glorification. Again, in chapter seven metaphorical reference is made to the Holy Spirit as “living water” (Jn7:38) and that the Spirit will not come to God’s people until Jesus is glorified. Thus, the Spirit is life, gives eternal life; and the Spirit is Truth. Echoes of this are in Jesus’ response to Thomas when he declares simply but profoundly,” I am the Way, The Truth and The Life” (Jn14:6) which gives further insight and emphasis to the relationship between Father, Son, and Spirit. Jesus is Life; the Spirit is Life; Jesus is the Truth; the Spirit is Truth. Jesus and the Father are One. Jesus speaks what he has heard from the Father as does the Spirit what he has heard from the Son(Jn 16:13-15).
The chapters preceding the Farewell Discourses (Jn 13-16) herald the explicit role, functions and coming of the Holy Spirit that are to be found in Jesus’ valedictions. Jesus, in these Discourses, is focussed not only on his departure, on his death and resurrection, the time of his glorification; but also, and more specifically on the effect that his leaving will have on those who acknowledge him as their “Lord and Teacher” (Jn13:16), his disciples. Jesus, unlike his disciples, understands and anticipates the trauma that the disciples will experience: the stark fear, the vulnerability, the bereftness. The disciples struggle to comprehend that his time is coming, his hour of glorification is imminent. “What does he mean... what is he talking about” (Jn16:16-17) they ask. The disciples are mystified and bewildered. Jesus predicts that they will “weep and mourn” (Jn16:20). Even Peter’s bravado, “I will lay down my life for you” (Jn13:37) is dismissed by Jesus for what it is, bombast, “Will you lay down your life for me? Very truly, I tell you before the cock crows, you will have denied me three times” (Jn13:38). However, Jesus is deeply anxious in his concern for his disciples and reassures them time and again what they mean to him and his Father (Jn14: 1-3;27-30). Explicitly, Jesus assures them that, “I will not leave you orphaned” (Jn14:18). 
Jesus indeed will not leave them orphans because, he promises that the Paraclete, the term John uses for the Holy Spirit, will be with them. The Paraclete will comfort them, be with them, be alongside them, illumine their minds. In fact, the Paraclete cannot come unless Jesus physically leaves them. The Paraclete’s coming is conditional on Jesus’ departure. The descriptor Paraclete is unique to John and is found only in his Gospel and in his first letter(1Jn2:1). Paraclete is mentioned five times in the fourth Gospel at the following references: 14:16-17,26; 15:26; 16:7-11,12-15. Paraclete comes from the Greek parakletos : para, meaning alongside and kalein to call in aid , thus called in support ,to aid. Paraclete is rendered differently in different biblical translations e.g. “paraclete” (New Jerusalem);” comforter” (KJV); “counsellor” (NIV, RSV);” advocate” (NRSV) indicating that for John the term was polyvalent; that the Holy Spirit has many functions, and that the essence of the Holy Spirit could only be conveyed in a polyvalent word.
The conceptual background of the term parakletos has long been a focus of scholarly interest. Bultmann, a titan of Johannine scholarship, saw the origins of the concept in proto-Mandean Gnosticism and that the paraclete is an adaptation of the Mandean Yawar meaning “helper”. (Bultmann 1971:566-72). Burge(The Anointed Community: Holy Spirit in the Johannine Tradition 1986). points out that although ,”There are conceptual parallels…the extreme differences rule out any literary dependence”. Added to this ,”the strong possibility that Mandaism is possibly  post-Christian as C.H. Dodd(The Apostolic Preaching and Its Developments 2nd. Ed.163 57-58) contends its use as a source for John”[endnoteRef:4] becomes doubtful. Others e.g. Sigmund Mowinckel and Nils Johansson[endnoteRef:5] looked, I believe more accurately, to the Hebrew scriptures to discern John’s thinking for the concept. Parallels to the tandem relationship of Jesus and the Holy Spirit ,whereby one figure hands on the torch/baton to another to continue and interpret the work begun by the former, are found in Moses and Elijah: “Joshua son of Nun was full of the spirit of wisdom , because Moses had laid his hands on him”(Deut.34:9); and “Elijah said to Elisha, Ask what shall I do for you ,before I am taken from you “.” And Elisha said I pray you, let me inherit a double share of your spirit”(11 Kings2:9);note the transfer of the spirit divine between the two. Contemporaneous with John are the Qumran writings(Dead Sea Scrolls) discovered in the late 1946’s. The community who authored these writings saw the world sharply divided between good and evil. For the Qumranians the “Spirit of Truth “leads them in the fight against evil. “IQS 3:6-7 speaks of them being cleansed by God’s spirit which unites them in truth: ‘For it is through the spirit of true counsel concerning the ways of man that all his sins shall be expiated that he may contemplate the light of life. He shall be cleansed from all his sins by the spirit of holiness uniting him to his truth, and his iniquity shall be expiated by the spirit of uprightness and humility”[endnoteRef:6]. Although,  these and other hypotheses provide enlightening parallels to John’s “Paraclete” and the cultural and literary milieu in which he wrote, John’s concept of the Advocate(Paraclete)at the end of the day, is unique to John. [4:  Gary M. Burge, The Anointed Community The Holy Spirit in the Johannine Tradition. (William B. Eerdmans Company, 1952).]  [5:  S.Monwinckel,Die Vorstellung des Spatjudentums vom heiligen Geist als Furspeecher und der johanneische Paraklet.(ZWN,1933). N.Johanssonn,Parakletoi. (Lund:Gleerup 1940).]  [6:  Catrin Williams, Unit 8, The Spirit-Paraclete in John’s Gospel. 7.] 

