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Introduction
This work will examine the possible political and personal advantages of Seleucus’ Susa marriage to his wife Apame, the extent those advantages had and other potential motives why Seleucus kept her as a wife after the death of Alexander the Great. This work will also suggest that their alliance, as well as its later continuity after Seleucus came into power, was based on mutual affection between the pair rather than just simply a political benefactor. The possibility of a love match, rather than convenience, as the reason for maintaining Apame, cannot be disregarded. It is questionable to discuss what value she had to Seleucus. It may be considered that in fact both political and personal motives were the reason as to Seleucus keeping her as a wife.  But regardless of the motives, it is clear that she was a valuable asset to Seleucus and had an influential role in his reign- evidence of which shall be provided and discussed within this work. 

Seleucus’ Political Beginnings
It may be easy to assume that Apame gave Seleucus several political advantages with their union, that were crucial in establishing Seleucus’ political career, even before Seleucus became satrap and later, king. His apparent significant position within Alexander’s Macedonian army; commanding the Hypaspistai division, as noted by Bosworth, “His career under Alexander is virtually unknown, but it was hardly uncontroversial. By 326 at least he commanded the hypaspist elite...” (Bosworth, 2002, p. 211),[footnoteRef:1] could suggest that Seleucus was ambitious and talented and therefore any advancement would be beneficial to him. With Alexander deciding to include Seleucus within the mass weddings at Susa in 324 BC, it signifies Seleucus’ prominence to Alexander: to include him within a very significant political act that aimed to unionize the Greek and Eastern cultures and thus advance Alexander’s hold over both. To include Seleucus in this symbolic act must indicate the respect and importance Seleucus must have had. This point further emphasizes the extent of Seleucus’ talent, ambitions and role within the Macedonian army, also providing Seleucus with the career advancement that certainly would have been desired and useful to Seleucus, on his part. The Susa marriage to Apame would’ve no doubt provided such advancement in his political career, especially after she had given him a male heir- Antiochus; a child of mixed heritage. It cannot be assumed however that political advancement was the sole benefit that Seleucus desired, despite the importance of career prospects. It is acceptable to consider that love was a factor within their union. [1:  Bosworth, 2002, p.211.] 

Regardless of Seleucus’ personal desires, later he would’ve been aware that when he collected his empire, he had inherited the ‘lion’s share’ of Alexander’s empire- vast in size and populace compared to the other divisions of Alexander’s empire and high resource numbers in that such as silk and spices as well as a large military, as commented by Adams: 
The Seleucids inherited the lion’s share of Alexander’s empire...the Seleucids had immense economic resources, both dominating the traditional silk and spice routes...They also had a much larger population...and supported a much larger military establishment... (Adams, 2006, p. 43)[footnoteRef:2]. [2:  Adams, 2006, p. 43.] 

Though despite the richness of resources, there doesn’t appear to have been enough for Seleucus and his descendants to rule successfully with, as noted also by Adams: “The kingdom was too vast to be governed effectively with the resources the Seleukids had. This was recognized early on by Seleucus...” (Adams, 2006, p. 45)[footnoteRef:3]. [3:  Adams, 2006, p. 45.] 

He would have been conscious of the fact that responsibilities, pressures and the fear of power losses would be high. The other members of the Diadochi would be a constant threat throughout Seleucus’ troubled reign and later the troubling reign of his descendants. Notably, only two Seleucid rulers would avoid assassination, as commented by Freeman: 
The most harassed of the kings were the Seleucids. The history of their kingdom is one of steady loss of the territories grabbed by Seleucus I. Only two Seleucid monarchs survived to die in bed (Freeman, 2004, p. 334)[footnoteRef:4]. [4:  Freeman, 2004, p. 334.] 

Position was insecure within the Hellenistic East as over the years. Even Seleucus himself would later be assassinated.
The Diadochi members and their heirs too would fight for land, wealth and power against each other over the years. It appears that Seleucus’ new land was a troubled one and it is likely that any positive influence he would have to secure his position would be greatly needed. His Persian wife Apame would’ve benefited him in this regard by having connections to the lands he had inherited. 

