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INTRODUCTION

This essay will critically examine Jung’s writings in Chapter 4 of Jung on Synchronicity and the Paranormal, selected and introduced by Roderick Main.[footnoteRef:1] In this chapter Main groups some of Jung’s writings on astrology and the I Ching from 1911 to 1960: letters, a lecture, Jung’s memoriam to Richard Wilhelm and his foreword to Wilhelm’s translation of the I Ching.  [1: Carl Gustav Jung, Jung on Synchronicity and the Paranormal, ed. by Roderick Main (London: Routledge, 1997), pp. 79-89.] 


The material shows Jung formulating ideas about the nature of astrology and the I Ching and the possible mechanism or paradigm which allows these practices to give accurate and meaningful information. He discusses projection, postulates a concept of ‘qualitative time’ as a cause, which he later replaces with his concept of synchronicity—a concept that “takes the coincidence of events in space and time as meaning something more than mere chance,” and is “diametrically opposed to causality.”[footnoteRef:2]  [2:  Jung, Jung, p. 87.] 


This essay will first attempt to discern the nature of Jung’s cosmology as revealed by the material and the place that astrology plays in that cosmology. The word cosmology is used here as synonymous with worldview or mindset. It will then examine whether the material reveals a range of views on astrology and evaluate Jung’s overall success in articulating his thought. Finally, it will examine Jung’s sources of reference.

Jung’s cosmology and the place of astrology within it
 
In the material, Jung identifies two cosmologies, which he discusses at length: the ‘Eastern’ and ‘Western’.  He categorizes the Eastern mind as concerned with meaning-making, patterns, and the relationship between phenomena—the antithesis of the “scientific” Western mind that “carefully sifts, weighs, selects, classifies, isolates.”[footnoteRef:3]  [3:  Jung, Jung, p. 83, p. 86] 


A key difference in perception between the two mindsets, for Jung’s understanding of astrology and development of the theory of synchronicity, are the differing attitudes towards causality. Jung writes “The Chinese mind … seems to be exclusively preoccupied with the chance aspect of events … What we call coincidence seems to be the chief concern of this peculiar mind, and what we worship as causality passes almost unnoticed.”[footnoteRef:4] [4:  Jung, Jung, p. 86.] 


Jung appears to embrace – or be torn between —the two worldviews in the material. Jung speaks of “our Western attitude of mind” and uses the pronouns ‘we’ and ‘us’ yet clearly values the ‘Eastern’ worldview as evidenced in his use of the I Ching and astrology, his enthusiasm about Wilhelm’s I Ching, and in his hope that it has “inoculated us with the living germ of the Chinese spirit.”[footnoteRef:5] Yet Jung’s efforts to analyse, pin down, and potentially authenticate scientifically what principal is at work in the I Ching and astrology seems to separate him from the Eastern mind, in which “the observer’s opinion that the text of the hexagram amounts to a true rendering of his psychic condition” is the only proof or explanation needed.[footnoteRef:6]  [5:  Jung, Jung, p. 83.]  [6:  Jung, Jung, p. 88.] 


Many scholars have referred to an inner conflict that existed within Jung, including Jung himself. Liz Greene refers to 

“a seemingly irreconcilable conflict within [Jung’s] own nature: the dichotomy between reason and revelation, outer and inner worlds … and between the scientist and the visionary, both of whom he experienced as authentic, demanding, and mutually exclusive dimensions of his own being.[footnoteRef:7]  [7:  Liz Greene, The Astrological World of Jung’s Liber Novus (New York, NY: Routledge, 2018), p. 1.] 


In his autobiography, Jung says, “I always knew I was two persons”: personality number 2 was “close to nature, the earth, the sun … and above all close to the night, to dreams, and to whatever ‘God’ worked directly in him.”[footnoteRef:8]  [8:  Carl Gustav Jung, Memories, Dreams, Reflections, ed. by Aniela Jaffe, trans. by Richard and Clara Winston (New York: Random House, Inc., 1963) pp. 44-45.] 


All these statements describe an inner conflict within Jung, along the lines of the qualities he characterizes as belonging to, or symbolized by, East and West in the material. At times he embraces the objective, the empiric, the scientific paradigm – based in causality and rationality; he also, however, embraced the cosmology of ‘Eastern thought’—seemingly irrational, subjective. Astrology’s exact location in these cosmologies isn’t clear cut. He categorizes astrology as a “vestige” of Eastern thought in the West,[footnoteRef:9] yet astrology’s objective outer correlate in the natal chart suggested that it could be tested scientifically – that is, that there might be after all, a discernable cause, predictable pattern, or principal that could be scientifically verified. Astrology was a place where the two cosmologies, inner and outer, rational and irrational, ‘Eastern’ and ‘Western’ might potentially meet. Its exact place depended on Jung’s shifting views of it, discussed in the next section.  [9:  Jung, Jung, 85.] 



