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A Critical Comparison of the planet Saturn in three primary sources.

This paper concerns itself in comparing and contrasting the symbolism of astrological Saturn as is used representatively in chart readings over time. The guidelines chosen are the works of the Greek astrologer VettiusValens[footnoteRef:1] and the contemporary interpretations from Liz Greene[footnoteRef:2] and Erin Sullivan.[footnoteRef:3] Even with due attention to the different moments in history, it seems that some characteristics are never dissociated from this planet: hard work and self-investigation. [1:  Vettius Valens, Anthology, translated Mark Riley (2010). https://www.csus.edu/indiv/r/rileymt/Vettius%20Valens%20entire.pdf]  [2:  Greene, Liz. Saturn. (1976) Red Wheel Weiser. Kindle Edition.]  [3:  Sullivan, Erin. Saturn in Transit. (2000) Red Wheel Weiser. Kindle Edition.] 


Says Valens that ‘each star is the ruler of its own ‘element’ in the universe’ and describes  Saturn as ‘the ruler of ignorance and necessity’.[footnoteRef:4] Brandao reveals, though, through etymology of Saturn’s Greek name, otherwise [4:  Vettius Valens, Anthology, translated Mark Riley (2010).] 


‘CHRONOS, in Greek Kròno (Krónos), without right etymology so far, per a simple play of words, by a kind of forced homonymy, Cronus was identified often with time personified, since, in Greek Krònos (Khrónos) is time. When, in fact, Kronos, Crono, has nothing to do with etymologically with Khrónos, the Time, semantically the identification is valid: Chrono devours, at the same time that it generates; mutilating Uranus, stagnates the sources of life, but becomes itself a source, fecundating Rhea’.[footnoteRef:5]   [5:  Brandão, Junito. Mitologia Grega Vol.I. (1986) published by Vozes, Petropolis, RJ.(p.198)] 


As mentioned before, Time, by its own nature, devours and generates, that is, keeps within itself the impulses of gain and loss, whose effects appears to be deeply connected to Saturn’s symbolism regardless different moments in history. For the early astrologers, feelings of limitation were clearly associated to the planet’s movement, leading to direct associations with frustration and anxiety. 

According to Glen Cooper,[footnoteRef:6] Greek technique was much more skeptical and mixed the previous knowledge inherited from Babylonia to Egyptian cosmology, to the physics of the natural Greek philosophers and to their maths expertise. Nevertheless, some fatalist interpretations were continually exploit in individual basis for the astrological system widely used was composed by an arrangement of malefic, beneficial and neutral stars whose consequences in one’s life would be translated as inevitable fate. Back to Valens’s techniques, he describes Saturn exemplifying the above mentioned:  [6:  Cooper, M. Glen. Astrology: The Science of Signs in the Heavens. In The Oxford Handbook to Science and Medicine in the Classical World, edited by P. T. Keyser and J. Scarborough. Oxford.
] 


Saturn makes those born under him petty, malignant, care-worn, self-depreciating, solitary, deceitful, secretive in their trickery, strict, downcast, with a hypocritical air, squalid, black-clad, importunate, sad-looking, miserable, with a nautical bent, plying waterside trades. Saturn also causes humblings, sluggishness, unemployment, obstacles in business, interminable lawsuits, imprisonment, chains, griefs, accusations, tears, bereavement, capture, exposures of children.[footnoteRef:7] [7:  Vettius Valens, Anthology, translated Mark Riley (2010). (p.1)] 


Hellenistic astrological handbooks ‘were concerned with outcomes in life and generated a mass of contradictor interpretations’,[footnoteRef:8] says Cooper. Even Manilus, reminding Lowe,[footnoteRef:9] whose ‘major eccentricity as astrologer is the minimization of the planets’ role in the fates of mortals’, makes no effort to hide the Hellenistic tendency to emphasize the inexorability of Fate and anxiety over death. Valens astrological reading methods show Saturn as an important marker of bad influence and therefore an indicative of bad fate, since ‘Greek horoscopy was deeply based in physical causality and expressed inevitability’, explains Francesca Rochberg.[footnoteRef:10] Indeed, there can be seen a deep concern with life in its mundane form within Hellenistic astrological thought hence predictions were at most based in outer world experiences. Also, along Valen’s Anthology, the planet Saturn is pointed as responsible for undoing, disease and loss, all qualities which, as mentioned before, make humans face the cyclic nature of life in matter. Character descriptions can be also recurrently found but seem to be treated the same way an outer event would: completely subordinate to fate’s inevitability. [8:  Cooper, M. Glen. Astrology: The Science of Signs in the Heavens.(p.381)]  [9:  Lowe, D. (2014). Heavenly and Earthly Elements in Manilus Astronomica. ]  [10:  Rochberg-Halton, F. New Evidence for the History of Astrology. (p.117)] 


Awareness of Fate’s limitations appears to be an inherent product of life in Hellenistic world, since there is no room to change life’s pre-determined path. Greek mythology portraits Kronos in few different perspectives, some of them where he, the Titan himself, must face life’s boundaries. Hesiod, presenting Greek cosmogony chanted by the muses, explains that after killing his father, Kronos has to face the anxiety of losing the extended conquered realm, feeling which grew hungrier and bigger after the birth of each of his sons and daughters. ‘These great Cronos swallowed as each came forth from the womb to his mother's knees with this intent, that no other of the proud sons of Heaven should hold the kingly office amongst the deathless gods. For he learned from Earth and starry Heaven that he was destined to be overcome by his own son, strong though he was, through the contriving of great Zeus’.[footnoteRef:11]  [11:  Hesiod (2005). Works of Hesiod and the Homeric Hymns (D. Hime, Trans.)] 