Integration Purposes
However, it must be explored why Apame would have been a beneficial asset to Seleucus and why he decided to keep her after Alexander the Great’s death when he no longer needed to appease Alexander. Seleucus could have easily discarded her when Alexander died like the other Susa grooms had. But instead Apame was the only Susa bride to be kept or even granted the title of queen consort (with the exception of Alexander himself, and Hephaestion, who both had died prior) and so it must be assumed that keeping her would aid his achievements, perhaps due to her father or Iranian roots, as suggested by Grainger: 
It is relevant to his achievement...that he was the only one of Alexander’s officers who had not repudiated his Iranian wife. Not only that, but Apama was the daughter of Spitamenes, the great leader against Alexander 20 years before (Grainger, 2007, p. 130)[footnoteRef:5]. [5:  Grainger, 2007, p. 130.] 

One suggestion could’ve been that Apame was intended to be a symbol of integration and unification between the Macedonians and the Persians first with the governing of his satrapy and then more so later as king of the Seleucid Empire, as she had been before for the Susa weddings- a successful unification. Dreyer comments that: “...among the Successor dynasties, it was the Seleucids who followed the policy of integration most consistently” (Dreyer, 2011, p. 46)[footnoteRef:6]. With Apame’s Sogdian culture, she would be the representative for the Eastern people as queen consort to Macedonian Seleucus with their union and children symbolizing the merging of cultures to create one, surely intending to encourage peace and acceptance among the Macedonian and Eastern subjects as well as pleasing them both, therefore securing Seleucus’ and his heirs’ positions as rulers.  [6:  Dreyer, 2011, p. 46.] 

For the Diadochi, this idea of marrying the noble natives of their respective newly conquered territories would’ve been a constructive idea in order to gain the respect and acceptance of the territories’ native subjects as well as encourage integration. It was important for the Successors to appease their new territories. Waterfield comments: “Their kingdoms would not be secure unless they appeased the native elites...the conquerors saw the stupidity of terrorizing...the native population” (Waterfield, 2011, p. 159)[footnoteRef:7]. [7:  Waterfield, 2011, p. 159.] 

However it appears that this wasn’t that much of an important concept amongst the rulers of the Hellenistic world as the idea wasn’t practiced amongst the Diadochi and their successors who made no serious effort to marry the nobles of their own kingdoms, but instead to each other in order to secure alliances amongst their rivals, as commented by Bosworth: “...the dynasties that succeeded Alexander tended to exchange brides among themselves. There was no conscious attempt to intermarry with the native aristocracy, even in the house of Seleukos” (Bosworth, 2006, p. 16)[footnoteRef:8]. [8:  Bosworth, 2006, p. 16.] 

It also appears that within the kingdoms of the Diadochi, the dominating culture always was Macedonian, despite efforts to embrace local customs and multiculturalism. With this in mind, it can be considered that due to the unimportance of such a concept as marrying mainly for integration purposes during the Hellenistic period, that Seleucus may have kept Apame for other reasons, besides. 
It is also worth noting that if Seleucus’ intention of keeping Apame was to simply demonstrate integration and encourage a union of acceptance between two cultures then the question concerning why he didn’t appear to have also taken a second wife of Macedonian origin or other wives from overseas to promote alliances elsewhere, arises. It is apparent that polygamy had been popular amongst Macedonian and Eastern courts, its effectiveness in forming alliances and other political advantages. Alexander the Great himself married several brides of the Achaemenid Empire, perhaps to strengthen his ties amongst the royal families of that empire by fathering children with Eastern brides of those conquered lands who would be loyally served by subjects of both cultures; a tradition that Alexander himself had been a part of through Philip’s likeminded action. Bosworth comments:
Alexander himself was little more Macedonian than the children he planned to engender with his Persian wives. The rationale was the same as Philip’s, to create pockets of loyalty within the conquered territory, and hopefully the offspring of his mixed marriages would be acceptable to the families of both parents as he himself...was in Molossia (Bosworth, 2006, p. 16)[footnoteRef:9]. [9:  Bosworth, 2006, p. 16.] 

