Critically analyse the nature of the Roman influence on the religious life in Pannonia. Among others, critically engage with modern scholarly debate, theoretical approaches and ancient evidence (archaeological, epigraphic and literary evidence) to discuss the persistence and transformation of key cults and sanctuaries in the province between the late Republic and the 3rd century AD.

The Roman influence on the religious life of the regions it conquered has long been recognised, but the extent of this influence, why it came about, and what drove it, are debated topics.[footnoteRef:1] In addition, it has been all too easy to oversimplify ‘Roman Religion’ and focus on Municipia or Colonia, assume evidence from one region may be applicable in another and create a picture of provincial religion that too far emphasises ‘Romanisation’ as opposed to a more complex interplay between cultures.[footnoteRef:2] Throughout many of the provinces, we also expect “syncretisms”[footnoteRef:3] among the deities being worshiped, both from “interpretatione Romana”[footnoteRef:4] and “indigina”.[footnoteRef:5] Furthermore, it is important to recognise that any change in cults likely comes from the people living in the region, not as dictated by the state.[footnoteRef:6] Pannonia gives us a rich field of study, with many kinds of religious activity, from traditional Roman gods such as the Capitoline Triad[footnoteRef:7] and plentiful dedications to Jupiter Optimus Maximus and Jupiter Dolichenus,[footnoteRef:8] to Mithras,[footnoteRef:9] Christianity,[footnoteRef:10] and Egyptian influence.[footnoteRef:11] With debates ongoing around religion in the Roman Empire it remains crucial to try not to take one province or city and wholesale overlay that framework over another region, while also drawing useful and necessary parallels. It is in this milieu of evidence, theory and comparatives that Pannonia must be examined, without which the picture of transformation and persistence would be incomplete. One final point is worth raising, this paper will not cover every cult as some are only found in a single or very few inscriptions, but will focus on cults that seem more key, while also bearing in mind many smaller cults to be discussed together.  [1:  Roux 2004:287ff; Spawforth, Millett and Mitchell 2014; Website 1; Webster 2001:209; Mihajlović 2016:709ff; Hingley 2005:1-13; Misic 2013: 10ff]  [2:  Website 1; Haussler 2013:20ff,215ff; Woolf 2000:5-7; Misic 2013:23ff]  [3:  Haussler and King 2017:4-8; Webster 2001:209ff; Haussler 2012:143ff]  [4:  Tac.Ger.43; Misic 2013:42ff]  [5:  Haeussler 2012:143ff]  [6:  Haeussler and King 2017: 2 although Emperors or Governors had influence Mocsy 1974:45; Saller 1982:33; Morton 1995:140]  [7:  Mocsy 1974:181]  [8:  Mocsy 1974:181; Morton 1995:105]  [9:  Mocsy 1974:181,255ff]  [10:  Mocsy 1974:325-28]  [11:  Mocsy 1974:181] 

Firstly then we must discuss the evidence for religious activity in Pannonia during its time as a province of the Roman Empire, the Roman military and civic organisations give us plentiful epigraphy and iconography to work with.[footnoteRef:12] The evidence is largely “urban”[footnoteRef:13] from Colonia, Municipia, towns and villages, as well as military bases,[footnoteRef:14] but villas and sanctuaries also provide evidence.[footnoteRef:15] However, compared to certain sites in France, Italy, Britain or other areas the archaeology has not always been as well developed in Pannonia and we could be missing some significant evidence, with discoveries continuing to be made in the last few decades, the picture will likely to continue to evolve.[footnoteRef:16] [12:  Morton 1995:i]  [13:  Morton 1995:iii]  [14:  Morton 1995:iv]  [15:  Mocsy 1974:256-7,300-1]  [16:  Moscy 1974:258] 


As much of this evidence is centred on “Polis Religion”[footnoteRef:17]  it would be all too easy to focus the entirety of the paper there. However, this would risk marginalising personal dedications but also “native”[footnoteRef:18] religious activity.[footnoteRef:19] Furthermore, if we wish to understand change in a more nuanced manner we must examine the evidence for religious activity before the Roman occupation. This is by no means straightforward, as before the occupation the people of Pannonia seem to not have been nearly as interested in epigraphy or creating large iconographic religious representations as others.[footnoteRef:20] A further problem in judging changes in cults, such as any popularity or activity beyond the urban, is that many people will not leave any evidence in the epigraphic or archaeological record.[footnoteRef:21]  An inevitable issue arises therefore around the persistence or transformation of cults is that although there is obviously large religious change in the province from the Roman occupation, it is hard to tell if we are getting the full picture. If we focused only on the “Urban”[footnoteRef:22] we might see an almost wholesale change and significant “Romanisation”[footnoteRef:23] both from Roman and “native”[footnoteRef:24] settlements. However, this term may be misleading as there is plentiful religious activity that, although shared with other parts of the Roman Empire, was far from traditionally Roman,[footnoteRef:25] and seeing new cults as simply ‘Roman’ may well be an oversimplification. Furthermore, it is not always easy to differentiate between local or native cults, and how they, as well as other cults, interacted and functioned.[footnoteRef:26] We can probably be sure that the people residing in Pannonia had their own rich and complex religious beliefs, cults, sanctuaries, and practices, before the Roman annexation.[footnoteRef:27] That is not to say we are completely bereft of evidence, one of the most important pieces of religious evidence we have, of a non-traditionally Roman character, is that of burial customs. These burial customs and their representations on tombstones only cease in the third century, with “Chariot Burials”[footnoteRef:28] and “tumuli”[footnoteRef:29] particularly in the north-east and north-west of the province.[footnoteRef:30] It seems fair to include these sites as sanctuaries or cult places, even if they do not fit the traditional Greco-Roman model, since they were surely of religious and cultural significance. Furthermore, some have argued that dedications to the “Genius”[footnoteRef:31] of a place, as well as Silvanae or Nymphae[footnoteRef:32] or “Liber Pater”[footnoteRef:33] may represent some continuing and evolving worship of “old indigenous gods”,[footnoteRef:34] although considering the evidence this is far from certain.[footnoteRef:35] Furthermore, we do have ‘native’ sanctuaries, some of which will also be discussed below, such as the ‘Celtic’ sanctuary at Pákozd in use into the Roman occupation.[footnoteRef:36] The cult of Jupiter and Juno also appears to have become popular amongst the people of Pannonia, perhaps reflecting a previous “divine couple”.[footnoteRef:37] This is a short survey of the state of evidence for indigenous religious activity, cults and sanctuaries before and after the Roman occupation, but it is probably fair to say that some aspects of religious life in Pannonia may have been so different compared to Rome that its expression in such a manner as turns up easily in the archaeological record would be difficult, and the expression of such beliefs in a more roman or at least Mediterranean fashion, impossible.[footnoteRef:38]  Furthermore, how the native population interacted with the other cults outlined below may well have differed by region.[footnoteRef:39] [17:  Sourvinou-Inwood 1990:295; Sourvinou-Inwood 2000:259ff; Scheid, J. 2003:21-2; Morton 1995:154 ]  [18:  Mocsy 1974:181-2; who is ‘native’ is far from simple Jeno 1998:17; and that ‘native religion’ belies the differences even in a relatively small region Jeno 1998:18; For this paper ‘native’ includes primarily Thracians Illyrians and Celts Mocsy 1974:4; Morton 1995:iii,vi,12-13,140,156; App.Ill.1ff; see appended maps]  [19:  Mocsy 1974:147ff; Morton 1995:12-13,29-30,63,67-9]  [20:  Mocsy 1974:82]  [21: Morton 1995:i-ii]  [22:  Morton 1995:iii]  [23:  Morton 1995:v]  [24:  Morton 1995:v-vi]  [25:  Alvar 2008:80; Cumont 1903:1ff; Jeno 1998:29,53; Mocsy 1974:7,10ff,26ff]  [26:  Morton 1995:115]  [27:  Morton 1995:29-30,63,94; Póczy 1959:63-69 ]  [28:  Jerem 2007:124-8]  [29:  Mocsy 1974:147ff]  [30:  Mocsy 1974:149]  [31:  Mocsy 1974:251; Morton 1995:63-4,299-300]  [32:  Morton 1974:v,45,29; For example at Aquae Iasae, which was possibly a pre-Roman religious site Misic 2013:52-3]  [33:  Morton 1995:66-7,122]  [34:  Jeno 1998:8; Misic 2013:61-2; Jerem 2007:129-30]  [35:  Morton 1995:63-64; Mocsy 1974:182]  [36:  Jeno 1998:53; Jerem 2007:129]  [37:  Morton 1995:95-6]  [38:  By this it is meant inscriptions, temples and statues etc Morton 1995:63]  [39:  Morton 1995:140] 