Jung’s views on astrology

Georges Duplain spoke of Jung’s “contradictory views regarding astrology,” stating that
 
“his differing statements suggest a maturing of his thought, as well as a certain degree of obfuscation to guard against misunderstandings and ridicule from those who would call into question the seriousness of his researches.”[footnoteRef:10]  [10:  Stephanie Buck, ‘Hiding in Plain Sight, Jung, astrology and the psychology of the unconscious’, The Journal of Analytical Psychology, Volume 63, Issue 2 (April 2018), 222. ] 


Although the material does reveal contradictory views, which will be examined shortly, there are also clearly-expressed constants. 

One constant is Jung’s belief that astrology is meaningful and useful; it is a wisdom tradition which “represents the sum of all the psychological knowledge of antiquity.”[footnoteRef:11] Jung says that he has studied astrology for decades and that he regularly uses it in his work with clients, especially “in cases of difficult psychological diagnosis [when] I usually get a horoscope in order to have a further point of view from a different angle.”[footnoteRef:12] He says that often “the astrological data elucidated certain points which I otherwise would have been unable to understand,” thus clearly underlining the importance, and indeed, in this case, primacy he gives to the astrological data.[footnoteRef:13] [11:  Jung, Jung, p. 84, p. 80.]  [12:  Jung, Jung, p. 81.]  [13:  Jung, Jung, p. 81.] 


Jung’s belief that astrological findings could or should be scientifically verifiable is also not contradicted in the writings. He writes that “Astrology would be an example of synchronicity on a grand scale if only there were enough thoroughly tested findings to support it.”[footnoteRef:14] Elsewhere he states “What I miss in astrological literature is chiefly the statistical method by which certain fundamental facts could be scientifically established.”[footnoteRef:15] Marie Louise von Franz notes that ‘When Jung put forward the hypothesis of the principle of synchronicity, there was much discussion as to whether one could not still discover a law under which synchronistic events would have a certain regularity, or would follow certain laws.”[footnoteRef:16] In the material Jung postulates astrology as a place where this law might be discernable. [14:  Jung, Jung, p. 84.]  [15:  Jung, Jung, p. 81.]  [16:  Marie Louise von Franz, On Divination and Synchronicity (Toronto: Inner City Books, 1980), in Maggie Hyde, ‘Synchronicity’, extracted from Maggie Hyde, Jung and Astrology, (New York: Harper Collins Publishers, 1992),
http://www.skyscript.co.uk/synchronicity.html [accessed November 20, 2018].] 


Jung also consistently assumes within the material that the planets themselves are not causes in astrology (elsewhere, however, this is not the case—proton radiation is one possible cause he considered.)[footnoteRef:17] He categorically states, for example, that “it is not the apparent positions of the stars at work” and although “it is possible to reconstruct a person’s character fairly accurately from his birth data … this is due not to the influence of the stars.”[footnoteRef:18]  [17:  Jung, C G Jung, Letters, Volume 2, ed. by Gerhard Adler (Princeton: Princeton University Press, 1953, 1955, 1961, 1963, 1968, 1971, 1972, 1974, 1975) p. 23.]  [18:  Jung, Jung, p. 80, p. 84.] 


It is in addressing the question of what principal is at work— if it is not the influence of the stars —that we see Jung developing theory and occasionally contradicting earlier statements. Stephanie Buck states that Jung initially conceived astrology to be “soley based on projection.”[footnoteRef:19] In his letter to Freud of 1947,  Jung writes, “I formed the opinion that astrology … contains a sort of psychological experience which we call ‘projected’ – this means that we find the psychological facts as it were in the constellations,”  and that “a good deal of knowledge … has been intuitively projected into the heavens.”[footnoteRef:20] That is to say that there is nothing ‘outer’ that is happening in astrology, any apparent meaning comes from the human mind. Campion speaks of this stage in Jung’s thinking as a “radical theory of astrology which undercuts any tendency to believe in it as a manifestation of universal order.” [footnoteRef:21] [19:  Buck, Hiding, p. 210.]  [20:  Jung, Jung, p. 79.]  [21:  Nicholas Campion, (2009). A History of western astrology. Volume II, The medieval and modern worlds (London, New York: Continuum, 2009), p. 254.] 


