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Introduction
This essay will compare the two pictures representing the muslim community which will critically and analysed the religious beliefs and values of Islam. It will also explore the positives and the negatives aspects the sharia law and Ramadan within muslim culture. In Islam there is one or two areas of the religion, which makes the religion number one target of terrorism (Kadercan 2021). Why is this? The religion has strong beliefs, values, rules, and the laws that governors the way Islam should be practiced and followed among muslim communities, the religion believes that everybody should follow and must abide to the law surrounding Islam. 
Image: 1
Pratt (2010) descramble the image number 1; that represents the negative aspects of Islam, the image portrays the entryism acts of terror, and the act which was committed by al Qaida. This image tells a story about Bin ladin publicly addressing the nations of the attack of the twin towers in New York city, the motives where wrong and he was issuing a warning of more terrorist attacks to come. The 9/11 terrorist attack claimed so many lives and it changed the way societies perceives muslim community and the rest of the religion.   Law
Muslims have every strong belief and values which there should follow and adhered too. What is sharia law? Sharia acts as a code of how a muslim individuals should live their lives, by following the teachings of Mohammadi the prophet, this including prayers, fasting and making donations to the poor people in society. In the law it says that muslims should live a life as an example to societies and to rest of the world according to God’s wishes. 
All the rules in Islam are governed under the sharia law, so within sharia law punishment is used for those who breaks the law. Women are treated in such a way that when the women are been found guilty of breaking the law, under sharia law, the women should be bitten and given 10 lashes, pull acid on them and for serious crime such has sex before marriage, adultery a women can face execution by stoning to death and their receives those punishments displayed publicly to teach learns or show others what should not been done under the law and also set an example to others so that their learn from those mistakes made by others  (Sudarti & Najib 2021)
The understanding of the law explains how the consequence and severe punishment the law outline, that children can be punished by cutting their arm off leg off and it allows men to rape women which is acceptable under sharia law (Umejiaku & Uzoka 2020)
Women are misrepresented within the muslim communities, under sharia law.  women are mistreated and have no freedom of speech, when women have been found guilty of the law, women are bitten, executed or all given 10 lashes when found guilty of having sex before marriage their receives the punishment and show an example to others and so that their can learn from those mistakes (Fraihi 2018)
This law applies to women whereby if women are not dressed in a modest way under the sharia law women could receive 10 slashes or execution under the law, which is conducted in public display for everybody to see and learn from it (El-Solh & Mabro 2020).  
Women are not respected in anyway and there are forced to follow the Islamic law and therefore, for the not following the rules acid is pulled on them or smacked and stoned to death in public, so this shows that women that they don’t have any freedom of speech. Sharia law applies to both genders men and women and because democracy does not exist in muslim society, hence women have no freedom of speech (Taylor 2000). 
Hass (2020) says that, under sharia law decrees that men and women should dress modestly in society, this means that it is important that the way you dress represent the way the religion desire its follower of Islam should be dressed.  Edwards (2021) suggested by says that, by not following the dressing code and the law, this can lead to discipline, whereby, the penalty can be imposed to an individual who breaks the law under Islam, 
image 2
The image 2 describes the modesty way of a muslim women should represent themselves by the way of dressing in the society the appearance which dignifies the religion aspect that women should follow the beliefs and values (Bigger 2006).
Women value the dress code because the of the muslim beliefs and values, woman stands out in society based on the appearance and representation, their appeared to be different in the way their dress to the rest of the western culture and the world, in the way their dress in the public. Whereby, muslim women wear the hijaab, veils and the bekah it shows the unity, that dignifies a woman following the faith of Islam which is part of a muslim identity (Rangoonwala & Epinoza 2011).  Muslim women went out in the public going through the streets of Netherlands protesting in the streets because the Netherlands government had ban muslim women from wearing face covering in the public. 
For this reason, muslim women went in the street making partition to have the freedom to wear the hijaab and bekah so that the government can overturn the ban and give them the freedom to wear what is right when making prayers to allah in the faith. Alrashaidi (2020) suggest that in the muslim communities wearing a veil is important, a woman has been always secluded, hence it dignifies a woman and identifies the commitment to true worship to allah and it is a tool of expression in the work of arab women. Saiya & Manchanda (2020) saying that the ban of hijab in France was since France government witnessed 34 acts of terror, which was identifiable Islamist terrorist attacks within its borders which was carried out by French muslim women. The act of terror evidently heightened grievances among the French muslim communities (Reuters 2021).
According to (Timmerman 2000) suggested that the veil symbolise the value that embodies backwardness of their society, by using the veil it shows the symbol of dignity, identity and validity of Islamic values and traditions.
To annualize and understand the two images, it is understood under the law that muslim communities must abide to the teaching of Muhammad through the koran and be able to follow the law of Islam. The first image emphasizes on the importance of how people should law and if their do not follow the law of Islam there will be punished and face consequences and the penalty which will be received when individuals do not follow instructions and when breaking law of Islamic. 
The image number one talks more of the law, terrorism behaviours, it shows the way the religious muslim extremist who are there not to do good in society in the name of allah. It is a group of a religious individuals who have wrong motives, who believes in violence, revenge, whereby, they don’t see anything wrong to killing innocent women and children for political, gain. (ref)
Their dine women education and women must ask for permission for anything (Abbas 2003) Omelicheva (2010) suggest that they are variation in the extent of support for radical Islamic groups. This mean that there are good muslim and bad one but claiming in the name of the god Allah. Hayward & Karim (2019) suggest the struggles women go through under Islamic law, women are being dined the rights to education, women cannot go to see the doctor without the consent from the husband and not allowed to do many things that shows love for others, this became the challenging aspect of life in the muslim community. The outcome of the practices is remained negative in respect of the Islamic belief and the wrong way of practicing the faith. 
On the other hand, the image number 2 describe the good and peaceful group of muslim people who are willing to keep the faith, values and beliefs to share to the world.  The understanding of the word Islam means surrender and in arabic it means salam or peace, this group of people are there to make peace with societies around the world (Armstrong 2001). The positives are their faith and the trust they have in their (God) Allah, and have they believed in justification, this means that when there are practicing the faith there are also setting an example to the young people who are growing up in the faith.  
Nik (2018) suggest that teaching the children to follow Islam children this is the true meaning of Islam and the right way of following the religious beliefs and values, so that when the children grow up there will learn and understand the true meaning of Islam and be able to teach their children and pass on the true faith of the religion to their children, children of they own in future (Lee & Ware 2016).  The true worshiper of Islam, muslim families observes ramadan where their fast and share food to the poor (singer 2006). Lindholm (2012) suggest that perspectives of fasting in Islam is the structure as the faithful sacrifice their lives for the true religion. 
Arjana (2017) suggests that, during the ramadan, muslim communities attend the pilgrimage to worship in the holy cities of mecca and karbala to which muslim pilgrims travel to clean their souls and to be forgiven of sins. There are a lot of good things that the true worshipers of Islam, do with their faith within the societies and around their communities there are living in, they do a lot of charity work, giving to the orphan, to the poor families and the wayfarer (Shalihin et al 2020). 
The above all the two images have a lot of similarities in the way their pray 5 times in day to allah, observe ramadan. Besides all the similarities, stereotype within societies remained significant society portrays the muslims as terrorists, the muslim community have been misrepresented and portrayed has a significant threat to the societies and communities around the world, society does not look at the good things the muslim communities and their religion are doing, after the 9/11 or 7/7 booming, the only perception society have is the association with terrorism and the crime associated with around the world in particular the western societies (Eid 2014). 
Shatanawi (2012) suggested that stereotype and discrimination remain strong among communities, in the workplaces, education setting, the societies have strong views about Islam, for these reasons, community engagement can result into exclusion among muslim community.  Aydin & Hammer (2010) suggested that the media’s perceptions and participation in broadcasting the news about the muslim community, plays a significant part, this becomes the normative frames and images against and within society that influence the way the muslim communities live. 
Theory policy legislation, race relation act 1972 which has been placed by equality act 2010. Despite the legislation in place combatting racial and religious prejudice, it can be asking whether legislation can really combat prejudice and whether education would be more effective
However, power and control can be use authoritarian by the governments, Control is necessary to protect minority people in society with their rights from the prejudice. Therefore, as discussed above the image 1, the government has the power to challenge terrorist kinds of behaviour and have the authority to control its boarder from terrorism. Furthermore, for the image 2 of Ms Nusrat Ghani, the government have the right to ensure that prejudice should be stopped and not ignoring those individuals who are found guilty of breaking the law and legislation, cannot go unpunished for the racist behaviours. 
The former MP Nusrat Ghani, despite working in the higher office, Ms Nusrat claimed of losing her position as an MP because Ms Nusrat was deemed to be muslim, the government have the power and control to change those behaviours and protect their rights and freedom based on religion (Soutphommasane 2015).  Burkholder (2018) Argues that yes, the legislation can be implemented against anti-racist and educate societies the bad and consequences individuals could face for been racist against anyone 
According to statistics research that explores these issues stated that 56% muslim and Islam have been associated with negative behaviours, 27% misrepresentation of any aspect of muslim behaviours and belief or identity. 24% Generalisation claims about the muslim or Islam. Kilby (2017) suggested that despite the social representation peace is needed and terrorism should be challenged at all time 
Conclusion:
What can we do to alter it BUT even though things are put in place ‘racism should not be tolerated’ Race Relations Act 1976 which has been replaced by the equality act 2010, Racial discrimination acts / tribunals the question is can you legislate for racism – does it actually alter people’s views?
It is everybody responsibility to play a part and act to stop racism and discrimination in all areas of life in society, it should not be acceptable that individuals should be discriminated at. The government have the power to challenge such behaviour and implement policies and procedures in place which should be followed. Society should not prejudge or stereotype the muslim community by the way their dress and follow their religion, People should have the freedom of warship their God and dressed in a way it dignifies the way of warship whilst following the religion and the prophet Muhammad’s teaching. However, the government have the power and control to stop the act of terror and racism.    

