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Discuss how Classical Notions of Soul are Reflected in Astrology
Word Count: 3675
Introduction
This paper will discuss how classical notions of soul in the Greek world, delving into Plato’s transcendental soul, Aristotle’s natural soul and the Stoics naturalistic soul. Greek philosophers were renowned for their schools of knowledge and wisdom which were highly influenced by cosmology, all three aforementioned philosophers were in agreement that the cosmos was linked to soul, how they unravelled this, set them apart from each other. Highlighting the relevance of discovering how earthly endeavours are connected to the cosmos which encompassed the stars, planets and psyche (soul) bringing the sky and matter together. In turn, the paper will unpack the soul’s connection with astrology through Ptolemy’s work, primarily the treatise Tetrabiblos, including discussions from modern scholars in the fields of astrology and cosmology.
Plato: Transcendental Soul
Born in Athens (c. 427-C. 347 B.C.) Plato, was a defining philosopher in Greek culture and his notions of the soul have had far reaching influences on classical and modern scholars, whom have utilised Plato’s work as a backdrop for their own. Plato was a student of Socrates and his renowned works include Phaedo, Republic and Timaeus, the dialogues go into detail about the soul, justice and the creation of the world, especially Timaeus is an important dialogue used in astrology. The dialectic at times is complex, a lot of questioning and curiosity without definitive conclusions, John Cooper points out it ‘forces these questions on us, but gives no easy answers’,[footnoteRef:1] which may have been intentional, allowing the reader to develop their own ideas through self-inquiry and critical examination of transcendental questions, as Aristotle mentioned ‘to attain any knowledge about the soul is one of the most difficult things’[footnoteRef:2] which Plato and many Greek scholars were renowned in exploring existential questions. [1:  John M Cooper, ‘Plato Complete Works’ (Cambridge: Hackett Publishing Company, 1997), pp. 1225.]  [2:  Aristotle, ‘On the Soul’ in The Complete Works of Aristotle, Vol I, ed. By Jonathan Barnes (Chichester: Princeton University Press, 1984), I, 402a 10, pp. 641.] 

In the famous painting of Raphael’s at The School of Athens, Plato points to the heavens implying to cosmology as being transcendental, he advocated the notion of a World Soul, the Demiurge, this was foundational, for Plato individual souls strived towards the World Soul. Plato identified the universe as ‘endowed with soul and intelligence’, the world was created by the mind of God infused with soul and ‘within itself all intelligible living things’,[footnoteRef:3] the creation of matter and beings resembled the World Soul. Therefore, humans have a soul replicating that of the divine and is deemed with higher priority to the physical, whereas we will see Aristotle below disagrees and places the physical element before soul.  [3:  John M Cooper, ‘Plato Complete Works’ (Cambridge: Hackett Publishing Company, 1997), pp. 1236, 30c.] 

It has also been argued that Plato among other philosophers used metaphors, George Karamanolis in his review of  Plato’s Images by E.E. Pender, noted how ‘metaphors do not convey knowledge but evoke emotional response’,[footnoteRef:4] hence discrediting alleged notions of soul could possibly be elaborate language used for the purpose of relaying ideas. Contrary to this, Paul Thagard and Craig Beam expressed how philosophers like Plato were using abstract terminology, not to use ‘evocative language but rather were trying to deepen understanding of the nature of knowledge’.[footnoteRef:5] Is it possible that language is limited when discussing notions of the soul and the cosmos, leading to  metaphors and imagery becoming a necessary tool. [4:  George Karamanolis, ‘Plato’s Images’ in The Classical Review (Cambridge: Cambridge University Press, 2003), 53, 1, pp. 50. ]  [5:  Paul Thagard and Craig Beam, ‘Epistemological Metaphors and the Nature of Philosophy’ Metaphilosophy, (New Jersey: Wiley, 2004), 35, 4, pp. 513.] 