The influence of Christianity introduces a major new ‘cult’ to the province. The movement of Christians to the region and its growing popularity not only gives the region a new cult in this period, but also new cult places, such as chapels at cemeteries, baths, houses, and basilicas.[footnoteRef:40] However, much of the activity in the region is beyond the temporal remit of this paper, with Christianity likely not solidifying its presence in the province until the mid to late third century and much of our evidence coming from the fourth century or later.[footnoteRef:41] Immigration from the military was not the only type of immigration that had an effect on the religion and cult sites of Pannonia, many Greek immigrants seemed to settle there, some of whom were highly influential in the Christian life of the province.[footnoteRef:42] Christianity as a cult, despite its similarities to other mystery cults,[footnoteRef:43] does truly represent a transformative influence that one imagines would have been harder without the Roman occupation.[footnoteRef:44]  [40:  Mocsy 1974:313,333,335,353; Jeno 1998:44-5]  [41:  Mocsy 1974:259,322ff]  [42:  Mocsy 1974:323]  [43:  Felix.viii]  [44:  Nolloth 1917:114-5] 

It has been argued, in some ways correctly, that the evidence for religion in this period in Pannonia is markedly “Roman”[footnoteRef:45] when compared to Gaul or Britain or elsewhere.[footnoteRef:46] In many areas of the Empire, we see plentiful continuation and no doubt transformation as well, but the same has often not been said of Pannonia. Non-traditional Roman cults, such as Christianity, Mithraism, or others also appear to occur in a recognisably Roman way.[footnoteRef:47] Having said this it is important to remember the cultural milieu of Religious activity across the Roman Empire, and that perhaps we should be cautious in labelling all as simply ‘Roman’ when many such cults had their roots far from Rome.[footnoteRef:48] Having said this, plenty of cults in Pannonia are distinctly Roman, in particular, we should examine the evidence for the beginning of several cults to the Capitoline Triad that occur, one example in Savaria was “not built until about the middle of the second century”[footnoteRef:49] another was in Scarbantia.[footnoteRef:50] Mocsy argues that along with amphitheatres these temples mean that “the province had been given its finishing touches and had become Roman”.[footnoteRef:51] Now, this seems like too much of a stretch considering that we have little idea how much these temples affected the religious life of the people living within and around these cities. However, finding such a distinctively Roman cult,[footnoteRef:52] or group of cults, so far from Italy seems worthy of note when considering the extent of the regions religious transformation.  [45:  Morton 1995:i-ii, v]  [46:  Mocsy 1974:181]  [47:  Alvar 2008:80; Mocsy 1974:255ff,333-5 although Christian sites may have had significant regional variation]  [48:  Alvar 2008:80; Morton 1995:13,71-3,94; Cumont 1903:1ff]  [49:  Mocsy 1974:78]  [50:  Mocsy 1974:181]  [51:  Mocsy 1974:181]  [52:  Mocsy 1974:181; Morton 1995:v] 

Mithraism is another major cult,[footnoteRef:53] even if its roots are non-Roman it was through the Roman occupation that this cult appears to have become more prominent in Pannonia.[footnoteRef:54] There are several Mithrea in Pannonia, particularly in “Poetovio, Carnuntum and Aquincum”[footnoteRef:55] as well as other townships.[footnoteRef:56] The relationship to the military may be important here, it has been said that the 15th legion “brought the Mysteries to Carnentum”[footnoteRef:57]  and that “the principle agent of its diffusion was undoubtedly the army”.[footnoteRef:58] Although there does appear to be significant links between the Roman military and the cult, inside and outside of Pannonia, we should not see the cult as purely a military one.[footnoteRef:59] Of all the mystery cults in Pannonia it seems Mithras was the most popular, although mystery cults made up a clear minority of inscriptional evidence, it seems to grow consistently in this time period.[footnoteRef:60] [53:  Jeno 1998:10]  [54:  Cumont 1903:1ff,38]  [55:  Mocsy 1974:256]  [56:  Mocsy 1974:258]  [57:  Cumont 1903:38]  [58:  Cumont 1903:40]  [59:  Beck 2006:48-50]  [60:  Morton 1995:71,77] 

Pannonia was a particularly prominent area in terms of the cult of Jupiter Dolichenus, perhaps linked to the military,[footnoteRef:61] at the legionary fortress of Carnuntum, a Mithraeum and Dolicheum are separated only by a single wall.[footnoteRef:62] Both Brigetio and Egeta had military garrisons and in turn each had a Dolichenum;[footnoteRef:63] this god “appears as the lord of a major religion of the Roman Empire”[footnoteRef:64] and he certainly appears important in Pannonia. This cult may have been particularly popular amongst the officers of the Roman military in Pannonia, perhaps with eastern soldiers spreading the cult,[footnoteRef:65] and highlights the importance of the military to religious transformation and cults in Pannonia. Another location for the cult, possibly linked to the Imperial cult, was at Gorsium, which has been called a “Mecca”[footnoteRef:66] for the cult. This cult however, seems to have suffered a mortal blow by the late third century with the looting of some of it sanctuaries earlier in the century.[footnoteRef:67]  [61:  Mocsy 1974:258]  [62:  Mocsy 1974:257]  [63:  Mocsy 1974:257]  [64:  Speidel 1978:1]  [65:  Morton 1995:135]  [66:  Fishwick 2000:328]  [67:  Morton 1995:151] 

