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[bookmark: _Int_CU8LjhwE]In this compare and contrast assignment of two critical astrological essays, by Michelle Pfeffer and Roger French. I will attempt to show how two very different styles of criticism can both be objectively useful and informative to Early Modern and postmodern readers. Roger French’s classical narrative style with Michelle Pfeffer's historiography. French's essay is set firmly in the Twelfth Century whereas Pfeffer shows three pivotal ages of astrology, which began with the 12th century translation movement, the decline in the C17th followed by today's resurgence whereby she calls for reassessments into how astrology was marginalised when it first arrived in Europe.
I will give examples of clear indication of Pfeffer's proposals in Her essay; ‘Reassessing the Marginalisation of Astrology in The Early Modern World’ 1152-1176 (2)Pfeffer and point out areas of non-specificity that exist in her generalisations. I will provide evidential examples in support of my questioning of Pfeffer, a Charles Webster Prize winner and Postdoctoral researcher from Magdalen College, Oxford. 
Drawing particular attention to the language in her abstract. I shall attempt to reveal how Roger French, a published novelist, fellow of Clare’s College, Cambridge, employs a novelistic narrative to infuse excitement into an examination of medieval texts which might otherwise have appeared to be simply historical data.The essential core of French's essay, ‘Foretelling the Future, Arabic Astrology and English Medicine in the Twelfth Century’ (3) French describes the excitement felt by the translation movement in England of Perso/Arabic astrological texts from 950CE to 1150CE. \
[bookmark: _Int_5iQv4qjC] Roger of Hereford, a relatively unknown teacher/writer/translator of the Twelfth Century became the first teacher of astrology at the Cathedral School in Hereford, from where it soon filtered into the University curriculum at Oxford
Pfeffer makes an argument for reinvestigations of the marginalisation of astrology by suggesting that historiographical advances over the last 50 years, or specifically the last fifteen years have led to a re-evaluation of writings on astrology. I agree that there is much need for either, reinvestigation or new investigations of a subject that has endured dramatic turns of cultural acceptance and elite indifference through the past millennia. It is useful here to note the three periods of astrology under investigation;
950CE –1172CE Translation movement. 1661-7 Post-revolutionary England 20th-21st Current Era.
Introduction
[bookmark: _Int_leZ370q6]Historiography had existed in astrology before the postmodern revisions of the 1960s.  Matthew Paris was an acclaimed scholar, monk and historian amongst many other academic skills. Citing historic secondary source, I shall refer to his readings of Aristotle to show how astrology has been marginalised, most often due to the Church's reluctance to present to the masses knowledge that might predicate their authority and control. This does therefore provide us with an argument for potential support of Pfeffer's case for new investigations. Whilst reminding us of the similarities faced by Roger Hereford and The Circle of Anglo/French nobles when discovering the depth of intellectual bravura in the Greek, Mesopotamian and Arabic texts which had come down to them, seemingly from heaven, some 6-700 years after being written.
Michelle Pfeffer refers to the ’decline of astrology’ in the C17th. A reassessment of the causes of the decline is proposed after recent historiographical evidence appears to suggest that the reasons for the decline may be more nuanced than at first understood. Her argument is founded upon examples of recent reinvestigations by Astro/historiographers such as Patrick Curry, Keith Thomas, and William Pooley.
I cite two historiographers with differing views. Helene Miriam, Marshal (1) Marshal whose Illustrations of Matthew Paris are expertly drawn and Scott E. Hendrix (5)Hendrix  
A Doctoral professor at the University of Wisconsin, who notes, in his essay on ‘the marginalisation’, a glaring omission in Pfeffer's appraisal of the decline,

In paragraph two of the full text, Pfeffer cites the editors of a special issue of Early Science and Medicine. The time is ripe to put the question of marginalization on the historical agenda’, a statement that recognized a growing subfield and has since stimulated an enterprising body of work. 