Plato continued to detail how the individual soul exists before birth and survives after death, as the Divine ‘assigned each soul to a star’ which they return to, for Plato the World Soul was fundamental to where the individual soul came from and went back to. Plato divided the individual soul into three parts, reason, spirit and appetite, by this he illustrated aspects that are rational ‘reasoned’ and those that are ‘unreasoning sense perception’[footnoteRef:6] although detailed as separate parts, they are more on a spectrum of the individual soul that ultimately is part of the World Soul. Arguably, if individual souls were crafted as an image of the World Soul, then why do they have to work through the tripartite soul’s disturbances, they should also reflect the perfection of the Demiurge. However, Emily Fletcher noted the divided soul to return to its god-like state, ‘the individual to imitate the motions of the heavens, which requires not merely looking at these motions, but calculating correctly and understanding their significance’.[footnoteRef:7] Fletcher’s considerations on people imitating  the heavens and having a significance, endorsed the notion of how the soul can be reflected in ancient and modern astrology.  [6:  John M Cooper, ‘Plato Complete Works’ (Cambridge: Hackett Publishing Company, 1997), pp. 1245, 41e and 1234, 28a-b.]  [7:  Emily Fletcher, ‘“Aisthesis”, Reason and Appetite in the “Timaeus”’ Phronesis (Leiden: Brill, 2016) 61, 4, pp.432.] 

Aristotle: Natural Soul
Aristotle (c. 384-322 B.C.) was the student of Plato born in Northern Greece and was a great synthesizer of knowledge he gained from his teachers. Aristotle was a firm believer of motion and senses, he pursued empirical evidence, therefore laying the foundation of science within Philosophy. Aristotle left behind extensive work on various subjects from physics to politics, he influenced Christianity, Islam and scholars alike, notably being a teacher to Alexander the Great.
Aristotle’s work on the soul parallels Plato’s especially in the hierarchy of soul, the nutritive soul being plants, the sensitive soul being all animals and the rational soul being only humans. However, he differed with Plato on the division of the soul, rather then seeing them as parts, he saw them as levels, for Aistotle, ‘the soul is in a way all existing things’,[footnoteRef:8] he believed everything had a soul because it all had a purpose to be here. Furthermore, Fred Miller outlined how this concept of ‘a plant having a soul’ would be considered implausible to moderns, who require ‘reducibility and scientific laws’[footnoteRef:9] to accept unconventional theories that are usually not considered in mainstream academia. Arguably, Aristotle’s empirical stance may still be criticised, due to Philosophy’s involvement in abstract and incomprehensible concepts. [8:  Aristotle, ‘On the Soul’ in The Complete Works of Aristotle, Vol I, ed. By Jonathan Barnes (Chichester: Princeton University Press, 1984), II, 431b 20-21, pp. 686.]  [9:  Fred Miller, ‘Aristotle’s Philosophy of Soul’ The Review of Metaphysics (Washington: Philosophy Education Society Inc, 1999), 53, 2, pp. 309.] 

Aristotle noted the body and soul are not separate, whereas Plato viewed the soul as being trapped in the body and Aristotle saw them as aspects of the same thing, ‘the soul cannot be without a body, while it cannot be a body’.[footnoteRef:10] Therefore, Aristotle believed when the body dies the soul dies with it, the soul being mortal and Plato explained how the soul lives beyond death of the body, the soul being immortal. Fred Miller noted Aristotle was drawing towards a psychological standpoint although he saw ‘the soul is basically material’,[footnoteRef:11] he pointed out the emphasis was on matter and form effecting the psyche, not the other way round. We are a part of the universe and therefore, need to take part in it using sense perception as opposed to Plato’s transcendental theory, the purpose of the soul is to be god-like and return to the heavens. Both saw the connection of the soul with the heavens, advocating the importance of astrology.  [10:  Aristotle, ‘On the Soul’ in The Complete Works of Aristotle, Vol I, ed. By Jonathan Barnes (Chichester: Princeton University Press, 1984), II, 414a 19-20, pp. 659.]  [11:  Fred Miller, ‘Aristotle’s Philosophy of Soul’, The Review of Metaphysics (Washington: Philosophy Education Society Inc, 1999) 53, 2, pp. 315.] 

