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c) Witness and Accusation (5:31-47)

31. “If I bear witness to myself, m
there is another who bears witness t
that he bears to me is true.

?ic z::t Zir;thtﬁ l]l;};“r; ::tiir};i) :asbbotrlne witness to the truth. 34. Not that
He s 2 Lo sk wns kind}llédu say 'th.15 that you may be saved. 35.
A At was | and shining, and you were willing to
rejoice for a while in his light.
36. But the testimony that I have is greater than that of John; for the
works that tbe Father has granted me to accomplish, these very works
that I am doing, bear me witness that the Father has sent me.
37. And the Father who sent me has himself borne witness to me. His
voice you have never heard, his form you have never seen; 38. and you
do not have his word abiding in you, for you do not believe him whom
he has sent. 39. You search the scriptures, because you think that in them
you have eternal life; and it is they that bear witness to me; 40. yet you
refuse to come to me that you may have life.
41. I do not accept glory from human beings. 42. But I know that you
have not the love of God within you. 43. I have come in my Father’s
name, and you do not receive me; if another comes in his own name,
him you will receive. 44. How can you believe, who receive glory from
one another and do not seek the glory that comes from the one who
alone is God?
45. Do not think that I shall accuse you to the Father; it is Moses who ac-
cuses you, on whom you set your hope. 46. If you believed Moses, you
would believe me, for he wrote of me. 47. But if you do not believe his

writings, how will you believe my words?”

y testimony cannot be verified; 32.
0 me, and I know that the testimony

INTERPRETATION

Introduction to 5:31-47. The trial continues in vv. _31'47’ but Iesus’
defense of his own Sabbath activity (vv. 19-30) needs witnesses. As in vv.
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Y86 The Gospel of John

19-30 only the voice of Jcs.us is heard, but “the Jews”

dressed ti\roughout (hyrm'fs: vv. 33, 34, 35, 38, 39, o of vy, 5. .
son plural verbs are used in vv. 37, L%O, 43, 46, 47y, Je;u +45 g re
for witnesses (vv. 31-32) and supplies them (vv. 33. 40 CCepyg the Per.
course closes he points to the inability of “the Jews” o & byt da enQF, g
elation of God (vv. 41-44), and thl‘eateru'ngly tells the ;CogniZet is.
writings accuse them (vv. 45-47). The discourse unfolds ; tha b g
fashion: n the follow-wn

(a) V. 31-32: Jesus raises the problem of
(b) V. 33-40: Witnesses are presented to
i. Vu. 33-35: John the Baptist
ii. V. 36: The works of Jesus

iii. Vo. 37-40: The word of the unseen Father,
(c) Vwv. 41-44: Jesus presents contrastin
(d) Vov. 45-47: “The Jews” are accused

an acceptab,

le wi
“the Jewsg Mess.

g understandings of doxg
by the writings of Moses..

A trial that began as Jesus’ defense of his Sabbath actions (vv. 19-3.
16-18) closes with an accusation that “the Jews” are a ' i

. ccused by their own
Scriptures. The accusers have become the accused.

An acceptable witness (vo. 31-32). Jesus points out that
has borne to himself cannot be verified (v. 31: ouk estin aléthés). In Jewish
practice it was not enough for the accused to prove the truth of certain
facts; witnesses whose word could be trusted had to be brought forward
(cf. Deut 19:15; m. Rog Has. 3:1; m. Ketub. 2:9; Josephus, Ant. 4:219). Jesus
accepts this situation, and points enigmatically toward “another” (allos)
whom he knows bears a continuous witness (present tense: martyrei) of
lasting value to him (v. 32). Jesus rests in the confidence of his knowledge,
but more is needed for “the Jews.” Although the reader might under-
stand that the “other” is the Father of Jesus, this is not the case for “the
Jews.” Jesus thus turns to witnesses they have seen and heard: John the
Baptist (vv. 33-35) and the works of Jesus (v. 36). ;

The witness of John the Baptist (vo. 33-35). Jesus reminds “the Jews” tha!
they sent messengers to John the Baptist (cf. 1:19). That moment of : ltL
ness is in the past (v. 33: memartyreken: perfect tense). John witnesse -
Jesus as the Lamb of God (1:19, 35) and the Son of God (1:34). Becausr:flan
th'e never-fai}ing witness of the “other” (cf. 5:32) Jesus needs n° }::e
n’\'em;ss' but “the Jews” do (v. 34a). Jesus is prepared to submit i:lgroceﬁ'
B essiness of the human situation, including the trial now 17, Thee
n?a abt s Interrogators might be saved (v. 34b; cf. 1:14; 3:1-6 Evv.'lé-l,8 )