Philip II before him practiced polygamy, taking many wives from Greek tribes, including Alexander’s own mother: Olympias of Epirus, with the intention to create a unification and produce offspring of mixed origin in order to secure such alliances and increase power over masses of territory. Regarding Argeadian polygamy, Bosworth comments it:
...saw marriage as a means of consolidation. Philip himself had notoriously married for war, taking two Thessalian brides after he had acquired control over Larissa and Pherai...Illyrian and Getic wives...Alexander’s own mother Olympias, who had come from royalty of the neighboring Molossia (Bosworth, 2006, p.16)[footnoteRef:10]. [10:  Bosworth, 2006, p.16.] 

Around 324-323 BC, not long after Alexander’s death, Apame had already given him what he needed to secure his ties to the East: she had given birth to a male heir: Antiochus. So it would seem that her duty to bear an heir was accomplished, therefore without further value. Other wives, in theory, would produce other offspring, creating alliances with other Eastern areas and therefore securing Seleucus’ authority further.
However, the fact that Seleucus didn’t appear to have used this strategy could perhaps suggests that the maintaining of his singular partnership with Apame was out of love. According to Grainger, “The Seleukids, unlike the Argeads, Ptolemies and Antigonids, developed no tradition of royal polygamy (Grainger, 2007, p. 145)[footnoteRef:11]. [11:  Grainger, 2007, p. 145.] 

Though it should be noted that the existence of polygamy wouldn’t have, and doesn’t, necessarily indicate a lack of love between the marrying parties. If in fact Seleucus didn’t love Apame during the time of the Susa weddings, it cannot be assumed that any fragment of love or mutual affection did not come afterwards within years into the marriage.

Apame’s Roots and Culture
On the other hand, due to Apame’s Persian heritage, another motive for keeping Apame as his wife could indeed be the possibility that she would have been considered with high regard to Seleucus’ Persian subjects for her heritage alone. Though it appears clear that she was a ‘beloved queen’ to his people and others, taking into account her associations with the maternal goddess: Atargatis after she aided the temple dedicated to this figure around 300 BCE, an act appreciated by the people which arguably allowed for religious integration amongst the Greeks and Syrians, as Mikalson comments: 
Atargatis, a mother-type Syrian deity of fertility...is one of several Asia Minor deities to whom some Greeks turned in the late Hellenistic period. Her temple...was rebuilt by the wife of Seleukos I ca. 300 B.C.E and became one of the major shrines of the region (Mikalson, 2006, p. 211)[footnoteRef:12]. [12:  Mikalson, 2006, p. 211.] 

It may have been unwise of Seleucus to discard Apame as a wife once he came into power of the Eastern provinces and may perhaps have even been considered an insult to the Eastern populace; her origins and identity being a possible representative of their culture. According to Grainger, her roots would help Seleucus maintain his control over Baktria: “Seleucus’ establishment of control over Baktria was surely assisted by his wife’s origins” (Grainger, 2007, p. 145)[footnoteRef:13]. [13:  Grainger, 2007, p. 145.] 

As stated, the other Susa grooms discarded their wives after Alexander’s death, perhaps because they had no need to follow his orders or, unlike Seleucus- needed to maintain ties to the East due to the lack of benefit it would now bring them to their own territories. It is thought that the grooms’ feelings toward the marriage was lukewarm, as commented by Fildes and Fletcher:
This is likely to have been an attempt by the king to gain his men’s acceptance for such major cross-cultural innovations, as their patience with his policy of “Orientalization” was soon to be tested (Fildes and Fletcher, 2001, p. 147).[footnoteRef:14] [14:  Fildes and Fletcher, 2001. P. 147.] 

So it is questionable why Seleucus wouldn’t follow suit unless he felt affection toward his wife. Ptolemy and Craterus for example discarded their Eastern wives in favor of the Macedonian Antipater’s daughters. Once Seleucus had come into power of the Eastern provinces, it is possible to suggest that he thought that keeping Apame, with her Persian roots, would allow him to gain positive influence over the people he now governed.   
For instance, as mentioned: Apame’s father was Spitamenes; a powerful Sogdian warlord and longtime enemy of Alexander the Great, who would no doubt have represented any rebellious Eastern forces objecting to Macedonian rule within the empire. By marrying Seleucus to Apame, Alexander may have had the intention to appease such potential rebellion amongst his Eastern subjects and solidify peace in his reign. Seleucus in turn after Alexander’s death, and once he had gained his satrap status around 321 BC then kingship around 305 BC, probably had the same idea after coming into power. Perhaps also, by keeping Spitamenes’ daughter as his wife, he would be nailing his support for those fighting for Persia’s welfare against the Macedonian influence.
Despite these suggestions, the theory that Apame provided Seleucus with useful influence over the Eastern people also has its doubts. Even after considerable time following Alexander’s death in 323 BC; the occasion of which had provided him with the freedom to marry whom he chose, Seleucus kept Apame. Any influence she would bring him would not be truly useful until two years later in 321 BC when he became Satrap or even years later in 305 BC when Seleucus would be king. This could indicate that his main motive in keeping Apame was due to affection he had for her, despite the influence she could have brung- a view shared by Grainger:
One must assume that Seleukos already had in mind the political importance of his wife though it was years before her Baktrian connections proved useful, and mutual affection is not to be excluded (Grainger, 2007, p. 145)[footnoteRef:15]. [15:  Grainger, 2007, p. 145.] 