Aristotle considered the relevance of motion, where ‘this world necessarily has a certain continuity with the upper motions; consequently, all its power is derived from them’[footnoteRef:12] the movements of stars and planets are responsible for and effects the movement on earth and all of nature, including humans. Aristotle’s natural stance on the soul includes the heavens not only nature on earth, he links the two, he points out that ‘we think of the stars as mere bodies, and as units with a serial order indeed but entirely inanimate; but we should rather conceive them as enjoying life and action’,[footnoteRef:13] pointing to Aristotle being in agreement with Plato’s concept of a universal intelligence, the World Soul that emanates out to all souls. Furthermore, Aristotle’s notion of pneuma corresponds to the soul’s universality as mentioned by Abraham Bos who described the theory as ‘every soul participates in ether through the agency of pneuma’[footnoteRef:14] which is referred to as the divine element and can be considered to be the link to the soul. However, J. L. Stocks translation pointed to the possibility of ‘the action of the lower stars as similar to that of animals and plants’,[footnoteRef:15] putting forth the hierarchy notion of Plato’s, also advocating that the individual souls are made in the image of the World Soul, as stars and nature reflecting one another relates to the connection made in astrology. [12:  Aristotle, ‘Meteorology’, The Complete Works of Aristotle, Vol I, ed. By Jonathan Barnes (Chichester: Princeton University Press, 1984), I, 339a 20-21, pp. 555.]  [13:  Aristotle, ‘On the Heavens’, The Complete Works of Aristotle, Vol I, ed. By Jonathan Barnes (Chichester: Princeton University Press, 1984), II, 292a 19-21, pp. 481.]  [14:  Abraham P. Bos, ‘’Pneuma’ as Quintessence of Aristotle’s Philosophy’, Hermes (Stuttgart: Franz Steiner Verlag, 2013), 141, 4, pp. 421.   ]  [15:  Aristotle, ‘On the Heavens’, trans. by J. L. Stocks, The History and Philosophy of Science: A Reader, ed. by Daniel J. Mckaughan and Holly VandeWall (London: Bloomsbury Academic, 2018), Ch. 8, II, 12, pp. 68. ] 

Stoics: Naturalistic Soul
Stoicism was founded by Zeno of Citium (c. 334-262 B.C.) although none of his books survived, much of his legacy continues by those who documented and researched his work. There is similarity between Zeno and Aristotle’s notion of soul, in so far, the soul is expressed through the body and unlike Plato they both believe it exists as long as the body does. Diogenes Laertius detailed the Stoics viewpoint of ‘the soul is a nature capable of perception’ they placed the soul entirely in nature and this is where the Stoics differ from Plato, as their view of the breath of life or divine breath, that animates and enables us to move and consists of the human soul, which is similar to Aristotle’s pneuma. Stoics concept of the universal soul being indestructible, but the individual soul can possibly survive death and ‘only the souls of the wise do so’,[footnoteRef:16] there’s a contradictory element here. On one hand, the Stoics suggest the soul is based solely in nature and doesn’t continue after the body dies and then on the other, they say perhaps wise soul’s do continue, this contradiction may occur due to Zeno’s work not surviving which resulted in misinterpretations. [16:  Diogenes Laertius, ‘Zeno’ Lives of Eminent Philosophers, trans. R. D. Hicks (London: William Heinemann, 1925), 2, pp. 261.] 

Furthermore, Christopher Brooke delved into Stoics being atheist, therefore separating divinity and soul, even though they did consider ‘the materiality of God, indeed, the identification of God with nature, a strictly physical determinism’[footnoteRef:17] they perceived nature as God like, God was physically in the world, which is the most important component in regards to soul. Whereas, Aristotle portrayed God as being present in nature but also beyond and Plato was solely concerned with the spiritual realm.  [17:  Christopher Brooke, ‘How the Stoics became Atheists’, Historical Journal, (New York: Cambridge University Press, 2006), 49, 2, pp.388. ] 