The influence of Egyptian cults is also important, with Serapis and Isis in particular proving popular in Pannonia.[footnoteRef:68] Among those two it appears Isis was more popular, perhaps because of a “universal”[footnoteRef:69] appeal. Furthermore, we find her with many epithets, earning her the title “Isis of many names”[footnoteRef:70] but in particular she had a temple in Savaria, perhaps where a previous temple stood.[footnoteRef:71] Although less popular than the cult of Mithras[footnoteRef:72] there are plenty of inscriptions to Isis and Serapis in Pannonia.[footnoteRef:73] Even a few shabtis have been found in the province possibly connected to cult activity.[footnoteRef:74]  This nicely illustrates the almost ‘cosmopolitan’ nature of cults in Pannonia and perhaps is a reflection of the wider popularity of these gods throughout the Roman empire.[footnoteRef:75] [68:  Jeno 1998:10; Morton 1995:73-5]  [69:  Morton 1995: 74,183,208-9,212-3,231,235,346; Apul.Met.11.1-3]  [70:  Morton 1995:107; Apul.Met.11.1-3]  [71:  Mocsy 1978:244,257]  [72:  Morton 1995:71-7; table 1]  [73:  Morton 1995:73-5; table 1]  [74:  Tomorad 2009:284]  [75:  Scheid 2007:121-2] 

Silvanus, perhaps because of some pre-roman beliefs,[footnoteRef:76] appears to also be popular, second only to Jupiter Optimus Maximus,[footnoteRef:77] and perhaps also a change for the native population, as numerous lead votive offerings have been found.[footnoteRef:78] Indeed what makes the cult of Silvanus in Pannonia particularly important is that more lead votive offerings have been found than stone dedications.[footnoteRef:79] However, questions must be asked about if those settlers making dedications, and the people who made the votive offerings, are worshiping the same deity, different epithets or something altogether different in their eyes, indeed, even if they were worshiping the same god, did they understand it in the same way? However, most of the alters found to Silvanus were without epithets in the interior[footnoteRef:80] with “the Limes”[footnoteRef:81] having more to Silvanus Domesticus, in the “Severen period”.[footnoteRef:82] This shows some regional variations in the way in which the cult of Silvanus was venerated.   What we cannot doubt is that the cult of Silvanus (if we view it as one cult) was used by different people for different purposes but that the majority of its dedicants were civilian, followed in popularity by the military and the administration.[footnoteRef:83]  [76:  Scherrer 2008:217ff]  [77:  Dorcey 1992:78; Morton 1995:157]  [78:  Morton 1995:29-30]  [79:  Morton 1995:ii]  [80:  Morton 1995:101]  [81:  Morton 1995:128]  [82:  Morton 1995:128]  [83:  Morton 1995:123-4; table 1] 

The greatest number of dedications are to Jupiter Optimus Maximus[footnoteRef:84] without any other epithets, particularly by members of the civil administration at various levels.[footnoteRef:85] Indeed his popularity was not confined to one region or time within the province, but was consistent.[footnoteRef:86] It would be very easy to see this popularity as a result of understandable favour an administration might show for this very ‘Roman’ god, or else assume that he was worshiped by the local population as a sign of loyalty or because of some relationship to a more local god.[footnoteRef:87] This cult indeed demonstrates possible regional or social differences that change the cults we expect to see, indeed although the majority of found inscriptions are not from officials, most of those to Jupiter Optimus Maximus were erected by officials from the “interior”[footnoteRef:88] of the province.[footnoteRef:89] Indeed, in the late 3rd century dedications to the deity fall dramatically, perhaps showing a lack of interest in the cult after various military and economic problems.[footnoteRef:90] However, the god being new and yet so popular demonstrates a clear transformation, even if the deity is somehow related to ‘native’ belief.[footnoteRef:91]  [84:  Jeno 1998:7]  [85:  Morton 1995:84]  [86:  Morton 1995:85]  [87:  Morton 1995:86-8]  [88:  Morton 1995:86]  [89:  Morton 1995:85-8]  [90:  Morton 1995:143-4]  [91:  Morton 1995:67-70] 

Inscriptions to Jupiter Optimus Maximus Teutates are also common,[footnoteRef:92] Teutates seems to have been the head deity for the Eravisci,[footnoteRef:93] a ‘Celtic’ tribe occupying areas around Aquincum with a possible sanctuary to the god on Gellért Hill.[footnoteRef:94] This cult is particularly important because it is one of the primary cases within the province for a more direct continuation and transformation of a pre-roman site,[footnoteRef:95] although there is some doubt over the pre-roman nature of any religious activity taking place there.[footnoteRef:96] Although this cult is somewhat uncertain in its nature it does nicely highlight an important ‘Celtic’ influence that helped transform Pannonian cults in (and before) this period and is almost the kind of example we might expect in Gaul.[footnoteRef:97] [92:  Jeno 1998:29-31]  [93:  Jerem 2007:116ff]  [94:  Jeno 1998:29 ]  [95:  Póczy 1959:63-69; although not the only one Jerem 2007:129-30]  [96:  Toth 2003:385ff; for issues of ‘Celtic’ cults Haussler and King 2017:13ff; Haussler 2012:143ff]  [97:  Morton 1995:13,94; Jeno 1998:29,53; Mocsy 1974:7,10ff,26ff; Haussler and King 2017:12-18; Haussler 2012:166,174] 

Many of the ‘standard’ Roman deities also appear in dedications giving the region a “wide variety of Roman cults”,[footnoteRef:98] including ”Neptune Mars, Apollo, Vulcan, Mercury, Iuno, Minerva, Diana, Venus, Vesta and Ceres”[footnoteRef:99] as well as “Asklepipius,[footnoteRef:100] Fortuna, Hercules,[footnoteRef:101] Hygieia, Nemesis, the Nymphs, the Nundinae, Telesphorus, Terra Mater, Pax, Pluto and Proserpina, Urbs Romana and Victoria”.[footnoteRef:102] Since these cults and sanctuaries are perhaps less important or influential on their own they will be examined together, indeed many inscriptions are simply to the “Di Maiores”.[footnoteRef:103]  Many of the dedications to are of an “official nature”[footnoteRef:104] and they were often apparently “venerated for their traditional Roman areas of competence”.[footnoteRef:105] The popularity and geographical spread of these deities changed over time but their variety remains, this plethora of deities must have been transformative for the religion of the region, with worship from all strata of society, even if native dedication numbers remain small.[footnoteRef:106] [98:  Morton 1995:30]  [99:  Morton 1995:v]  [100:  Jeno 1998:33ff]  [101:  Jeno 1998:26]  [102:  Morton 1995 v]  [103:  Morton 1995:93]  [104:  Morton 1995:91]  [105:  Morton 1995:92]  [106:  See tables and maps] 

