[image: TSD_logo2010]


Postgraduate/Distance Learning 
Assignment coversheet & feedback form

THIS SHEET MUST BE THE FIRST PAGE OF THE ASSIGNMENT YOU ARE SUBMITTING  (DO NOT SEND AS A SEPARATE FILE)

	For completion by the student:

	Student Name:                   Robert Peter JONES

Student University Email: 29001208@student.uwtsd.ac.uk 

	Module code: TRDL7072

Module title: The Bible: Contemporary Approaches

	Student ID number:29001208
	Educational support needs:
No

	[bookmark: _Hlk2588755]Assignment title: Textual Analysis: Luke 10:38-42


Assignment due date: 5 April 2019

	[bookmark: Check17]This assignment is for the     5th |_|     module of the degree

	I confirm that this is my original work and that I have adhered to the University policy on plagiarism.
Signed ……R.P. Jones………………………………………………………

	


Assignment Mark
	
1st Marker’s Provisional mark
	

	
2nd Marker’s/Moderator’s provisional mark
	

	
External Examiner’s mark (if relevant)
	

	
Final Mark

	



NB.  All marks are provisional until confirmed by the Final Examination Board.



For completion by Marker 1:
Comments:


	Marker’s signature:
	Date:

	
For completion by Marker 2/Moderator:

Comments:













	Marker’s Signature:
	Date:

	External Examiner’s comments (if relevant)












	External Examiner’s Signature:
	Date:





Textual Analysis: Luke 10:38-42

38 Now as they went on their way, he entered a certain village, where a woman named Martha welcomed him into her home. 39 She had a sister named Mary, who sat at the Lord’s feet and listened to what he was saying. 40 But Martha was distracted by her many tasks; so she came to him and asked, ‘Lord, do you not care that my sister has left me to do all the work by myself? Tell her then to help me.’ 41 But the Lord answered her, ‘Martha, Martha, you are worried and distracted by many things; 42 there is need of only one thing. Mary has chosen the better part, which will not be taken away from her.’ (NRSVA)

