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Daughters of Zelophehad (Nu

Mahlah 2
1 Chr 7:18) b
Accoiding Zo the genealogical lists of 1 Chronicles,
Mahlah is one of the children of Hammolecheth,
the sister of Machir who is the son of Max?asseh
and the ancestor of a major clan in the tribe .of
Manasseh. The mention of women, including sis-
ters and daughters, in kinship lists that are largely
patrilineal served to reinforce the importance of the

group.
Avrice L. LAFFEY

SEE ALSO Part I: Hammolecheth.

Mara

“bitter,” from Hebrew mar, “bitter, bitterness”

(Ruth 1:20)
When Naomi returns to Bethlehem with Ruth, she
is met by the women of the city, who ask, “Is this
Naomi?” (1:19). She replies by asking them to “call
me Mara,” a name meaning “bitter,” rather than
Naomi, which means “pleasant.” Her new name
alludes to her difficulties — the death of her hus-
band and sons, and her sojourn in a foreign land. It
also provides a wordplay with her claim that “the
Almighty has dealt bitterly [Hebrew hémar] with
me” (1:20).

CAROL MEYERS
SEE ALSO Part I: Naomi.

Martha ‘
Aramaic martd or marta, “lady» o«
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(Luke 10:38-42; John 11:1-6, 1P-44: e Streggn

Martha, identified as the sister of Mary)t
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very short exemplary story. This stor, . A Luf,
Martha and Mary against each other, It sh s, Di
affirming the silent Mar?l who ¢, . 0 oy
(learns from him as a dnscnPle), againg , . 15 fogpn
ing, bustling Martha who is pusy with wha;n-plai“-
a5 the women’s work of serving, The sl 18 5eqy
read as permitting women to step oyt of the Offey
roles assigned to them (as Mary SUPposeq] ende,
but at the cost of denigrating the “Marth:ss()es),
engage in the work of sustaining life Who

The stories in John 11:1-12:19 present 4
ferent picture; they show the two womep ..
concert on behalf of their brother Lazaryg 8
44) and in gratitude for his restoratiop to g
(121-8). In John’s version of the story, Marthae;Il
particular is an example of faith (11:20-5) But thn
roles Martha plays in both stories require 5 secom;
look.

Luke’s story begins by mentioning Marthg, g5,
ing that she “received” Jesus; in the context of Luke
this means that she offered him the hospitaﬁty 0}
her home. Therefore she seems to have beep the
head of the household. The text goes on to say she
had a sister called Mary; the standard translationg
say, “who sat at the Lord’s feet and listened to what
he was saying” (10:39). Thus Mary takes on the role
of the student of a rabbi, in contrast to Martha,
who is “distracted by her many tasks” (10:40). Byt
many ancient manuscripts include the word alsoin
10:39; it would be better translated: “She had a sister
named Mary who also sat at the Lord’s feet and
listened to what he was saying.” This version intro-
duces Martha as a disciple and hearer of Jesus and
introduces Mary as her sister and her companion in
discipleship.

Reading the verse this way helps to bring out the
real meaning of the next verse, “But Martha was
distracted by her many tasks” (10:40) The word
translated as “tasks” is diakonia; the related verb
diakonein in her question is translated “to do
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2 ,\lth(“‘gh these words can mean “serving,
Ky able” in many contexts, throughout he
it they convey a double reference 1,

orvice and Christian ministries (Mark 10:41~
able 5 6-7; 2 Cor 3411 41). The later Christjay,
5 AC[S]eaCO" and dean derive from these words.
(erfns ‘ntext celebrates Martha as a minister (dig-
This _C.ocompare Rom 16:1). But the approval Jesys
konos (he silent Mary seems to discourage womep
gives ‘:t’]e ministry of preaching and charity. Unfor.

OI:t ely, this reading accords well with Luke’s inter-

tuﬂ.n including women in the narrative while care.
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Martha is even more prominent in John’s narra-
n 1:1-12:19 forms a unit bound together
oferences to the persons of Martha, Mary, and
by rrus- The section opens with the introduction
f Lazarus as being from “Bethany, the village of
OMar y and her sister Martha” (11:1). The author goes
il entify Mary as “the one who anointed the
on 7 (12, apparently expecting the reader to
ll(ir)w both the anointing story and the names Mary
nd Martha. The progress of the story is explained
through the relationships between Jesus and the
three, but the emphasis is placed on Martha: “Jesus
d Martha and her sister and their brother Laz-
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When Jesus arrives in Bethany, Martha takes the

initiative in going out to meet him, presenting him
with an oblique request for his help (}1:20—22). The
dialogue between Martha and Jesus is used by the
author to convey the special Johannine understand-
ing of resurrection (vv. 24-26). Martha responds
with a full confession of faith in Jesus (v. 27). With
no prompting from Jesus, she returns and sends
Mary back to meet Jesus, claiming that he has asked
for her. Thus it seems that Martha has expectations
from Jesus and is guiding the events that will ensue.
This impression is undercut by Martha’s objection
to opening the tomb (11:39); but this objection gives
Jesus the opportunity to recall for the reader their
dialogue about resurrection (11:41). Martha’s reac-
tion to the miracle is not described, but the dinner
in 12:1-8 appears to be a celebration of Lazarus’s
restoration; in 12:2, Martha is said to “serve.” This
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EL‘; :irst:l?;i;e:h (ediakonos) Martha and introduced
story.
Shz\l’l}llstsﬁznt:;es behind the two different Marthas?
5a accepted over the.oth.er? The two
Ppear to reflect the theological interests and
gender assumptions of Luke and John, having only
a few common features, In both, Martha is said to
S€rve or minister (diakonein; Luke 10:39~40; John
12:1), whereas Mary is designated as “sister” In
both, Martha welcomes Jesus (Luke 10:38; John
11:20); this may imply that she is the head of the
house. This slender information appears to reflect
Fhe memory of the roles these two women played
in the post-resurrection early Christian mission.
Martha was known and remembered as Martha the
diakonos (“minister”; compare Rom 16:1, Phoebe
the diakonos of the church of Cenchreae).

