[bookmark: _GoBack]The historical and contemporary role of Islamic Politics in Egypt: 

Islamists have dominated the Egyptian political scene since the 1970’s culminating in them gaining the presidency in Egypt for a year and dominating the parliament following the vacuum left after Mubarak’s departure.[footnoteRef:1] However, the Islamic parties cannot be seen as a monolithic block, but crudely as two entities, those who abide by the rules of the democratic game and those who work outside the system, adopting violence to achieve their aims. A number of commentators have argued that the parties such as the Muslim Brotherhood (MB) in Egypt and Jordan and the PJD in Morocco are only playing a clever game, but once holding the reins of power they would abandon elections for a theocracy. As the American diplomat and writer, Djerejian famously stated, if the Islamists won power they would change the electoral system to “one man, one vote, one time”. [footnoteRef:2] [1:  Morsi became president in 2012, until he was forced out by popular dissent and military force and the MB gained 47% of seats in parliament’s lower house. ]  [2:  Edward Djerejian, “The US and the Middle East in a Changing World, dispatch, Vol. 3, June 8 , 1992] 


Taking Egypt as an example we can see a growth in Islamic activism from the 1970’s. During this period Sadat made a pact with the MB, releasing their members from prison and allowing them to meet openly and publish their newspapers. Sadat, in search of his own legitimacy opened the political space for the MB to reorganise and regain legitimacy. [footnoteRef:3] It was during this period that we also see the growth of violent Islamic groups, or Islamic Militants (IM). These groups are largely influenced by the works of Sayid Qutb.[footnoteRef:4] During the early period, 1970’s and early 80’s, The Technical Military Academy and Excommunication and Flight were the prominent groups. During the later period Al Jihad and Jama’a al islamiya, (The Islamic Group), both still present today albeit in a different form.[footnoteRef:5] In the contemporary period Jihadist groups are predominately ISIS affiliates. [footnoteRef:6] [3:  Mohamed Zahid, The Muslim Brotherhood and Egypt’s Succession Crisis, (I.B. Taurus, 2011) p 80. ]  [4:  Qutb is a famous Egyptian Islamic writer largely credited for inspiring the IM groups. He was hung in 1966 by Nasser’s regime. ]  [5:  Al Jihad merged with Al Qaeda and Jamaa al Islamiya renounced violence in 2003 offically. ]  [6:  Al Ahram weekly, “Terrorist organistaions in Egypt, Ahmed Beheiri, December 21st 2017. ] 


In essence all Islamic groups, moderate and militant, want the same, a return to a righteous Islamic society, where the Shari’a is applied and as a result a healthy and righteous society will exist.[footnoteRef:7] What is different is the way to reach this Islamic society. For the MB and other moderate groups, the democratic system is used, contesting elections and taking part in the machinery of government. The MB has been successful in this since it renounced violence, despite the challenges it faced, principally not being allowed to form a political party, but having to field independent candidates or ally with other parties. The IM groups adopted a different strategy, one of violent opposition to the regime, whom they regarded as being kafir. [footnoteRef:8]  [7:  Saad Eddin Ibrahim, Egypt Islam and Democracy (AUC, 2002) p 8. ]  [8:  A term used to mean a non-believer. ] 



The split between the MB and the militant groups can be traced back to the 1960’s and Nasser’s prisons. Hudaybi, who took leadership of the MB following Al Banna’s death held a very different ideology towards violence to Qutb. Whereas Hudaybi renounced any violence and resorted to preaching to spread the Islamic message, Qutb and his followers adopted Jihad to achieve their aims. [footnoteRef:9] As Dekmejian states, Qutb was the key ideologue in the radicalisation of the Islamists during the 1960’s and 1970’s.[footnoteRef:10] For Qutb, Egyptian society was Jahilya[footnoteRef:11]. Qutb felt that it was the duty of all Muslims to return to a truly Islamic state, and that there would be a vanguard of Muslims whose duty it was to initiate this. [footnoteRef:12] Qutb was hanged in 1966, but his ideology lived on through the IM groups.  [9:  R.H. Dekmejian, Islam in Revolution, p85]  [10:  ibid]  [11:  A tern used to refer to society before Islam.]  [12:  ibid] 


Research has shown that there is a different demographic between the MB and the IMG. Ibrahim’s study of Takfir wa Hijra and the Miliary Academy shows the social profile of the militants as being predominately graduates from a middle or lower middle class background, and newly arrived in the city. The theory being that these young members were dislocated from their rural home and felt disconnected to the city. In a later study Ibrahim found that the militants were younger and far less likely to be university graduates, concluding a feeling of alienation and suffering relative deprivation. [footnoteRef:13] The MB recruits were generally older, in an established profession and from a stable middle class urban background.[footnoteRef:14]  [13:  Saad Eddin Ibrahim, Egypt Islam and Democracy, (AUC, 2002,) 26]  [14:  Tarek Masoud, Counting Islam, (Cambridge, 2014).] 


Research by Ismail highlights the importance of the socio-spatial environment in which the Islamists located themselves. [footnoteRef:15] The IM groups were able to embed themselves in informal settlements on the periphery of Cairo.[footnoteRef:16] These areas were outside of government control and made an easy hiding place for the militants. The IM were able to impose their own ‘state’, collecting taxes, mediating in neighbourhood disputes and organising social services. [footnoteRef:17]. Much of their efforts centred around moral issues, enforcing the hijab and banning sales of alcohol etc. Punishments were also implemented for actions which were deemed to be morally wrong, this included flogging and fines. The IM justification for imposing moral restrictions is the Islamic principle of “enjoining good and forbidding evil” This is obviously potentially very broad and can be applied to any behaviour deemed to be against Islamic morals.  [15:  Salwa Ismail, “The Popular Movement Dimensions of Contemporary Militant Islamism” Society for Comparative Study of Society and History, 2000]  [16:  See Kepel, Muslim extremism in Egypt: The Prophet and the Pharaoh, 1985 ]  [17:  See Ismail.] 


There are marked differences between the MB and the IM groups in Egypt. Whilst they may share the same ideological belief system, the desire to see the shari’a applied and the development of an Islamic State, in practice the groups are far apart. The MB have utilised the democratic system since Sadat released them from prison. They have penetrated civil society and worked within the mosques to provide support and get their message heard. On the other hand, the IM groups have adopted an anti-regime approach and continued to use violence against the state in an attempt to force an Islamic State. 
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