The ‘Imperial cult’ is always problematic, as the term applies to a wide variety of different religious activities, and likewise different sorts of cult places and sanctuaries that show significant regional variety.[footnoteRef:107] Pannonia demonstrates some of these difficulties, with numerous dedications involving emperors, sometimes invoking a deity’s protection over them, and sometimes as a more direct dedication to an emperor.[footnoteRef:108] For example, we have a sanctuary of Hercules at Ajka that appears to be connected to the cult with Commodus as Hercules.[footnoteRef:109] Furthermore, many religious inscriptions and dedications include possible allusions to the Imperial ‘cult’,[footnoteRef:110] ergo the Imperial cult appears to be of some significant importance in the religious life of Pannonia and is a clear new ‘cult’ to the region. [107:  Beard, North and Price 1998:140-9,169,318,348-63; Weinstock 1971:287ff]  [108:  Fishwick 2002:267ff]  [109:  Morton 1995:90]  [110:  Morton 1995:183,190-1,194,197,200-1,203,207-9,211-4,220-4,226,229,231,233-5,237,241-3,245,247-9,254,260-2,264,274-5,279,283-6,294-6,298-9,303,305-9,315,321,328-9,332,338,340-1,347, 351,353,355 ] 

It has been argued that Italians living in Pannonia worshiped local deity’s in the sense of an ‘interpritatio’ and in non-local forms, one of the most prevalent is that of Aequorna worshiped as Neptune.[footnoteRef:111] This is of most importance at the site of Emona, which Mocsy argues is unique, “there is no evidence for any [other] native gods or native cults”,[footnoteRef:112] although Morton and others questions this possibility, with other cults perhaps having native aspects.[footnoteRef:113] Aequorna does seem like somewhat of a special case in Pannonia but there are other possible ‘native’ or at least non Roman deities.[footnoteRef:114] What this demonstrates is the transformative effect of the regions own cults on the practice of those who came to live there, even if it is less obvious or common than in other regions.  [111:  Morton 1995: 6,12,62-3; Tac.Ger.43]  [112:  Mocsy 1974:182]  [113:  Jeno 1998:8,53; Morton 1995:29-30,62,67-9,95-6, ]  [114:  Morton 1995:vi] 

As has been stated the evidence paints a different picture to that of several other provinces, to better judge issues of persistence and transformation it bears exploring some of the reasons this might be the case, although these are not mutually exclusive. Firstly, it could be that most of the cults and sanctuaries before the Roman occupation left little trace in the archaeological record, and any continuity or transformation of a ‘native’ cult or sanctuary would be missed.[footnoteRef:115] Secondly, we could argue that the nature of immigration, military involvement and civic government was different from other provinces, it being a border province a strong military presence and influence is no surprise.[footnoteRef:116] Thirdly it may be that our evidence is so incomplete that we are missing some vital piece that would explain the popularity of certain cults beyond simply the extent to which they are particularly ‘Roman’ or associated with the Roman military. Finally, Pannonia lies almost as a bridge between the eastern and western provinces, so a mixture of these elements should be expected.[footnoteRef:117] [115:  Morton 1995:63; Mocsy 1974:181-2]  [116:  Morton 1995:37-8,72,141,156]  [117:  Mocsy 1974:253] 


It is important to recognise that transformations in religion rarely happen overnight, the popularity, cult sites and worship of the various deities discussed above change significantly over time, at least so far as the evidence is concerned.[footnoteRef:118] One of the important factors to consider in this transformation is the increase or decrease of garrisons or military colonies, and thus an increase in more visible cult activity.[footnoteRef:119] This military influence was also far from one dimensional with “Italians, Gauls, Spaniards and Noricans… Syrians, Thracians, Dalmatian Illyirans, natives of the Alps, Britons… and Germans”[footnoteRef:120] making up both regular and auxiliary units. Each of these peoples would have brought their own cults, as well as official Roman military ones,[footnoteRef:121] and as the military makeup of the province changed, so would we expect the cults to change in popularity. A second important transformation to occur is the loss of the traditions of certain symbols and wagon burials, “in all aspects of culture there becomes evident a fading of the local characteristics… this standardisation was so intensive as to cause the almost complete disappearance of local, non-Roman nomenclature”[footnoteRef:122] by the third century.[footnoteRef:123] Although this view may be defensible given the evidence, it seems to ignore the possibility of other activity outside of our surviving material. Furthermore, the destruction caused by the Marcomannic wars in the mid-late 2nd century seems to curtail religious expression in forms which survive.[footnoteRef:124] After the war it also seems that certain areas struggled to rebuild, as well as perhaps an increasing consolidation of wealth, which contributed to a decline in dedications.[footnoteRef:125] Indeed in the Severn period mystery cults reached the zenith of their popularity so far as we can tell from the epigraphic record, with significant variety and a geographical focus in “the Limes”.[footnoteRef:126] Even after recovering from this conflict by the late third century “the number and quality of inscriptions”[footnoteRef:127] was far less. Not only has that, but the variety that characterised Pannonia begun to fall away.[footnoteRef:128] [118:  Morton 1995:24,79,143; table 1]  [119:  Morton 1995:38]  [120:  Mocsy 1974:154]  [121:  Fishwick 1988:349 assuming the Feriale Duranum is representative.]  [122:  Mocsy 1974:247 ]  [123:  Mocsy 1974:247-8]  [124:  Morton 1995:79-80]  [125:  Morton 1995:82]  [126:  Morton 1995:103,134]  [127:  Morton 1995:143]  [128:  Morton 1995:144ff] 

To conclude, the transformation of religious life, key cult sites, and sanctuary’s in Pannonia seems to have been fairly substantial, with many new cult places being constructed. However, there was significant continuation in some cases, such as burials or Aequorna, and we can probably expect that there was more continuation than what we can be certain of based on our evidence. Of particular importance were cults of Jupiter Optimus Maximus and other similar deities and epithets, as well as mystery cults, particularly Mithras and Isis. Furthermore, the relative importance of cults seems to change with time, with the various wars, immigrations and changes elsewhere (particularly the importance of said mystery cults and Christianity) influencing Pannonia. Furthermore, different regions in Pannonia may have seen different changes and we should bear in mind the milieu of different peoples and their contexts, from farmers to soldiers to the elite and Italians to Illyrians. In short, Pannonia exists almost as a microcosm of religion in the Roman Empire, with its own particular idiosyncrasies, even with its lack of many clear native syncretisms. 
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spiiual nceds. 10 the case of Liber Pater, the association of this Italian god of
fetlty and wine with the Greek Dionysos had given the Liber-cult comotations of
a specific belief in an afterlfe. However, cven before the addition of this extra

spirital dimension, Liber Pater secrus (0 have been seen by talian rustics as a deity
who was responsible for other areas of ife than just fertifty, such as warding off

ovil spirits. 167
[l Silvanus Liber Pater / Liber &
- Libera
lsic nde. | e | 2ndc
ProvincallLocal | foreign - sase | - | 202
Administration | native - g 3 2(2222%)
R T et S T I M e Y Y13
Military foreign | 1(33.33%) | 2(10%) - 2(22.22%)
native - - - iain
RYEE DA BETT) i VTR LN
1(33.33%) | 12 (60%) - 2(22.22%)
1(33.33%) | 3 (15%) - -
F15@8%) |- 22~ | 2(0202%)
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Further evidence for native refigious concepts can be found in the
atance of three cults during the second century that are clearly restricted to

phic cyidence for religion in the first and second centuries - almost
Sively native in origin. The cult of Tuppiter Optimus Maximus and luno

18 restricted to the Limes and its hinterland in the areas of Brigetio and
eum, and all but onc of the inscriptions were set up by native administrators
Wldiers 165 The cult presumably hides a native “divine couple’ focal to.

