Danielle Marie Goldstein
1710933

[image: TSD_logo2010]


Postgraduate/Distance Learning 
Assignment coversheet & feedback form

THIS SHEET MUST BE THE FIRST PAGE OF THE ASSIGNMENT YOU ARE SUBMITTING  (DO NOT SEND AS A SEPARATE FILE)

	For completion by the student:

	Student Name:  Danielle Marie Goldstein

Student University Email: 1710933@student.uwtsd.ac.uk

	Module code:  AHAN 7003

Module title:  History of Astrology
	Student ID number:  1710933
	Educational support needs:
Yes/No

	Assignment title:  Considering two attempts to reform astrology, compare and contrast the competing priorities involved in each.


Assignment due date:  16 July 2018 11:59 pm GMT

	[bookmark: Check14][bookmark: Check15][bookmark: Check16][bookmark: Check17][bookmark: Check18]This assignment is for the       1st X    2nd  |_|     3rd  |_|      4th |_|      5th |_|      6th |_|   module of the degree

	I confirm that this is my original work and that I have adhered to the University policy on plagiarism.
Signed:  Danielle Marie Goldstein
Email submission: if you are submitting this form via email, please tick this box x
(as a substitute for your signature) to confirm that you agree to the above declaration.

	
Assignment Mark
	
1st Marker’s Provisional mark
	

	
2nd Marker’s/Moderator’s provisional mark
	

	
External Examiner’s mark (if relevant)
	

	
Final Mark

	



NB.  All marks are provisional until confirmed by the Final Examination Board.





For completion by Marker 1:
Comments:


	Marker’s signature:
	Date:

	
For completion by Marker 2/Moderator:

Comments:













	Marker’s Signature:
	Date:

	External Examiner’s comments (if relevant)












	External Examiner’s Signature:
	Date:



[bookmark: _GoBack]

Introduction

This essay will consider the works of Johannes Kepler and Alan Leo as a reference point to understand their individual attempts to reform astrology and their competing priorities.  Historian Richard Evans said that historical research based on primary sources allows one to begin to understand the past.[footnoteRef:1]  Secondary sources will be utilised to neutrally capture the history of astrology in order to understand their contextualised moments in history.  Nicholas Campion stated that Leo radically reformed the interpretative procedures for the judgement of birth charts, making a series of revisions which were designed to simplify the techniques of interpretation, such as the planetary aspects, and moving the sun to the centre of astrological interpretation.[footnoteRef:2]  Dorian Greenbaum noted that Kepler’s astrology held to traditional methods and was innovative with an intention to reform the theoretical basis of astrology.[footnoteRef:3]  Leo left a legacy of Sun sign esoteric astrology and horoscopes for the masses, while Kepler created new aspects for chart measurement, secondary progressions and educated about the elliptical nature of the planets.  Nicholas Campion defined astrology by noting its Greek roots of astron, meaning star, and logos, meaning word, therefore ‘the stars “speak”’.[footnoteRef:4]  He stressed that in addition to a simple language of the cosmos, astrology is a language that contains a kind of logic.[footnoteRef:5]  Both Kepler and Leo each practiced a variation of religious astrology, although Kepler’s was scientific and Lutheran while Leo’s was psychological and esoteric.  Through their differing personal beliefs, they simplified astrology to move away from the judicial methods of prediction.  Each astrologer had a goal to imprint the masses.  Kepler’s mission was political control, while Leo’s social reform was to educate about the coming Age of Aquarius.  Their reforms stood the test of time however their means and intentions were different, and this essay will explore this inquiry. [1:  Richard Evans, In Defence of History, (London:  Granta Books 1997), p. 110.]  [2:  Nicholas Campion, Astrology and Popular Religion in the Modern West: Prophecy, Cosmology and the New Age Movement (Abingdon: Ashgate, 2012), p. 71.]  [3:  Greenbaum, Dorian, ‘Kepler’s Astrology:  Introduction’, Culture and Cosmos, Volume 14 (2010), http://www.cultureandcosmos.org/abstracts/14-Greenbaum.php. ]  [4:  Nicholas Campion, Astrology and Cosmology in the World’s Religions, (London:  New York University Press, 2012), p.11.]  [5:  Campion, Astrology and Cosmology, p. 11.] 


