Satanism Essay- HPRS 6033

Within numerous monotheistic traditions, the depiction of Satan can be seen to vary according to not only the school of thought but those that influence the teachings seen in the Hebrew Bible, also known as The Old Testament.
Whilst popular imagination would place Satan as the evil and manipulative arch nemesis of God. However, whilst many debates over the character of Satan, the modern scholarly belief is that of “the Adversary” or accuser serving in the heavenly court on the right side of God as a form of aid in matters of human life. (Stokers, 2014)
Whilst scholars and theologians debate the origin of the character of Satan, it is clear that the name or noun as it was historically is not evident until much later than the book of Genesis, it is, in fact, the book of Numbers in which the name or noun first appears where the character Balaam is confronted with a satan. Through the curse of this document, I shall be providing a detailed analysis of the role and character of ha-satan within the books of Job and Zechariah. 
Through the Hebrew and Christian bible’s, the context of satan can be seen to vary as evident in books of Job and Zechariah compared with the works of the New Testament where the noun seen in Job and Zechariah can be seen to morph is to the name depicted within the book of Revelation. When considering the depiction seen within the New Testament, we can see how again the character has morphed through the additions of the early church fathers and political influences creating Satan into the character we know today. However, for the purpose of this document, I shall only be looking at the Hebrew Bible specifically at the depictions seen within the books of Job and Zechariah.
The book of Job.
One of the very first things to be addressed about the book of Job would be the issue of clarification. Thought the book Job no clarification can be seen on the namesake's religion nor nationally, in addition, C.S. Rodd furthers this by stating in his commentary "his name is not a Hebrew name, and the writer of the book seems deliberately to have avoided placing either his hero or the friends in Israel." (Rodd, 1990)
Dating the origin of this text has been a topic of scholarly debate for many years, whilst some Talmudic scholars attributing the text to the work of Moses, other scholars would date argue its composure after the return from exile in approximately 537-538 BCE (Before Common Era) several centuries after the alleged death of Moses in1407 BCE (Gilad, 2016) In addition to this we must consider the political issues associated with the time. Whilst the Israelites were dealing with the issue of exile from their home in Isreal, the idea of suffering was more acutely attributed to the lives of those affected by the move. Post-exile scriptures such as this highlight the issue of suffering within the people. The monotheistic belief system of those forced to exile further embedded the notion of suffering due to Yahweh (Hebrew name for God) being held not only as Judge but the jury and executioner also.
The books composure begins in a much different way than is seen in later chapters or books within the Hebrew Bible, with a prologue esc prose, describing Job as a pious man whose devotion to God matched that of his wealth and dedication and as a result was blessed alongside his family and possessions by God. (Eaton, 1985) As suggested in Job 1:4-6 which states:
His sons used to hold feasts in their homes on their birthdays, and they would invite their three sisters to eat and drink with them. When a period of feasting had run its course, Job would make arrangements for them to be purified. Early in the morning, he would sacrifice a burnt offering for each of them, thinking, "Perhaps my children have sinned and cursed Godin their hearts." This was Job's regular custom. (Job 1:5-6) It is in this extract we can see the extent of Job’s dedication to God not only in accordance to himself but for that of his family also, he can be seen apologising for any misdeeds his family may have committed. 
The second half of the prologue esc beginning to the book describes a conference of sorts I heaven with the angles, among these is satan which in this context is taken to mean “the accuser” or in the Hebrew in which the text was first written “ha-satan.”  Upon noticing his attendance Yahweh asks the satan where he has come from and in response the satan states "From roaming the earth, going back and forth on it." (Job 1:7) Therefore suggesting the role of the character in the heavenly court is a form of roving intelligence agent similar to that which would have been seen within the king of Persia's court. (Pagles, 1995) 
Supporting the above the satan is offered job for testing of sorts in regard to his belief and devotion to God. However, the satan is told by God "Very well, all that he has is in your power; only do not stretch out your hand against him!" (Job 1:12) therefor it is clear that whilst the character of ha-satan has a form of authority over those on earth- in the form of testing- his abilities in this instance are bound by God who states he may harm Job’s family, land, wealth and livestock however he is not to harm Job.  In the following verses, four servants arrive one after the other to inform Job of the slaughter of his cattle, camels and sheep, the loss of his wealth and property and finally, the loss of his sons and daughters.  It is here we can see the challenge set forth by ha-satan to challenge Job’s faith and dedication, in which Job retaliated by rising, disrobing, prostrating and stating "naked I came from my mother womb, and naked I shall return there; the Lord gave, and the Lord has taken away; blessed be the name of the Lord." (Job 1:21)
The return to the heavenly kingdom brings forth the satan’s second attempt to test Job’s resolve and faith. Whilst in discussion with God in the heavenly court, he argues “skin for skin! All that people have they will trade for their lives. But stretch out your hand and touch his bone and his flesh, and he will curse you to your face" (Job 2: 4-6) 
As the chapter continues, we see how Job is stricken with lithesome sores and sat among the ashes, suggesting not only is the disease Job is carrying great but also that he is alone due to the level of sin suggested by his illness. (Rodd, 1990) 
It is in these passages we see it alluded that the character of satan is familiar with the workings of humans in the way in which they will turn away from God in times of need. Therefore, accurately representing the role of “the accuser” as suggested by the translation of ha-satan. Additionally, we see the political and social aspects of the time of composure influence the writing style and depiction of the character ha-satan as described above.