What is Astrology?
A complex question indeed, we will outline a few definitions based on western astrology, that may shed some light or possibly add to the complexity. David Pingree, an influential historian and professor defined astrology as ‘the study of the impact of the celestial bodies…. upon the sublunar world’.[footnoteRef:18] This is very much an Aristotelian view of astrology, where planets as they move effect space or ether and in turn impacts the world. Although, a more controversial definition of astrology being a ‘type of divination that involves the forecasting of earthly and human events through the observation and interpretation of the fixed stars, the Sun, the Moon, and the planets.’[footnoteRef:19] This viewpoint relates to the fate versus freewill debate which permeates the study of astrology and cosmology, can the heavens predict or affect our destiny or do we have choice, which for some places astrology into a pseudo-science category. Cicero also challenges astrology based on fate, how by observing constellations you are able to ‘foretell what any man’s lot will be and for what fate he was born’,[footnoteRef:20]  by removing chance the mechanical role of astrology in human life takes away the possibility of luck and fortune or pure accident, as detailed the complexity and discussion is never-ending. [18:  David Pingree, ‘Astrology’, Dictionary of the History of Ideas, 1 (1968, 1973), pp. 118.]  [19:  David E. Pingree and Robert A. Gilbert, ‘Astrology’, Encyclopaedia Britannica, (2019).]  [20:  Cicero, On Divination, trans. by W. A. Falconer (Harvard University Press, 1923) I, pp. 224-225.] 

Nevertheless, Chris Layser in his Skyhenge Archaeology blog cited Patrick Curry who attempted to uncomplicate and broaden the definition of astrology, he claimed ‘astrology is the practice of relating the heavenly bodies to lives and events on earth, and the tradition that has thus been generated’.[footnoteRef:21] Curry took away occultism, belief, divinity and mysticism from astrology and placed nuance to the practice of astrology. Taking on a natural stance was Clive Ruggles who looked into indigenous communities and suggested astrology is a ‘belief in the direct interconnectedness of things’.[footnoteRef:22] Which relates to the Greek Classical view of the world and how they approached it’s many aspects through the lenses of interconnectedness. [21:  Chris Layser, comment on ‘Astronomy, Astrology and Divination in the Dresden Codex’, Skyhenge Archaeology Blog, posted 11 February 2015, http://skyhenge.wixsite.com/blog/single-post/2015/02/11/Astronomy-Astrology-and-Divination-in-the-Dresden-Codex (accessed April 20, 2020).]  [22:  Clive Ruggles, ‘Ancient Astronomy: An Encyclopaedia of Cosmologies and Myth’ (Santa Barbara: ABC-CLIO, Inc., 2005) pp. 27.] 

Ptolemy’s Astrology
Claudius Ptolemy (c. A.D. 100-178) born in Alexandria, considered to be one of the most influential astronomers, who bought much of Platonism, Aristotelian and Stoic cosmologies together. Ptolemy’s Tetrabiblos builds on the work of the Almagest which could be considered as scientifically sound, leading to the practical astrological treatise that considers the effects of the celestial movements and how it relates to earthly events, which will continue to be looked at in relation to classical notions of the soul. 
[bookmark: _GoBack]Ptolemy detailed how the cosmos was linked with earth and was in agreement with Plato, Aristotle and the Stoics, for him it was undeniable ‘that a certain power emanating from the eternal ethereal substance is dispersed through and permeates the whole region about the earth’[footnoteRef:23] and this emanating power surely effected animate and inanimate objects, laying the foundations for the influence of the cosmos on all beings and nature. This corresponds with the Aristotelian idea of the four elements ‘ethereal substance’ by it effecting the whole earth is based in naturalism. Ptolemy refers to the soul as rational and irrational, he splits the soul in a similar way to Plato and Aristotle, he associates the ‘qualities of the soul, those which concern the rational and intellectual part are apprehended by means of the condition of Mercury considered on the particular occasion; and the qualities of the sensory and irrational part…..the moon’[footnoteRef:24] this delves into how astrology and the planets effect the human soul and the levels are influenced by the movements of Mercury and the Moon. Ptolemy reflected Platonism, whom highlighted the relationship between the planets and the soul, as Plato described the soul’s descent through the stars. The Stoic aspect is reflected when Ptolemy infers the soul as a type of body and consists of matter, although he has more of an Aristotelian stance as he goes on to referring to the human soul as having three elements.    [23:  Ptolemy, Tetrabiblos, trans. by F.E.Robbins (Cambridge: Harvard University Press, 1940), Book I, Ch. 2, pp. 5.]  [24:  Ptolemy, Tetrabiblos, trans. by F.E.Robbins (Cambridge: Harvard University Press, 1940), Book III, Ch. 13, pp. 333.] 