Reference list:
Abbas, T., 2003. The impact of religio-cultural norms and values on the education of young South Asian women. British Journal of Sociology of Education, 24(4), pp.411-428.
Alrashaidi, E.N., 2020. The veil as a tool of expression in the work of Arab women artists, 2000 to 2019. The University of Manchester (United Kingdom).
Aydin, C. and Hammer, J., 2010. Muslims and media: perceptions, participation, and change. Contemporary Islam, 4(1), pp.1-9.
Bigger, S., 2006. Muslim women’s views on dress code and the hijaab: some issues for education. Journal of Beliefs & Values, 27(2), pp.215-226.
Burkholder, Z., 2018. Can we legislate anti-racist education? New Jersey says we can, Pittsburgh says we must. Teachers College Record.
Edwards, S.S., 2021. Discipline and Punish: Muslim Women’s Body and the “Covering” Laws. In The Political Appropriation of the Muslim Body (pp. 243-282). Palgrave Macmillan, Cham.
Eid, M., 2014. Perceptions about Muslims in Western societies. In Re-imagining the other (pp. 99-119). Palgrave Macmillan, New York.
El-Solh, C.F. and Mabro, J., 2020. Introduction: Islam and Muslim Women. In Muslim women’s Choices (pp. 1-32). Routledge.
Fraihi, H., 2018. The Future of Feminism by ISIS is in the Lap of Women. International Annals of Criminology, 56(1-2), pp.23-31.
	
