HPRS7013		Lee Jackson 2216510		Assignment 4

Assignment 4: Essay 
‘The presentation of Jesus in the Gospel of Mark has been profoundly influenced by the author’s reflections on the Jewish Scriptures’. Discuss.
Introduction
[bookmark: _GoBack]This essay will discuss the presentation of Jesus in the Gospel of Mark (usually dated 65-69 CE) and the extent to which the Gospel text was influenced by Mark’s reflections on the Jewish Scriptures. It will review the Gospel itself, examining selected relevant allusions/quotations, and will also consider secondary scholarship. It will conclude that Mark was deeply influenced by the Hebrew Bible in his depiction of Jesus as a prophet, particularly in the tradition of the righteous sufferer of the Psalms, the suffering servant of Isaiah and Zechariah´s stricken shepherd. 
Mark´s Gospel contains around 25 quotations from the Hebrew Bible, with approximately 22 of these coming from the mouth of Jesus. Ten of the latter are taken from the Law/Torah, seven from the Prophets and five from the Psalms. This essay will place selected quotations into subject groups for the Law, Prophets and Psalms, each group going through the Gospel sequentially.
Next, it is important to distinguish between an actual Scriptural quotation and an allusion. Mk 7:6-7 (´This people honours me with their lips …´) has a clear quotation from Isa. 29:13. Meanwhile, many scholars see a clear allusion, or indirect reference, in Mk 10:45, to  Isa. 53:10-11.[footnoteRef:1] Where Scriptural authority/priority is concerned, it can be argued that a text familiar to audiences can be easily alluded to, while it might be necessary to highlight explicit quotations.[footnoteRef:2] As the Gospel was composed in Greek for a Greek-speaking audience, the quotations are generally in line with the LXX (Septuagint).[footnoteRef:3] [1:  Hooker 2005 p.49]  [2:  Moyise 2015 p.30]  [3:  Moyise 2011 p.13] 




The Law
When considering Mark´s use of the Law, Mk 7:9-13 has Jesus accuse the Pharisees of breaking Moses´ commandment (Ex. 20:12, 21:17) to honour one´s father and mother by introducing the human concept of dedicating goods to God via oath and valuing this over the divine commandment.[footnoteRef:4] Mk 7:18-19 is interesting, as it begins by quoting Jesus, ´that whatever goes into a person from outside cannot defile, since it enters not the heart but the stomach and goes out into the sewer´. Mark then interpolates, ´Thus he declared all foods clean´. Mark here creates an ambiguity, as the events of Mk 7 clearly show Jesus endorsing the Law and opposing the Pharisees. However, Mark understands the Jesus quote to imply that all foods are clean, thus in practice overturning a significant component of the Law, namely the difference between clean and unclean foods.[footnoteRef:5] [4:  Hooker 2005 p.40, Moyise 2022 p.21]  [5:  Moyise 2011 p.14] 

Another ambiguity arises with the controversy, or conflict stories in Mk 2:1-3, 6, of which two deal with the rules surrounding activity on the Sabbath. Mark elsewhere presents Jesus as someone who attends synagogue on the Sabbath (3:1, 6:2) and who follows the Ten Commandments (10:19), but 2:23-28 has Jesus use a story of David taking holy bread from the temple in 1 Sam 21:1-6 to justify his and his disciples’ plucking grain on the Sabbath.[footnoteRef:6] There is also Mk 3:1-6, where a man with a withered hand is healed by Jesus on the Sabbath. While Jesus appears to declare himself ´lord of the Sabbath´ (2:28), it is clear from his general practice (1:44, 10:19) that he adheres to the Law. However, Mark presents Jesus (10:2-9) as opposing the ´permission´ for divorce (Deut. 24:1-4), instead quoting Genesis 1:27 and 2:24 (man and woman as ´one flesh´) and prioritising the latter; this is again showing Jesus at variance with Pharisaic opinion.[footnoteRef:7]  [6:  Curiously, 1 Sam 21:1-6 makes no reference to the episode taking place on the Sabbath.]  [7:  Moyise 2011 pp.16-18] 