 Rose, 1959, p. 185; OCD, p. 607,

i oo
“:A:‘ﬂ:«r the welfae of a naive town-councillor of Mogentiana, found on the Limes
M, VL3 (2 i setran o fgio [ Adub 3t Koy, riglo;
dicaion by the native dovir of Aquineum - significantly the votum was for





image4.jpeg
The Second Century to the Outbreak of the Marcomannic Wars 70

"Local" Cults AD 96-167 IOM & Tuno | IOM D(epulsor) | Nutrices
Provincial/Local foreign . 2 (67%) 3
I native 2 (50%) . 1 (50%)
Military foreign 1 (25%) - _
native 1 (25%) - .
Civilian foreign - 1 (33%) }
native s

It is probably no coincidence that the earliest evidence for local native
religious traditions in the region of Poetovio originates from the period in which, as
a result of the foundation of the colonia and its absorption of the native civitas,
 mass citizenship awards were made to the local inhabitants under the emperor
Trajan; while later, under the Antonines, there is evidence that native citizens were
accepted into the ordo decurionum. 173 Despite the fact that the leading classes of
society at the colonia were predominantly foreign, either legionary veterans or
"* alian businessmen, there clearly was native participation in the local
administration and significant numbers of natives in the citizen-body; and there is
“i 0 evidence that (unusually) much of the land of the colonia remained in native
1', ds. There was therefore incentive enough, in an area that had in any case been
""‘f e Roman influence for nearly two centuries (longer than any other part of
'OH.ia), for native participation in Roman religious ritual, even to the extent of
"B Sin-g local native religious cults. The apparent revival of prehistoric native
Haltraditions in the form of barrows around the area of Poetovio also suggests a

fb & . ) . . . :
i t";’::n the Romanisation of the population and the thriving of native
toms, '

8y, 1959 .
N » - 30; MikI-Curk, 1989, pp. 249-50. Cf. above, p.33.
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Bubastiacae) was (uniquely) made by a man on bis own; possibly, as has been
sugaested, for divine assistance with bis wife's diffiult pregnancy. |98 Scrapis, the
\raditional cul-partner of Isis, is represented by only one dedication made solely to

o god and would appear t be vry much the jurior partner in the cull 199
[ande. o 167 i Mibras omn_|

ProvincialiLocal | foreign | 2(20%) | 7(36.84%) -
Admisistraion | native 1(5.26%) ,

R TP Gt D S YT T Wl St i

Military foreign - 3(15.79%) -
e | | 52 ,
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Civilian foreign | 8 (80%) 5(26.32%) 1(50%)
native " 2(10.53%) -
Fromie = = = - o o B Ia00 |- 7 Go8) - | o [ (0%) 7]
Collegia cultorum | - - 1(50%)
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Tn fact, during the second century (possibly from as early as Trajan’s reign)
there appears 1o have been a cult-centre of provincial sigaificance for the castern
mystery relgions at the site of the first-
Bortheast of Lske Balaton in Pannonia Inferior. 1t was situated at the intersection
& number of important roads, including those that linked Poctovio, southwest
‘amonia and ltimately Traly with Aquincum and ran parallel with the east-
Ynonian Limes-road, linking the Limes of Pannoria Superior with southeast
1082, the Balkans and the east 20! The one altar of this period known from
Site (which mainly consists of a large temple precinct, earler and later miltary

nuury ausiliary fort of Gorsium 200

1975, pp. 5051, 7091,

2
13 rom Emona, the dedeator is of uncerain rign
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and civilian administrative officials,*! clearly underlining both the by now deeply
urban character of - in particular - southwest Pannonia, and the development of an
elaborate civil service as previously discussed:

IOM Late 2nd/early 3rd c.
(civilian interior only)
Provincial/Local foreign 29 (36.71%)
Administration native 11 (13.92%)

foreign 8 (10.13%)
native 3 (3.8%)

Civilian foreign 21 (26.58%)
native 6 (6.33%)

v‘ | Collegia cultorum 1 (1.27%)
ili i 1 (1.27%)

1: 18 in fact noteworthy that the number of dedications of this type outnumber those
igsumably made by private individuals by nearly two to one. Since overall the
imount of religious epigraphy set up by provincial or local officials within the
nte V'Or of Pannonia is less than half of the total surviving corpus,*? it seems that
-"cult of Tuppiter Optimus Maximus retained much of its official character here,
‘“ than continuing to develop a more spiritual nature that appealed to great
“‘"’“ of ordinary citizens or soldiers as happened on the frontier. In fact, there
tardly any examples of the god acquiring the rich variety of local, regional or
Il"““‘npenal epithets as clearly occurred along the Limes. Significantly, the
SUch examples that do occur within the interior of Pannonia originate from

‘.n'

g 45 50-52, 56, 61, 136-145, 152, 186, 207, 208, 211, 212214, 237, 254,
,ptor)P@or othcr local officials: V/196 (decurio); other provincial officials: V/27, 68
l 73, 78 (vilicus), 218 (procurator).

‘1gy‘.

dix v A
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‘Dedications to the remaining /) Maiores and other prominent deities of the
classical pantheon are, as in earlier periods, notably fewer in number than to
Juppiter Optimus Maximus. In fact, in the interior of Pamnonia the relevant
nscriptions only amount to just over onc-balf of the mumber of dedications to
Tuppiter. Significantly, although the proportion of dedications made by members
of the provincial administration o these deities is less than the proportion of
official dedications set up o Tuppiter Optimus Maximus, they still account for
between one-third and one-half of the surviving inscriptions.