Though Seleucus also received financial gain, his debts paid and given wedding presents from Alexander, as documented by Arrian, “For every one of them Alexander provided a dowry...and every man of them received a wedding gift. This also seemed a fitting occasion to clear off the men’s debts,”[footnoteRef:16] (Arr. Ana. 7.) the monetary advantage gained by Seleucus by marrying Apame still wouldn’t necessarily oblige him to keep her after Alexander died. [16:  Arr. Ana. 7.] 

According to John D. Grainger, Spitamenes’ death ended the fighting anyway. Grainger comments: “Spitamenes, a prominent lord in Sogdiana...He was Alexander’s most skillful enemy, and only his death ended the fighting” (Grainger, 2007, p.82)[footnoteRef:17]. And according to Allen, rebellions continued even after the marriages. She comments “Alexander eventually put something of a cosmetic seal on the subjection of the north-eastern satrapies (although some rebellions continued after the marriage) by marrying into the local nobility,” (Allen, 2005, p. 147).[footnoteRef:18] [17:  Grainger, 2007, p.82.]  [18:  Allen, 2005, p. 147.] 

If Grainger and Allen are believed, then this would indicate that because Seleucus could have discarded Apame as a wife after Alexander’s death had he wanted to, and didn’t, their union was perhaps one of mutual affection.

Loyalty to Alexander’s Cause
Apame’s perhaps preserved her wifely status to Seleucus in another respect: by acting as a symbol of Seleucus’ loyalty to Alexander. As stated, the Susa weddings were organized by Alexander the Great to endorse his desire of multiculturalism between the Greek and Persian people.  
It appears that Alexander was no doubt well respected amongst his generals, including Seleucus, as a legendary leader and hero. It is possible that Seleucus idolized him and wanted his own monarchic image to reflect the same heroism and divinity as that of Alexander. This appears evident from the promotion of Seleucus’ claim to divinity: his godly birthright as the son of Apollo. This story mirrors closely Alexander’s claim of being the son of Zeus. There are several reasons why Seleucus could have done this including the desire to compare his right to rule as godlike as Alexander, to limit any possibility of questioning of his authority by matching the claim of such a well-respected leader before him, considering the uncertainty of his position within unstable provinces, as indicated by Freeman:
He declared himself king in 305, proclaiming his own divine heritage as the son of Apollo. His kingdom was an unwieldy one, with Greeks, Persians, Babylonians, and all the varied peoples and cultures of the eastern provinces under his rule. It proved impossible to keep intact (Freeman, 2004, p. 330).[footnoteRef:19] [19:  Freeman, 2004, p. 330.] 

But perhaps this act also replicated any possible idolization of Alexander that Seleucus possessed. And if this is believed, then it could be that such an idolization compelled him to respect Alexander’s giving of Apame to him, and that therefore he felt obliged to keep her as his wife after Alexander died. 

The Value of Marriage in Macedonia and the East
Despite the theories of love, respect and obligation as to the reasons why Seleucus kept Apame as a wife, it is certain that the Macedonian attitudes toward marriage were particularly specific. Marriage was predominantly for political advancing. Macedonian and Persian marriages could consist of polygamy which suggests that love and affection weren’t necessarily the chief motive to marry. The Susa weddings were ones ‘of policy,’ as Fildes and Fletcher comment:
Alexander and his men arrived in Susa, where the king’s attempts to forge ever closer cultural links culminated in the ultimate public demonstration of unity- an extraordinary series of marriage ceremonies. These were marriages of policy (Fildes and Fletcher, 2001, p. 146)[footnoteRef:20]. [20:  Fildes and Fletcher, 2001, p. 146.] 