There are translation/authenticity questions regarding Jesus´ references to the ´Son of Man´. These are complex and can drastically alter the meanings of his statements and also ideas of who Mark (and, Jesus himself) believed Jesus was. For example, consider Mk 2:28, where Jesus pronounces the Son of Man as lord of the Sabbath. In Aramaic, ‘a son of man´ is simply a human being, implying that Jesus is stating that the Sabbath was made for humans, not humans for the Sabbath. Otherwise, perhaps Jesus is indeed saying that he, as ‘the Son of Man´, is the lord of the Sabbath.[footnoteRef:8] [8:  Moyise 2011 p.26] 

Mk 10:17-19 shows Jesus summarising the last five of the Ten Commandments in answer to a query from a rich man regarding how to inherit eternal life.[footnoteRef:9] Mk 12:28-31, conversely, shows Jesus declaring the two greatest commandments: to love God with all one´s heart (Deut. 6:4-5), soul, mind and strength, and to love one´s neighbour as oneself (Lev. 19:18).  [9:  Moyise 2015 pp.24-25] 

In these instances, Mark presents Jesus as supporting the Law while condemning the Pharisees for undermining the Law’s central humanitarian mission.[footnoteRef:10] These narratives, though less sophisticated, act similarly to ancient Greek-style literary/philosophical dialogues[footnoteRef:11] and present Jesus as a divine re-interpreter/reformer of the Law. It is also unclear whether the disputes Mark portrays between Jesus and the Pharisees are actually historical or perhaps allegorical reflections of later conflicts between Christians and Jews. [10:  Moyise 2011 pp.18-19]  [11:  Rowe 2016] 


The Prophets
The vast majority of quotations from the prophets come from Isaiah. Hooker[footnoteRef:12] underlines the pivotal importance of Mark´s reference to Isa. 40:3, stating that the keys to comprehending the message of his Gospel can be found in Isaiah. She claims[footnoteRef:13] that there are more quotes from Isaiah in Mark than from any other book of the Hebrew Bible. That said, the notable opening sentence of the quotation at the start of the Gospel, ´See, I am sending my messenger ahead of you, who will prepare your way´ (Mk 1:2), is a combination of phrases taken from elsewhere (Ex. 23:20, Mal. 3:1). This is then synthesised with the aforementioned Isa. 40:3, with Mark casting the ´voice crying out in the wilderness´, preparing the ´way of the Lord´, as John the Baptist.  [12:  Hooker 2005 p.35]  [13:  Hooker 2005 p.49] 

Mk 4:12 then loosely quotes from Isa. 6:9-10, as Jesus explains to his disciples the purpose of parables. This reference is problematic, as Jesus appears to be stating that he taught in parables to preclude outsiders´ ability to understand and to be forgiven. Interestingly, the Greek parabole translates as the Hebrew mashal, meaning ‘riddle’ or ‘puzzle’. Consequently, the original quote may have meant, ´for the uninitiated, these appear to be riddles´. Scholarly opinion is divided on whether this was a translation error or genuine teaching that requires greater consideration.[footnoteRef:14]  [14:  Moyise 2011 pp.20-21, Moyise 2015 p.23] 

Meanwhile, Mk 9:11-13 depicts an enigmatic discussion between a disciple and Jesus, following Jesus´ transfiguration and concerning the status of Elijah the prophet. Opinion on the exegesis of these verses is divided.[footnoteRef:15] Isaiah is next quoted (Isa. 66:24) when Jesus describes Gehenna (the Jewish Purgatory) (Mk 9:48). Here, Jesus is warning the disciples of the temptations of sin, and the personal spiritual destruction that follows from this.[footnoteRef:16] [15:  Moyise 2011 pp.28-29]  [16:  Hooker 2005 p.41] 

Moyise[footnoteRef:17] sees Mark´s representation of Jesus finding a prophecy within Isaiah concerning his own opponents in his own age as indicative of Jesus perceiving himself as the ´suffering servant´ of Isa. 40-55; see chapter 53 in particular. Mk 10:45 has Jesus say, ´For the Son of Man came not to be served but to serve and to give his life a ransom for many´, which is in concert with 14:24, ´This is my blood of the covenant, which is poured out for many´. The extract has Moyise detecting parallels there with Isa. 53:11-12. [17:  Moyise 2011 p.23] 