In the first and second paraclete references (Jn14:16-17,26) Jesus says that the Father will send another paraclete implying that Jesus was the first paraclete or helper. Further, the paraclete will abide with them and in them for ever. The Paraclete , as with Jesus, is the Spirit of Truth, “whom the world cannot receive, because it neither sees nor knows him”(Jn14:17).  We are reminded that it is the Father who sends the Advocate(Paraclete) and who is sent in the name of Jesus. The Advocate will bring to the minds of the disciples everything that Jesus has taught them. Additionally, the Holy Spirit will be their teacher. John repeatedly, throughout his Gospel, states that the disciples failed to understand what Jesus said and taught them. But after Jesus’ glorification and the first Pentecost enlightenment was theirs in abundance. 
In the third paraclete reference (Jn15:26) the Holy Spirit will testify, act as witness, to the Truth, as preached by Jesus, and that the disciples are too to testify, be his witnesses, because they had been with Jesus since the beginning of his ministry. This passage has parallels in the Gospels of Mark and Luke. In the accounts of these evangelists Jesus promises the disciples that when they are brought before synagogues and kings they are not to stress, be anxious about their testimony as the Spirit will speak through them , in order that they can give bold and powerful witness to Jesus(Mk 13:9-11; Lk 21:13-15).
In the fourth and fifth references to the Paraclete(Jn 16:7-11,12-15) it is emphasized to the disciples that it is necessary for Jesus to leave them, in fact it is to the disciples’ advantage, otherwise the paraclete cannot come to  and abide in them unless Jesus physically departs. As we discovered earlier in John’s Gospel the Spirit is like the wind and we know not from whence it comes or whence it goes ; and unlike the incarnate Jesus the Holy Spirit is not geographically restricted. In this passage the reference has strong legal connotations. The Greek word elencho translates in the NRSV as “proved the world wrong”  in other words convicts the world of failing to believe in Jesus; to acknowledge his righteousness as demonstrated by his death on the cross; and more, judgement will be enacted. The Spirit will lead/guide the disciples into all truth. Finally, the dynamic of the relationship between Father, Jesus and Holy Spirit is explicated, “for he(the Holy Spirit) will not speak on his own, but will speak whatever he hears ,and will declare to you the things that are to come. He(the Holy Spirit )will glorify me , because he will take what is mine and declare it to you. All that the Father has is mine . For this reason, I said he will take what is mine and declare it to you”(Jn16:13-15).
J. Louis Martyn[endnoteRef:7] ,insightfully, suggests that John’s Gospel be viewed through another lens. For Martyn the Fourth Gospel is more than a proclamation of the Good News . Martyn sees a two-level drama at play. The assurances and reassurances that Jesus, in his Farewell Discourses, imparts to his disciples is also for an audience closer to home: the community in which John lives breathes and inhabits, that which is posited as the Johannine Community. “They will put you out of the synagogues . Indeed, an hour is coming when those who kill you will think that by doing so, they are offering worship to God”(Jn16:2). Statements such as this might suggest that the community in which John is writing is experiencing ,on a daily basis, the traumas that Jesus said the disciples would face on his departure; and that they too needed to be reminded that the Holy Spirit would be with them to guide, fortify and strengthen when and as they were being abandoned, cast adrift by the synagogue community because they recognised and acknowledged Jesus as the long awaited Messiah. These Judaeo Christians were leaving the synagogue community, which was like a second skin , for what ? For the love of Jesus , certainly , the desire to be reborn again, to have life eternal, but without the embrace of the community in which they had been nourished , had grown up in, for a new community setting. Such a move, such a transition was no easy task. One can but imagine their anxiety. But the consolation and advantage for these refugees from the synagogues is Jesus presence-in-absence, the Holy Spirit. Can one discern echoes in the plight of modern refugees? [7:  J. Louis Martyn, History and Theology in the Fourth Gospel. (OUP,1968).] 

