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Muḥammad Ṭāhir al-Tannīr
Muḥammad Ṭāhir ᶜAbd al-Wahhāb Salīm al-Tannīr
Date of Birth:
Place of Birth: Beirut  
Date of Death: 1352 /1933
Place of Death: Dummar, Syria


Biography 

Muḥammad Ṭāhir al-Tannīr was born in Beirut, but the date is unknown. He received his secondary education at the American Protestant College in Beirut. Then he travelled to Switzerland where he studied in one of its universities for one year, and then returned where he was living at ʿAyn ʿAnnūb, a village near Beirut. 

In his career, al-Tannīr owned and moderated a primary school in Lebanon. Also, he was a member in the editorial board of Al-Sharq Magazine, issued by Djamal Basha. In 1913, he published a weekly four-page magazine called al-Muṣawwar. One of the artists who worked with him in this magazine was Muṣtafah Farrūkh, whose talent impressed al-Tannīr when he was a student in the latter's school, that al-Tannīr recommended him to Howard Plus, the president of the American Protestant College in Beirut.  Farrūkh was offered a scholarship, but his family refused to let him study there due to the common sensitivity towards the foreign schools in Lebanon that they were called missionary schools. Al-Tannīr himself would call the American College as a missionary school in his al-Radd al-Matīn in his debate with Louis Cheikho. 

Later on, al-Tannīr recommended Farrūkh to work with a German photographer called Jol Lind, who owned a studio in Al-Zaytūnah. These communications reflect al-Tannīr’s network in Lebanon, and his position towards some sorts of arts which were considered prohibited by some religious figures at this time. 

During the First World War, he fled through the mountain of Hauran and joined the Arab troops in the Ottoman Army. After the end of the war, al-Tannīr moved to Egypt. Later he returned to Syria, and was buried in Dummar, on the outskirts of Damascus, in 1933.

Muḥammad Ṭāhir al-Tannīr co-published a book on astronomy with his father ᶜAbd al-Wahhāb Salīm al-Tannīr. The two authors depended on Edward Holden’s books, which were part of the school curricula in USA, England and Canada, to construct the main structure of the book. The old Arabic scientific books were used for the terminology. (ᶜAlī, Makhṭūṭāt wa Maṭbūᶜāṭ, al- Muqtabas: 72, p. 71) The list of his unpublished works includes al-Durr al-Naḍīr; al-Asrār; al-Anwār al-Saniyyah; Ādāb al-Islām wa Taᶜlīm al-Tawrāh wa al-Injīl; Aklhāq ᶜĪsah al-Masīḥ ᶜalayhī al-salām fī al-anajīl wa fī al-Qurᵓān al-Majīd; Maqām ᶜĪsah ᶜlayhi al-salām fī al-Naṣrāniyyah wa al-Islām. He published a summary for the first chapter of his Maqām ᶜĪsah in his article al-Radd al-Mattīn in al-Manar. The article is signed by him and his father, which suggests co-authorship of this book.
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· Al-Ziriklī, Al-Aᶜlām, Beirut, 2002.
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Works on Christian-Muslim Relations
Al-ʿAqāʾid al-wathaniyyah fī al-diyānah al-naṣrāniyyah
Date: 1330 (circa 1912)
Original Language: Arabic 

Significance 

[bookmark: _Hlk531441574]Al-Tannīr brought forth his treatise as a reply to some of the contemporary Christian apologetic and polemic literature on Islam. (Ryad, Islamic Reformism and Christianity, 58). In his introduction to al-ᶜAqāᵓid al-Wathaniyyah (p. 24), Al-Sharqāwī indicates that this book is the first Arabic one ever which is fully dedicated to compare the similarity between Christianity and the Pagan religions in detail. Ṣāliḥ Mukhliṣ Riḍah, one of al-Manār writers, considers this book as almost the most effective in Christian-Muslim debate, and his author was objective and wisely discussing (Ṣāliḥ Mukhliṣ Riḍah, ‘al-Maṭbūᶜāt al-Jadīdah’, 394). Sāᵓiḥ Nāṣiḥ, another writer at al-Manār, denotes that to combat the missionary writings, al-Tannīr’s book should be published and distributed in the missionary areas. He even preferred al-ᶜAqāᵓid al-Wathaniyyah to al-Jawāb al-Ṣaḥiḥ and Iẓhār al-Ḥaqq for they are long scholarly works, only fully understood by the specialist scholars. (Sāᵓiḥ Nāṣiḥ, ‘Duᶜāt al-Naṣrāniyyah fī al-Baḥrīn wa Bilād al-ᶜArab’, 379).