This critical historiographical review ...leaves us with broader questions about the role of ideas in cultural transformations, as well as – the processes by which individuals change their minds.  (2) Pfeffer
These are an indistinct set of statements, Historical agenda,..role of ideas in cultural transformations    
Firstly, which ‘historical agenda’? Astrology is a vast area of study. It is not confined to a site-specific place or time. Historical agenda are part of the cultural milieu of every era in which we live. Does Pfeffer mean the male, classicist, empiricist, Western appropriation of history? These are historical agendas, simply by the nature of recent history, so, yes, they should be reappraised, but which ones, when and how? There is an argument for the study of astrology of non-western sites which should take place, yet this is not what Pfeffer is saying. I will assume then that the time of ’marginalisation’ is between 1152 –1172. Secondly, should we be investigating the ‘role’ of ideas in these instances?  A counter argument might be that the original interpretations of astrology made by Plato, Aristotle, and the Neo Platonists, namely ’what is causal from above’? Could now be reassessed yet have they not been continually assessed since the dawn of Modern time? We ought, for the sake of learning investigate their findings. Who can say that their interpretation of a reading of one of Aristotle's works has credence over any other persons or that he must have been thinking with his proto-historio hat on, thus concluding. A clearer example of Pfeffer’s intentions is forthcoming in the third paragraph; ’The main focus of this work.... published in the last decade and a half, but to understand the significance of this scholarship we must first set it within broader historiographical trends over the past half century. 
[bookmark: _Int_nYCfZ8q5]2) Peffer Here Michelle Pfeffer sets out her intentions clearly. There is confirmation of the time frame, ’the last decade and a half,’ allied to a greater historical time; the past half century. We know have a workable phrase in; broader historiographical trends. Pfeffer is indicating, that she will be citing the significance of the change in style of scholarship within the past fifty years. This, I think, is intended to point us in the direction of new historicism and other modern techniques of dissemination, which have emerged under the broad heading of postmodernist critique. A historiographical review is an essential tool for closer inspection of any work of cultural artefact, be it an astrological one or one belonging to any other discipline, however I should point out that broader historiographical trends might be better termed within a strict astrological etymology, be it ‘cultural’, ‘local’ or other.


Secondary Sources
  Pfeffer promotes the new historiography of Patrick Curry who ‘distinguished between       (1) ‘high’ astrology, concerned with cosmology, (2) ‘middling’ astrology preoccupied with horoscopic prediction and (3 } ‘popular’ astrology’ traditional practices serving the needs of labouring people. ...that after 1660 the first ’disappeared or died’ the second’ declined’ while the third survived. 
These classifications are indeed helpful. One can see the usefulness of application of these criteria to many astrological texts, or texts in critique of astrology. Dr. Hendrix, University of Wisconsin points to a far more obvious site of decline. (7)Hendrix ; ’In England interest in astrological divination reached a feverish peak during the C17th, largely as a response to The English Civil Wars and Revolution....John Heydon, lamented in 1664 that the revolutionary decades of the 1640’s-1650’s admitted stocking weavers, shoemakers, millers, carpenters,  bricklayers...to write and teach astrology.
 I suggest that this is the type of research that Pfeffer is suggesting we take up. This is socio -classicist historiographic evidence of what people thought about astrology practised by the middle and lower classes. Heydon reveals the elite attitude that one of their prime assets, has become commonplace. Pfeffer does point out that, Astrology’s predictive shortcomings had never been a secret, furthermore, erroneous prognostications were... in fact anticipated because astrology was conceived as a stochastic art, a form of conjecture that involved ’educated guesswork’ rather than certainty.   (2)Pfeffer), (5) Hendrix  
This position is quite expertly substantiated by Geoffrey Cornelius who cites Dorian Giesler Greenbaum in; From Masha-Allah to Keppler Ps 112-113 
'Miriam Helene Marshall in her illustration reveals that Matthew Paris, a pious and devoted monk had read Aristotle during 1210, 1215 and 1239 when his books were prohibited from being read; he declared in speaking of shooting stars that this is stated as “a natural phenomenon in Aristotle’s book on Meteors’.” 