Y be conflict, and even a trial that seeks the death of Jesus | ion (HiM?

but ]eSUS does in misst d
2 not exclud hed % his saving 3 'nd—le
hymms st} e “the IEWS from hi that 18 ki

te). Jesus’ descri . v s “a lamp ; wil‘
and shinine” Ption of the Baptist as mes
s & Summons up primitive ideas of a lamp that bec?

the witness he

e

L%
b
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, ssiah (Lxx Ps 131:16b-17: i
s fo the Messia ( i  Cf. Sir 48:1), This ghi s &
;m brought joy. Thﬁ Jews werg prepared (@1/,(,10-5;2,')111“’;;,’ ’/".”"“ i
(,,qnllf“”";"’”’) but, as the present tria] against Jesus showg tlﬁ J})}"ful
’ emr loy

o Pped there (v. 35). “The JEW§" joyfully accepted that

witness.
The witness of the works of Jesus (v. 36). Jesus has an even greater wit
r wit-

ess (v. 36a). He has a task (fo ergon) to do that has jts arioinc:
2:34), and that task is performed through his coistilltlzglni? in God (cf.
one who sent him. This response is seen in the m Ay F(’::ln;e t)o t}t1he
Jesus accomplishes (v. 36b; cf. v. 20). Jesus does not simply perforriam .
works; he does them perfectly (teleioun). This is not to be reearded a e]_Sfe
witness (cf. v. 31). Jesus’ perfect accomplishment of his taskgs witneszesse t =
the truth that he is the Sent One of the Father (v. 36¢). g
The witness of the word of the unseen Father (vo. 37-40). After the enig-
matic summoning of the witness of the allos in v. 32 Jesus has called upon
the Baptist (vv. 33-35) and his own works (v. 36). In the turn to the wit-
ness of the Father (vv. 37-40), the “other” of v. 32 is clarified. A marked
difference is evident between the witnesses summoned in vv. 33-36 and
that of the Father. The Baptist and the works of Jesus could be seen and
heard, but this is not the case with the martyria of the Father who sent
Jesus (v. 37a). “The Jews” have never heard his voice (phonén autou) and
they have never seen his form (eidos autou). There is accusation, as Jesus
spells out what is meant by “voice” and “form” in v. 38b: “for you do not
believe him whom he has sent.” “The Jews” take it for granted that they
have the word of God abiding in them (v. 38a), but their rejection of the
one whom God has sent makes such a belief presumptuous. Jesus is the
phiné and the eidos of God, but they do not hear or see him as such. Jesus
is not the Father, but he is the one sent by the Father, and he tells the story
of God in and through his story (cf. 1:18). The phone of God is the logos of
Jesus,
Jesus continues to point to the failures of his accusers in vv. 39-40. The
Jewish practice of study and reflection on the Scriptures is regarded as
lifegiving (v. 39), but “the Jews” miss the lifegiving power that comes
from a recognition that the biblical word bears witness to Jesus. Their

decision to put Jesus on trial in an attempt to kill him is based on their
scrutiny of the Scriptures and their interpretation of the Sabbath laws (cf.
s that the Father

v. 18). But the Scriptures, where one finds the witnes o
gives to Jesus (v. 37; cf. v. 31), and that are the witness of the unseen Go

0 Jesus (cf. v. 37), are being abused by those who sfeelf to .kill hi(IintThtEy
Point to Jesus as the voice and form of God, and belief in him leads to the
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The Gospel of John

{ God dwelling in the believers, but the;

from this presence (v. 38). “The Jews” r;f’ lacy of
life from their tradition and thejr " tStf]ke"ly
e to come to ]eliﬁls lg\ll.r;llOa), Indeeq t;ztilon
Scriptu ial and attempt to irvan the eron. .
sion to Puot j:ité;:\r/‘i; on a Sabbath (vv. 16'-18) excludes %h?r;n(fjrsoo
b'lasPh'em —cence (v. 40D). The tables are being turned as the . m i
lifegiving P sation of the accusers. ON triy)

yins his accu 3 :

b%]llejo different \nderstandings of doxa (vo. 41-44). The trial scene
el and Jesus now presents the two cases. The Greek w
ing {