Jesus´ critique of contemporary Jewish religious practice continues in Mk 11:17 (the ´cleansing of the temple´), where Isa. 56:7 is quoted, and Jesus utters the famous phrase, ´my house shall be called a house of prayer for all peoples´. This echoes Jeremiah 7:11, where the temple is condemned as a ´robbers´ den´. When interpreting Jesus here, it is possible – and this is supported by his cursing of the fig tree immediately prior – that he is passing judgment on the commerce carried out in the temple.[footnoteRef:18] However, there are suggestions (Mk 12:28-34) of a ´new´ temple in fulfilment of the prophecy of Isa. 56:7. If Mark is considering 56:7, then Jesus may be castigating the lack of Gentile inclusion in the temple´s mercantile activity. Alternatively, Mark´s conflation of 56:7 with Jeremiah 7:11 may indicate Jesus’ denouncing corruption in the temple.[footnoteRef:19] In this case and also in those preceding, the language indicates that Mark again appears to quote the Septuagint Isaiah.[footnoteRef:20] Meanwhile, Hooker states[footnoteRef:21] that the Isaiah quotations in Mk 4, 7 and 11 have all been employed ´negatively´ to illustrate that Israel´s lack of response to the Gospel was in fact preordained in Scripture. [18:  Moyise 2015 p.26]  [19:  Moyise 2011 p.22]  [20:  Hooker 2005 p.42]  [21:  Hooker 2005 p.44] 

The parable of the vineyard (Mk 12:1-12) evokes similar imagery from Isa. 5:1-2. It also quotes Psa. 118:22-23: the ´rejected stone´ becoming the ´cornerstone´. In reference to the emissaries sent by the land owner in advance of the vineyard´s destruction, Moyise sees further Scriptural references (2 Kgs 9:7, Jer. 7:25, Ezek. 38:17) positing Jesus’ broadening the allegorical reference to the entirety of God´s relationship with Israel.[footnoteRef:22]  [22:  Moyise 2011 p.23] 

There then follows a composite quotation in Mk 13:24-25 (Isa. 13:10, 34:4), with the beginning proclaiming the Day of the Lord and the ending redolent of Isaianic Septuagint phrases,[footnoteRef:23] including prophetic threats of judgment. In vv.24-26, Jesus gives a prophecy similar in form to prophets of the Hebrew Bible, predicting wars, earthquakes and famines, before shifting into a vision of the apocalypse. Reference is made to the sun and moon (Isa. 13:10, Joel 2:10, 3:4, 4:15), stars falling from heaven (Isa. 34:4) and the gathering of the elect (Zech. 2:6). Then follows a reference to ´the Son of Man coming in clouds´, paralleling Daniel 7:13. Daniel seems to suggest that the ´son of man´ is a symbolic reference to the Israelites or a mixture of collective/ individual aspects (possibly similar to Isaiah´s ´servant´ motif). Historically, scholars have believed that Mark considered these as references to Jesus´ second coming (Acts 1:11, 1 Thes. 4:14). However, Mk 13 does not mention Jesus coming again to earth, and the Daniel 7:13 allusion suggests the ´son of man´ going to God. Alternatively, Mark is predicting the destruction of the Jerusalem temple and the ascent of the kingdom of God.[footnoteRef:24] Tellingly, these quotes are included when Jesus announces judgment upon Jerusalem and that the temple and its denizens will be destroyed. The end will come and, as prophesied (Dan. 7:13), the Day of the Lord will come, with the Son of Man being observed in the clouds, ready to gather his elect (Mk 13:26-27). Daniel 7:13 is also alluded to by Jesus during his trial (Mk 14:62) when, for the first time in Mark’s Gospel, he openly accepts the titles ´Messiah´ and ´Son of the Blessed One´. [23:  Hooker 2005 p.44]  [24:  Moyise 2011 p.26] 