In much of the material however, Jung ties projection to another concept which does suggest some ‘universal order’. He links it with synchronicity, writing, for example, that astrology “contains a sort of psychological experience which we call ‘projected’ … [which] originally gave rise to the idea that these factors derive from the stars, whereas they are merely in a relation of synchronicity with them.”[footnoteRef:22] Here Jung is saying, on the contrary, that astrology, whilst containing psychic material, is nonetheless linked in an a-causal way with an outer phenomena—the positions of the stars, as conceived in the astrological chart. [22:  Jung, Jung, p. 81.] 


Jung elsewhere postulates a direct cause, discussing a concept of ‘qualitative time’– that is, time as possessing innate qualities, which are made manifest in everything that is born at a particular moment.[footnoteRef:23] These qualities are then reflected in the natal chart, to be ‘read’ by the astrologer. In 1930 qualitative time—as “a concrete continuum which possesses qualities or basic conditions”— is postulated alongside synchronicity.[footnoteRef:24] In another letter he says that his concept of qualitative time been replaced by the idea of synchronicity,” stating that “qualitative time is a tautology and means nothing.”[footnoteRef:25]  [23:  Jung, Jung, p80.]  [24:  Jung, Jung, p. 84.]  [25:  Jung, Jung, p. 87.] 


Harold Coward that “despite the richness of his vision, [Jung] never developed a theoretical framework that would enable him to discuss his concept systematically,” and Buck has said that “while engaged in his investigations into synchronicity, Jung concluded that ‘no one theory of psychic phenomena could explain the powerful correlation between patient material and the information revealed by the natal chart.’ Astrology was just too complex.”[footnoteRef:26] In the material, the constant is Jung’s valuing of astrological insights and his intense engagement with the questions raised by astrology, rather than the consistency or clarity of his answers. The lack of a single vision is perhaps due to the inevitability of changing thought over the almost fifty years covered in the chapter, perhaps to Jung’s caution, or, perhaps, simply due to the complexity of the subject itself. [26:  Harold Coward, 'Taoism and Jung: Synchronicity and the Self', Philosophy East and West Vol. 46 No. 4 (Oct, 1996), pp. 477-495; Buck, Hiding, p. 219.] 


Other references

Jung makes few references to any sources apart from the I Ching. What references there are, are to cosmologies or worldviews which, like Jung’s theory of synchronicity, share the concept of an unus mundus, that is, of an essential interrelatedness of all things—as Jung defined it elsewhere, the idea that “the empirical world rests on an underlying unity … everything divided and different belongs to one and the same world, which is not the world of sense everything divided and different belongs to one and the same world, which is not the world of sense.”[footnoteRef:27] In this vein, he references the concept of “sympathy or correspondentia,” and “Leibniz’s pre-established harmony.”[footnoteRef:28]  [27:  Jung, Jung, p. ]  [28:  Jung, Jung, p. 88.] 


Jung also references “modern physics” – by which he means the burgeoning field of quantum physics - and draws a parallel between science’s discovery that, on a quantum level, the observer is implicated in what is observed, as a principal at work in the I Ching, one long ago recognized by the Eastern mind.[footnoteRef:29] He also states that “The ancient Chinese mind contemplates the cosmos in a way comparable to the modern physicist, who cannot deny that his model of the world is a decidedly psychophysical structure.”[footnoteRef:30] Thus ‘modern’ science itself, at least at a sub-atomic level, is referenced by Jung as a home for ‘Eastern’ thought in ‘Western’ science, providing a potential bridge between the two worldviews. [29:  Jung, Jung, p. 87.]  [30:  Jung, Jung, p. 87.] 



Conclusion

This essay critically examined Jung’s writings in Chapter 4 of Jung on Synchronicity and the Paranormal, looking particularly at the nature of Jung’s cosmology revealed in the material, and astrology’s place in it. The writings reveal that Jung’s cosmology, or worldview, embraced, or was conflicted between, elements of both the irrational, a-causal – which Jung primarily characterises in this chapter as ‘Eastern’—and the rational, causal, and scientific – characterised as ‘Western’. Astrology was a practice Jung worked with privately and professionally, that he associated with ‘Eastern’ thought; he was engaged over decades with the question of how astrology gave valid results and consistently suggested that astrology could be tested scientifically.  The material shows Jung testing a variety of theories and combinations of theories; his developing concept of synchronicity was one that could potentially link the world of mystical phenomena to that of science. Jung links a-causal phenomena to the burgeoning science of quantum physics —ironically a potential home for elements of ‘Eastern’ observation and thought in ‘Western’ science—and other systems of thought which are associated with the concept of the unus mundus.
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