iblical meaning. In common usage it

has a seCuJa,r:n:nz bgllory that come from human anl'ﬁev;feers to the
esteemm, ptrk?l: h/e has no interest in “glory from human beings” (Vnzti .]esus
;I}C,ll;:::;iép(;)' but he is certain that “the Jews” do not have thé lz).v dox,
él)d in them. From his intimate knowlec.lge qf God _(egnﬁka) JeSuseg

roaches “the Jews” because, vyhatever their claims to life from the Srir,.
tures, they show no sign of loving Qo:ld (v. 42). ]e"sus, the accused, does oy
seek human recognition (v. 41) while ’thg Jews,” the accusers, do not love
God (v. 42). This leads them to the rejection of the one sent in the Father’
name (v. 43a) and the easy acceptance of those who come in thejr own
name (v. 43b). Jesus’ authority comes from the Father as the one who sent
him, but this is rejected as “the Jews” accept all those who might come
with nothing more than the authority of their own name (v. 43a: ¢y 4;
onomati tou patros mou . . .; v. 43b: en 1q onomati 1§ idiq).

Two radically different perspectives emerge: Jesus looks to God while
“the Jews” judge by external appearances. Jesus has rejected the doxa of
human beings, but the opposite is the case with “the Jews.” In the end,
their inability to believe comes from settling for the esteem and honor
they receive from one another, the doxa of human beings (v. 44a: doxan
para allelon). Locked in the world they can understand and control, they
are unable to seek and find the doxa that comes from God (v. 44b: tén
doxan tén para tou monou theou). Jesus, Lord of the Sabbath, makes known
the doxa of the only true God who has shown the Son all that he does so
that the Son might show these, and even greater works (v. 20). In reject-
ing the revelation of the one and only God in the Son, “the Jews” have
rejected the Sabbath God they claim to be defending (cf. vv. 16-18). “The
failure to accept Jesus is really a preference of self” (Brown, Gospel 1:228&

Moses accuses “the Jews” (vo. 45-47). According to Jewish thoug g
Mosgs was regarded as the mediator between God and Israel, theq?l?s.
;;hoE intercedes before God for Jews (cf. Exod 32:11-14, 30-33; Plegl;t—léa'
n{e i"d- Rab. {8:3; T. Mos. 11:17; Jub. 1:19-21; Josephus, Ant. 4Mo o5,
117 g GOd,S ﬁfSt great gift, had come to Israel throl_lgh d through

17a), but God’s gifts have continued and been perfected in an

the word 0
; lifies them

2 at they have
pelie ver:)h v. 39). They refus

iS Con.‘~
ord deﬂ
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. Christ (1:17b). There is no conflict between the tw

3 lace of the other in God’s des; "

Jkes the P 8N. But “the Jews” S

t:.sus Christ, and therefore Moses accuses thep (v, 451) Jesu:rﬁarse;ect;pg
i > earlier

{ jaimed that the Scnpme§ bear witness to him (V. 39b). This affirmati
as an accusation in vv. 46-47. If they pel; _ ation
eturns &> . €y believed in Moges,
would believe Jesus, as the writings of Moges were about hj » they
they have not believed in Moses. On the basjs of their int:n (v 46). But
ihe Mosaic Torah “the Jews” condemn Jesys (v. 18), but th Ipretation of
is is a misinterpretation of the Mosaic traditior 4 it
This S adition. Thus [srae]’s great
intercessor must turn agamnst “the Jews” and condemn them. There is
continuity between the writings of Moses (V. 47a: ekeinoy grammasin) and
the words of Jesus (v. 47b: emois themasin) which perfect all that Moses
said (cf. 1:16-17). But if “the Jews” are unable to believe the writings of
Moses they cannot believe the words of Jesus, the revelation of Go%l (v
47).
Conclusion to 5:1-47. The celebration of the Sabbath is essential litera
and theological background for John 5. A miracle worked on a Sabbat,
creates difficulties (vv. 1-13). After an encounter between Jesus and the
cured man that suggests that Jesus cannot be limited to expected Sabbath
behavior (v. 14) a trial opens (vv. 15-16) and a verdict is taken, that Jesus
must die (vv. 17-18). Jesus defends himself by claiming that his lifegiving
and judging activity on the Sabbath flows from his dependence upon his
Father, who is still working (vv. 19-30). He next introduces his witnesses
(vv.31-32): John the Baptist (vv. 33-35), the works of Jesus (v. 36), and the
Father (vv. 37-40). The inability of “the Jews” to accept these witnesses
leads to an ironic change in the direction of the trial: the accusers become
the accused (vv. 41-44). Their search for human praise and esteem cannot
match Jesus’ authority as the revelation of the one and only Sabbath God
(v. 44: ho monos theos; cf. 2 Kgs 19:15, 19; Ps 85:10; Isa 37:20; Dan 3:25).
They stand condemned, unable to read and understand rightly the writ-
ings of their great intercessor, Moses (vv. 45-47).

