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The treatment of the dead is something that, in the ancient world, was held to high standards.[footnoteRef:1] There were certain demands and needs that were required to be met during the burial and grieving process.[footnoteRef:2] Some of the reasons behind this could be linked to the idea of the dead remaining dead, and inhibiting that space, and the living having a separate space in which they could remain.[footnoteRef:3]  Importantly, fears within Greek culture are present within the notion of the dead returning, but also the fear or Revenants themselves[footnoteRef:4], and so it could be entirely possible that evidence of Revenant burials emphasises this fear. Alekshin, argues that burials are one of the most important ways to give us information about the customs of the people that were deceased[footnoteRef:5], and so looking at examples of burials will give the most true account to determine whether these demands and needs, and above all, fears, were realised in Revenant burials. A key scholar in being able to determine the fears associated with Revenants and burials, Weaver, explains that  [1:  Weaver 2015: 19.]  [2:  Weaver 2015: 19 -  21.]  [3:  Weaver 2015: 19.]  [4:  Weaver 2015: 212 – 213.	]  [5:  Alekshin 1983: 137.] 

‘At the heart of this phobia is the belief that the dead are able to reanimate and exist in a state that is neither living nor dead but rather “undead”. Scholars sometimes refer to the undead as “embodied or solid ghosts”, but the term most frequently used is “revenant”’.[footnoteRef:6] [6:  Weaver 2015: 213.] 



Given funerary and burial rites within Roman and Greek customs it would become apparent that, regardless of the person there are measures put in place to ensure that the deceased does not return.[footnoteRef:7] The fear of the dead returning, Revenant or not, is clear,[footnoteRef:8]  with this attention put in place it seems logical to assume this is part of the reasoning. Opening up the return of the dead into all categories of ghosts and revenants what is clear is that what seems to be apparent is a general threat of the return of the dead, and with Revenants being physically substantial the threat is more real, thus more elements are added to the burial to ensure that this doesn’t happen. A key fear highlighted with the return of Revenants is that the body coming back may not hold the spirit or the mentality of the deceased, [footnoteRef:9] providing more of a fear within humans as they may associate themselves with the person by appearance but through no other means, which perhaps plays into natural fear.  [7:  Caciola 1996: 31 – 32. ]  [8:  Weaver 2015: 212 – 213. ]  [9:  Caciola 1996: 12.] 


What has been highlighted in the exploration of Revenants returning from the dead is the use of the physicality, in contrast to this a passage from the Odyssey shows an encounter with things that are not wholly physical -during Book Eleven of the Odyssey what is made clear is the physical boundary between the living and the dead, in which Odysseus summons the souls of the dead at the edge of the world of the living.[footnoteRef:10] This insinuates that there is a way to communicate with the dead after the passing, through the souls of the dead, however it is clear that the dead have their place, and the living do not and should not exist within those realms. This section of texts, does imply that there is some sort of fear, perhaps, that Odysseus may have in regards to the dead as he keeps his sword drawn at all times to keep the souls of the dead in order.[footnoteRef:11] A key word is used within the passage in the Odyssey also making reference to ‘insubstantial’.[footnoteRef:12] There are no extra efforts put in place to ensure that the souls do not return but only the bodies, which is specific to the physical return, and so clearly there is a more heightened fear to a revenant return.  [10:  Hom. Od. 11. 20 – 50. ]  [11:  Hom. Od. 11. 48 – 50. ]  [12:  Hom. Od. 11. 49.] 


Revenants hold a particular fear in both ancient and modern society, due to many factors, largely regarding the return of a soul, not necessarily with the body, or some sort of supernatural inhabitancy.[footnoteRef:13] Barber creates the following argument:  [13:  Weaver 2015: 213] 

…the factors that being revenants into existence fall into the following broad categories: (1) predisposition; (2) predestination; (3) events: things that are done to people, things that happen to them; and (4) non-events: things that are left undone. [footnoteRef:14] [14:  Barber 1988: 29] 



Weaver also makes reference to the idea that revenants are associated with an agency to hurt the living,[footnoteRef:15] and so it would have been appropriate to take measures in order to ensure that this would not happen, so that the direct threat for humans would have be relieved. Caciola refers to the treatment of revenants throughout time and states that in the cases of the believed Revenants death, cremation would have been a suitable choice to ensure that they could not return as it was complete dissolution of the flesh so there would be no substantial way in which the body could return.[footnoteRef:16] With this although, there is some discrepancies applying this terminology and rubric mentioned as some of these ideas are more modern concepts.[footnoteRef:17] As well as this, there are certain types of people that become revenants and certain deaths that are associated with Revenants[footnoteRef:18], which may further tie into why the intentions of the body inhabited may be interpreted to heighten fear.  These are classed as aoroi, biaiothanatoi and ataphoi.[footnoteRef:19]Out of these I believe that perhaps the ataphoi is the most significant in relation to the questions as it revolved around those who have not received proper burial rites.[footnoteRef:20] [15:  Weaver 2015: 213]  [16:  Caciola 1996: 31 -32]  [17:  Weaver 2015: 213]  [18:  Weaver 2015: 214]  [19:  Weaver 2015: 214. ]  [20:  Weaver 2015: 214. ] 


An example of this idea of returning from the dead can be explored through an extract from Pliny The Natural History, in which an account is made of a man returning from the dead at the moment of cremation.[footnoteRef:21] This can be linked back into the idea of being able to sufficiently kill someone so that they cannot return from the dead.[footnoteRef:22] As in this case, the man awoke as he was being cremated, it could be argued that to carry on with the cremation was the best way to ensure that his body would not return with an intent to harm anyone, which was a fear.  [21:  Pliny. Nat. 7. 52. 53.]  [22:  Weaver 2015: 213.] 


