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Compare and contrast the treatment of ONE astrological planet, star, zodiac sign or constellation, in at least THREE primary source documents.
Word Count: 2069
This paper will compare and contrast the treatment of Venus in Claudius Ptolemy’s Tetrabiblos, edited and translated by F.E. Robbins (Cambridge: Harvard University Press, 1940) with Dane Rudhyar’s An Astrological Study of Psychological Complexes (California: Shambhala Publications, 1966) and Christina Rose’s Astrological Counselling (Northamptonshire: The Aquarian Press, 1982).  Particular reference will be made to the characteristics of Venus, the positioning of Venus within the solar system, the dualism of Venus and its personification. 
According to Ronnie Dreyer, Ptolemy [ca. AD 100-178] was the most influential Greco-Egyptian astrologer of antiquity.[footnoteRef:1] Athena Keen reinforces this perspective by arguing that Ptolemy’s Tetrabiblos was the first and most authoritative treatise on the traditional philosophy and practices of astrology which had an emphasis on making accurate predictions.[footnoteRef:2]  This practice consisted of the outward observation of the planets when they were visible in the sky, the analysis of their visible characteristics or attributes and the application of these interpretations to earthly beings so as to determine their unalterable fate.[footnoteRef:3]  Similarly, Gene Collins and Dennis Coon argue that Dane Rudhyar [1895 - 1985] was an equally distinguished astrologer from France.[footnoteRef:4]  However, he was renowned for having founded humanistic practices of astrology which placed an emphasis on self-actualisation rather than prediction.[footnoteRef:5] This practice involved observing the presence and positioning of certain planets’ at a specific time, interpreting their malefic or beneficial nature as an indicator of certain innate human personalities, how these may manifest through behaviour and the impact this may have on individual destinies.[footnoteRef:6] It has even been posited that humanistic astrology can be used as a tool to enable the proactive enhancement or mitigation of certain behavioural tendencies which could alter the course of destiny.[footnoteRef:7]  Another contemporary astrologer, Christina Rose [1943 – 2014) embraced this concept and took it further by arguing that the astrologer occupies a position to be able to utilise counselling skills for the purpose of empowering people to engage with self-reflection and to gently guide them in either changing negative or enhancing positive behavioural tendencies.[footnoteRef:8]   [1:  Ronnie Dreyer, Venus: The Evolution of the Goddess and Her Planet (Northamptonshire: The Aquarian Press, 1994) p. 90]  [2:  Athena Keen, Cosmic Astrology: The Book of Answers (theoracleslibrary.com, 2014) p. 65-66]  [3:  Athena Keen, Cosmic Astrology p. 65-66]  [4:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. ix and 1-11; Dennis Coon, Introduction to Psychology: Gateways to Mind and Behaviour (USA/Wadsworth: Thompson Learning, 2000) p. 24]  [5:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. ix and 1-11; Dennis Coon, Introduction to Psychology p. 24]  [6:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. ix and 1-11]  [7:  Dane Rudhyar, An Astrological Study of Psychological Complexes, p. ix and 1-11]  [8:  Christina Rose, Astrological Counselling p. 9-11] 

Ptolemy develops traditional astrology upon Hipparchus’ geocentric doctrine.[footnoteRef:9] Giancarlo Genta describes this concept as being the belief that the Earth is positioned at the centre of the solar system with all other planets moving around it.[footnoteRef:10] Classical astrologers and astronomers relied on this system to identify the distances between the planets and to use this information to consolidate their observations.[footnoteRef:11]  For example, Ptolemy acknowledged that Venus was in the third epicycle away from Earth and that the fourth epicycle was occupied by the Sun.[footnoteRef:12] This is a significant observation because the close proximity between Venus and the Sun allowed Ptolemy to logically argue that Venus retains the most moisture [along with the Moon].[footnoteRef:13] According to Lesley Dean-Jones, in ancient cultures, women were often associated with moisture.[footnoteRef:14]  Therefore, Ptolemy was able to easily categorise and justify Venus as being a feminine planet.  However, he also argues that the femininity or masculinity of any planet, including Venus, is dependent on its position in relation to the Sun.[footnoteRef:15]  He particularly posits that if Venus is visible before the Sun it is representative of masculine characteristics like lustfulness ‘for unnatural congresses.’