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A Critical Comparison of Venus in Three Primary Source Documents
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This paper will compare and contrast the treatment of Venus in the following three primary sources: Liz Greene and Howard Sasportas, The Inner Planets: Building Blocks of Personal Reality (Seminars in Psychological Astrology), Ptolemy’s Tetrabiblos, and The Dresden Codex.
 In western astrology, the treatment and understanding of Venus in many texts are generally similar to each other, as they are all influenced by Hellenistic astrology and its version of Venus, as well as the personality of the goddess it was named after. Venus was the goddess of love and beauty, and thus the planet also presides over such things. The zodiac signs that belong to Venus, like Libra, are also frequently associated with romance, sexuality, and flirtatiousness. These concepts of Venus were very well known throughout Europe and into the Middle East and Asia, and their influence is felt, even subconsciously, in many kinds of astrology from the last 2000 years. However, the pre-Columbian Maya had no such influence in their astrology, and thus their version of Venus is wildly different from the Venus that is so familiar in western astrology.

Tetrabiblos is the astrological counterpart to Claudius Ptolemy’s Almagest, a text focused on astronomy and mathematics, rather than horoscopes and prediction. Written circa 200 C.E., these two books became akin to the Bible in their respective fields for the next 1500 years. Almagest was a majorly influential astronomical text and established the primary universal model – the geocentric model – up until Galileo in the early 17th century. Tetrabiblos was similarly influential in the astrological spheres, defining astrological techniques and ideas and popularizing them to the point that they were taught in universities during the Renaissance. Ptolemy was an Egyptian mathematician and astronomer during the time of the Roman empire, but very little of his life is otherwise known outside of his works.
 In his time, astronomy and astrology were often considered one in the same, and Ptolemy believed astrology to be a beneficial natural science, a stance which he staunchly defends in Tetrabiblos. 

The Inner Planets: Building Blocks of Personal Reality is the fourth and last book of Liz Greene and Howard Sasportas’s series Seminars in Psychological Astrology, published in 1993. This series of books provides introduction into the study of psychological astrology and how it can be applied to everyday life. The books discuss topics like parenting, personality development, issues of the unconsciousness like depression and aggression, relationships, and the sense of self. Liz Greene is a highly esteemed astrologer, a major figure in the development of modern psychological astrology and has written many books on astrology and its intersection with psychology and mythos. She has a background of psychology and history, of which she has doctorates in both, and Jungian analysis.
 Howard Sasportas was an astrologer and speaker at the Astrological Association of Great Britain with a background in humanistic psychology and spiritual studies. He and Liz Greene founded the Centre for Psychological Astrology, of which Liz Greene is still the director after Sasportas’ passing in 1992.
 He has written considerably fewer independent books than Liz Greene, but he’s still considered an accomplished astrologer all the same.

The Dresden Codex is one of only four pre-Columbian Maya manuscripts still in existence, with the other three being the Paris and Madrid codices and the Maya Codex of Mexico. These codices are screen fold books made of bark paper with the Dresden Codex being the best preserved, but the Maya Codex of Mexico (previously known as the Grolier Codex), more recently discovered than the other three, is older by roughly a century.
 The Dresden Codex dates to roughly the 12th century C.E. and contains 78 pages worth of material on mathematics and calculations of calendars, phases of Venus, and solar and lunar eclipses, as well as more ritual and religious material, like new years ceremonies, seasons, and medicine.
 The authors of the Dresden codex are unknown but are believed to potentially be Yucatec speakers in the Maya lowlands.
 It was originally found in the hands of a private collector in Vienna in 1739 but was soon given to the Royal Library at Dresden in Dresden, Germany (hence the name).
 The best source of information we have regarding how the Maya interpreted Venus is the Venus pages of the Dresden Codex. These pages tracked the first visibility and subsequent reappearances of Venus and have been dubbed the Venus Almanac.
Classical vs. Modern Venus