Diverging Religious Astrology

Johannes Kepler was a German born scientist, mathematician, astronomer and astrologer who lived from 1571-1630.[footnoteRef:6]  He was raised religious, with the intentions to become a Lutheran minister, however once he discovered the polyhedral hypothesis, he transferred his devotion and belief that the visible world was God’s creation onto the science of the sky.  In 1600 Kepler was invited to join Tycho’s staff in Prague, eventually becoming the Imperial Mathematician for the Holy Roman Emperor in 1601.[footnoteRef:7]  Five years later Kepler formulated two of his three laws of planetary motion.  The first law stated that planets move in ellipses, which dissolved the notion that the cosmos was earth centred and that the concept that planetary motion was circular.[footnoteRef:8]  Kepler proved that each solar planet travels an elliptical orbit with the Sun at one focus.[footnoteRef:9] [6:  Greenbaum, ‘Kepler’s Astrology:  Introduction’.]  [7:  Nicholas Campion, A History of Western Astrology, Vol. 2, (London:  Continuum, 2009), p. 137.
]  [8:  Campion, A History of Western Astrology, p. 137.]  [9:  Roy Willis and Patrick Curry, Astrology, Science and Culture:  Pulling Down the Moon, (Oxford:  Berg, 2004), p. 9.] 


Over two hundred years later, Leo was born as William F. Allan in Britain in 1860, living until 1917.  Through the course of his astrological career he shifted his identity to Alan Leo, which he claimed signified his rising sign of Leo.[footnoteRef:10]  After years as an astrologer, Leo was invited to the Theosophical Society’s headquarters by theosophist and astrologer Sepharial, a prominent British astrologer that Helena Petrovna Blavatsky knew well.[footnoteRef:11]  The Theosophical Society was founded in 1875 by Blavatsky, a Russian born spiritualist who had a metaphysical mission to merge a myriad of beliefs into a vision for the future, a society that was created to ‘reconciling all religions, sects and nations under a common system of eternal truths’.[footnoteRef:12]  Leo viewed theosophy and astrology as deeply intertwined, and this became the foundation of his spiritual movement.[footnoteRef:13]  Leo spoke about how essential the belief in the idea of the soul’s re-embodiment, otherwise known as reincarnation was to understand his study of astrology, and that those who rejected the concept of reincarnation would be unable to fully comprehend his rationale in astrological thought.[footnoteRef:14]  While Leo had a mission to popularize reincarnation, it was Plato who spoke of the concept of reincarnation when he defined the world as a fundamentally good place, a cosmos where the divine spark is free from fate, however the soul is bound by moral duty.[footnoteRef:15]   [10:  Campion, Astrology and Popular Religion, p. 55.]  [11:  Campion, Astrology and Popular Religion, p. 56.]  [12:  Luis Rodolfo Vilhena, The World of Astrology:  An Ethnography of Astrology in Contemporary Brazil, (Trinity Saint David:  Sophia Centre Press, 2014), p. 55.]  [13:  Campion, Astrology and Popular Religion, p. 56.]  [14:  Leo, Alan, The Progressed Horoscope, (London:  L.N. Fowler and Company, 1906), p. vii.]  [15:  Plato, Timaeus, trans. by R.G. Bury, (Cambridge, MA:  Loeb Classical Library, Harvard University Press, 1929), p. 53-59, section 29B-31C.] 


Both Kepler and Leo were Platonist and deeply religious.  Like Plato, Leo remarked how man is a soul with a body, and how the spirit ‘is free, immortal, undying and permanent, but his soul is imprisoned in the matter, or bodies, through which it manifests on the lower planes.  Matter is ever-changing, impermanent, limited and circumscribed, hence matter is fated while the spirit is free.’[footnoteRef:16]  Reminiscent of Plato’s music of the spheres, Kepler saw God’s hands in all of life, literally as geometrical shapes that moved through the cosmos, ‘To be sure, every animate faculty is the image of God the Geometer in creation, and He is inspired to His task by this celestial geometry of aspects or harmony’.[footnoteRef:17]  Kepler’s belief system of astrology bridged the geometry of Plato’s ancient time with Copernicus’s sun centred universe (of which Kepler was an early proponent of) however it was ultimately anchored in Lutheran ideology.[footnoteRef:18]  While Kepler’s worldview was influenced by his attachment to Lutheran ideology, Leo’s Platonism and spirituality came through Blavatsky’s religion of the world of Spirit, ‘There is but One Life within the Universe - The Supreme Life of God, streaming through the Sun’.[footnoteRef:19]  Leo created esoteric astrology, defining the distinction between ‘exoteric’ and ‘esoteric’ astrologers, stating that the ‘exoteric’ were ones who were bound by fate, which could be classified as a Stoic perspective, while the ‘esoteric’ astrologer was dedicated to the pursuit of self-knowledge, a Platonist journey where ‘he knows that man may become the master of his destiny, being himself in essence inseparable from the Divine Ruler of that universe in which he is manifesting.’[footnoteRef:20]  Fundamentally, each of these astrologers drew deeply from Plato and were devout in their own ways.  Their distinct religious beliefs affected the unique courses in which they reformed astrology.  As a scientist, Kepler’s reforms were technical and mathematically focused, while Leo’s reforms were to create an esoteric spiritually focused astrology that was psychological.   [16:  Leo, The Progressed Horoscope, p. 10.  ]  [17:  Johannes Kepler, ‘On the More Certain Fundamentals of Astrology’, Prague, 1601, trans. Mary Ann Rossi with notes by J.Bruce Brackenbridge, Proceedings of the American Philosophical Society, Vol. 123, No 2, (Apr. 27, 1979), p 97.]  [18:  Greenbaum, Dorian, ‘Kepler’s Astrology:  Introduction’.]  [19:  Alan Leo, The Art of Synthesis (London, 1936), p. xix.    ]  [20:  Leo, The Progressed Horoscope, p. v.] 