Perhaps, like Prisca and Aquila, Philemon, and
Nympha, Martha the diakonos was also the hostto a
house church along with “Mary the sister” Like
Paul, who signed letters with his missionary com-
panion (for example, Paul the apostle and Sos-
thenes the brother in 1 Cor 1:1), Martha may have
worked with Mary in a missionary pair. Similar
partnerships appear in Matt 10:1-4 and Romans 16.
The latter includes female-and-male pairs who may
have been marital partners (Prisca and Aquila,
Junia and Andronicus, Nereas and his “sister”),
and a pair consisting of two women, Tryphaena
and Tryphosa. The title “sister,” which applies to
Martha as well as Mary, may indicate kin, erotic
partners, and Christians in general, as well as spe-
cific roles in the mission. Here sisterhood may rep-
resent not blood relationship, but a shared commit-
ment to the mission and perhaps to each other,
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FOR FURTHER READING:
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Critical Inter-
Luke

Mary1
anglicized form of Maria, which is a Greek form
of Hebrew Miriam or Mariamme, meaning un-
known
(Matt 1-2; 12:46—50; 13:53—58; Mark 3:31-35; 6:3—4
Luke 1-2; 3:23; 4:16-30; 8:19—21; 11:28-29; John 2:1-
12; 6:42; 19:25—27; Acts 1:14; Rom 1:3; Gal 4:4)
This article deals mainly with New Testament refer-
ences to Mary the mother of Jesus and to Jesus’
mother, rather than texts on how Jesus was born or
his genealogy. It omits consideration of John 1:1-5,
10-18; Phil 2:6-12; and Revelation 12.

Traditions about Mary the mother of Jesus ulti-
mately become so central in Christianity that many
readers may be surprised to see how few of these are
found in the New Testament itself. Rather, stories of
Mary’s own birth, life, death, and bodily ascension
to heaven first appear in Christian narratives dating
no earlier than the second century c.e. and usually
significantly later, the best known of which is the
Protevangelium (Infancy Gospel) of James.

The first two chapters of Luke are known as the
infancy narrative. They give a beautiful, poetic ac-
count of the mis ous events resulting in the
birth of Jesus, ist for Luke. Thought by
many scholal.'s_ from a Greek-speaking
Romfm pro es these chapters with
allusions to sc hile casting the story
as a contempors birth narrative of

how the Roman poet Vergil heraldeg Ofy: rescmhl

Augustus as thc da‘wn of.the new age o e i”h:‘[
Roman historian Suetonius positeq Aoy oW l
father of Augustus. s g

Luke introduces Mary in the mjqgq), -
about Elizabeth and Zechariah, Thank thls oy
help, Elizabeth h_als miraculously coﬂcm" Gog,
John the Baptist, In her old age. Next Luke, s,
his audience, inverting the familiar Scripturulrpriges
of God granting sons to childless Marrieg U topy,
Shockingly; a betrothed virgin is repoy, q :’ e,
choice as a mother for his son. The angel SG Goc‘rs
visits a young virgin, Mary, living in N aZareu: tie
is betrothed to Joseph, a descendent of gh, | She
line. Unlike the earlier miracle, in which Zec ;Vlfjlt
received the angel’s message, Gabriel anm)u“c::]:h
news to the prospective mother and te]j her th“
the son must be named Jesus. Despite her feara
the supernatural being, Mary musters the couraof
to ask how she could conceive a child, since she dis
not “know a man” (1:34; “since I am 4 virgin? i
NRSV). She, too, appears to understand Gog mir-
acles as working through the natural order, Gabrig|
answers that the miracle God will perform for p,,
will surpass that of Elizabeth and Zechariah and,
by implication, that of Sarah and Abraham (Ge,
18:1-15; 21:1-2). God’s Holy Spirit will father Marys
son, and as a result, Jesus will be called “Son f
God” (1:35).

At 1:36 Luke intertwines these two miracle narr-
tives. Gabriel tells Mary that her own relative, the
aged Elizabeth, is six months pregnant. One cn
only imagine Mary’s surprise that another female
member of her family has been visited by God ina
similar manner. This information seems to allay
Mary’s fears — she will not be alone in her preg
nancy and will have a confidante in Elizabeth, who
will understand the divine event. Mary submits 0
God and agrees to the divine impregnation. She
calls herself the “servant [literally “slave,” in th
Greek] of the Lord” and accedes to the angel’s mes
sage: “let it be to me according to your word” (138)

When Mary arrives to stay with Elizabeth for
three months, Elizabeth exclaims, “Blessed ar¢ "
among women, and blessed is the fruit of Y
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