My purpose is to translate lines 138 to 153 of Book VIII of the Aeneid, and then provide a Systemic Functional Linguistic (SFL) analysis of it. The intended audience is beginner readers of Virgil, and I will provide a minimal sketch of the requisite analytical apparatus of SFL. I hope that this commentary will be of help to readers who are seeking to understand the Latin ideational resources that Virgil chose to represent the gods, and the interpersonal resources he used to enact the social relationships of the two characters in the text: Aeneas as ancestor of the Romans, and Evander of the Arcadians. 
This is important because Virgil sought to fashion a past that would legitimate the institutions and dynasty of Augustan Rome, as well as hold up Aeneas as a man with the incipient values and virtues that would later flower in Rome, and this is nowhere more evident than in Book VIII (Perkell, 1999). The passage in particular is part of an entreaty to unite the peoples of Aeneas with those of Evander against a common threat.
Given space limitations, this analysis will limit itself mainly to the Transitivity System of the Ideational Metafunction. I intend to divide each clause into its component parts by classifying the nominal groups according to participant type, and the verbal groups according to process type.
Figure 1 below illustrates the six process types in the Transitivity System in SFL, which construe reality into various distinct units of experience.  
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Figure 2 illustrates the corresponding participant types for the various process types.
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Such a transitivity analysis brings to light how Virgil construed the various beings and doings of the characters. What follows is the translation, along with an interlinear transitivity breakdown, lemma for verbal groups, and mood delineation for each clause. 

138: Your (plural) father is Mercury, whom beautiful Maia
Participant: Mercury—Token; Value—father role
Process: relational identifying (sum: indicative)
139: conceived and poured out (figuratively: bore) atop ice-cold Mount Cyllene;
Participant: Maia—Actor
Process1: material (concipio: indicative)
Process2: material (fundo: indicative)
140: But Atlas gives life to Maia, if we believe anything we have heard,
Participant1: Atlas—Actor
Process: material (genero: indicative)
Participant2: Aeneas and Evander—Sensers
Process1: mental (credo: indicative)
Process2: mental (audio: indicative)
141: the same Atlas who holds up the stars of the sky.
Participant: Atlas—Actor
Process: material (tollo: indicative)
142: Thus, both of our lineages stem from one blood.
Participant: both lineages—Token; one blood—Value 
Process: relational identifying (scindo: indicative)
143: Having relied on these things, I have made myself known to you
Participant1: Aeneas—Senser; Actor
Process1: mental (fidere: ablative absolute) 
Process2: material (pango: indicative) 
144: neither with ambassadors nor first by means of a stratagem of tests;
no clauses
145: I, I myself have presented myself—I have come as leader and as suppliant to your homes. 
Participant: Aeneas—Sayer; Actor 
Process1: verbal (obicio: indicative)
Process2: material (uenio = indicative)
146: The same people is attacking the Daunians as you, in cruel war
Participant: Rutulians—Actors
Process: material (insequor = indicative)
147: If they expel us, they believe nothing is lacking[footnoteRef:1]  [1:  afore is the phenomenon of the mental process verb credo, not an independent clause. ] 

Participant: Rutulians—Actors; Sensers 
Process1: material (pello: subjunctive)
Process2: mental (credo: indicative)
148: to place the entire Western lands thoroughly under their yoke
Process3: material (mitto: subjunctive)
149: and they would possess the sea above and the sea that flows below.
Participant1: Rutulians—Carrier
Process: relational attributive (teneo: subjunctive)
Participant2: the sea—Actor
Process: material (adluo = indicative)
150: Accordingly, let us both receive and give mutual oaths of loyalty. Our hearts are resolute in war,
Participant: Evander—Senser; Sayer
Process1: mental (accipio: imperative)
Process2: verbal (do: imperative)
Participant: Our hearts—Carrier; resolute—attribute
Process: relational attributive (sum: indicative)
151: and our courage and youth tested via experience.”
Participants: courage, youth
Process: material (specto = indicative)
152: Aeneas had spoken. That one was long since examining his mouth, 
Participant1: Aeneas—Sayer
Process: verbal (dico: indicative)
Participant2: Evander—Senser
Process: mental (lustro: indicative)
153—his eyes, and everything from his illustrious body.
no clauses
In SFL, material processes construe the subject as Actor working upon the world, and the thing being worked upon as recipient or goal, while mental processes construe the subject as Senser cognitively engaging with the world, and the thing being sensed as phenomenon (Halliday & Matthiessen, 2014). This analysis makes clear that Virgil chose to represent the gods with material process verbs, construing them mainly as Actors, although concipio and genero appear to unite mental and material processes that are normally separate. 
It is therefore a fortunate linguistic coincidence that concipio has both the meaning of to “become pregnant” (material process) as well as to “comprehend intellectually… conceive” or “think” (mental processes) (Lewis & Short, 1879, pp. 400-401). That is, at the same time as conceiving him sexually, Virgil appears to construe Maia as having mentally conceived of or divinely ordered and shaped the future, including the one that is playing itself out now as Aeneas meets Evander. Yet, lines 140-141 indicate that Maia herself was in turn generated by Atlas, who himself must have conceived of and brought about a future as Senser and Actor. For, although tollo is usually a material process, do not the sidereal arcs that he holds up proceed according to calculable formulae that Atlas must know? This seems to require construing these verbs as both material and mental processes, and both Maia and Atlas as both Sensers and Actors, as though genero requires divine cognitive visualization as well as transformative action to create and control the natural world.
Figure 3 illustrates the distribution of participant and process types in this passage. 