The Johannine community had been cast out of the synagogue (cf.
9:22; 12:42; 16:2), and its members struggled to understand how they
were to relate to the God of Israel, the Father of Jesus, worshiped as the
one and only creator God through the Jewish celebration of the Sabbath.
Their ex-friends and fellow Jews were also coming to grips with a
changed situation, without a priesthood, a holy city, or a Temple. The Jo-
hannine community was asked to believe that Jesus was the Son of God
(vv. 19, 30), the perfection of the Mosaic tradition (1:16-17) who made
God known (1:18). What had once been done in the Jewish Temple on the
Sabbath was but a sign and a shadow of the perfection of the gift of God
I the person of Jesus Christ (1:16-17), lifegiver and judge (5:19-30), the
bringer of eternal life to all who would believe in his name (5:24). It was
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1o honor the traditional Sabbath God without honey;
C |l‘|g h.
IS

imPussiNt‘ '
n s (5:23)- : Mosaic tradition to exa : ﬁ
€ Son (© : Id use the Mos< act a judep., |
e “houi?:iletath of Jesus (VV. 16-18) are found Wa]ntir?:kl”‘ tha ‘
- =4 A . i 4 |
of ] could ll.ull.:l Ees vine Jews” (v: 47) Like Jesus, the Johannine Ch:(.j?od'
Moses accl araned and expelled from the place where the ;. IStiap
E . have been CO:‘e ielebrated on the Sabbath (cf. 9:22; 12:42. 16:2) aSltionS
» g ( - RPN 4 e /7
o i MObf)Sf t}v:e Fourth Gospel tells them that it is “the Jews” who ha\tl e
a“‘?‘ofva nd are judged. “The Jews” who do not honor the Son dz o
T%w < }tqhelror th):? Father (v. 23)- They  do not acuept J _esus’ offer: to pass frnOt
of John dz:th to life (v. 24). But as Jesus perfects the signs and shadows of (t)lin
heart, ¢ Jewish celebration of the Sabbath he enters into a conflict with “the Vi e
turies. that will prove to be fatal. Already there is an indication that the Conﬂis
gence § between the Johannine Christians and “the Jews” will also lead t, thcé |
ortllwq death of Christians (cf. 16:2). i
early ¢
Trinity (
munit NOTES
the let
inspin 31. I bear witness to myself: The legal nature of the ongging discourse is widely
now. recognized. On the literary form see Becker, Evangelium 1:249-251, and on its
. possible rabbinic background see Thomas, “Fourth Gospel” 174-177. It is often
Mol pointed out that there is a contradiction between 5:31 and 8:14, where Jesus
- o speaks of the truthfulness of the witness that he bears himself (e.g., Barrett,
tive d Gospel 264). The interpretation of each of these passages is strongly determined
traces by their contexts, and they are not as contradictory as might at first appear.
story cannot be verified. A number of translations are possible for ouk estin aléthés.
whicl The forensic nature of the discourse leads to the translation given. See Brown,
Jesus Gospel 1:222. On the Jewish legal process that called upon witnesses who
of de could be trusted see Harvey, Trial 19-20.
defin 32. there is another: It is generally agreed that this “another” (allos) is the Father of
Gosp Jesus, although this will not become clear until v. 37a. John Chrysostom In-
By ru terpreted the allos as John the Baptist, but this “makes havoc of the argument
odi that follows” (Bernard, Commentary 1:248).

Chri: I know: Jesus’ use of the verb egnoka claims certain knowledge that the witness

S of thfs allos is true (Beutler, Martyria 256-257). Some textual eviden‘ce (WeStZ:
impc¢ readings of Original Sinaiticus, Bezae, Old Latin, Curetonian Rypas Arrrr: re-
p ian, and Georgian) reads “you know” rather then “I know.” This tr&}dltlo "
flects a scribal tendency to heighten the conflict between Jesus and “the®
and should be rejected.

33. he has.bome witness: The perfect tense of the verb (memar tyréken) e
the witnessing took place in the past, but its significance endures.