The possibility to apply knowledge gained from experiences to inner development was not a recurrent issue in Valen’s astrological predictions. Although, there can be found, through his writings, highlights of the importance of learning as a hole. Says he that ‘if someone who loves inquiry and who has strengthened his intelligence wishes to learn about what is and what will be from a learned man, he will despise vulgar matters and will become a devotee of those things that suit the foundation <of his nativity>.[footnoteRef:12]’ Valens talks about the need to transcend matter but certainly not in the sense of psychic or spiritual polishing as seen in later narratives. Says Rochberg that ‘only in the later Hellenistic period, there was an intensified Greek interest in ancient scientific traditions’,[footnoteRef:13] so, esoteric notions and terminology like, for example Karma, had never been a cultural reality among Hellenistic world even though some eastern concepts eventually gained evidence among Greeks. [12:  Valens, Vettius. Anthology, Book IX. (pp. 162, 163)]  [13:  Rochberg-Halton, F. (1988). Elements of the Babylonian Contribution to Hellenistic. (p.51).] 


Instead, centuries later, these same kinds of eastern concepts can be found as a resourceful insight to some ninetieth and many twentieth century astrologers. Saturn is frequently found in later astrology books, for example, with the title of Lord of Karma. Greene, whose contemporary methods represents an integration between depth psychology and astrology explains that ‘it is easy enough to see Saturn in the role of the Lord of Karma, but to perceive him merely as an instrument of suffering and the payment of debts is only a possible part of the picture. If he is seen as a motive, leading to a process which results in growth, then it is easier to comprehend the reason for his apparent restrictions in any area of life.’[footnoteRef:14] Karma[footnoteRef:15] in Sanskrit language means nothing but action so the law of karma must point to rules of re-action, cause and consequence. By this light, Saturn turns out to be interpreted as a triggering system, as if one’s deceived portion has to be propelled so it can be redirected to its rightful place. Contemporary astrology, then, not only suffers influence from eastern esoteric and religious cultures but embrace psychological development as an important cornerstone to its rationale.  [14:  Greene, Liz. Saturn. Red Wheel Weiser. Kindle Edition. (p. 73).]  [15:  Monier-Williams, Leumann, Cappeller, Leumann, Ernst, & Cappeller, Carl. https://www.sanskrit-lexicon.uni-koeln.de/cgi bin/monier/serveimg.pl?file=/scans/MWScan/MWScanjpg/mw0258-kartRguptaka.jpg] 


Greene’s book about the planet Saturn begins with a fairy tale, where a beautiful prince, had been turned into a hideous animal. She says that ‘this is a necessary aspect of Saturn’s meaning, for as the story tells us, it is only when the Beast is loved for his own sake that he can be freed from the spell and can become the prince’[footnoteRef:16] Greene, through this kind of narratives, makes recurrent use of metaphorical elements to express psychological functions. The servants of the castle, for example, formerly treated as extensions of the prince’s own desires, become truly objects as much as his body image functions as a true mirror of his inner development. In this case, Saturn can be met not only as the curse carrier, like in Valens treatises, but as an inner impulse of transformation to inflexible patterns. Greene says about Sun-Saturn contacts that ‘the opportunity offered is an important one, for if he succeeds in finding this centre and manages to shift the focus of his personality from the ego to this more meaningful self, he can begin to recapture the naive joy which comes from an innate trust in life and in the existence of love in the universe’[footnoteRef:17] [16:  Greene, Liz. Saturn. Red Wheel Weiser. Kindle Edition. (p. 10).]  [17:  Greene, Liz. Saturn. Red Wheel Weiser. Kindle Edition. (p. 83).] 