Simplified Astrology

Both Kepler and Leo were interested in simplifying astrology by moving away from judicial astrology, a style of astrology requiring judgement of the astrologer based on complex deductions, however they had two very different techniques which put their reforms into action.[footnoteRef:21]  As the last of Europe’s great military astrologers, Kepler became Prince of Holy Roman Emperor.  Campion noted that even though Kepler was familiar and sympathised with Pico’s arguments in Disputationes, he maintained a commitment to classical astrology insisting that the rationale of the philosophers Plato and Aristotle could hold.[footnoteRef:22]  Kepler saw an astrologer as a medicus, a task to diagnose and offer remedies, and in turn he was frustrated with astrologers who belittled God’s work with predictions of property and relationships.[footnoteRef:23]  In his Thesis 3 Kepler discussed that astrologers who considered political and physical predictions are usually inadequate, foolish, false and even worthless, and if they do happen to speak the truth it is through good luck versus a higher occult power.[footnoteRef:24]  Kepler was therefore dismissive of divinatory astrology.  In his resistance to judicial astrology and dissatisfaction with medieval astrology, his astronomy was designed to create a new, more accurate astrology based on planetary aspects, essentially geometry in motion.[footnoteRef:25]   [21:  Campion, A History of Western Astrology, p. xii.]  [22:  Campion, A History of Western Astrology, p. 139.]  [23:  Campion, A History of Western Astrology, p. 140.  ]  [24:  Johannes Kepler, ‘On the More Certain Fundamentals of Astrology’, Prague, 1601, trans. Mary Ann Rossi with notes by J.Bruce Brackenbridge, Proceedings of the American Philosophical Society, Vol. 123, No 2, (Apr. 27, 1979), p. 91. ]  [25:  Campion, A History of Western Astrology, p. 140.] 


Similarly, in his time Leo also rejected what he condemned as the ‘exoteric’ or outer astrology of event prediction, and he advised caution when predicting events, that one ‘should beware of colouring certain aspects by his own peculiar experience, bias or prejudice.’[footnoteRef:26]  He specifically viewed prediction useless for those who were on a path of self-knowledge, and that they would instead benefit from a system that was based on free will.[footnoteRef:27]  In Plato’s Timaeus the free will process of the soul journey of becoming is addressed, ‘What is that which is Existent always and has no Becoming?  And what is that which is Becoming always and never is Existent?’[footnoteRef:28]  Although Leo drew philosophically from Plato, he rejected classical astrology as he laid the groundwork for psychological astrology by simplifying the techniques through the creation and focus on Sun sign astrology.[footnoteRef:29]   [26:  Leo, The Progressed Horoscope, p. 8.]  [27:  Campion, Astrology and Popular Religion, p. 60.]  [28:  Plato, Timaeus, p. 49, section 28.]  [29:  Campion, Astrology and Popular Religion, pp. 60, 72.] 