Furthermore, Aristotle’s work on the elements is prevalent in Ptolemy’s astrology, as he attributed elemental qualities to the planets, he made the distinction ‘when stars of the same kind are joined with those of the good temperament their beneficial influence is increased’,[footnoteRef:25] the idea of a just and wise soul is influenced by the stars and astrological placements, Plato was in agreement with soul justice. As Jacqueline Feke, noted Plato’s influence on Ptolemy’s idea ‘that one attains a state of the soul similar to the divine through the contemplation of astronomical objects’, once again connecting one’s soul to astrological aspects. In addition, Feke digs deeper into Ptolemy’s connection of harmonics with soul ‘human beings can reform their souls to a harmonic structure, return them to their proper form, a good order, by contemplating the movements of musical pitches and/or heavenly bodies’.[footnoteRef:26] Highlighting the importance of astrology, looking into not just the measurement but the meaning of the luminaries and their effect on human life, connecting this to the work of Plato in regards to harmony, order and justice of the individual and World Soul. [25:  Ptolemy, Tetrabiblos, trans. by F.E.Robbins (Cambridge: Harvard University Press, 1940), Book I, Ch. 7, pp. 43.]  [26:  Jacqueline Feke, ‘Mathematics and the Good Life’, Ptolemy’s Philosophy:  Mathematics as a Way of Life (Princeton: Princeton University Press, 2018), pp. 69 and 72.] 

Ptolemy’s argument of the naturalistic significance of astrology considered, if animals, plants, rivers and weather can ‘be affected in some way by the motion of these heavenly bodies’ then it is possible that we as living beings within a natural living environment can also be influenced by these phenomena. Ptolemy goes on to further explain ‘why can he not, too, with respect to an individual man, perceive the general quality of his temperament from the ambient at the time of his birth’,[footnoteRef:27] Ptolemy supports the idea of interconnection here, which Greek philosophers did through their idea of sympathy. Susanne Bobzien reflects Ptolemy’s idea as ‘in some sense everything in the universe emits some physical influence on everything else’,[footnoteRef:28] and Lucien Levy-Bruhl termed this the law of participation ‘between persons or objects which form part of a collective representation’,[footnoteRef:29] also signifying a Stoic naturalistic viewpoint on the universal interconnection and effect on physical matter.  [27:  Ptolemy, Tetrabiblos, trans. by F.E.Robbins (Cambridge: Harvard University Press, 1940), Book I, Ch. 2, pp. 13.]  [28:  Susanne Bobzien, Determinism and Freedom in Stoic Philosophy (Oxford: Clarendon Press, 2003), pp.169.]  [29:  L. Levy-Bruhl, ‘The Law of Participation in How Native’s Think’ (London: George Allen & Unwin Ltd, 1926), pp. 76.] 

Greek notions of the soul at times can have an abstract framework, as Mark Riley identified the use of mythical elements may discredit astrology, whereas, ‘Ptolemy, on the other hand treated the scientific strand systematically, while simply using the mythical’.[footnoteRef:30] The scientific approach Ptolemy proceeded with is aligned with Aristotle, as Jacqueline Feke found ‘the discrepancy between Plato’s and Aristotle’s texts on whether practical philosophy is dependent on or independent of theoretical philosophy’,[footnoteRef:31] Aristotle, also preferred to rationalise theories which is how he established his own school of thought away from Plato, placing astrology in a scientific discipline has been an ongoing discussion. [30:  Mark Riley, ‘Science and Tradition in the ‘Tetrabiblos’’, Proceedings of the American Philosophical Society, (Philadelphia: American Philosophical Society, 1988), 132, 1, pp.82.]  [31:  Jacqueline Feke, ‘Mathematics and the Good Life’, Ptolemy’s Philosophy:  Mathematics as a Way of Life (Princeton: Princeton University Press, 2018), pp.54. ] 