[bookmark: _GoBack]Curiously this resembles to the final destiny of Cronos in myth. As seen before, the name Cronos might be a reference to chronological time, but there was never only a single kind of time. The old world philosophers already knew that and did not strict themselves to the study of the linear way of experiencing it. Myths, for themselves, are already good examples of this matter for once evoqued, lead to another kind of life path. As said by Sullivan,[footnoteRef:18] ‘the greatest difficulty we have in understanding myth today is our tendency to think of sequence or of duration in chronological time, which is what Mircea Eliade[footnoteRef:19] called ‘profane time’ because it exists in the realm of everyday life. The origins of myth lie in oral tradition (muthos), songs of adventures which took place in ‘sacred time’, in an atemporal realm, not in a literate society which measures time in a linear fashion.’[footnoteRef:20] In the Greek myth of Saturn, rechanted by Homer,[footnoteRef:21] after being dethroned by his son, the Titan is banished to a particular place of Tartarus, called Elysium, where heroes live for eternity. For Hesiod, it was the most beautiful place or, what he called, the islands of the blessed.[footnoteRef:22] This facet of Saturn symbolism seems to emerge only when change is perceived. In other words, when one’s reality, first trapped uppermost in chronological time becomes flooded by creativity and by the perception of the Divine. Living through Kairos,[footnoteRef:23] the sacred time, it might be possible to find the hard-to-be-seen rewards offered by Saturn. Alchemists saw this connection when pointing Saturn’s equated material, lead, as ‘one of the candidates for the prima materia of the Great Work’[footnoteRef:24] concludes Forshaw, so gold can be achieved. Sullivan adds [18:  Erin Sullivan is a Canadian-born and has been a consultant astrologer and teacher since the late 1960`s. Currently lives in Taos, new Mexico, where she writes, consults and lectures for many organizations. www.cpalondon.com/erin.html (last access 25 may 19)]  [19:  Sullivan refers to the book, ‘The Sacred And The Profane’ by Mircea Eliade in bibliography.]  [20:  Sullivan, Erin. Saturn in Transit. (p. 10). ]  [21:  Homer. (1979). Iliad III. Bristol: Bristol Classical Press.]  [22:  Neale, W., & Tandy, D. (1996). Hesiod's Works and days. ]  [23:  Sipiora, P., & Baumlin, J. (2002). Rhetoric and Kairos Essays in History, Theory, and Praxis.]  [24:  Forshaw, Peter. Chemistry, That Starry Science. (p.165)] 


Saturn is listed in the alchemical opus as one of the many elements collectively called the prima materia – the raw, essential material that is the foundation of the process of the work itself. The base element with which the work begins is lead and the substance which the opus ultimately strives towards is gold. The glyph for Saturn is the metallurgical symbol for lead and the glyph for the Sun is the symbol for gold. The implication within those apparently simple images is that we start our own opus, our life, in a state of impurity and in search of the lapis, the philosopher's stone, which leads us towards the gold, the Sun.[footnoteRef:25] [25:  Sullivan, Erin. Saturn in Transit. (p. 24). ] 


As seen above, Sullivan is no different from Greene when interpreting the planets as reflexions of an inner mechanisms. As through alchemical vocabulary or fairy-tale metaphor, the contemporary astrological methods seem to disagree with Greek inevitability but shows an inclination of susceptibility through psychological development. Sullivan still highlights that ‘all the determinism that Saturn brings, those moments that are absolute, lead ultimately to a choice of some kind – one might not choose one's circumstances but can choose what one does with them. That apparent paradox, fate and free will, is inherent in Saturn. Transformation, in Saturn's case, does not mean transcending, it means incorporating.’ Is Fate, by the light of contemporary astrology, maybe called the acceptance of inner work? By the light of contemporary astrology, where stars do not separate fate from psychological dynamics, the goal seems not to focus in transcending the world of matter to achieve an ideal state of wisdom or bliss. Instead, the work proposed by astrologers like Sullivan and Greene appears to concentrate in using opportunity given by matter to enable soul’s work so this wiser inner state can be revealed. 

To conclude, although many authors suggest that Saturn seems to be a definitive malefic omen among other celestial bodies, the texts revised will sometimes contradict this affirmation and even point otherwise. Valen’s descriptions of Saturnian effects, at most casted to malice, reflect Greek’s attempt to understand life by constant observation of mechanical, physical effects. By this lenses, Saturn is often described as the herald of bad fate and is feared as an ominous bringer. As superstitious as these descriptions might be seen today, some of these characteristics continue to be claimed as Saturnian influence in spite of the diverse transformations’ astrological practice has suffered over time. Nevertheless, among texts of new age astrologers, such as Greene and Sullivan, limitation, frustration and delusion are not the only expressions of this planet’s movement. Astrological methods from the late nineteenth century on dialogues with eastern religious traditions - such as Hinduism - and maintain close relationship with psychology strands. As a predictable result, Saturn reappears as part of human psychic scheme and is no longer interpreted only through outer events, but reflects inner-world facets claiming to be recognized and rearranged.

It is important, at last, not to forget to raise issues over Saturn’s ambivalent functions, such as the perception of time and the precaution over change. From different world views, there can be identified persistent questions about Fate surrounding this planet’s effects which suggest, in great part, the use of Saturn as a projection platform for human fear of death. For the ways to translate it might be different, but the anxiety and fascination over the subject is certainly not. Although bearing different clothes, Saturn appears from mundane activity to inner landscapes as an invitation to understand life’s substance not as one wishes it to be, but as it presents itself in its most unveiled form. 


______________________________________________________________________
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