Ptolemy’s Tetrabiblos is separated into four books, each then divided into chapters that discuss a specific topic. The first book is split into 24 chapters that primarily discuss the astrological properties of the planets and zodiac signs. He discusses beneficent and maleficent, masculine and feminine, diurnal and nocturnal planets and their aspects to the sun, as well as the power of the fixed stars and the aspects of signs, among many other things. Book 2 expands upon this further by outlining techniques of making predictions, what kind of people are affected, and the appearances of eclipses and comets. Books 1 and 2 seem to be focused on setting up the basic relationships that the more personal topics in the latter two books are based upon. Books 3 and 4 tackle the personal relationships that are affected by the planets, stars, and their horoscopes, such as family dynamics (parents and children, brothers and sisters, twins, etc.), animals, injury, and disease. 


In an analysis of how Ptolemy treats Venus, it should first be observed how Ptolemy describes the basic astrological properties of Venus. Venus is warm and moist and, aside from the potential euphemisms to be made regarding the female body, it should be noted that Jupiter also shares these properties. The heat and moisture, Ptolemy states, are what make them beneficent planets alongside the moon alongside their ‘tempered nature’.
 Venus is often stated to be a reflection of Jupiter, with similar powers and nature, but acting in the opposite way.
 In terms of planets, if Jupiter is the king, then Venus is the queen; one being masculine and the other feminine but sharing in the same natures. Being beneficent planets, they result in pleasant outcomes or things considered holy, unless counteracted by a maleficent planet, as exemplified in Chapter 8 of Book 3, Of Monsters: ‘if… the maleficent planets do so, it will be completely savage… but if Jupiter or Venus witness, it will be one of the kinds regarded as sacred.’
 Similarly, the moon and Venus are also spoken about together due to their similar properties and personalities. Both being feminine, moist, and nocturnal often places them together in ruling over the feminine signs like Taurus, Virgo, and Capricorn. Ptolemy describes them akin to two sides of a coin, with Venus ruling over the signs by day and the moon by night.


The personality of Venus and the traits she causes in humans as described by Ptolemy are not particularly surprising when considering the era in which it was written. Venus’ affects are most often in relation to sexual function, luxury, pleasure, and occasionally motherhood. As Ptolemy describes the countries that are primarily associated with Venus, or at least has her as one of their co-rulers, the people of the country or region frequently end up sharing common traits with what might have been perceived as the “classical woman”. The people in these countries are often described as ‘luxurious, clean, and attentive to their bodies’ as well as ‘particularly addicted to the performance of mysterious’.
 The former description is unsurprising. Being the goddess of sexual love and beauty, Venus is closely connected to all luxuries and pleasures of the bodies, with the peoples under her enjoying more effeminate dress and adorning themselves in jewellery. The latter statement is repeated several times in different ways, how individuals under Venus are ‘dancers and leapers’ or ‘lovers of music and learning’.
 Many of these things are considered frivolous entertainment, especially from a Platonic viewpoint; they are enjoyable, but ultimately insubstantial. Given that these things are often art forms that women partake in or enjoy, their perceived frivolity also extends to women, or perhaps vice versa, mirroring the view of a woman being little more than a footnote or decoration of a man’s life. This sentiment is echoed further when one considers those most frequently affected by Venus, at least as described by Ptolemy. Women are very rarely mentioned as being individually affected, but rather are the effect themselves for the men in their lives: ‘Venus, when she becomes sole ruler of the event, in general brings about results similar to those of Jupiter, but with the addition of a certain agreeable quality; in particular, where men are concerned’.
 Ptolemy also associates Venus with motherhood, though less so than the moon. Being feminine, warm, and moist, she is involved in the perceived role of every woman, though primarily the actual act of procreation, pregnancy, and child-birthing more than the raising of the children themselves. 