Another example of a physical return of the body is seen in Euripides, Alcestis in which the wife of Admetus returns,[footnoteRef:23] in this case the return seems to be as though she was not properly dead as there was a ‘battle with death’ described.[footnoteRef:24] One more prominent return is mentioned in Strabo, this is the case a man who commits a crime and is then killed, after this is would appear that he cannot move on and so began to kill people.[footnoteRef:25] It is in this sense that there is an explicit reference to violence towards humans being committed by a Revenant, the reference to this would only mean that fears of the dead returning would become stronger. This is a stark difference to the passage seen in the Odyssey in which the connection Odysseus has poses no threat to him as they are not physical beings.[footnoteRef:26] [23:  Eur. Alc. 1125 – 1130.]  [24:  Eur. Alc. 1135 – 1145.]  [25:  Strab. 6. 1. 5; Weaver 2015: 214. ]  [26:  Hom. Od. 11. 20 – 50. ] 


Given the information on the latter, it would become apparent that archaeological evidence of burials provides some insight into the way that burials would be changed in order to accommodate these fears of the dead returning.[footnoteRef:27] Weaver, in regards to the burials of the dead, refers to two specific burials which bear some anomalies to typical burials.  [27:  Weaver 2015: 213.] 

 
In some of the more striking cases Weaver mentions, there are heavy objects placed over the bodies- this would have been uncommon. The inclusion of these heavy objects could be perceived as a way to stop the bodies from returning. As well as this, Weaver goes on to mention evidence of bodies being dismembered, trapped in their grave and being buried deeper than the standard burial,[footnoteRef:28] cremation is also referred to, linking back to a previous point made by Caciola that cremation is one of the only way to ensure that the dead stay dead.[footnoteRef:29] Linking back to the rubric set out by Barber there is clear evidence of where this fear of the returning dead with a body could come from. As Weaver is exploring some of the remains that have this abnormal treatment and some of it seems to come from physical and pathological issues,[footnoteRef:30] which could cause some issues in determining whether these cases are actually revenants, however with a disease such as the ones mentioned in Weaver’s texts it could be possible that they were seen as Revenants because they died too young and had things left to complete.[footnoteRef:31] Weaver also mentions, in regards to the same body, that his skeleton revealed that there was evidence of violence throughout his lifetime, which could link into why he was treated as a revenant.[footnoteRef:32]  In this case, some evidence could be interpreted in many ways.  [28:  Weaver 2015: 213]  [29:  Caciola 1996: 31 – 32. ]  [30:  Weaver 2015: 216.]  [31:  Weaver 2015: 214, the aoroi. ]  [32:  Weaver 2105: 214. Reference to those who typically are buried as Revenants. ] 

With all of this in mind, it is clear that the main reason for the differences within the burials of Revenants or whatever is perceived to be so, is the fear of the physical return of the body with a purpose. Weaver sums up the evidence of burial sites and burial rituals, by emphasising that these examples highlight necrophobic ideas,[footnoteRef:33] so with atypical burials there must have been something more that stirred up the reaction in these burials that would make the fear of the dead more alive and real. The aforementioned sites are found in Sicily, and are clear examples of the need to keep a revenant body buried, [footnoteRef:34] however there are also examples from further afield, in Attica[footnoteRef:35], which show bodies that have had similar treatments, particularly a woman who had been cut in half[footnoteRef:36], which bears resemblance to the treatment seen in Sicily.[footnoteRef:37]  [33:  Weaver 2015: 217.]  [34:  Weaver 2015: 215.]  [35:  Weaver 2015: 216.]  [36:  Weaver 2015: 216. ]  [37:  Weaver 2015: 213.] 

One final mention of the skeletons exhumed in and around Sicily, are some of the parallels to modern revenants such as Vampires, which Weaver makes specific reference to when recounting some of the reasons as to why the physical appearance of the deceased may lead one to believe Revenants.[footnoteRef:38] Such as blood around the mouth amongst others, which could easily be perceived as something supernatural that is now commonly associated with death, however leads us to understand how many years ago this could have been seen as supernatural.[footnoteRef:39] [38:  Weaver 2015: 215.]  [39:  Weaver 2015: 215.] 


[bookmark: _GoBack]With the material that has been discussed throughout, it is clear that burial rites, and specifically Revenant burial rites certainly tap into a fear of the dead returning.[footnoteRef:40] There is clear evidence that points towards atypical burials to some extent within Weavers exploration[footnoteRef:41], this highlights that there are different measures taken if there if some sort of belief that the deceased was a Revenant or possessed the abilities of such, and these abnormal burials show that as well as the normal processes taking place during a burial there were extra steps taken to ensure that the body of the dead could not return back into normal living space, which would surely indicate that there is a fear the possible return.[footnoteRef:42]  Taking this all into consideration it would be perfectly reasonable to say that there is a significant enough difference between burials and thoughts and feelings of Revenants to say that Revenants contribute to the fear of the dead returning that was already present.  [40:  Weaver 2015: 213 ‘revenants must be sufficiently “killed”’. ]  [41:  Weaver 2015: 211 – 213.]  [42:  Weaver 2015: 212 – 213. ] 
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