Di Maiores (excl. TOM), Acsculapius, Dionysus, | Late 2ndfearly 3d c.
Foruns, Heraules, Tmperal cult, Nemesis, Nymphs, | ¢4¥1ian ntetior onb)
Pluto & Proserpina, Pollux, Priapus, Victoria
Provincial/Local foreign 14 (34.13%)
Adminisration, native 3 (732%)
A S SRS L
Miltary ’% I
native TG44%)
e e T TP Pl 2L T
foreign 10 (24.39%)
S riaiiiiinaiiresreereisboT D (acaave Y
)

G e TR e s | TR GeTed)

Howover, although the general character of these cults suggests a primarily
ole in civilian Pannonia - albeit on a much lesser scale than that of Tuppiter
S Maximus - individual deities appear to have expanded their base of
1 :f:'nmsn the provincial population. For example, the cult of Hercules can

4 in cvidence throughout the interior of Panmonia, fot only in both the
and municipia®® and their (erritories on the Amber Road and Save river

A ——
rom th criony of Poctovi: V115 Savarin: V/131: Sisia: %1206 Sirmiu
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99
Late 2nd / early 3rd c. (civilian | IOM & Tuno | IOM Dep. Nutrices
interior only)
Provincial/Local | foreign - 3 (37.5%) 3 (18.75%)

native

1 (20%)

foreign

1(12.5%)

1(6.25%)

native

1 (20%)

Civilian

foreign

2 (40%)

1(12.5%)

7 (43.75%)

native

1(20%)

1(12.5%)

5 (31.25%)

Two Roman cults which in the period prior to the Marcomannic Wars had
also clearly attracted many provincials regardless of origin were those of Silvanus

imd Liber Pater. The later evidence for these cults, although consisting of more

double the number of inscriptions, is consistent in showing their less official
nd more personal nature; over 80% of the relevant dedications were made by

'flividual civilians or soldiers in an apparently private capacity:

Late 2nd/early 3rd c. Silvanus and Liber Pater / Liber &
ivilian interior only) derivations Libera
9Vincial/Loca] foreign 4 (11.76%) =

native 1 (2.94%)

1 (20%)

foreign 6 (17.65%)
native

foreign 19 (55.88%) 2 (40%)

2 (5.88%)

2 (40%)
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AD 167 to 235

ﬂihlrinterior only)

Isis-Serapis

Mithras

IOMD

Provincial/Local

foreign

2 (33.33%)

7 (23.33%)

1 (10%)

native

1 (10%)

2 (20%)

Civilian

foreign

3 (50%)

16 (53.33%)

6 (60%)

native

4 (13.33%)

Another eastern cult, that of Iuppiter Dolichenus, which before the
Marcomannic Wars had been restricted to the Limes, spread throughout the
terior of Pannonia towards the end of the second century. Half of the surviving
dedications originate from the colonia of Savaria,150 where a dolichenum had
isted possibly from the end of the Antonine period.!>! However, despite the
vidence for a fairly large community of Dolichenus-cu/fores at Savaria the cult

°ms to have had very little impact on the local population. The cult appears to

Ve been brought to Savaria, as elsewhere in the interior, primarily by Syrian
hants, 152 (many probably quite wealthy businessmen) which helps to explain
iPPearance of altars to the god at other sites on prominent trade routes. These
include: Bisenstadt!53 and Praetorium Latobicorum!54 on the Amber Road,
Aquae Balisae!55 and Sirmium!56 between the Save and Drave river valleys.

57-161.

49, 1971, p. 477,

81971, 473
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e

Late 2nd c. / early 3rd c. AD (Limes & hinterland) IOM

Provincial/ foreign 24 (15.19%)
Local Administration native

14 (8.86%)

Military foreign 51 (32.28%)
' 0.89%)

Civilian foreign 16 (10.13%)
native 18 (11.39%)

Collegia cultorum

i&lthough the evidence for the cult of Tuppiter Optimus Maximus also dominates
TI,‘ e religious epigraphy from the interior of the province, there appears to be a clear
A‘:stinction in the character of the cult between the two areas: whereas the
edications to the cult in the interior are dominated by altars set up by various
ficials of the provincial or local administration, only one-quarter of those altars

i ginating from the Limes area were set up by the same class of cultores2! In
t, the unrestricted social backgound of the cultores and the sheer volume of
,f"cations made to the god (many by dedicators of relatively modest means) imply
enuinely strong devotion to Iuppiter Optimus Maximus on the part of many
i'duals and families outside the provincial elite.22 There is other evidence for
cult of Tuppiter Optimus Maximus continuing to develop a more personal or

' Dature.  While just under 3% of Iuppiter dedications include epithets

able on this page and of. (able above, p. 86.

‘ears, ANRW, pp. 102-103.

3
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| Provincial / Local foreign 26 (23.21%)
| Administration native 5 (4.46%)

[From the Marcomannic Wars to the End of the Severan Period: The Limes 116

all provincials living in the military zone keenly aware of their political identity
within the Roman state.

These factors may also account for the large numbers and variety of
dedications made to other deities of the traditional Roman pantheon along the
frontier. Aside from Iuppiter Optimus Maximus, the remaining Di Maiores
account for just under half of these inscriptions, while many other classical deities
appear in the epigraphy for the first time. In marked contrast to the evidence from
the interior of Pannonia for this period, the majority of the altars in question were
set up by private individuals (soldiers and civilians in almost equal measure).
Fewer than 30% were erected by administrative officials.

Di Maiores (excl. IOM), Aesculapius & Hygieia, Fortuna, | Late 2nd / early
Imperial cult, Nemesis, Nundinae, Nymphs, Pax, Pluto & | 3rd c. (Limes &
Proserpina, Telesphorus, Terra Mater, Urbs Roma, Victoria | hinterland)

| Military foreign 32 (28.57%)

native

Civilian foreign 22 (19.64%)
: native 14 (12 50%)
llegia cultorum 3 (2.68%)

.fa unit

St the Di Maiores the most popular cult seems to be that of Hercules. The
| dedications to the god occur in the large fortress-towns and smaller
;‘Zg; ::ntlhe Danube and in other settlements in the hinterland. Compared
1an nature of the earlier evidence for the Hercules-cult, that of
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However, the only cult whose importance to the religious life of Pannonia
actually matched that of Tuppiter Optimus Maximus was that of Silvanus. In
common with many cults the bulk of the Silvanus evidence originates from the
period of the Severi. In cities like Aquincum and Carnuntum it even surpasses that
of Tuppiter himself; in fact, over half of all known Silvanus inscriptions from
pannonia were found at these two fortress-towns. Along the Limes and in its

~ hinterland nearly 60% of the altars dedicated to the Silvanus cult and its derivatives
were set up by civilians (one-third of which originate from natives), while 30%
. come from the army and a mere 10% were dedicated by local or imperial officials.