[footnoteRef:16]  If it was visible after the Sun it signifies feminine qualities like beauty and charm.[footnoteRef:17]  As Venus is thought to alternate between the feminine and masculine it is portrayed as having a dual role or function.  It also represents a continual fluctuation in human behaviour. This, in turn, indicates a need to constantly observe the positioning of Venus so as to determine the continually changeable and inevitable behaviours that will occur.  However, due to the fact that the Tetrabiblos was written in Greek and later translated in Latin then English it is not possible to be absolutely certain that the translated version is true to the original treatise or of the meaning of Ptolemy’s views.[footnoteRef:18] This is compounded by a lack of supporting evidence to verify the arguments being presented which, in turn, provides a compelling argument not to consider Tetrabiblos as being the only definitive and authoritative astrological text in history.  [9:  Claudius Ptolemy, Tetrabiblos I: 3-6 p. 35-41]  [10:  Giancarlo Genta, Lonely Minds in the Universe (Italy: Copernicus Books, 2007) p. 4]  [11:  Claudius Ptolemy, Tetrabiblos, I: 3-6 p. 35-41; Giancarlo Genta, Lonely Minds p. 4]  [12:  Claudius Ptolemy Tetrabiblos, I: 19 p. 89-91]  [13:  Claudius Ptolemy Tetrabiblos, I: 6 p. 41]  [14:  Lesley Dean-Jones, ‘Medicine: The Proof of Anatomy’ in Elaine Fantham, Helene Peet Foley, Natalie Boymel Kampen, Sarah B Pomeroy and H.A Shapiro Women in the Classical World: Image and Text (Oxford: Oxford University Press, 1995) p. 190]  [15:  Claudius Ptolemy, Tetrabiblos, I: 6 p. 41]  [16:  Claudius Ptolemy, Tetrabiblos, III: 14 p. 369]  [17:  Claudius Ptolemy, Tetrabiblos, I: 6 p. 41]  [18:  Claudius Ptolemy, ‘Introduction’ in Tetrabiblos, edited and translated by F.E. Robbins (Cambridge: Harvard University Press, 1940), p. xiv] 

In contrast, Rose’s Astrological Counselling and Rudhyar’s An Astrological Study of Psychological Complexes seem to move away from the geocentric doctrine which would later be replaced by the revolutionary birth of Copernicus’ heliocentric belief that the Sun is at the centre of the solar system.[footnoteRef:19] Instead, Rose and Rudhyar combine the Ptolemaic dualistic idea with Carl Jung’s psychological archetypes to formulate a symbolic description of the planets’ characteristics and functions, especially when they were associated with the zodiac and occupied one of the two equinox positions.[footnoteRef:20]  For instance, it has been argued that Venus rules over the first signs of autumn or selfish impulsiveness and second signs of spring or harmony and love.[footnoteRef:21] The essential qualities of ‘spring and fall are [thought to be] focused into two equinoctial moments: the first point of Aries and Libra.’[footnoteRef:22] Therefore, Aries is considered to be characterised as a selfish emergence of life from the womb of the ‘collective life of humanity.’[footnoteRef:23] The connection between Venus, the womb and the equinox reflects the Ptolemaic idea that this planet represents the female or femininity and its prevailing attributes are dependent on its aspect and position.[footnoteRef:24]  In contrast, Libra represents the fixation on balance and harmony.[footnoteRef:25] When Venus is associated with Libra [her ‘day house’] and the autumn equinox it becomes a symbolic time when the mature seed or selfishness is released from that which bore it.[footnoteRef:26] On the other hand, Venus as a ruler of the spring sign, Taurus [her ‘night house’] means she is passive to the positive Mars-in Aries which consolidates the selfish impulses and negative outward behaviours in human beings.[footnoteRef:27]  Thus, it is posited that the impact of Venus on human behaviour in the early spring signs of the zodiac depends upon the function of Mars which gives it purpose and direction.  This places a sense of importance on observing not only Venus but her interactions with other planets before interpreting the possible impact her position has on human behaviours.  The analogy of the birth-seed with human personality suggests that the latter is impregnated at birth and remains innate to humans for the duration of their lives.[footnoteRef:28]  This indicates that an observation and interpretation of the planets is only required at the time of birth and not on a continual basis. Moreover, seeds grow and with some support they can do so in unique and individual ways.  For example, passionflowers grow from seeds and depending on where they are planted they can grow over a fence or wall.  With the guidance of a wooden stick they can begin to grow in an upright or sideways direction.  This is the same for the human personality seed and as it does grow the need for guidance becomes critical.  