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Critically discuss how Philostratus’ representation of India in the Life of Apollonius of Tyana suits the purposes of his work.               
To be able to discuss critically the representation of India within Philostratus’ Life of Apollonius of Tyana, first what must be established is the unclear nature of the genre of work. If the genre is unclear then so too is the purpose. This impacts not only the way in which one reads the work, but Philostratus’ representation of India because if the genre is interpreted as a historical and strictly factual biography, that has very different connotations than if one interprets it as like a philosophical document or a Greek novel. The reason for this confusion surrounding the genre of the work is: the use of prose rather than verse, the focus on philosophy or untainted wisdom over conquest in the plot, the digressions into philosophical debates, and the character of Damis. This study will argue that the work incorporates aspects of all the suggested genres but on the whole the purpose is more a fictional work than a strictly historical presentation of Apollonius of Tyana’s life and wanderings. 
Apollonius of Tyana as a historical figure is also surrounded in mystery. He was an itinerant Pythagorean philosopher who was also seen as a magician or magos, who lived sometime between the time of the reign of Tiberius to the reign of Nerva.[footnoteRef:1] As a result of the association with being a magos, Apollonius of Tyana was seen as something more than just human which resulted in the establishment of cult shrines to him, located at Tyana.[footnoteRef:2] Also, Apollonius of Tyana was worshipped alongside Jesus Christ and Orpheus by Alexander Severus.[footnoteRef:3]  [1:  Elsner 1997:22]  [2:  Elsner 1997:24]  [3:  HA: Alex 29.2] 

Philostratus’ Life of Apollonius of Tyana was written in the third century AD, where Apollonius appears as a philosopher and not a magos.[footnoteRef:4] There are eight books in total but the second and third take place within India, with specific reference to Alexander the Great’s route and itinerary in India. Seemingly, Philostratus interacted with the earlier indographies and paradoxographical works, by selection, omission, and creation, which Anderson argues shows a “shakily constructed composition”.[footnoteRef:5] No matter the intended genre or purpose of Philostratus’ work, the representation of India needed to be immersive and correspond with the information surrounding India to be credible, this is needed for a more fictitious approach to the work as it enriches the setting and the narrative.  [4:  Elsner 1997:24]  [5:  Anderson 1996] 

Apollonius travels in search of wisdom and places that will stimulate philosophical conversations to further his education and his mind. Apollonius travels all-throughout Asia Minor, leaving Tyana, Tarsus, Aegeae and Antioch, for not being havens for philosophy. By pushing Apollonius to go east, Philostratus is playing on the literary trope of “barbarian wisdom”, which links him to Pythagoras, important as Apollonius followed Pythagorean philosophy.[footnoteRef:6]  [6:  Francis 1995: 96-7] 

By inverting the Graeco-Roman construct of the Oikoumenē, Philostratus switches the centre and periphery of the known world, making the periphery have the properties of the centre. By having Apollonius travel generally, and specifically to India, Philostratus uses travel as a literary motif to display a loss of Greek culture, whilst also asserting Apollonius’ superiority.[footnoteRef:7] Apollonius is shown as superior to Alexander the Great, Odysseus, Pythagoras, Dionysus, and Egyptian Heracles in comparison, by surpassing them geographically and morally.  [7:  Abraham 2014: 465] 

By asserting Apollonius’ superiority over important figures in the Graeco-Roman thought on the East, Philostratus is making the statement that searching for and amassing untainted wisdom from the philosophers and peoples of the East, is superior and worthier than conquering these areas and in turn being ignorant to alternate teachings. This supposedly makes Apollonius a better man, cult figure, leader, and philosopher, as he is learning from the known world and not destroying it for material gain or on the basis of pride. This can be seen best with a comparison between Apollonius and Alexander the Great. Apollonius simply travelled further into India and the East than Alexander, he crossed the Hyphasis which Alexander never did.[footnoteRef:8] This is important as while Alexander did meet with some philosophers whilst he was in India, he met a less impressive group, the Oxydrace, but if he had crossed the Hyphasis he could have met with the Gynmosophists or as Phraotes, the King, argues that Alexander did not cross into the area as he had been warned of the Gynmosophists. Also, Phraotes tells Apollonius that Alexander would have been able to capture the country but not the castle that the “genuine sages” resided in, “not even if he had had ten thousand men like Achilles, and thirty thousand like Ajax behind him”.[footnoteRef:9] This is not because the Gynmosophists were military powerhouses or that they were physically any stronger than Alexander and his men, but that the Gynmosophists would have repelled the Alexander’s army with “prodigies and thunderbolts” resulting from their holy men status and the gods’ love of them.[footnoteRef:10] By doing this, Philostratus builds a picture of India as a place of supernatural elements and favoured by the gods. Phraotes goes on to discuss how Dionysus and the Egyptian Heracles fought against these sages, and lost, with Egyptian Heracles losing his golden shield, therefore even a god had been defeated by these strange unwarlike but still strong peoples. Later in Book three, Apollonius arrives at a small village near the castle of the Gynmosophists and is greeted in Greek by a young man, the fact he greeted them in Greek was not a shock as all the peoples they had met before this point had spoken Greek but the youth welcomed Apollonius by name even though no one had informed the sages that Apollonius was coming.[footnoteRef:11] Apollonius informs Damis that these sages are truly “unfeignedly wise” because they obviously had a gift of foreknowledge. Philostratus cleverly has set the scene for the Gynmosophists back in Book two by discussing how Alexander the Great would not even meet them, and that as a result of Dionysus and Egyptian Heracles’ failure to conquer them, Egyptian Heracles was placed the “frontier” of the Oikoumenē with them. This leads the reader to fear them and their oddities and supernatural gifts, the reader therefore has foreknowledge that by Apollonius interacting with the Gynmosophists in a civilised manner and engaging in philosophical debate with them, he has achieved more than not only Alexander the Great but Dionysus and Egyptian Heracles. Therefore, by highlighting the differences and making a moral judgement on the characters and actions of Alexander the Great and Apollonius, Philostratus represents India as an interesting and valuable place, full of untainted wisdom and supernatural phenomenon.  [8:  VA 2.33]  [9:  VA 2.33]  [10:  VA 2.33]  [11:  VA 3.11-12] 

[bookmark: _GoBack]In conclusion, Philostratus uses India as a place in his Life of Apollonius of Tyana to show the downfall of Greek or civilised culture in the west, and how a refocus on philosophy and looking for untainted wisdom, can solve that. As Abraham suggests, by shifting the periphery to represent the centre, Philostratus is presenting India as a way for Apollonius to prove his superiority over previous figures who have attempted to conquer India.[footnoteRef:12] By never having Apollonius engage in violent digressions with various Indians, Philostratus presents a more peaceful and therefore civilised India then of the time of Dionysus and Egyptian Heracles, then later Alexander the Great. Not having any violent interactions suggests that because Apollonius did not approach the east to conquer it but instead to learn, the Indians had no reasons to attack him. Thus, proving the superiority of a search for wisdom over conquest.  [12:  Abraham 2014: 465] 
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