Sasportas and Greene’s Inner Planets: Building Blocks of Personal Reality focus on the “inner planets” – Mars, Venus, and Mercury – and how they form the basis of the ego, or the Jungian centre of personal self and identity. The authors state how the inner planets had previously been overlooked for being superficial, as they are personal planets concerned with the individual and their needs and wants rather than broader or more serious issues. They state that these planets are truly just as important as the other planets, as humans must experience and mediate their lives through the lens of their own personality and perceptions: ‘Mercury, Venus, and Mars provide the ways and means through which the Sun and Moon discover and express their fundamental natures.’ 


Greene begins her dialogue on Venus with a statement of how it will be difficult to prevent the discussion ‘from sliding into soft-core porn’, which certainly sets the stage and sufficiently foreshadows her interpretation of the planet. She explores her use of the word ‘harlot’ to describe Venus/Aphrodite, making it clear that she does not mean it in the modern connotation, like ‘whore’, as the mythos of Venus places her far away from such a description. Rather, ‘a harlot can be wild and abandoned… she may not sell herself at all.’
 The temple harlot, as Greene describes, is a ‘vessel’ for the divine ecstasy and joy that Aphrodite embodies and is a means of channelling the essence of eros and freeing men from the hold of their mothers.
 These initial discussions fully represent the kind of Venus that Greene defines. Venus does not care about commitments or romance, certainly not marriage or children, but rather only cares about pleasure and satisfaction. Venus is cunning and intelligent and gets who or what she wants when she desires them and only then, nor is she influenced or pressured by conventional family life or responsibilities towards husbands and sons. Venus is, in fact, the direct opposition of the moon, who represents the maternal, compassion, empathy and the wisdom of growing old. However, where this archetype of a sexually independent and unshackled woman has, in modernity, been watered down into a mere ‘whore’, Greene defines it as symbolizing a sense of self-value and personal worth. Venus represents self-definition through relationships: ‘The beloved, be it person, object or intellectual ideal, as the mirror of one’s own soul’.
 Venus is certainly vain, jealous, and often destructive, but symbolizes how we identify what we value and find beautiful, as well as the validity and merit of personal choice. Being disconnected from Venus results in a loss of self-worth and confidence, as well as the simple joys and pleasures that Aphrodite personifies. In fact, to further demonstrate purely how not maternal Venus is, Greene states that women are automatically disconnected from Venus the moment they give birth, instead turning more towards the moon.
 This is often the source of mother-daughter rivalry, as the moon and Venus clash heads at every possible opportunity.

Despite both being forms of western astrology, and one drawing strongly from the basis laid by the other, the difference of 1700 years and the societal change and development that came with it is in stark clarity. While Ptolemy writes of Venus from the view of the ancient classical man, Greene takes on more of a modern feminist lens, viewing Venus as a powerful goddess in her own right, rather than just a symbol of sex, pleasure, and mindless frivolity to be used by men. As previously stated, Ptolemy speaks of Venus primarily through her effect on men and how the women in their lives treat them. Though, Greene also focuses strongly on Venus and women under her and their effect on men, her main point is how Venus draws self-worth and value in her own strength of character from those interactions. While Ptolemy’s Venusian woman is simply there to serve her husband and act as a means of procreation, Greene’s Venusian woman takes pride in herself and her sexual liberty. Something that emphasizes this distinction even further is the respective treatments of motherhood and Venus by each author. Ptolemy puts the moon and Venus together frequently, as there wasn’t any distinction between woman: the mother and woman: the person like in Green’s text. For Ptolemy, Venus, and the women under her, are most related to sex and procreation, before the moon becomes more influential into motherhood. However, the woman is not disconnected from Venus once she gives birth, like in Greene’s astrology, as the woman does not lose her pre-motherhood independence, because she never had it in the first place. Something more similar between the two texts is related to Greene’s insistence that Venus is the source of the development of what people consider beautiful and valuable. This sentiment can be seen in Ptolemy’s description of those under Venus who enjoy decorating themselves lavishly and enjoying various form of frivolous entertainment. Despite any potential underlying derision that can be argued is present, the people under Ptolemy’s Venus know what they want, what they like, and what they find beautiful, which is just like Greene’s Venus that encourages the development of those same things.
The Love Goddess vs. The War God