Following the last supper, on the Mount of Olives, Jesus prophecies his disciples´ desertion (14:27), quoting Zech. 13:7 (´I will strike the shepherd… ´), which seems inapposite. 13:9 might be more appropriate for the occasion. There, some scholars have discerned a prediction of the disciples´ desertion and restoration to faith.[footnoteRef:25] Alternatively, the scholar J. Marcus opined that here, Mark had inserted references to resurrection and reunion, presenting a paradox of good emerging out of evil, analogous to the parable of the vineyard discussed above.[footnoteRef:26]  [25:  Moyise 2011 p.25]  [26:  Moyise 2015 p.28] 

Mark linking his text to Isa. 53 has already been referred to above. While Isa. 53 is never explicitly quoted in Mark, scholars have observed the shadow of its influence on his Gospel. The crucifixion predictions in particular contain various allusions (Mk 9:31, 10:33: ´the Son of Man will be handed over´; and 10:45 and 14:24, both quoted above). Scholars are again divided as to the extent of this influence,[footnoteRef:27] though it has been noted that Isa. 53, unlike any other Hebrew Bible text, depicts ´vicarious, redemptive suffering … as the very will of God´.[footnoteRef:28] Zech. 13-14 is also referenced during the passion story, through the setting on the Mount of Olives as well as the passage, ´And there shall no longer be traders in the house of the Lord´, prophesising Mk 11:17.[footnoteRef:29]  [27:  Moyise 2015 pp.29-30]  [28:  Moyise 2015 p.30 ]  [29:  Moyise 2015 p.31] 

Hooker notes[footnoteRef:30] that Isaiah is tangibly important to Mark, as the evangelist depicts Jesus as the ´new´ Isaiah, or even the fulfilment of Isaiah´s teachings: one who has come once again to castigate the Jewish religious leaders´ prioritisation of religious regulations and detailed human-made practices over authentic, God-centred worship. Revealingly, Hooker states that Mark, ´unlike Matthew, is using scripture broadly, not to show how particular details were fulfilled´.[footnoteRef:31] [30:  Hooker 2005 p.39]  [31:  Hooker 2005 p.35] 

The Psalms
Mark´s usage of the Psalms as a lens through which to present Jesus is interesting. It begins with Jesus´ baptism. Mk 1:10-11: ´You are my Son, the Beloved, with you I am well pleased´ may have various sources (Gen. 22:2, Jer. 31:20, Isa. 42:1), especially Psa. 2:7, ´You are my son; today I have begotten you´, confirming David´s anointment by God and predicting his kingship over the earth. These words are reprised during the transfiguration, when the disciples are addressed (Mk 9:7): ´This is my Son, the Beloved; listen to him!´. 12:10 has Jesus quote the aforementioned Psa. 118:22-23, with Mark perhaps re-purposing the death/rejection of the son/stone as the metaphorical cornerstone for the new Church. The phrase ´This is the Lord’s doing´ infers that Jesus´ crucifixion was in the divine plan.[footnoteRef:32] [32:  Moyise 2011 p.30] 

Mk 11:9-10 shows Jesus´ entry into Jerusalem on a donkey, with the crowd acclaiming him using quotes from Psa. 118:25-26 and 148:1. Mk 11:10a ´Blessed is the coming kingdom of our ancestor David!´ reiterates Jesus´ connection to David. 
In Mk 12:35-37, Jesus quotes Psa. 110:1, ´The Lord says to my lord, “Sit at my right hand”´. Mark´s intentions in quoting this are obscure, as the Hebrew translates the first ´Lord´ as YHWH, with ´my lord´ being Adonai, inferring that the Messiah is also David´s lord. Christian tradition drawing on the Septuagint has this as a dialogue between God the Father and God the Son.[footnoteRef:33]  [33:  Moyise 2011 pp.30-31] 