, ; s 1,d” (i
-~ :a{amp ""“{ was kindled and shining: The passive participle, kan:ihz jnitid”
lomenos) indicates that the light the Baptist bears is the resu

tes that

It o

4
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ho sent him into the world to b ;
e of God, Wh 0 bear witneg .
ni‘anic ideas behind a lamp that would usher in the time Osf fﬁfc 1]\425”;: mes-
lah come

ish interpretation of Lxx Ps 131.1¢},. 1 - .

f:) n:ajgfl;}/msei agalliasontai). For | Will cause a LZ)mP:srsg]rl(t)TtuL W;:)lrsg(,u! oy
L prepared a lme for r,r’Iy anointed one ( Iychnon christg m}:)u) i Oiwg l ’
ec Neugebauer, Ml.szelle 130; Beutler, Martyria 258, 14 is reiECtea b this,
(g, Becker, Evangelium 1:253). Y Some
Jou were willing to re;:oice: In the Fourth Gospel there i
4st, no account of his death at the hands of Herod Antipas, and ng .

his arrest. He fades from the scene because he regards it ag n’ecessary ff)}r)?ergs:

to increase and for himself to decrease (3:3 ). On John the Baptict in £.
see Stowasser, Johannes der Tiiufer 221-231 i e

No rejection of the B, p-

36, the works that the Father l?as granted me to accomplish: A distinction must be
maintained between the singular “work” (f ergon) and the plural “works” (ta
erqn), although some commentators collapse them into one (e.g., Bultmann
Gospel 265; Becker, Evangelium 1:253-254), The singular is a more theological,
concept that refers to the whole of Jesus’ mission, consummated on the cross
(cf. 4:34; 17:4; 19:30). The plural refers to the many deeds of Jesus that lead to
Jesus’ consummation of the ergon. They do show forth the doxg (cf. 2:11; 1124,
40) and reflect Jesus” being the sent one of the Father. See Beutler, Martyria
259-260, and especially Vanhoye, “L’oeuvre du Christ” 415-419.

these very works . . . witness that the Father has sent me: Jesus does not witness
to himself, but his perfect accomplishment of s erga witnesses to the truth
that he is the sent one of the Father. This point is made strongly in the Greek
syntax, where the subject is repeated after a relative: fa garerga. . .auta taerga
ha poio. Never in the Fourth Gospel does Jesus speak of “my works.” See
Vanhoye, “Oeuvre du Christ” 394-408; Bernard, “Témoignage” 21-26.

37. And the Father . . . has himself borne witness to me: The progression from the
Baptist (vv. 33-35) to the works of Jesus (v. 36) and the witness of the Father
adopted in the interpretation is not accepted by all. In light of the discussion
of the Scriptures in vv. 46-47 some would claim that vv. 37-40 refer to the or
with special reference to Sinai. See especially Pancaro, The Law in the Fourth
Gospel 216-231.

his voice you have never heard, his form you have never seen: The interpretatigf’l
sees the use of phoné (“voice”) and eidos (“form”) as referring to ”t.he Jews
inability to recognize the revelation of God in Jesus (cf. Stimpfle, Blinde Sehen
102-103). Pancaro (The Law in the Fourth Gospel 216-226) argues that tl_1e two
expressions refer to Sinai, and thus in vv. 37-38 Jesus presents the testimony
Biven by the Father to Moses and Israel at Sinai, that is, the OT revelation.
There is indeed a hint of the ot tradition of the inaccessibility of God (see
Deut 412, 15), which is only overcome by the Son (cf. Segalla, G{ovanm 219).
For the christological interpretation adopted in the interpretahon. ﬁ vor-\
Wahlde, "The Witnesses to Jesus” 385-395; Painter, Quest 240-241; Thomp
Son, “God’s Voice” 177-204.
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192 , : .
i ! lifegiving Jewish practice of stuqg
e + Scriptures: The SR s Yand ;.

39, you chc,?r’ih‘m:vs,(d psalm 1]'9; Deut 8:3; Slr' 17.11: 45:5; Pirge ’/\l,(r,; gwln,,.
on the »I pr-.bbinic material in Str-B 2:497) is b.ehmd the use of i :)f; 69
and further I¢ h"”). See Bernard, “Témoignage” 3547 The € Gregy

i ve

(“yOU searc

he Hebrew dara3, the technical term for biblical s, dy an( th ¢y

[nterpretation 329-330 n. 1 sk}’ows that the verb is i, dicativexp"‘
. perative. Jesus is not telling “the Jews, 1 do something; he i Chasff ot
Itr:ei for their incorrect use of the Scriptures. isip