Pages 46-50, otherwise known as the Venus Pages, of the Dresden Codex, contain the most in-depth and reliable information we have regarding the calculations of Venus by the Maya and how they incorporated it into their calendar. The pages also include, aside from the calculations themselves, several images depicting five different Maya gods associated with Venus as the Morningstar. These five gods are all in different depictions of the morning star as a celestial spearer, with each page containing three images. Though these gods are called celestial spearers, their weapons are not the long two-handed weapons with a point at the end, but rather darts hurled by an atlatl. These deities are all representing Venus’ heliacal rise separated by a 584-day period and are either from the western Maya region or highland Mexico.


The first of the pages depicts God L, a major deity in the Maya pantheon, though their name is unknown, embodying Venus as a warrior god of the dry season killing God K (potentially Jupiter).
 The second page depicts a skeletal figure called Lahun Chan acting as the morning star and rising during the ‘season of green corn’. He is also killing a victim, believed to be Water-lily Jaguar who represents the Moon during the rainy season.
 The next image is of a howler monkey as the morning star, whose name glyph is similar to that of the Nahuatl god Tlahuizcalpantecuhtli, rising at the start of the maize planting season and whose victim is the Maize God.
 The identity of the god on the next page was initially one of some controversy, but his facial markings, mouth volute, and headdress support its identification as that of Xiuhtecuhtli, the central Mexican god of fire, the year, or grass.
 As the morning star, he rises at the beginning of the dry season and is depicted killing Orion (represented by a turtle god) as a sign of drought.
 The final page depicts the undead god Itzlacoliuhuqui-Ixquimilli, god of stone, coldness and castigation as the morning star rising just before the summer solstice and killing an unknown god that is possibly associated with fish.
 Each of these manifestations of Venus is separated by a 584-day period, the length of the Venus Round, with the entire cycle repeating every eight years. This Venus Round is only slightly off from the canonical synodic period of Venus (583.92 days), which the Maya account for by removing four or eight days every sixty-one or fifty-seven Venus Rounds, respectively.


The difference between the Venus of the Maya and the Venus of western astrology is wildly apparent, sharing virtually nothing at all with each other. The primary difference is that the Venus of the Maya was not associated with any one god that it then adopted personality from, rather it acts as a force in and of itself. Powerful gods are chosen to represent Venus in the Dresden Codex to personify it over the course of the eight-year cycle, but there is no one god that it represents or that represents it. In the Popol Vuh, when the characters would be looking for answers from their gods, they would fast and pray, and then wait for the rising of Venus as it was ‘the Great Star that gives its light at the birth of the Sun’.
 Venus was not used as one of many planets that combined with each other to achieve a certain outcome, but rather was one of the most important fixtures in the night sky for the Maya, strongly influencing their calendar and agriculture. In both Ptolemy and Greene’s texts, Venus is a goddess of sexual love and beauty, and the personality of the planet named after her reflects that, but to the Mayans Venus is considerably more than just one of many planets and is also depicted in far more violent ways than Venus-Aphrodite ever would be.
Conclusion

Venus is characterized in a plethora of ways throughout astrological models around the world. Many of them are influenced by Hellenistic astrology and texts like Ptolemy’s that use the personality of the Greco-Roman goddess Aphrodite-Venus in their casting of horoscopes. Even almost two millennia later, these texts are still influential in western astrology, but are seen through the lens of more modern and feminist ideals. However, outside of the influence of western astrology, Venus is still exceedingly important in the astrology of non-Western cultures, even if it isn’t personified as a god. The Maya viewed Venus as powerful in its own right without being associated with any one god, and its importance was reflected in their calendars, agriculture, and mythology.
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