Roger French endorses Miriam Helen Marshal, when he writes, ‘the circle of Anglo-French noblesse was so wary of having Aristotle’s works translated.’ He introduces Roger of Hereford, an unknown scribe from the early modern who was a teacher at Hereford Catholic School. Roger wrote at the time of ‘the circle,’ that included translators, Walcher of Malvern, and Adelard of Bath, who taught Henry the 2nd some astrology, whilst Roger Hereford cast a horoscope for Henry’s wife, Eleanor of Aquitaine.  p463 Whether or not Hereford translated the Perso/Arabic books is not proven. We do know however, that Roger of Hereford wrote the first book of astrology in England, in the Twelfth Century. He taught, we understand from this book at the Hereford school. French now deploys his narrative technique, by eulogising the greatest astrologer of the Early Modern; Abu Mashar  (766-866)  In delivering a word for word reproduction of Abu Masars’ ‘Introductorium’p455 ‘Abu Mashar quietly leads the reader to astrology with undeniable correspondences .......French prepares the ground for Abu Mashar to glide across these subtle pathways between Earth and sky with his visions of Aristotelian cosmology. It is breathtaking writing.
[bookmark: _Int_3NyQ0SUc]This gentle introduction invokes none of the heraldry or pomp usually associated with this time period's narration. In the first instance French gives voice to the astrologer, placing him at the centre of the drama, using the language of invitation not order!
He does this, I suggest, because he wants us, the readers, to share in the wonder of the moment. To experience his own elevation at these words. The quote leads us immediately away from mathematics and astronomy, despite the incomparable work that Abu Mashar completed in mastering all the known forms of astrology in the 9th century, the introduction seeks to physically take us by the hand; to notice natures gifts, as he beautifully feminises astrology. This may be influenced by Mesopotamian astrology, native to Abu Masha, where unlike Indian astrology, which he had also mastered, the Planets are gendered. While also assembling it not with hard, physical structures but to nature itself. Roger of Hereford’s cosmology grows deep into the metaphysical psyche of the elite intellectuals and into the physical body of the newly forming medical methods of linking planets to parts of the body. ‘like Mercury being the planet of man‘ p456 all other arts looked to him like the branches of an unfruitful tree....he meant to assert its authority to the seven liberal arts as taught in the school at Hereford.’ p467 The excitement brought about by the cultural exchange of historic otherworldly knowledge was not just confined to England. (2) Pfeffer, 1) Marshal, (5) Hendrix (8) Cornelius/Greenbaum  (3) Frenchurch
A third space for translation grew at the Norman Sicilian court of Henry the second. The trapezium balance performed by Masha-Allah, Abu Masar, Sahel, and Haly of Tunisia in predicting the fortunes of Kings within religious autocracies attracted the highest attention. Michael Angold, in ‘The Norman Sicilian Court' confirms that; The translation into Latin from Greek and Arabic of works by Plato, Aristotle, Ptolemy, Diogenes Laertes, and others are very well known. They were mostly done at the Sicilian court in the early years of Henry 1st reign (1154-1166)  (6) Angold  In Religion Versus Science in Islam, Richard Lemay, who first translated ‘De Introductorium’ in 1962  notes how  Abu Ma’sar succeeded in accrediting in the name of Aristotle and of the falsafah, the Arabic term for Greco/Eurasian scholasticism,                  a conception of the cosmos and of its operation that was utterly deterministic yet avoided blame from religious elements by stressing the omnipotence of Allah over his entire creation.(4)Lemay
It is to Roger French ‘s credit that he elevates Roger of Hereford into the pantheon of these most extraordinary men.  Michelle Pfeffer does succeed in making the case for reassessment of such texts and others. (6) Angold (4) Lemay
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