; ~ | Late 2nd c. / early 3rd c¢. AD | Silvanus, Silvanae, etc. | Liber Pater /

i;;w 3 | (Limes & Hinterland) Liber & Libera

Provincial/Local | foreign 4 (4.94%) 5(23.81%)
e e

| Military foreign 18 (22.22%) 5(23.81%)

| native 7 (8.64%) 3 (14.29%)
 Civilian foreign 29 (35.80%) 6 (28.57%)
‘ native 17 (20.99%) 1 (4.76%)

-}Olle ia cultorum 1 (1.23%) -

An examination of the various aspects of the cult reveals interesting
" ‘tlons within the overall statistics. Dedications to Silvanus without any specific
et are concentrated at Vindobona, Carnuntum, Brigetio and Aquincum,®2 and

Verwhelmingly civilian in nature, with very few military inscriptions63 or

i ' Te] :
' Vant sites are the auxiliary forts of Cirpi (VI/439, 440), Gerulata (V1/464) and

* P ; 506), and the coloniae of Mursa (VI/541) and Bassiana (V1/454).
: i 2 " alegj .
s unglg“’“afy of Italian descent from Brigetio, VI/405 - a native legionary from legio

M, and V1/617 - an Italian signifer from legio X Gemina at Vindobona.
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settled either where garrisons of Oriental auxiliaries were stationed117 or where
communities of Syrian and other eastern merchants existed. 118 It would seem that
the cult of Iuppiter Optimus Maximus and Iuno Regina was strong and vibrant
enough in northeast Pannonia to attract large numbers of foreigners who
presumably considered it worthwhile and necessary to venerate the deities for their
own welfare. 119

oM & Tuno (Limes & 2nd c. Late 2nd / early 3rd c.
Hinterland)

Provincial/Local | foreign - 2 (11.76%)
Administration | native 2 (50%) 2 (11.76%)

| Military foreign 1 (25%) 3 (17.65%)
| 1 (25%)

native

native - -

Both the strength and content of the cult are illustrated by its associations
I the cults of other deities. Three of the inscriptions included the Roman earth-
ess Tellus or Terra Mater in the dedication, 120 while Liber Pater (and in one

& Intercisa, garrisoned by cohors I Hemesenorum Sagittariorum, and Ulcisia Castra,
Oned by conors 1 Noyg Severiana Sagittariorum (Antiochiensium).

lly at Aquincum and Brigetio, sce pp. 112-113.

elyi, 1971, p. 90,

‘91"102 (both dedicators unknown), 489 (an Oriental beneficiarius consularis).
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a primarily military ethos regardless of whether the cult had a mainly civilian (as in
the interior of the province) or military following.

AD 167 to 235 Mithras-Sol IOMD Others
| (Limes & Hinterland)
Provincial/Local | foreign 12 (17.14%) 6 (28.57%) 4 (15.38%)
Administration 3 (4.29%) - -

native

foreign 14 (20%) 6(28.57%) | 5(19.23%)
2 (9.52%) -

native

Civilian foreign 20 (28.57%) | 4(19.05%) | 10 (38.46%)
8(11.43%) | 1(4.76%) | 4(15.38%)

native

Collegia cultorum - 1 (4.76%) 1 (3.85%)
Mili i 2 (7.69%)

: There are no known dedications solely to Isis from this area during the

Severan period - the goddess is mentioned once in a dedication to various
deities, 143 However, the numerous other cult monuments found in both the
Colonia and canabae of Aquincum!44 clearly indicate that the Isis-cult was
Obably at its most prominent in northeast Pannonia during the late second and
third century, and that both civilians (probably mainly Oriental merchants and

ficils) anq solfcre were responsible for the continued infiltration of the cult
00 the [ imeg 145

\,& 9(3- The dedication is to the Capitoline triad, Serapis, Isis ‘and the rest of the gods and

! »,,\ > > and was sot up at the auxiliary fort of Intcrcisa by a tribunc of cohors Hemesenorum

4 the carly thirg century.

'n:( o
:(. ia S amulets, Statues of Isis and reliefs of Egyptian landscapes (specifically depicting the
- SUrroundings). Wessetzky, 1961, pp. 7iF.

1962, pp. 1 Wessetzky, 1961, p. 6.
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and groups of military personnel.1 Given that Iuppiter Optimus Maximus was by
far the most popular cult in the Roman army, it is apparent that the general
instability on the Danube frontier and its loss of prosperity due to the economic
collapse of Pannonia had a dire effect on the life of the cult among the provincial
garrison. Nevertheless, dedications to Iuppiter Optimus Maximus still outnumber
those of any other single deity in Pannonia during the third century and the cult
clearly still continued to act as a focus for the political identification of Pannonians
with and loyalty to the Roman state, as well as for their genuinely religious
aspirations.

Later 3rd c. AD (235-285) 10M
Provincial/Local foreign 8 (26.66%)
inistrati native 1 (3.33%)

Military foreign 4 (13.33%)
native 3 (10%)

Civilian 6 (20%)

6 (20%

Military units

Dedications to the Di Maiores and other traditional Roman deities not only
§red an overall drop in numbers similar to those of Tuppiter, but also ceased to
anything like the variety of cults found in the Severan period. The cultic life

© Province concentrated instead on a relatively small group of deities, most of

rae
Praefectys alae), from Gerulata; and VII/136 (a mensor, probably from the western

, fro - X .
m the territory of Practorium Latobicorum.

(an al .
. ar from Vindobona set up by the cohors I Aelia Milliaria Sagittariorum).

(@ dedicai
of S()ldiatlon to the genius centuriae and Iuppiter Optimus Maximus made by an
1 €rs at Carnuntum).
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which had been venerated in Pannonia from the first century. The overwhelming
majority (approximately 80%) of dedications to these deities were made by either
provincial or local officials,!! or by military cultores'2? (including officers of higher
rank). Clearly, the provincial ruling classes were still expected to maintain
traditional Roman state cults, some of whose dedications were made for the

welfare and safety (particularly relevant in an era of frequent military conflict) of

the emperor. 13

Di Maiores (excl. IOM), Bona Dea, Fortuna, Hercules, Later 3rd c.

Imperial cult, Nemesis, Nymphs, Terra Mater, Victoria, | (AD 235-285)
Virtus et Honor
Provincial/Local foreign 9 (34.62%)

native -

Administration

6 (23,08%)
5 (19.23%)

foreign

native

foreign 2 (7.69%)

:Collegia cultorum

ilitary units 1 (3.85%)

E Although the cult of Silvanus also appears to have suffered a dramatic
1“ i . .
ﬂ%‘;@ 1 the number of cultores at this time (though proportionately not quite as

i

/3

b 6-8, 25, 89, 98, 124, 132.

l4,s,

: 10,24, 54, 55,74, 101, 135, 139a, 144.
24, 25, .
ved ¢, i)ethteh Choice of deities - Mars, Victoria and Fortuna Redux - illustrates what was
' UCfeat € most scrious threat to the Roman cmpire in the later third century: that of
¥ eXternal or internal cnemics of the statc.
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much of a decline as the cult of Iuppiter), the nature of the cult remained
unchanged. The composition of its followers remained overwhelmingly civilian in
nature, with military dedications and those from officials being hardly significant.
This consistency contrasts with the fortunes of the Iuppiter-cult during the late
third century and indicates that Silvanus continued to be deemed able to fulfil his
original function and meet the personal needs and concerns of the civilian
population. Presumably this was due at least in part to the fact that, unlike Iuppiter
Optimus Maximus, Silvanus was not closely identified with the public religious life
of the Roman state and thus suffered less than those deities which were when
confidence in the durability of the empire waned. Indeed, the strength of the
Silvanus-cult was such that in the fourth century devotees of the god wore rings
inscribed to him after the triumph of Christianity in the empire made it no longer

-~ politic to erect pagan altars;14 and as late as the High Middle Ages Silvanus was
 still regarded as a demon by the Christian church. 15

Later 3rd ¢c. AD Silvanus, Silvanae, etc. | Liber Pater / Liber &
| (235-285) Libera
| Provincial/Local | foreign 1 (5%) -

| Administration | native -

ilitary foreign 4 (20%) -

native - -

:Vilian foreign 7 (35%)

7 (35%)

native

units 1 (5%) -

91, 1299
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The cult of the Nutrices at Poetovio, although only represented by three
inscriptions from this period, seems to have also retained its original (native)
character. All three inscriptions were family dedications, made on behalf of
children. Two of the altars were set up by civilians of native?? and eastern3?
origin, and one by an augustalis whose origins are uncertain 31

Later 3rd c. (238-285) IOM & Tuno Nutrices
Provincial/Local | foreign = 1 (33.33%)

Military foreign 1 (16.67%) .
native 3 (50%) -

Civilian foreign -
.