[bookmark: _Hlk531441638]The book enjoyed wide popularity in Muslim circles in Egypt and elsewhere, and Riḍāh preferred it that he regularly cited in his discussions, fatwās, and Tafsīr (Ryad, Islamic Reformism and Christianity, 57). Riḍāh further distributed it through al-Manār  in Egypt(Ṣāliḥ Mukhliṣ Reḍah, ‘al-Maṭbūᶜāt al-Jadīdah’, 394). Al-Tannīr’s work caused reactions in Christian circles and due to its harsh attacks, it was banned in Beirut, as maintained by some sources. (Ryad, Islamic Reformism and Christianity, 58-59). Louis Cheikho wrote a critique of two articles in al-Marchreq under the same title of the book (Cheikho, ‘Al-ᶜAqāᵓid al-Wathaniyyah’, pp. 432 – 543).These two articles were republished under the title Tafnīd al-Tazwīr fi al-Radd ᶜAlā al-Tannīr (Refuting the falsification by replying to al-Tannīr).  The reception of the book and its usage in the Muslim scholarship derived the interest of the American missionaries in Syria. Samuel Zwemer reviewed the book in his journal, The Moslem World. The same journal published a longer article about the book by William St. Clair Tisdall (Womack, ‘Images of Islam’, 28).

Al-Tannīr’s idea about the Pagan origin in Christianity is adopted by many writers who followed him. Munqidh al-Saqqār, a contemporary prolific author in the Christian-Muslim debates, is extensively quoting al-ᶜAqāᵓid al-Wathaniyyah in his books: Hal Iftadānā al-Masīḥ ᶜAla al-Ṣalīb? (Did Jesus saved us on the cross?); Allah Jall Jalāluh Wāḥid Amm Thalāthah? (Allah, glory be to him is one or three?) and Hal al-ᶜAhd al-Jadīd Kalām Allah? Is the New Testament is the Word of God?.

In 1990, Ḥasan al-Bāsh publish his book al-ᶜAqāᵓid al-Wathaniyyah fī al-Diyānah al- Yahūdiyyah (The Pagan Doctrines in Judaism), in which he attempted to transfer the comparison of the Pagan doctrines to Judaism. Furthermore, the same notion is extended by al-Ṭarīqah al-ᶜAzmiyyah, a Ṣūfī group in Egypt, to claim that the Pagan origin of the Christian Trinity is transferred to the concept of dividing Tawhīd (Islamic Monotheism) into three categories as demonstrated in the salafī thought, according to their claims (Lajnat al-Buḥūth wa al-Dirāsāt Bi al-Tarīqah al-ᵓAzmiyyah, Al-ᶜAqāᵓid al-Wathaniyyah wa al-Sharāᵓiᶜ al-Samāwiyyah, pp. 122-130). 

Al-Tannīr’s treatise continued to be one of the significant Muslim polemical works in the present time (Ryad, Islamic Reformism and Christianity, 58). After the recent edition of al-Tannīr’s work had been published in Cairo in 2005, it participated in the contemporary Christian-Muslim debates. Brother Rachid, a presenter of Suᵓāl Garīᵓ (Brave Question), a Christian programme broadcasted on Islam Explained Website, dedicated an episode on 15th October 2009, to refute al-ᶜAqāᵓid al-Wathaniyyah’s arguments. (http://islamexplained.com/UVG_0_ar/UVG_video_player_0_ar/tabid/89/VideoId/54/UseHtml5/True/language/ar-JO/Default.aspx, accessed on 25/10/2018, 22:44) In response, Al-Mokhalliṣ website broadcasted an episode arguing for the authenticity of al-Tannīr’s argument. (https://www.youtube.com/watch?v=3S4QmrSjSL4, accessed on 25/100/2018)
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‘Al-Radd al-matīn ʿalā muftarayāt al-mubashshirīn’
 (The Solid Reply to the Missionaries’ Allegations)
 in Al-Manār 17.2: 138–147

Date: January 26, 1914
Original Language: Arabic 

Description 
Al-Tannīr wrote this article in response to the critiques, by what he calls the Missionaries, to his book al-ᶜAqāᵓid al-Wathaniyyah. Rāshīd Riḍah points out that the writer of this article is a graduate from one of the missionary schools. This article is of two parts: the first is a reply to two articles by Louis Cheikho in al-Machriq magazine, and the second part is a summary for his unpublished book Maqām ᶜĪsah ᶜlayhi al-salām fī al-Naṣrāniyyah wa al-Islām(the rank of Jesus, peace be upon him, in Christianity and Islam). At the end of the first part of this article, Rāshīd Riḍah noted that the editing board, may be Riḍah himself, edited some aggressive words in the first part, which are of no value to the discussion.  