The book of Zechariah.
The book of Zechariah whilst being attributed to one of the twelve minor prophets of the Bible is much easier to date than that of Job due to its opening verse not only stating their living under the rule of Darius bit also the months and years, therefore suggesting that the post-exilic prophetic text can be dated to 520-518 BCE. The book itself whilst being written after the return to Palestine by the invite of king Cyrus addresses the reconstruction of not only the temple with the aid of the kings' funds but also the reconstruction of the community formerly displaced. 
Due to the nature of the text, scholarly arguments suggest the book of Zechariah similarly to that of Job may have two authors due to the unity of the text and composure style. (Micheal.D, 2009) Whilst chapters one to six of the book depict visions presented to the author seven to eight suggest the quality of life God wished upon his people, the final chapters- nine to fourteen- are composed of two oracles or prophesies of the future.
Visions received by the author at the beginning of the book depict a similar form of story as seen within the book of Job, with a person or persons sent to patrol the earth in order to report back to the angel of the Lord (Zechariah 1:10)  however, there is no suggestion that those sent to the earth within these visions are the same as the depiction in the book of Job, therefore a comparison of the two at this stage would not be possible.

It is not until chapter tree do see the terminology of satan used. However, within the text the noun has changed in form and now presents itself as a common noun, therefore suggesting that Satan is now a person. It is here within the fourth vision presented to Zechariah by God’s angel we see Satan embodying a similar role as to that seen in Job. In the vision as Joshua the high priest stands before the angel of the Lord with Satan standing to his right for accusation (Zechariah 3:1.) 
Whilst in this passage there is no evidence of the sin attributed to Joshua the vision continues with the angle of Yahweh’s reply: “The Lord rebuke you, O Satan! The Lord who has chosen Jerusalem rebuke you! Is not this a man a brand plucked from the fire” (3:2) suggesting if Joshua had sinned he has been plucked from the fire, meaning he has been punished for his sinfulness, therefore, the accusation brought forth by the satan is incorrect and whist as the passage continues it is not so much that the satan's charges of wrongdoing have been rejected, but have been admitted and absolved. (Kelly, 2006)
As the vision continues, Joshua is shown dressed in filthy garments indicating the state of calamity brought upon himself and the people of Israel due to the beliefs of those who remained in Israel that those who had returned were agents of the Persian king, therefore, creating a barrier of sorts between the people. It is here where we see the satan has intervened with his wrongful accusation of Joshua as his clothes do not only represent the sin of the man but also the sin of those he is elected to represent as indicated in Haggai 1:1 and Numbers 32:12. Therefore in Zechariah 3:4-6 which states:
The angel said to those who were standing before him, "Take off his filthy clothes." And to him, he said, "See, I have taken your guilt away from you, and I will clothe you with festal apparel." And I said, "Let them put a clean turban on his head." So they put a clean turban on his head and clothed him with the apparel, and the angel of the Lord was standing by. (Zechariah 3:4-6)
It is not Joshua alone who is restored in God’s favour but the people of Israel also. The role played by the satan in this passage co-insides with that which is seen within the book of Job, the role of accuser or adversary is a common theme between the two alongside the idea of the individual being employed by someone of a higher station who in this instance is God.  On his work on satan in 1939, Adolphe Lods analysed the characterisation and role of the individual in comparison to the political surroundings. In his work, he concluded the attorney general characterisation as similar to that which would have been experienced by the Israelites through those in the employ of the of King Cyrus. However, Lods does not draw a comparison between the two books description of the character of ha-satan with ought considering the impact Zoroastrianism would contribute to the character presented by the author. The dualistic movement founded in 1200 BCE was the official religion of Persia and centred its belief around the belief itself on the opposing forces of good and evil, with its own personification of evil it is arguable that Zoroastrianism is one of the if not the first world religion to deal with a Devil. As a character of darkness and evil, Ahriman (The Devil) starkly contrasts with the Lord who represents goodness and light. Ahriman was banished by the Lord giving people the free will. The movement can be seen to draw parallel with not only the texts described within this document but others which hold the same composure date.
[bookmark: _GoBack]In conclusion, the character and role of ha-satan within the books of Job and Zechariah can be seen to not only differ from the depictions often seen within the society of Satan being the arch-enemy of God but in essence an aid to the divine being. One who presides in the heavenly court as a consort of sorts to God. His role as accuser or divine prosecutor can be seen as influenced not only by the exile to Babylon but also the politics of the land at the time. Be it through the spies of the King or the animosity from those who remained in Israel, it is clear that the character has developed within the frame of these books and continues to do so in later literature within not only the Hebrew Bible but the New Testament also.