In Kepler’s time, new planetary tables were developed with the Copernican theory which were much more accurate than the old charts based on Ptolemaic astrology.  In alignment with his mission, Kepler rejected the signs of the zodiac, while instead concentrating on the aspects of the planets’ opposition.[footnoteRef:30]  In regards to aspects Kepler stated, ‘Therefore since there are eight formative ratios of motions, there is some action of heaven on the earth when it meets an intermediating ray of a star and they then come together on earth to form angles; thus the eight harmonic ratios will be expressed in the dimension of these angles.’[footnoteRef:31]  From this belief system Kepler added to the ancient five aspects of astrology that included the conjunction, opposition, square, trine and sextile, by naming the quintile, the biquintile (also known as the decile), and the sesquiquadrate.[footnoteRef:32]  Kepler also founded secondary progressions, another technical means to work with a birth chart.[footnoteRef:33]  Conversely, Leo’s version of simplified technical astrology used sun signs as a description of one’s character and personalities.  His zodiacal astrology simplified and innovated new language with a psychological focus.  Campion pointed out that Leo discarded most of the entire list of zodiacal attributes which were accumulated from the first to the seventeenth century in order to prepare the masses for the New Age.[footnoteRef:34]  However, Leo did not create sun sign astrology.  One finds evidence of sun signs in the solar religion of Egyptian culture, which Leo was introduced to these ideas vis-à-vis Blavatsky’s cosmology.[footnoteRef:35]   Each astrologer had a goal to reform astrology through a process of simplification which was offered through a technical reformation.  The evidence suggests that Kepler’s astrology had little interest in the zodiac signs and houses, and instead was based on planetary cycles and the laws of planetary motion, whereas Leo’s technique was to modernise Sun sign astrology by emphasising the personalities of the zodiac.  	Comment by Danielle Goldstein (1710933): This probably needs a citation or a quote, no? [30:  Willis and Curry, Astrology, Science and Culture, p. 9.]  [31:  Kepler, ‘On the More Certain Fundamentals of Astrology’, p. 97.]  [32:  Kepler, ‘On the More Certain Fundamentals of Astrology’, p. 97.]  [33:  Campion, A History of Western Astrology, p. 139.]  [34:  Campion, Astrology and Popular Religion, p. 71.]  [35:  Campion, Astrology and Popular Religion, p. 72.  ] 



Astrology for the Masses

Ultimately both Kepler and Leo had an intention to use astrology as a means to imprint the masses.  Kepler believed that astrology could be used for social and political reform, as a way to keep peace.[footnoteRef:36]  Leo’s attempt to reform astrology was based on a vision of spiritual evolution, ‘I am actuated by the primary motive of expressing what I believe to be the true Astrology, for the new Era that is now dawning upon the world’.[footnoteRef:37]  Kepler’s intention was to put Bodin’s ‘perfect cosmic state’ into action, an outlet where astrology could manage the state and preserve political order.[footnoteRef:38]  He utilized experimental forecasts in the year 1601, taking steps towards a research programme which was necessary for creation of this cosmic state by making cautious predictions, which warned of the possibility of defeat if there was a war with Poland at the time of the Mars-Saturn conjunction.[footnoteRef:39]  Campion noted that as Kepler followed Bodin’s ideology it left a lasting effect on the modern world, ‘Kepler’s cosmic state would manage dissent by social and political reform where possible, but propaganda and repression if necessary,’ and that from this one can see a preparation for the groundwork of twentieth century social-democracy.[footnoteRef:40]  	Comment by Danielle Goldstein (1710933): Redundant. This is the exact phrase you used above.	Comment by Danielle Goldstein (1710933): Source or quote. [36: Campion, ‘Political Cosmology in the Renaissance’, p. 14.]  [37:  Alan Leo, Esoteric Astrology, (Vermont:  Destiny Books, 1978), p. v.]  [38:  Campion, Nicholas, ‘Political Cosmology in the Renaissance: Bodin, Kepler and the Reform of Astrology’, Proceedings of the INSAP II Conference, Arizona University, Steward University, p. 14.]  [39:  Campion, ‘Political Cosmology in the Renaissance’, p. 14.]  [40:  Campion, ‘Political Cosmology in the Renaissance’, p. 14.] 