With the aspect of love therefore typically taking a sideline, it may be assumed that marriages within these two empires didn’t always contain love or mutual affection between the parties. With this in mind, the apparent absence of polygamy within Seleucus’ married life therefore could suggest that love was an influential factor in his marriage to Apame. Though as noted earlier: Polygamy doesn’t necessarily indicate a lack of love between the participating parties.
However, it cannot be proved that Seleucus wasn’t polygamous. No other wives were recorded except Stratonice in 330 BC. Though it is generally believed that Apame had died before that marriage took place. Waterfield comments: “No doubt he was as little averse to polygamy as the rest of the Macedonian dynasts, but as it happened, his Iranian wife, Apama, had died a year or two earlier” (Waterfield, 2011, p. 177)[footnoteRef:21]. In contrast, it appears that Seleucus’ marriage to Stratonice was the one that was likely based on the gaining of political advantage due to her descendancy from Demetrius and Antipater; two of Seleucus’ powerful rivals, as commented by Waterfield: “...Stratonice, a prime dynastic catch- not just Demetrius’ daughter, but also the granddaughter of Antipater and niece of Cassander” (Waterfield, 2011, p. 177)[footnoteRef:22]. Plutarch also suggests that the hand of Stratonice was requested in order to gain an alliance with Demetrius and receive more heirs:  [21:  Waterfield, 2011, p. 177.]  [22:  Waterfield, 2011, p. 177.] 

He had already, by Apama the Persian, a son Antiochus; but he thought that his realms would suffice for more successors than one; and that he needed this alliance with Demetrius (Plut. Lives IX.).[footnoteRef:23] [23:  Plut. Lives IX.] 

If this is believed then it supports the idea that Seleucus married Stratonice for policy primarily, unlike the marriage to Apame. This theory is supported when considering the fact that Seleucus later gave Stratonice to his son Antiochus who infamously did love her. Though it could be believed that Seleucus did this to aid his son’s failing health following Antiochus’ lovesickness for Stratonice and therefore secure his legacy by aiding his dying heir or to maintain the alliance with Stratonice’s father Demetrius Poliorcetes by passing her down to Antiochus who would later become king. Perhaps his getting rid of Stratonice was an attempt to eliminate the possibility of any heirs that would rival Antiochus. Waterfield too comments: 
Seleucus gave Antiochus his wife Stratonice. Despite fancifcul stories of illicit passion, what was uppermost in his mind was probably to...ensure stability within his household, since otherwise any son Stratonice might have...would have been a rival to Antiochus (Waterfield, 2011, p. 195)[footnoteRef:24]. [24:  Waterfield, 2011, p. 195.] 

It could also be believed that Stratonice was presented to Antiochus due to Seleucus’ respect to his son’s adoration for his wife. If this idea is considered, it further supports a theory of Seleucus valuing the aspect of love within marriage and that his marriage to Apame was one of such value.
In all, despite taking into account the Macedonian and Persian attitudes toward marriage and regarding how Seleucus’ dealt with such traditions, it is useful to consider Apame’s value for her husband.

Apame’s Role in Seleucus’ Kingdom
As mentioned earlier in this work, it is clear that Apame and her Eastern heritage was a valuable asset to her husband in aiding him to maintain his dominance over the Eastern populaces by joining in union with a Persian who would be a symbol for Eastern influence over the king and his decisions. In theory, her culture and religion may have been beneficial in teaching him about his newly conquered territories (though arguably he would have had native scribes and teachers for that task).
As mentioned also, by keeping her as a bride after Alexander’s death, this would have also continued to appease Seleucus’ Eastern subjects, suggesting that the reason for keeping her wasn’t a personal choice based on fondness.
It would appear that Apame was an active and well-respected figure within the Eastern populaces during Seleucus’ reign, evident from the particular political activity she was involved in. But the question must be raised: was she as beloved to Seleucus as she was to the people? While Seleucus’ allowing of her to take part in these activities would allow him to demonstrate his loyalties to his Eastern people, it also suggests that Apame and Seleucus had a particularly personal bond, a possible indicator of personal fondness between the two since there are little examples of the same influence a Madeconian or Persian female consort had had before within the monarchy. 
An example of praise for her comes from the existence of decrees for her in her honor after her heavy influence during one of Seleucus’ campaigns. Brumbaugh comments: 
...the full government of Miletos...voted decrees honoring Seleukos’ wife Apama for her efforts on behalf of Milesian mercenaries severing under her husband and her extraordinary support for the rebuilding of the Temple of Apollo at Didyma (Brumbaugh, 2016, p. 74)[footnoteRef:25].  [25:  Brumbaugh, 2016, p. 74.] 