¢ to me that you may have life: The author of ¢
rtance of the Scriptures but takin

rcsponds tot
sition. Dodd,

8

he Foury,

40. yet you refuse to com
8 the €ar|

el is not denying the impo e Sc .
Sﬁiiztian position that they point to Jesus. Being the witness of Dt

Son, the Scriptures are prophetic, not life-giving” (Hoskyns, Gospel 273 his

e of God: Scholars discuss whether the expression “

 you have not the lov >
42 Zf God” (tén agapén tou theou) means “you do not lovt? God” (objective geni
tive) or “you are not people whom God loves” (subjective genitive), For;

summary of the discussion see 'Linc':lare:,, Gospel 213. As “the Jews'” ol
reading of the Scriptures and their re].ec'tlon .of Jesus on the basis of that i
ing is at the center of the argument, it is being read' as an objective genitiye
Jesus reproaches “the Jews” because, whatever their claims to life from thé
Scriptures, their rejection of the Son shows that they do not love God (cf, y,
23). The Fourth Gospel argues that God so loved the world that he gave hj
only Son (3:16). This love also includes “the Jews.” See Pancaro, The Law i t,
Fourth Gospel 239-240. Schnackenburg, Gospel 2:127 and Brodie, Gospel 254
attempt to marry both the subjective and objective meanings.

44. the one who alone is God: The strong insistence on the uniqueness of God (tou
monou theou) maintains the focus on the Sabbath Lordship of Israel’s one and
only God. Some very good witnesses (P, 7, Vaticanus, Freer Gospels,
Origen, Eusebius) omit theou. It should be retained (cf. Barrett, Gospel 269).

the lOVe

45. Moses . . . on whom you set your hope: For rabbinic material on Moses as
Israel’s intercessor before God see Str-B 2:562. See also Jeremias, “Maysés”
848-873; Meeks, The Prophet-King 159-161.
it is Moses who accuses you: The use of the Greek verb kategoreo (“to accuse”) in
this context keeps the discussion within the framework of a legal process. For
the forensic background to this word see BAGD 422, s.v.; LS] 926-927. On the
rabbinic and legal use of the expression, and the derived words katégoros an
kategor see Barrett, Gospel 270.

46. {f you believed Moses, you would belicve me: The interpretation insists that there
15 no conflict between the former gift of God through Moses and the Pe’f‘;;'
tion of the gift of God in and through Jesus. See the interpretation of 1:16it |>
The preposition anti in 1:16b should not be read as a rejection of the Law- b
not correct to argue that Jesus Christ replaces “that which Judaism mean
offer, but failed to provide” (Dodd, Interpretation 86).

47. if you do not believe his writings: The final accusation of “the Jew
SUpposes the argument of 5:1-47. They are accused by Moses, i

vin v 47P"




Jesus and the Passoper (6:1-71)
_ 193
X i be using in thei : :
. s they claim t0 be USINg in their accusation :
:0 ed earlier in the trial that anyone who wis}?:;s]tu}: (v. 18). But they were
the Son (v.23), and that only those who hear the word : nor God must honor

the one who sent him can come to eternal life (v, 24) f Jesus and believe i,

/ .In :
sctivity (vv. 1-18) Jesus” words on life and judgmentd(if:nls; gg ;'US S.e:jbba}:h
- 19-30) guide the

derstanding of his further words on witness :
Lee, Symbolic Narratives 108-125, and accusation (vv. 3147), See
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ii. Jesus and the Passover (6:1-71)

Introduction to 6:1-71. Matching 5:1, the expression meta tauta (6:1) in-
troduces a new place (v. 1: the Sea of Galilee, which is the Sea of Tiberias),
anew set of characters (v. 2: a multitude; v. 3: the disciples), and a change
of time (v. 4: the Passover). The reason for this gathering is also given:
“because they saw the signs he did on those who were diseased” (v. 2).
Many modern and contemporary scholars have suggested that the pre-
sent location of chapter 6 creates geographjcal difficulties tha.t can ox.ﬂy be
resolved by rearranging chapters 4-7. If 6:1-71 is placed medlately
after 4:43-54 Jesus’ presence in Galilee is explained. The following events
of chapters 5, 7, 9, and 10 all take place in Jerusalem. This suggestion,
which has no support from textual traditions, focuses too strongly on ge-
ography. The issue that determines the order of events in John ?—19 is 'the
celebration of the feasts of “the Jews” (cf. 5:1). After the general indication
of the theme of feasts in 5:1, the fundamental observance of the Sabbath
follows logically (cf. 5:9b). Other Jewish feasts then follow in the correct