	


Hass, B.S., (2020). The burka ban: Isalmic dress, freedom and choice in the Netherlands in light of the 2019 burka ban law. Religions, 11(2), p.93.
Hayward, F.M. and Karim, R., 2019. The Struggle for Higher Education Gender Equity Policy in Afghanistan: Obstacles, Challenges and Achievements. Education Policy Analysis Archives, 27(139), p.n139.
Kadercan, B., 2021. Territorial logic of the Islamic State: an interdisciplinary approach. Territory, Politics, Governance, 9(1), pp.94-110.
Lee, R. and Ware, A., 2016. Pathway to peaceful resolution in Myanmar's Rakhine State. Forced Migration Review, (52), p.70.
Nik Wajis, N.R., 2018. Revisiting Law Of Apostasy In Islamic Law. Malaysian Journal of Syariah and Law.
Omelicheva, M.Y., 2010. The ethnic dimension of religious extremism and terrorism in Central Asia. International Political Science Review, 31(2), pp.167-186.
Pratt, D., 2010. Religion and terrorism: Christian fundamentalism and extremism. Terrorism and Political Violence, 22(3), pp.438-456.
Rangoonwala, F.I., Sy, S.R. and Epinoza, R.K., 2011. Muslim identity, dress code adherence and college adjustment among American Muslim women. Journal of Muslim Minority Affairs, 31(2), pp.231-241.
Reuters (2021) Hands off my hijab! Young Muslim women protest proposed French ban:  Available at:https://www.reuters.com/world/europe/hands-off-my-hijab-young-muslim-women-protest-proposed-french-ban-2021-05-04/ (accessed 06 february 2022)
Shalihin, N., Firdaus, F., Yulia, Y. and Wardi, U., 2020. Ramadan and strengthening of the social capital of Indonesian Muslim communities. HTS Teologiese Studies/Theological Studies, 76(3).
Shatanawi, M., 2012. Engaging Islam: Working with Muslim communities in a multicultural society. Curator: The Museum Journal, 55(1), pp.65-79.
Saiya, N. and Manchanda, S., 2020. Do burqa bans make us safer? Veil prohibitions and terrorism in Europe. Journal of European Public Policy, 27(12), pp.1781-1800.
Soutphommasane, T., 2015. I'm not racist but... 40 years of the Racial Discrimination Act. NewSouth.
Sudarti, S. and Najib, A., 2021. Punishment of Criminal Act of Accusing Adultery (Qadzaf) in Indonesian Positive Law: Perspective of Maqasid al-Sharia. Justicia Islamica, 18(2), pp.261-280.
Taylor, L.M., 2000. Saving face: Acid attack laws after the UN convention on the elimination of all forms of discrimination against women. Ga. J. Int'l & Comp. L., 29, p.395.
Timmerman, C., 2000. Muslim women and nationalism: The power of the image. Current Sociology, 48(4), pp.15-27.
 
image5.png




image6.png