In the article’s first part, al-Tannīr denotes that the content of Cheikho’s critique is established on five elements. The first is Cheikho’s aggressive voice and insults. The second is his claim that book’s sources, whom al-Tannīr call them Christians, are atheists.  Al-Tannīr sees that critique of no value so long as those authors were objective. The third is Cheikho's denial of al-Tannīr’s possession, not to mention his real perusal, of his claimed sources. So, al-Tannīr offers to show his library which included the named sources and further ones that he had not quoted. The fourth is Cheikho’s readiness for providing more criticism of the book and his advice for al-Tannīr to seek another job and to leave the knowledge for the more qualified people. Sarcastically, al-Tannīr justified himself being lazy to seek another job as he is a graduate from the missionary schools which teach their students some biblical verses that promote such attitude. He quotes Mathew 6:34, 25, 26 and Mathew 19:23-29 to support this claim. Had he studied in Islamic schools, he continued, he would have learned verses and traditions from the Qurᵓān and the ḥadīth which would have been encouraging him for hard working.   

The fifth is Cheikho's reference to claimed discrepancies in Islam as a counter attack to al-Tannīr’s book. So, al-Tannīr continues to refute his claims about the historical discrepancy in the Qurᵓān; like Hamān being Fahron’s   minster, and Mary being Moses and Harūn’s sister. Al-Tannīr states that this criticism is not relevant to the discussion of his book. Then he explains that Mary’s siblingship is expressed as a figurative speech which is common in the Eastern languages. Similar usages, according to al-Tannīr, occur in the Mathew 12: 46-50; Mark 3: 32-34. Jesus, he continues, referred to his disciples as: “Here are my mother and my brothers”. If this statement is interpreted literally, as Jesus has mother and siblings, this would contradict the Gospels. 

In the second part of his article, al-Tannīr summarizes the first chapter of his unpublished book: Maqām ᶜĪsah ᶜlayhi al-salām fī al-Naṣrāniyyah wa al-Islām(the rank of Jesus, peace be upon him, in Christianity and Islam). Al-Tannīr first justified writing his book al-ᶜAqāᵓid al-Wathaniyyah, as a reaction to missionaries’ allegations, not intending to insult or profane the Christian religion. Al-Tannīr stresses that, throughout the ages, Muslim scholars’ writings about Christianity were just refutations of the missionary’s false accusations, and his book is not an exception. Then he introduces that this articles plans to use the texts of the bible, which cannot be said his  like the claims about his quotations from the Western scholars in his al-ᶜAqāᵓid al-Wathaniyyah. 

Al-Tannīr then argues that, according to the Bible, three of Jesus’s ancestors were borne out of fornication. The first is Perez who was born out of fornication between Judah and his daughter in law Tamar as in Genesis 38.   The second is Boaz, the son of Rahab, who committed adultery with two spies from Shittim as in Jusha 2 and 6. The third is Solomon who was born from an illegal relationship between Bathsheba and David, as in 2 Samuel 11. Then al-Tannir compares this account with the Qurᵓānic verses which stress the purity of Jesus birth and his mother’s lineage as in the Qurᵓān 2:35-37, and 29:37. 

Al-Tannīr then argues that the Bible describes Jesus as a curse as in  Galatians 3:13 “Christ redeemed us from the curse of the law by becoming a curse for us—for it is written, “Cursed is everyone who hangs on a tree”” He then wonders how Bible describes Jesus as God and a curse. Then he referred to the Trinity asking whether one or the three icons who were cursed and who was cursing.
Rashīd Riḍah then comments on al-Tannīr’s article elaborating the reason behind publishing these articles. Because of the most active missionary work ever in Cairo and other cities which included financial incentives for the Muslim laypeople to convert, such articles were published in al-Manār.  Riḍah adds that just refuting their misconception is not sufficient, and the reality of the missionaries’ religion, according to him, should be elaborated in comparison to Islam which honors Jesus more.

Significance 
The work went completely unnoticed at the time. Unlike al-Tannīr’s al-ᶜAqāᵓid al-Wathaniyyah, this article, was not quoted nor resulted in replies or discussions by Christians.
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·  Munqidh al-Saqqār, Hal al-ᶜAhd al-Jadīd kalimatu Allah? (Is the New Testament the Word of God?), Riyadh, 2007.
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