
Hinduism 2 - Vedantic 
Philosophy

The Self: East and West



Revision
Vedas - 4 sets of texts, containing mostly 
mythic hymans and descriptions of rituals. 
Rigveda, Samurveda, Jagurveda, Atharvaveda

Brahmanas - commentaries on the vedic texts, 
containing detailed accounts of ritual 
practices, including specific instructions on 
form and practitioner



Revision
Aranyakas - commentaries on the vedic / 
brahmanas texts, attempting to uncover the 
meaning of the rituals described, e.g. what does 
the fire represent or mean?

Upanishads - commentaries on the vedic / 
brahmanas / aranyaka texts, attempting to 
provide a categorisation of the philosophical 
meaning of the rituals into a broader, more 
systematic schema, e.g. if the fire in one ritual 
and the fire in another ritual are the same?



Revision
Brahman

The eternal reality; Ontologically 
independent reality; Underlying 
reality; Timeless, unconditioned, 
unlimited substance; Sheer being 
without categorical determinants

Atman

The individualisation of the 
Universal nature into sentient 
beings; Immortal element; Inner 
guide; Soul / Spirit / Self



Dharma / Karma / 
Moksha



Dharma / Karma / 
Moksha

Dharma - one’s ethical duty, which 
reflects one’s place within the 
cosmic order

Karma - the system of consequence 
that arises from following one’s 
Dharma correctly

Moksha - the liberation from the 
cycle of rebirth and the karmic 
cycle, Atman’s return to Brahman



4 Varnas



4 Varnas

4 Varnas - social and cultural 
categorisations of society according 
to their place in the eternal order

Brahmins - priests

Kshatriyas - warriors

Vaishyas - merchants

Shudras - labourers
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Karmayoga, 
Bhaktiyoga, 

Jnanayoga, Rajayoga

Yoga - a way of achieving moksha

Karma - good actions

Bhakti - direct worship of the 
divine

Jnana - knowledge

Raja - self control



Atman / 
Brahman



Bartley - Foundations
Why do rituals require “inner 
meaning”?

Why do we think the Brahmins might 
have renounced the actual 
performance?

What are the critical differences in the 
function of the Vedic and Upanishadic 
texts here?

Why is “another giant” not an 
acceptable answer?



Bartley - Foundations
Why might the world be seen as 
tripartite in form?

What is section 2.1.20 attempting to 
do? 

How might this be similar to other 
function processes in different 
traditions?

What does 2.4.5 remind us of in 
Western Philosophy?

“So I say, after death there is no 
perception” - why is this important?



Bartley -Foundations
What is the function of statements like 
“it is not this” in 4.2.4?

What do we think is meant by “the 
vital power consisting in perception”?

What would 4.4.6 suggest about the 
nature of desire, and liberation from 
it?



Bartley - Foundations
What elements of philosophy does 
6.1.4 remind you of?

6.2.1 onwards describe a cosmology of 
elements and a particular character of 
the Reality. What does this suggest 
about its nature? 



Bartley - Foundations



Bartley - Foundations
What does 2.20 suggest about the 
nature of the atman and it’s 
connection to our sense of self?

What does 2.22 suggest about the 
nature of the atman and it’s 
connection to our sense of self?

What does section 3.3 suggest about 
mind / body dualism and where might 
you recognise this from?



Vedanta / 
Advaita 
Vedanta



Bartley -  Vedanta
What do you think necessitates the 
development of ‘vendanta’ as a school 
of thought?

Smrti, meaning ‘what has been 
remembered’, forms a distinct source 
of reflection, alongside sruti, ‘what 
has been heard’. Why do we think 
these terms might be important?

Advaita - metaphysical monism

Visistadvaita - unitary reality

Dvaita - metaphysical pluralism



Bartley -  Vedanta
Why would the discussion of ritual 
performance be key to early Vedantan 
thinkers?

What does “effect are emanations that 
do not differ essentially from their 
underlying or substrative causes” 
mean?

How does there being “some form of 
ontological nexus or parallelism of 
being” justify a) ritual practice and b) 
non-ritual non-practice?

Madhva - what is this position?



Vedanta Positions
Visistadvaita - unitary reality

Advaita - metaphysical monism

Dvaita - metaphysical pluralism



Bartley -  Vedanta
What is the critical experience for 
Advaitans, and how is this 
distinguished from the Real / real?

What does this mean for the notion of 
a Self?

Where does the Self arise from for 
Advaitans?



Bartley -  Vedanta
How are individual entities limiting 
conditions on the Real?

What makes Advaita a ‘gnostic’ 
tradition and how is this related to 
other religious traditions?

How does this functionally relate to 
elements of religious practice, 
religious belief, or ethics?



Bartley -  Vedanta
Avidya is not real (because it vanishes 
when knowledge arises), but not unreal 
either (because the world of appearance 
seems to function).

Avidyā-śakti gives rise to the appearance 
of duality — the world, body, mind, and 
ego. It is the power that makes the unreal 
seem real.

It distorts true knowledge; under its 
influence, the self identifies with the body 
and mind rather than Brahman.

Liberation (mokṣa) comes when vidyā 
(true knowledge) destroys avidyā.



Bartley -  Vedanta
What is the key difference between 
Samkara and his advaitan position and 
the position of the Buddhist tradition?

Why does it matter whether there is a 
reality or not?



Bartley -  Vedanta
The distinction between Buddhist 
approaches to issues of reality and 
Advaitan approaches can be boiled 
down to whether there really is a 
Reality - for advaitans, there is really 
one Real, from which our (false) 
perception of reality arises.

For Buddhists, there is no really Real 
reality from which our souls are 
distinct, rather our consciousness of 
our Selves arises solely from matter. 



End