This provides a convincing argument against the view that fate cannot be altered, and humanistic astrology with a counselling approach becomes an invaluable tool to enable this to occur.[footnoteRef:29]  This suggests that whilst the Tetrabiblos retained some influence not all its concepts or ideas have been adopted or developed in the twentieth century.  [19:  Michael Wenkart, 50 Scientific Discoveries that changed the World (Norderstett: BoD-Books on Demand, 2014) p. 59; Nicholas Campion, Astrology and Popular Religion in the Modern West: Prophecy, Cosmology and the New Age Movement (London: Routledge, 2016) p. 131]  [20:  Dane Rudhyar An Astrological Study of Psychological Complexes (California: Shambhala Publications, 1966) p. 94; Christina Rose Astrological Counselling (Northamptonshire: The Aquarian Press, 1982) p. 20-27]  [21:  Dane Rudhyar An Astrological Study of Psychological Complexes p. 94]  [22:  Dane Rudhyar An Astrological Study of Psychological Complexes p. 94]  [23:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. 94]  [24:  Claudius Ptolemy, Tetrabiblos, IV: 5 p. 393-395]  [25:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. 94]  [26:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. 103]  [27:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. 103 and 107; Christina Rose, Astrological Counselling, p. 20]  [28:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. 107; Christina Rose, Astrological Counselling, p. 20]  [29:  Christina Rose, Astrological Counselling, p. 45] 

Furthermore, the dichotomy of spring and autumn as well as the masculine and feminine are not the only dualisms that have been associated with Venus.  According to Rudhyar, Venus has also been known as ‘Venus Lucifer’ or the morning star and ‘Venus Hesperus’ or the evening star.[footnoteRef:30]  He was careful to associate these dualisms to a polarity found in psychological and emotional behaviour. For example, he describes Venus Lucifer as representing the time when the ‘quality of feeling of adolescence’ or ‘personal insecurity’ manifests whereas Venus Hesperus symbolises the time when emotions arise from and the result of the act or behaviour.[footnoteRef:31]  These emotions have been described by Rudhyar and Rose as being good, bad or reflective of general likes and dislikes in life but not evil.[footnoteRef:32] Unlike Ptolemy, Rudhyar refers to notable people to reinforce the accuracy of this dichotomy.[footnoteRef:33] Moreover, Rose and Rudhyar make no analogy between Venus Lucifer and the medieval theological concept which links Satan to Lucifer or evil but Rudhyar indicated that the name Hesperus was taken and applied to Venus from ancient Greek mythology.[footnoteRef:34]  This is significant as it demonstrates a personification of Venus as Hesperus or the Greek Son of Eros or the Goddess of Dawn.  This suggests there has been an attempt to re-introduce an ancient mystical element to modern humanistic astrology which contradicts Ptolemy’s endeavours to remove the mystical from, and base astrology on natural elements otherwise known as fire, air, water and earth.[footnoteRef:35]  This shows that the influence of Ptolemy’s Tetrabiblos on modern astrology has had its restrictions.   [30:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. 104]  [31:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. 104]  [32:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. 105; Christina Rose, Astrological Counselling, p. 44]  [33:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. 105]  [34:  Dane Rudhyar, An Astrological Study of Psychological Complexes p. 105; Christina Rose, Astrological Counselling, p. 104; Jeffrey Burton Russell, Lucifer: The Devil in the Middle Ages (USA: Cornell University Press, 1986) p. 66]  [35:  Tamsyn Barton, Ancient Astrology (London: Routledge, 2002) p. 109; Claudius Ptolemy Tetrabiblos, p. 7] 

To conclude, Ptolemy’s Tetrabiblos provides a useful framework for anyone who wishes to obtain an outline of the traditional practice of astrology from the ancient world.  The issues with determining how true the English translations are to the original Tetrabiblos manuscript and the lack of supporting evidence undermines the strength of this framework and limits the text’s influence.  However, the original Ptolemaic idea that Venus has a dual role has been maintained throughout the centuries and has even overcome significant historical revolutions to inform and develop contemporary astrological practices.  This shows the text as having retained some level of historical influence and as such it is recommended that in order to gain a greater understanding of how astrological concepts have or have not evolved over time it is necessary to read both ancient and contemporary astrological texts together.
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