Astrology brings along with it the debate over freewill, Ptolemy considered this in Tetrabiblos, he noted in the heavens there is an ‘unchangeable destiny’, however on earth it ‘is subject to a natural and mutable fate’,[footnoteRef:32] advocating freewill on astrological occurrences. Similarly, Martin Gansten analysed Berthold of Regensburg who portrayed ‘the stars could be admitted to ‘rule’ the natural, sublunar world; but man’s soul must be free to accept or reject divine grace and salvation, and must therefore be immune to astrology’,[footnoteRef:33] once again a freewill stance, although identifying that stars have power over nature but not people. In CyberWorld Khaldea it was stated by Dane Rudhyar ‘we are all interrelated and all breathing the same air. And the same sky speaks to us in every individual chart; yet each individual is so patterned that one responds unconsciously to the sky in ones own personal way’,[footnoteRef:34] simultaneously speaking of the interconnectedness of the cosmos and its reflection on individual psyche but on a more humanistic idea of the connection between the heavens and individual paths. [32:  Ptolemy, Tetrabiblos, trans. by F.E.Robbins (Cambridge: Harvard University Press, 1940), Book I, Ch. 3, pp. 23.]  [33:  Martin Gansten, ‘Reshaping Karma’, Cosmologies ed. By Nicholas Campion (Ceredigion: Sophia Centre Press, 2016) pp.59.]  [34:  Dane Rudhyar, ‘The Birth Chart as a Celestial Message’ posted in CyberWorld Khaldea, https://www.khaldea.com/rudhyar/astroarticles/celestialmessage.shtml, (accessed April 23, 2020).] 

Alan Leo was influenced by Plato and the sages of India as depicted in his work Esoteric Astrology, he identified each planet with a reflection of the soul, Saturn as ‘the concrete soul,’ Jupiter as the ‘expanding’ soul and so forth, he identified the soul as coming through the planetary spheres as did Plato, it was the ‘laws of God’,[footnoteRef:35] which is in contrast to Rudyhar’s freewill stance. Ptolemy also believed ‘saturn alone is ruler of the soul’[footnoteRef:36] the connection of a planet to the notion of soul brings ancient Greek philosophy and astrology together. However, the notions of ‘harmonia’ of Pythagoras and Plato and ‘sympatheia’ of the Stoics which Bernadette Brady pointed out are the practice of ‘cosmic numbers made potent through the notion of sumpatheia’ as the movement of the planets ‘both the quality (symbolism) and quantity (movement)’[footnoteRef:37] are connected to life on earth. Hence, sympathetic cosmology is a fundamental principle in astrology, the idea that order structures the cosmos. Furthermore, Richard Bucke’s work noted that ‘consciousness of the cosmos there occurs an intellectual enlightenment or illumination’[footnoteRef:38] supporting the notion that astrology orders human mind and soul to a higher level. Astrologers take on classical theories of sympathy, being a part of a living cosmic system. [35:  Alan Leo, Esoteric Astrology, Digital Library of India, posted 19 January 2017, https://archive.org/details/in.ernet.dli.2015.201007/page/n25/mode/2up/search/ptolemy, (accessed, April 23, 2020).]  [36:  Ptolemy, Tetrabiblos, trans. by F.E.Robbins (Cambridge: Harvard University Press, 1940), Book III, Ch. 13, pp. 339.]  [37:  Bernadette Brady, ‘Cosmos, Chaosmos and Astrology: Rethinking the Nature of Astrology’ (Ceredigion: Sophia Centre Press, 2014) pp. 15.]  [38:  Richard Maurice Bucke, ‘Cosmic Consciousness: A Study in the Evolution of the Human Mind’ (Cambridge: Cambridge University Press, 2010), pp. 2.] 