[bookmark: _Hlk4227625][bookmark: _Hlk4244195]The tensions and unexplained implications of the enigmatic response of Jesus to Martha, along with textual problems, have long taxed commentators on this passage.  Is Jesus commending the superiority of the contemplative life over the secular, or explaining the meaning of discipleship?  Or perhaps Luke has crafted this account in the light of contentious issues facing the early church.  For some, the implications of gender have been crucial in determining the passage’s significance.  This incident and the preceding parable of the Good Samaritan (Lk 10:29-37), are unique to Luke’s gospel and they are arguably illustrative of the outworking of the law to love both God and one’s neighbour (Lk 10:27).
Martha, the host, busies herself with preparations for her guests while her sister, Mary, plays no part in the domestic arrangements preferring to listen attentively to Jesus’ teaching.  Although incensed by Mary’s behaviour, Martha directs her frustration and criticism at Jesus.  She chastises the one she addresses as “Lord” for failing to correct what she sees as Mary’s misguided sense of priorities and lack of support and she issues Jesus with an unequivocal command, “Tell her…to help me.”  Jesus aware of Martha’s worries, firmly, yet sensitively, corrects her viewpoint and commends the “better part” exhibited by her sister’s conduct.  
The “certain village” of verse 38 is identified by John (Jn 11:1) as Bethany, located a mile or so east of Jerusalem, although as Luke recounts the story, it is some time before Jesus leads his disciples into the city in the last days of his mission.  Gadenz suggests that placing the event at this point in his gospel reflects Luke’s “orderly sequence” that “can be logical rather that chronological” (Gadenz, 2018, 215).  Martha, Mary and their brother Lazarus share the family home.  Martha appears to be the head of the household, in fact, “the name Martha means lady or mistress” (Speel Van de Water, 1997).  There is no mention of a father or husband, and it is Martha that extends the welcome to Jesus.  In this act, reflecting the prevailing cultural expectations of hospitality, Martha, along with others (Lk 8:3), gave support to Jesus and his disciples on their itinerant preaching mission.  Although the assumption is often made that Jesus was accompanied into the house by his disciples, (note the onlookers depicted in Giovanni Bernardino Azzolini’s (c. 1572 –1645) ‘Christ in the House of Mary and Martha’), this is not necessarily so since the text is ambiguous, recording that “they went on their way, he entered” (Lk 10:38) and the interaction that follows is solely between Jesus and Martha.  Nor is here any subsequent teaching offered by Jesus to his disciples to explain his puzzling dictum.  
Verse 39 abruptly switches the focus from Martha to her sister Mary.  Both sisters show single-minded devotion to Jesus.  But the contrast in their behaviour is marked; Martha gives all she can in service, whereas Mary receives all that Jesus has to offer.  Luke records that Mary “sat at the Lord’s feet.”  This is far more than narrative colour.  It is a term that connotes an attitude of respectful discipleship in the presence of an exalted teacher more than simply a literal description of her physical position; indeed, the expression could be used figuratively. The healed demoniac (Lk 8:35) and Paul (Acts 22:3) are similarly described as “at the feet” of their teacher.  The NRSV’s description of Mary as listening “to what he was saying” is less forceful that the more literal translation employed by the NKJV that speaks of Mary hearing “his word” (see Tannehill, 1996, 186).  Luke’s reference to Mary listening to Jesus is evocative of the command given by God to the disciples at the Transfiguration (Lk 9:35), thus, reinforcing through intertextual allusion the implication of Mary’s discipleship.  
The narrative returns to Martha.  The cause of her distraction is variously described as, “her many tasks” (Lk 10:40 NRSV), “all the preparations that had to be made” (NIV), or, “much serving” (ESV).  The word employed in the Greek is diakonia which translates as ‘ministry’ or ‘service.’  Whilst the word is used in other contexts to refer to a role of responsibility in the church (Acts 6:1-4; Phil 1:1), here the word looks more likely to describe domestic duties.  The use of the word ‘distracted’ seems to denote more than that she was busily attending to her responsibilities, rather it implies that were it not for her serving, Martha would have been focussed on something else, presumably her guest, Jesus.  Martha’s frustration is directed at Jesus whom she addresses as “Lord.”  Her charge, “Do you not care?” is unambiguously critical of Jesus’ failure to challenge Mary’s unwillingness to share the domestic burden.  In passing we should note that Luke’s post-resurrection readers might well read more into the use of the word ‘Lord’ in this context than Martha intended.  This view might help interpret the apparent impertinence of her attitude.  The implication that Jesus should care is confirmed by Martha’s bold directive “Tell her then to help me."  The view has been advanced that Martha was primarily concerned that Mary’s attitude was inappropriate, “behaving as if she were a man” (Wright, 2004, 130).   However, the contrary view that Martha is critical of what Mary is not doing, rather than what she is doing seems a more compelling reading of the text.   
It is fair to assume that Luke’s use of the word ‘Lord’ in verses 39 and 41 is used in the post-resurrection confessional sense and therefore he portrays Jesus’ response to Martha as divinely authoritative.  The double “Martha, Martha” (10:41), interpreted by Reid as a chide (Reid, 1996, 158), and by Gadenz as affection (Gadenz, 2018, 216), is better interpreted in Levine and Witherington’s more nuanced understanding as “an indication of concern as well as a warning” (Levine and Witherington, 2018, 298).  At first sight, Jesus’ response appears to be at odds with his teaching at the Last Supper on the meaning of service (Lk 22:27).  However, in his response to Martha, Jesus speaks of her many “worries” and “distractions” but does not use the word diakonia; it is not the ministry per se that is at issue, rather Martha’s preoccupation with the tasks and also her deep-seated resentment at Mary’s lack of concern for the pressing demands of the mundane.  
Verse 42 is textually problematic and different versions read, “there is need of one thing only” (NRSV), “few things are needed – or indeed only one” (NIV), “one thing is necessary” (ESV); the phrase is entirely omitted from the Old Latin tradition (see Levine and Witherington, 2018, 298; also Reid, 1996, 148-149).  The view that Martha’s distractions are of her own making in that she is preparing an unnecessarily complicated feast since “there is need of only one thing” (see Porter in Bruce, 1986, 1206) seems inadequate and makes little sense in the light of the contrast Jesus then makes with Mary.  In commending Mary for choosing the “better part, which will not be taken away from her” Jesus confirms the appropriateness of Mary’s decision to focus on him and his teaching.  The contrast here is between physical and spiritual nourishment.   
[bookmark: _GoBack]Taken in isolation the significance of this pericope is problematic.  The fact that the incident concerns two women provokes questions.  To what extent does gender lie at the heart of this incident, and if so, is Jesus’ teaching liberating or restrictive?  The case has been made that Luke, follows the literary convention of recounting doublets and parallels with men in one story complementing women in the other (Seim, 2004, 11), a view that would go some way towards explaining the juxtaposition of this incident with the Parable of the Good Samaritan.  Spencer (Spencer, 2012, 145ff) identifies the significance of gender as typical of the repeated instances of conflict and division between pairs of women within households in Luke.  The powerful contention of feminists that the patriarchal perspective of Judaism and Christianity has tended to “thwart [women’s]…striving for equality” (Hampson, 1990, 3) is undoubtedly true, however, both Martha and Mary are presented by Luke in this incident in ways that might challenge this assumption.  Martha as head of the household takes the lead in welcoming their guest.  Her interaction with Jesus is far from deferential and her demand for action, and Jesus’ considered response, conveys a measure of equivalence in their relationship.  Mary choosing to take up the role of a disciple receives Jesus’ endorsement; however, her silence is challenging and might imply that quiet contemplation is the “better part”; Martha complains, Jesus admonishes, Mary is silent.  Fiorenza’s hermeneutic of suspicion proposes this view (Fiorenza, 1992, 57-62).   
The challenge underlying Jesus’ response to Martha is for her to reflect on, not so much what she is doing, but for whom is she doing it; “Mary has chosen the better part.”  Notwithstanding feminist misgivings that seek to reveal the fundamental male-dominated ideological biases of the gospel, perhaps, at its heart this is an episode teasing out the demands of Christ-centred discipleship - regardless of gender.  
[1501 words]     
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