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The impact of Pharaonism in Egypt in the 1910-1920s
[bookmark: _GoBack]The social phenomena of “Pharaonism” was born from the discontent nation of Egypt, that had been ruled by interfering foreign powers for the best part of 1300 years and from a need to break away from this trend. Pharaonism was the use of ancient imagery and ideas to define their identity during the 1920s as highlighted through the rise of the Wadf pollical party and their clever use of this movement to further exploit the growing desire for independence. Egypt sought independence even though it had a long history of being invaded but often those invaders would assimilate into the pre-existing culture as shown through the Ptolemaic period and later the occupation of the early Romans (Hölbl 2001: 22). The later Roman Empire following the conversion to Christianity by Constantine saw a collapse of traditional religion accumulating in the closing of the last Egyptian temple, Philae, in in the Sixth century Ad (Kockelmann 2012:8)   By the time the nation was conquered by the rising Muslim power to the east in 641 Ad it became quite clear that the culture and religion would shift even though the religious leaders prior to invasion were cooperative with their new rulers (Kennedy 2007: 164). Egypt remained under Muslim control in one form another until the Europeans decided to invade starting with the French planning its invasion in 1793 and the British in 1882, which really highlights the lack independent rule that the Egyptians had (Cole 2007: 3 and Tignor 1966: 25).  This constant upheaval of who is in charge must have left the nation in a sense of being unstable adding fuel to the desire to be Independent and added to the desire to mark out their own path which might explain why some reverted to the ancient iconography (Wood 1998: 181). It must however be considered the affect European archaeologists in that it was these foreign workers who unearthed the artefacts and history that would be used to re-create an identity in the 1920s. It could be suggested the reason the were no native Egyptian Egyptologists was however due to the imperial European powers also, which ended when Ahmed Kamal trained as an Egyptologist, although even that is debated to what exactly his heritage was (Reid 2015:171)
Nationalism took many forms in Egypt but all the strands of the ways in which people expressed their identity seems to stem from the Urabi revolt in the 1880s (Cole 1993: 244). This revolt sought to end British and French influence within the country, affectively ending the Khedivate of Egypt. This may have inspired the work of Sa’ad Zaghloul and other scholars of the time to take more of an upfront approach to liberation. Even though at this time he and his brother wrote against the reigning administration voicing their opinion quite clearly (Cole 1993: 244). Pharaonism seemed to have taken root in a more dramatic way when Ahmed Kamal made the call for modern Egyptians to reconnect to their Pharaonic past, not just in identity but in also in actually acknowledging that it was in fact part of their heritage (Reid 2015: 29). His role of curator of the Egyptian museum certainly gave him credence in what he was suggesting in that his nationality and his job bridged the two worlds of modern Egyptian and ancient Egyptian culture in a way that had not really been done before (Reid 2015: 31). This “torch” was taken up by the previously mentioned Sa’ad Zaghloul, who became a very important political figure as head of the Wadf party. As leader of this party he [image: ]pressured the establishment into giving independence to Egypt which resulted in him being exiled to Malta. The establishment did not expect to start a revolution however, that’s exactly what they did. Zaghloul had become a major player in the peoples hope for independence and self-governance, and as a result these same people wanted their representative back (Reid 2015: 43 and Colla 2007: 199). What is most interesting about this revolution is that a large proportion of the revolutionaries were female, in a time where many women around the world had a lack of any rights at all. This revolution did not change much apart from bring Zaghloul back from exile. His influence can mostly be seen in his propaganda and in his tomb (See Fig one and Fig Two). Clearly seen from both he was using the ancient Egyptian imagery to stir nationalistic feelings towards Egypt, and his efforts. In his mausoleum he almost leaves a statement for what he wanted to happen post his death, in his desire for the nation to be considered different to that of the British Rule and the Ottoman. Zaghloul also went to the Paris peace conference in 1919 to beseech the European powers for independence with the Wadf Party, however this fell of deaf ears. In 1922 Britain declared “Unilateral Declaration of Egyptian Independence”, this was not independence for Britain still maintain control [image: ]of the 4 major elements of the country; Communications, Foreign Relations and the Military (King 1989: 260). The real type of were looking for would not be reached until the Nasser revolution in 1952. Following the discovery of the Tomb of Tutankamen, he really became an icon the world over but for Egypt he became a nationalistic image linking the modern state to their ancient past, just as Kamal had called for some years earlier. [bookmark: _Toc10836366]Figure 1 Zaghloul Freeing Egypt From Britain
[bookmark: _Toc10836367]Figure 2 Zaghloul's Mausoleum

It becomes very easy to feel like this link	Comment by Lewis Turner: I have no idea why this is the way it is, and I have no idea how to solve it. Sorry
the pharaonic past was easily accepted and
that everyone backed it. However, that 
would be ignoring the Islamic culture that   was well established by this point in time. It has to be 
remembered that for Muslims the ideas of associating with a culture that is sometimes called
Jahiliyyah, loosely translated as 
“time of ignorance”, was unthinkable (Wood 1998:187).  This was also compounded by the narrative of the Pharaoh in relation to Musa (Moses), and how Musa essentially proved that the Pharaoh’s faith was incorrect (Peters 1993: 23). This almost disdain towards to Pharaoh is because he committed Shirk which broke the tenant of Tawhid. In very basic terms, Tawhid is the “Oneness of God”, the “indivisible nature of God” (Phillips 2005: 11 – 12). In this it is meant that there can only be one God, one deity. In this sense the fact that Christian’s split their God in to “the father, son and holy Spirit”, would be seen as polytheism because it divides the singular God head into three. This principle really underpins one of the five pillars of Islam called The Shahada, which is the declaration of faith at birth. It is something along the lines of “There is no God but God. Muhammad is the messenger of God” (Nanji and Ruthven 2004: 14). As with everything to what extent the level of Tawhid is taken based upon interpretation. The second principle is the concept of Shirk which roughly translates into Idolatry or Polytheism. This is the sin of ascribing equals to that of God, thus breaking the principle of Tawhid, the idea of only one God. This links back into the idea of the Pharaoh that believed in many Gods and as a result committed the “Sin” of Shirk. Shirk is said to be one of the unforgivable sins within Islam, for it challenges the nation and the power that God has as highlighted by the passage in the Qur’an 4.48 (The Qur’an: 84). 

 In an understandable way it is easy to understand why people would be apprehensive of being associated with something that the religion you follow directly forbids. Even though there were certainly people who were very worried about the impact that this connection would have, it is also evident that the need and the mood within Egypt was one that required a different approach to gain its goal. From the original call out from Kamal to get the native Egyptians to reconnect to their ancient past started a movement that would ultimately come to not help gain its independence but would also come to define it as a nation. The nations desire to be a nation of itself unaffected by the desires and wants of foreign powers birthed a movement that changed not just the face of politics but rebirthed a cultural revolution in enabling the people of that country to connect to its heritage. This desire to be independent can most clearly be seen in the 1919 revolution following the exile of Zaghloul and in his ardent efforts to push for a democracy. Even in his lasting memory of his Mausoleum, a twisted take upon an Egyptian temple with its pillars and scarab beetle upon the lintel signifying and reminding the nation of where they came from. 
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