!‘ The native cult of Tuppiter Depulsor is wholly absent from the post-Severan
epigraphic evidence; given the apparently defensive nature of the deity, it is hardly
urprising in the light of the frequent civil wars and military reverses suffered by the
Tontier garrisons along the Rhine and Danube that the population of Poetovio and

- Surrounding region apparently lost confidence in the god.
- Oriental deities suffered a heavy drop in the number of dedications made to
3 during the crisis of the later third century along with all other gods and
idesses prominent in Pannonia. Of these, the most important cult continued to
t of Mithras, whose military character seems to have suffered in a similar way
‘t of Tuppiter Optimus Maximus. During the Severan period the cult’s
\ ‘ers had consisted of both soldiers and civilians in about equal numbers; now,

115,
116,

el

7.
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it was seen as 2 substitute or alternative for the personal religious
)

s of soldiers.

o (AD235-285) | Mithras-Sol | TOMD | IOMH | Others
' foreign 1(6.67%) | 1(25%) | 1(25%) -
native 2 (13.33%) 1 (25%)

foreign 1 (6.67%) 1 (25%)
native 1 (25%)

foreign 5(33.33%) | 2(50%)

native

sgium cultorum 2 (13.33%) -
units 3(20%) | 1(25%) 2 (50%)

The practice of religious cult in Pannonia via the Roman medium of ritual
Mi inscribed on stone altars or other monuments clearly suffered greatly
g the late third century. Of course, this need not imply that provincials

denly ceased to worship Roman and native deities or that religious sentiment no
€r existed in the province. But it is clear from the paltry numbers of third-
“ tituli sacri recovered from Pannonia that far fewer individuals or groups of
ffli,e were prepared (or able) to promise their gods an inscribed altar or other

lificant votive offering in fulfilment of a vow or as payment for answered
/T, While the economic conditions of the late third century would obviously
a dramatic effect on the ability of provincials to afford such acts of piety,
* Gillicult not to adduce another factor in the decline of Roman cult practice
%8 the Danube at this time. Ultimately, worship of the Roman state pantheon
tlmately connected with the welfare of the Roman state itself while ‘popular’

40 deities and the gods and goddesses of the east were perceived as being able

UTE the welfare of the individual. The very real possibility of the collapse of
Oman empire during the period of military anarchy, combined with the
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Second Century to the Qutbreak of the Marcomannic Wars

oM Iste 2nde
ProvinciallLocal | foreign 1012.5%) 14 (25%)
Administration | native - 5 (8.93%)

B R 1 B B (X el B

}M‘ - 5 (625%) 8 (14.29%)
native : 4(1.14%)
i LI TR A e Y
}M‘n 1(12.5%) 122143%)
native L025%) 7(12:5%)

e B B d L L e

5 3(5.36%)

Collegia culiorum

Miltary units - 3(536%)
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Nearly as many of these civilian cufiores came from military bases and
wrban settements on the Danube?9 as from the interior of the province,! and this
exidence, together with that from the fortress-town Aquincum (where nearly all the
dedieatons to Tuppiter Optimus Maximus by native civilians are found) shows
quite clearly that the Roman army had been the prime disseminator of his cult in
anonia 2 Certainly Luppiler’s miltary associations came to the fore on an atar
up by a native family from Aquincum in 164 for the military suceesses against
© Parthians of the co-cmperors Marcus Aurelius and Lucius Verus”® while a few
s carlie the governor of Pannoia Inferior had set up an altar whose dedication

AiBeu. 1713, 2220, 117; Carmutum: IVi64, 68, Vindobona: V215

oo V11 Sopiam 1V/206; isci: INP200: Emom IV/10% Nviodumn: 1V7145;
OHIVIISL, 152, Saari: 1V/187, 192 Mogentiana: IVP211

! Sedcaions by individual soldiers V12 (Alla Ripay IVl 17, 19, 20, 108
! IVIS3 (Brigetoy | 1V/62, 65 (Cornunm): TVi121 (fasuloncsi: TV/149, 150

o

A 1961510 Allongh he s wet ot compecly et i
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with the general well-being of the Roman state and successful outcomes in
important areas of human activity, rather than those areas of activity themselves.

Di  Maiores (excl. I0OM), Fortuna, Istc. 2nd c.

Aesculapius, Nemesis, Terra Mater, Victoria
—;gvrincialfLocal foreign 2 (13.33%) 12 (28.57%)
native - 2 (4.76%)

Administration

foreign 3 (20%) 8 (19.05%)

Civilian foreign 10 (66.67%) 14 (33.33%)
native - 4 (9.52%)

Collegia cultorum 2 (4.76%)

. It is clear from the epigraphic evidence of the second century that not only
- Were most native Pannonians not interested in the majority of the cults of the
traditional Roman pantheon, they also showed almost no inclination to worship
their own native deities through the medium of Roman ritual. As with the
receding century, evidence for genuinely native local cults in Pannonia is slight,
‘? t that which exists shows (with one exception)!3? that the cultores were foreign.
er half of the relevant inscriptions originate from Emona and Poetovio, in south-

Pannonia- Aequorna continues to be worshipped by north Italian businessmen
! Emona, as well as the little-known Laburus, a local deity specific to the
{0 i 14 . 1 1

Oniq; 140 o4 Poetovio two Greek slaves from Italy made a dedication to

Aari ; s . . . . .
"MOgIus, who is in fact the Norican deity Mars Marmogius. 141 As discussed in

P 1107 S
*107: a dedication to Aecurna (Aequorna) by a peregrinus at Emona.

Ag
1 d

Durys: M 6‘(:A“'Cluoma): IV/108; Laburus: IV/110 (this is in fact the only dedication known to
SY: PWRE, Supp. IX, 744).

V163, .
Mal.rs Marmogius can be regarded as a local deity since later epigraphic evidence for

Cult i 1
S'Islcted 10 west Pannonia, and the region itself originally belonged to Noricum:
) > SUpp. IX, 745,

Js