In addition to Leo’s Sun sign astrology, he offered the ‘schilling’ horoscope as a means to spread the coming of the Age of Aquarius to the masses.  These ‘schilling’ horoscopes were produced on a large scale, offering individual horoscope readings that simplified sun signs with an emphasis on the zodiacal characters.[footnoteRef:41]  In The Progressed Horoscope Leo discusses topics ranging from auras, reincarnation, karma, astral bodies, archangels and angels, paving a way for New Age philosophy.[footnoteRef:42]  As Campion noted these sort of discussions created the foundation of a new esoteric, spiritual-psychological evolutionary astrology, which was rooted in the Theosophical movement. [footnoteRef:43]  Leo’s Age of Aquarius philosophy was a conscious, evolutionary shift where humanity would return to Source, and astrology was a means to guide the way.[footnoteRef:44]  Both Kepler and Leo impacted modern astrology through the present day.  One could say Kepler laid the foundation for contemporary democracy while Leo laid the foundation for the religious New Age movement.   [41:  Campion, A History of Western Astrology, p. 232.]  [42:  Leo, The Progressed Horoscope, p. 8.]  [43:  Campion, Astrology and Popular Religion, p. 59.]  [44:  Alan Leo, Esoteric Astrology, pp. 122-8.] 


Lasting Impacts

When considering Kepler’s technical additions to astrology and imprinting of modernity with social democracy and Leo’s Age of Aquarius and zodiacal characters, it is clear both astrologers offered reforms to astrology that had lasting impacts.  Campion stated that as a reformer of astrology, Kepler, alongside Galileo, was one of the founders of the modern world view in astronomy.[footnoteRef:45]  As Willis and Curry noted, in the early twentieth century Leo’s work secured a firm footing in both the popular press and the thriving middle-class market for psychology-cum-spirituality.’[footnoteRef:46]  Out of Leo’s esoteric and personality based astrology a whole school of psychological astrology blossomed, most influentially developed by Dane Rudhyar, Liz Greene and Stephen Arroyo.[footnoteRef:47]  Meanwhile Kepler’s aspects and secondary progressions and aspects are practiced by many astrologers today.  Even Leo wrote an entire book based off of secondary progressions.  The aim of this essay was to source the works of Kepler’s and Leo’s as a means to understand their competing attempts to reform astrology.  Both Kepler and Leo were rooted in differing religions and this drove their mission to simplify astrology in distinct paths.  As a mathematician, Kepler’s reforms were scientific and based on geometry, while Leo’s were psychological, with an intention to provoke an evolution of the soul.  Both astrologer’s personal beliefs moved them away from judicial astrology, although they each offered differing styles.  Kepler’s goal was to move away from medieval astrology, while Leo was moving away from classical astrology.  Leo heavily emphasized the house system and zodiacal characters, while Kepler was influenced by what he saw as the geometry of God.  The evidence suggests that each astrologer had the intention to utilize astrology as a means to imprint the masses.  Kepler’s astrology was for political control, while Leo’s social reform was to broadcast to the masses about the coming New Age.  One could argue that each astrologer had an agenda of control, and as Patrick Curry pointed out it is challenging to know or present history entirely neutrally.[footnoteRef:48]	Comment by Danielle Goldstein (1710933): Is this a quote? It has an endquote but no open quote… [45:  Kepler a reformer, founder of the modern world view in astronomy.  Started the modern age with Galileo (Campion 143).]  [46:  Willis and Curry, Astrology, Science and Culture, p. 51.]  [47:  Willis and Curry, Astrology, Science and Culture, p. 72.]  [48:  Patrick Curry, 'Astrology on Trial, and its Historians: Reflections on the Historiography of ‘Superstition’, Culture and Cosmos, Autumn/Winter 2000, Vol. 4 no 2, p. 52.] 


When Kepler said, ‘The human being, however, with his soul and its lower powers, has such an affinity with the heavens, as does the surface of the Earth, and this has been tested and proven in many ways, of which each is a noble pearl of astrology, and is not to be rejected along with [all of] astrology, but to be diligently preserved and interpreted’ it is clear he had the intention that his contributions and reformations to astrology should be of lasting impact.[footnoteRef:49]  Leo’s intention to sculpt the New Age shines through when he said, ‘Astrology [will] once again [be] established as a bright facet in the diamond of the coming World Religion.’[footnoteRef:50]  As Evans noted, history is an interpretive discipline.[footnoteRef:51]  With consideration of Evan’s account that historians are led by their present-day concerns and filters, the evidence suggests that both Kepler and Leo had intentions to sculpt the consciousness of the masses through astrological means, and ultimately each of these their reforms proved impactful in influencing contemporary astrology.[footnoteRef:52]  	Comment by Danielle Goldstein (1710933): What is this doing here? [49:  Campion, ‘Political Cosmology in the Renaissance’, p. 14.]  [50:  Campion, Astrology and Popular Religion, p. 122.]  [51:  Evans, In Defence of History, p. 87.]  [52:  Evans, In Defence of History, p. 86.] 
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