In contrast, Nicholas Pearson outlines how faith and reason have become ‘a real and damaging split’ in the modern world, whereas the ancient Greeks amalgamated the two with critical thinking. Pearson goes on to say how he sees himself as  ‘part of a creation that is in some manner sacred, whose manifold gifts include a security that is not only material’,[footnoteRef:39] we see how he connects the heavens with earth through faith and inner knowing which appears to be discredited by those that solely step on the path of reason. Linking into Clive Ruggles’s indigenous cosmology, where he stated ‘open-mindedness and tolerance can be extremely difficult to achieve when the superiority of the scientific method seems pre-evident’,[footnoteRef:40] soul and astrology go beyond reason and Ptolemy’s astrology treatise evidently gave scientific and academic credence to concepts which have come under criticism. Although, Mark Riley endorsed the scientific viewpoint as he stated Ptolemy ‘consistently applies this scientific program in determining the physical nature of the stars and signs and their effects on the environment’, Riley acknowledges the systematic process that gives astrology a firm foundation. However, he does point out the mythical element where Ptolemy delves into ‘each zodiacal sign brings about its characteristic effects’[footnoteRef:41] which corresponds to the Stoic outlook of astrology being embedded solely in nature even characteristics are displayed in bodily formats.  [39:  Nicholas Pearson, ‘Where the Heavens Meet the Earth: Inspirations from the lives of Carl Jung, Jalal-u-din Rumi and Mahatma Ghandi’, Sky and Psyche: The Relationship Between Cosmos and Consciousness, ed. By Nicholas Campion and Patrick Curry (Edinburgh: Floris Books, 2006), pp. 170, 180.]  [40:  Clive Ruggles, ‘Indigenous Astronomies and Progress in Modern Astronomy’, in Accelerating the Rate of Astronomical Discovery (Rio de Janeiro: Proceedings of Science, 2009), https://pos.sissa.it/099/029/pdf (accessed April 21, 2020), pp. 13.]  [41:  Mark Riley, ‘Science and Traditions in the “Tetrabiblos”’, Proceedings of the American Philosophical Society, (Philadelphia: American Philosophical Society, 1988), 132, 1, pp. 68.     ] 

Ptolemy, as a mathematician and astronomer homed in on rationality, logic and science within his astrology treatise. Nevertheless, Richard Tarnas endorsed Weber’s notion of disenchantment which he states leaves ‘the modern self in a cosmos that has no coherence with our inner spiritual aspirations, with our psychological nature. We are not at home in such a cosmos’.[footnoteRef:42] Taking away the connection of sky and the soul we lose a part of ourselves, which as Plato verified, ‘we might observe the orbits of intelligence in the universe and apply them to the revolutions of our own understanding. For there is a kinship between them’[footnoteRef:43], the World Soul, that emanates, is a part of us, so cannot be overlooked, rather we should work in accordance with it. Latour proposed, that the world is not disenchanted, as it’s filled with ‘hybrids’ he reasons ‘the fact that one of the collectives needs ancestors and fixed stars while another one, more eccentric, needs genes and quasars, is explained by the dimensions of the collective to be held together’.[footnoteRef:44] Latour through relativism sheds light on a collective cosmology, bringing all sides together, as they have validity in their own way and allow cultural growth, displaying many sides, as Plato terms ‘crafted by Intellect’[footnoteRef:45], there is an Intelligence beneath all things, bringing everything together, the soul and the celestial bodies. [42:  Richard Tarnas, ‘Understanding the Modern Disenchantment of the Cosmos’, in Sky and Psyche: The Relationship Between Cosmos and Consciousness, ed. By Nicholas Campion and Patrick Curry (Edinburgh: Floris Books, 2006), pp. 189.]  [43:  John M Cooper, ‘Plato Complete Works’ (Cambridge: Hackett Publishing Company, 1997), pp. 1250, 47c.]  [44:  Bruno Latour, We Have Never Been Modern, trans. by Catherine Porter (Cambridge, Massachusetts: Harvard University Press, 1991), pp. 108.]  [45:  John M Cooper, ‘Plato Complete Works’, (Cambridge: Hackett Publishing Company, 1997), pp. 1250, 47e.
] 


Conclusion

In conclusion, the paper discussed classical notions of soul and their reflection in astrology, from Plato’s transcendental, World and individual soul, to Aristotle’s natural soul, whom saw the body and soul as one and when the body dies the soul does too, corresponding with the Stoic notion, both place the soul in nature. Ptolemy’s astrology reflected the relationship between soul and the material cosmos, inferring the interconnectedness portrayed in Greek philosophy. The paper delved into different perspectives from modern astrologers and cosmologists, giving a wider outlook on how Greek notions of soul and Ptolemy’s astrology can be unpacked on the basis of sympathy, disenchantment, reason and freewill. Astrology became a respected subject due to Ptolemy’s astrological portrayal and process, which did not compromise on classical notions of soul but brought it together with science and rationality interweaving heaven and earth.  
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