The gods have acted and mentally ordered the cosmos, and it is left for Aeneas and Evander to believe this (credo), according to what they have heard (audio), and something they can mentally rely upon (fidere)—all mental processes. These mental processes by humans underlie the actions of Aeneas, to the very limited extent that Virgil construes him as Actor in this passage. Thus, in this passage Virgil construes Aeneas and Evander simultaneously as Sensers seeking to use their wits to understand and incorporate this divine legacy into their lives. Yet they are also recipients of this divine legacy—even perhaps the goals of these divine actions in an SFL sense, due to divine procreative efforts. 
In what is another fortunate linguistic coincidence, the verb genero is the one that gave rise to the word Genesis in the Israelite tradition, and the two traditions are comparable. In both, gods mentally foreknow and physically give rise to humans, and humans hear, obey and rely upon such divine actions. Indeed, one of the first acts of Yahweh is to create a firmament, which holds up the stars of the sky, separating the heavens and the earth (Genesis 1:6), just as Virgil construes Atlas as doing. Thus, Yahweh and Atlas perform virtually the same action.
Further, we can compare Virgil’s words to Stoic beliefs, which some thinkers classify as deeply religious (Fisher, 2015). For, as Salles (2009, p. 1) notes, “The Stoics express the interrelation between god and cosmos through the idea that the current state of the cosmos, as well as its creation… are fully rational in the sense of being intelligently organized.” This is all the more relevant because Seneca in Letter XLI cited the words of Evander to Aeneas from Book VIII of the Aeneid (line 352), as Evander was showing Aeneas the future site of Rome (Seneca, 1917, p. 272). Seneca did so to buttress the viewpoint that the universe functions according to divine mandate, which also rests at the heart of lines 138-141.
[bookmark: _GoBack]Using these ideational resources, Virgil thus shaped the entire Roman culture due to later Roman thinkers incorporating his words into their traditions, specifically his thoughts about how the gods mentally and materially shaped the natural world. Thus, Virgil brought about phylogenetic change—the longest timescale of meaning-making or semogenesis, in the total semiotic space of Roman culture, as illustrated in Figure 4 below. 
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Further, it is notable that this passage begins with a pronoun (uobis) which directly relates the heavenly actions to Evander and the Greeks. In fact, the passage is marked by pronominal multiplicity. Thus, the me of line 144 unites with the te of 146 to flow together into nos of 147, culminating in our (nobis) hearts construed as resolute—a shared framework of understanding. Virgil thus skillfully deploys pronominal resources to unite the two peoples against a common threat. 
Appropriately, the passage is mainly in the indicative, since Virgil seems to be saying these godly events can be relied upon. Virgil only uses the subjunctive in relation to those threatening Aeneas and Evander, and what they merely believe (credo—a mental process verb, which the reader knows is faulty), but do not know, as a hypothetical threat, as in Figure 5. The imperative, used twice, encapsulates the goal for which Aeneas speaks. 
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Mood Frequency in lines 138 to 153
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Figure 3 
Frequency of Process & Participant Types in lines 138 to 153
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Figure 4

The Three Semohistories (Halliday & Matthiessen, 1999, p. 18)
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The Grammar of Experience: Types of Process in English (Halliday & Matthiessen, 2014, p. 216)
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Figure 2

Transitivity: Process Type Represented as System Network (Halliday & Matthiessen, 2014, p.

219)
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