During the crucifixion, Mk 15:34 has Jesus quote Psa. 22:1, ´My God, my God, why have you forsaken me?´ As these words appear antithetical to the Gospel´s message, it has been suggested that the complete psalm, which is more in line with Jesus´ teachings, was actually being referenced. This is supported by Mark´s allusive use of Psa. 22:18 when Jesus´ clothes are divided, with the mocking and derision he receives echoing 22:7. That said, these allusions all revolve around a psalmist who is suffering, rather than the psalm´s more optimistic conclusion. So, perhaps Mark´s vision of 22:1 was the Messiah´s suffering prophesied, reflecting Mark’s existing framework of Jesus´ suffering being God´s will in the rest of his Gospel.[footnoteRef:34] Alternatively, Mark’s statement of suffering is an insight into the human experience that Jesus needed to possess in order to redeem humanity.[footnoteRef:35] Other psalms which may be alluded to in the passion narrative include 10:7-8, 41:9, 42:5, 11, 43:5, 140:8, 37:32, 27:12, 35:11, 13-15, 69:21 and 38:11.[footnoteRef:36] [34:  Moyise 2011 p.31, Moyise 2015 p.31]  [35:  Moyise 2015 p.29]  [36:  Moyise 2015 p.31] 


Conclusion 
As presented by Mark, Jesus is a powerful teacher, skilled in the authoritative exegesis of the Law; a staunch supporter of divine Law; and an opponent of the human ´traditions´ added by the Pharisees, with whom he has a major bone of contention over appropriate activities on the Sabbath. Jesus consistently cites the Hebrew Bible in his own self-description, in the depiction of his mission and especially when criticizing the Pharisaic religious authorities. He prioritises the ´one flesh´ concept of marriage (Gen. 2) above Moses´ divorce dispensation (Deut. 24). While Isaiah is evidently significant for Jesus, Isaianic quotations are used specifically to highlight the hypocrisy, selfishness and vanity of Jesus´ opponents, rather than to illuminate Jesus’ own identity. When quoting from the Psalms, Mark perhaps believed that the phrase ´You are my son´ was important for Jesus when understanding his (Jesus’) own baptism and transfiguration. In Mark, Jesus seems to identify more with divine suffering (especially Davidic suffering) than with victory, as witnessed by his quotation of Psa. 22:1 upon his death, in fulfilment of the suffering Messiah prophecy. An exception to this is Psa. 118:23, invoked at the close of the parable of the vineyard, where the son in the story is killed; nevertheless, the psalm and Mark see the son/stone as marking the cornerstone of a new building: the Church.
Moyise posits a discourse underlying Mark´s Gospel concerning the merits of perceiving Jesus as fulfilling the traditional Messianic criteria (Isa. 9:6-7, Jer. 23:5, Ezek. 34:23-24, Hos. 3:5, Amos 9:11).[footnoteRef:37] When considering the various difficulties and obscurities that arise when Christians try to reconcile some of the sayings of Jesus in Mark with later Christian belief and practice, Moyise invokes ´the criterion of embarrassment´. This considers the unlikelihood that Mark and other early Christians would put words into Jesus´ mouth that contravened/varied from their own beliefs and practices. Instead, the likelihood is that these were included because it was believed they came from Jesus´ lips, regardless of any issues they caused to the later Church.[footnoteRef:38] [37:  Moyise 2015 p.25]  [38:  Moyise 2011 pp.31-32] 

It is open to question as to why Mark´s various allusions to Isa. 53 are so cautious, as Mark´s theme of ´victory through suffering´ could have gained a stronger framework had he drawn apposite quotations from this chapter. As Moyise says, ´Perhaps coherence, in the sense of rational explanation, was not what Mark was trying to achieve´.[footnoteRef:39] [39:  Moyise 2011 p.32, Moyise 2015 p.24] 

Indeed, allusions arguably play a more important role in Mark than direct quotations. He echoes the psalmic vision of the righteous Messianic sufferer, Isaiah´s suffering servant and Zechariah´s struck shepherd, while not openly stating that Jesus is directly connected to any of them. Isa. 40:3 is also especially important for Mark, who depicts Jesus as bringing his people home out of the wilderness in an incredible act of sacrifice.[footnoteRef:40] [40:  Moyise 2015 p.32] 
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