The delay in the Parousia, the second coming, the inevitable deaths of those that knew and accompanied Jesus in his mission would also have caused the Johannine community and the next generation of Christians anxiety. In the raising of Lazarus , a miracle, a “sign”(Gk.semeion) unique to John, Jesus employs the sign as a strategy of consolation. The raising of Lazarus foreshadows Jesus’ own resurrection(Jn11:25). But more than this, the two-day deliberate delay of Jesus before arriving at Bethany was, “so that you may believe”(Jn11:15). The delay demonstrated that the delay in the “coming” of Jesus did not jeopardise the resurrection of the dead: “Those who believe in me ,even though they die, will live, and everyone who lives and believes in me will never die. Do you believe this? She said to him, Yes Lord, I believe that you are the Messiah, the Son of God, the one coming into the world”(Jn11:25-27).The Parousia in a real sense has come. As Raymond E. Brown says, “many of the features of the second coming are already realities of the Christian life:  judgement, divine sonship, eternal life. The Christian need not live with his eyes constantly straining toward the heavens from which the Son of Man is to come; for, as the Paraclete, Jesus is present within all believers”.[endnoteRef:8]  [8:  Raymond E. Brown, The Gospel According to John(xx111-xx1). 1970] 

Akin to J. Louis Martyn positing a two-level drama in the fourth Gospel,  Andrew T. Lincoln(Truth on Trial), building on the work of Anthony Ernest Harvey, discerns a “two-storey story”  in John’s Gospel. In addition, to the actual trial of Jesus before Pilate, Lincoln identifies in the overall shape of John’s narrative a Cosmic Trial and Lincoln sees this trial motif as the engine that drives the narrative of John’s Gospel. In this trial motif readers/hearers of the Gospel, the Johannine Community included , scholarly construct though that is, are encouraged to take the side of Jesus against an unbelieving world. In the fourth Gospel there are juridical and legal terms e.g. witness, testimony, paraclete(advocate), judgement which give verisimilitude to the trial motif. The trial motif does not fade with Jesus’ departure but becomes the mission of the Holy Spirit ,the disciples and those that come after(Jn 15:27). Lincoln posits that John, takes his model for the trial motif from the Hebrew scriptures and specifically from Isaiah 40-50.
In the words of Pope Saint Gregory, the Great (c.540-604), “the Gospel of John is shallow enough for a child to wade in it  but is deep enough for an elephant to swim in it”. If, like the elephant one wades, one recognises that the Holy Spirit , which on a cursory reading would seem relatively absent compared to the Synoptic Gospels and Acts, is a deeply embedded thread of light in John’s word tapestry. The Spirit ensures continuity between Jesus’ pre and post glorification ministry. The Spirit is Jesus’ presence-in-absence. The Spirit enlightens. All that Jesus taught is not only brought back to the consciousness of the disciples it is illuminated . They now understand what Jesus meant . The Spirit is thus interpreter, teacher, and guide . The Spirit, the Paraclete, The Advocate enables the disciples to witness, to testify boldly before a hostile world to Jesus being The Way, The Truth, and The Life(jn14:6).”The foremost feature of Johannine pneumatology is its Christocentric basis”. Felix Porsch(Pneuma und Word 1974) highlighted the interwoven connection between Jesus and the Holy Spirit in John’s Gospel. “The work of the Spirit” informs the Gospel’s descriptions of the person and work of Jesus”. Porsch adds ,”Only in the fourth Gospel is this fact clearly made the subject of reflection. For this reason, John’s” teaching” about the Spirit is virtually a “hermeneutical” key to the understanding of this “pneumatic” Gospel.” Hermeneutical key or not Porsch certainly highlighted the importance , the significance of the Spirit in John’s account of the Good News. At that Pentecostal moment in chapter 20 when Jesus appeared to the disciples and breathed on them and intoned ,”Receive the Holy Spirit”(Jn20:22) Genesis 2:7 is called to mind, “then the Lord God….breathed into his nostrils the breath of life”. “The verbal significance in the Greek is sufficiently striking to lead one to conclude that the God who bestowed humanity with life now bestows new life through Jesus’ death and resurrection to empower his followers to undertake a mission likened to his own “.[endnoteRef:9] Thus, the torch is passed on.  [9:  Catrin Williams, ibid.
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