This would lead to the building of a statue of the king and queen. Magie comments: “The citizens...erected statues of Seleucus and his...wife Apame, recalling the gratitude of the Queen’s interest...” (Magie, 2016, p. 90)[footnoteRef:26]. This could indicate the high level of respect and perhaps authority that Apame had from her people and perhaps from her husband. It must therefore be questioned whether such acts of statue and temple building override any indication of mutual affection between the pair as the main motive for maintaining their partnership. Such dedications of honor would of course encourage loyalty toward Apame and Seleucus from the people with the granting of a native Eastern figure- a queenship. But this queenship may also suggest that Apame had a personal bond with Seleucus. When taking into account the fact that by keeping Apame as a wife simply for her religious, cultural and political influences as reasons for it, is a weak argument. [26:  Magie, 2016, p. 90.] 

This is due to the fact that despite any encouragement of Eastern traditions that Seleucus may have supported, he appeared adamant in keeping Macedonian culture dominant within his realm, as Dreyer comments: “...Greek or Macedonian elements remained dominant as they did in the other Successor’s empires,” (Dreyer, 2011, p. 46)[footnoteRef:27]. So it is considerable to suggest that Apame’s uses in these areas were not particularly strong. Therefore, the theory of love and/or mutual affection between Apame and Seleucus as a notable cause for the maintaining of their union cannot be ignored or taken too lightly. [27:  Dreyer, 2011, p. 46).] 

Even after her death, Apame’s legacy was taken with much respect and fondness from the perspective of Seleucus. Several cities in the East were named after her as well as several descendants- her daughter and granddaughter would be named for her. Such homages may be taken for evidence of sentiment. Strabo accounted that the city Apameia was named for her: “...named...Apameia, after his wife Apama...” (Strabo, Geographica Books 15-16. Vol. VI)[footnoteRef:28]. [28:  Strabo, Geographica Books 15-16. Vol. VI.] 

However, these acts of homage should not always be taken personally. Especially when considering royal traditions of monarchs creating namesakes in their descendants as homages to their predecessors in order to increase their own popularity and authority amongst the people with such reference to those who ruled before them. Seleucus naming these cities may have merely been a way to immortalize the Eastern heritage of his son and heir; a reminder to the people and to limit any chance of rebellion. If the idea of the reason behind maintaining their union being one of appeasing the Eastern populace, then there is a possibility that these homages were also a demonstration of Seleucus’ acknowledgement of Eastern influences within his reign.
There is also a theory too that it was in fact their son Antiochus that named those cities for his mother, not Seleucus- a theory believed by Magie: “Apameia, named by Antiochus I for his mother, Apame” (Magie, 2016, p. 125)[footnoteRef:29]. Therefore it isn’t certain that these acts are evidence of  Seleucus’ devotion to his wife. S [29:  ] 

However, despite these points that argue against the idea that Seleucus kept Apame due to his supposed affection for her, the idea that their union was one of love still cannot be disregarded. The same can be said regarding the idea as to the maintenance of their marriage being a combination of both personal and political reasons.

Conclusion
In conclusion, despite all the political advantages that Apame would have provided Seleucus throughout the course of their marriage, it would appear that these examples cannot provide a sustaining reason, at least on their own, in explaining why Seleucus decided to keep Apame as his wife after Alexander’s death. 
Regardless of Seleucus’ own personal feelings towards Apame or the reasons why he decided to keep her, it is certain that they possessed a particular unique bond within their marriage, whether that be political or personal or both. And this bond no doubt proved a positive influence to Seleucus throughout his reign.
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