What does Wittgenstein show us about traditional philosophical views of perception.

To understand what Wittgenstein shows his audience in relation to traditional philosophy, an overlay of both the history of epistemology and metaphysics must be understood. The ancient Persian-Greek philosopher Democritus is one of the first to assert the certainty of the external world, but also acknowledging the fact that our senses can deceive us. His doctrine is called atomism his reasoning “by convention color, by convention sweet, by convention bitter, but in reality atoms and void. (Democritus p81)” This assurance that matter exists is the principal point to highlight in this example with void allows for movement. The modern scientific view could be argued in a similar manner. If a person was to analyse and external object under a microscope we will see the breakdown of structure into smaller more intricate parts, just as humans are made up of cells. Democritus even acknowledges that some particles are so small they evade our senses, once again apart from the air around us, the fact we have radio and satellite signals flying all around us, we do not perceive these external waves with the human eye. 
Plato is perhaps the most famous ancient philosopher to question sense perceptions, but Rene Descartes is where what was to become the “traditional” philosophical view beings within the renaissance period (Russel p511). Descartes has a rationalist approach to the way of understanding the world, that is to say that any knowledge must come form oneself, as sense impressions can deceive us, and therefore cannot be depended on as a form of knowledge. This is shown in the fourth meditation where Descartes said “… I have been careful to observe how little truth is in our perceptions of corporeal objects… (Descartes p92)" and again in the sixth meditation “It remains for me to examine whether material things exist. (Descartes p109)” The second statement is a natural progression of the first and show the extent of scepticism he gave to the nature of reality. This scepticism is what creates the idea of a duality of mind and body, where the body is material and the body a non-material being the reasoning Descartes says is because “… in the act of understanding the mind turns as it were toward itself, and contemplates one of the ideas contained in itself… (Descartes p110).”
Empiricism is the opposition to Descartes rationalist approach to epistemology. For the empiricist the senses give experience, and this experience gives us understanding of the world. I believe Voltaire is perhaps one of the first to truly mediate the idea of sense experience and the use and development of language to express experiences, for this is in essence the argument Wittgenstein puts forth in his later work.  Voltaire is a clear opponent of Descartes philosophical work and champions what was then the new scientific movement that had derived from the British empiricists Sir Francis Bacon and Sir Isaac Newton where question reality was not the question at hand but more so the nature of reality in a scientific and non-religious manner (Stanford Encyclopaedia 2022). Both Voltaire and Wittgenstein draw attention to, philosophical romances as described by Voltaire which could be described in modern terms as language games, coined later by Wittgenstein. In short “Voltaire cultivated linguistic cleverness as a solvent to the false and deceptive dialect that anchored traditional philosophy (Stanford Encyclopaedia 2022).” 
“Do we not often pronounce words of which we have a confused idea, or even of which we have none at all? ... the gardener utters the phrase “the soul of the plants” and cultivates them very well without knowing what he means by this term. (Voltaire p3234) ” 
Without reference this could easily be mistaken as a section lost form the “Philosophical investigations” written by Wittgenstein some two hundred years later. The first publication by Wittgenstein was the “Logico-protractus” which in short a body of work that is in tradition with the philosophy at the time. It looks to prove ultimately that the world and language were logically constructed, and that perfect communication were to be possible through logical propositions.
The elitism of language I believe is a key contributor to Wittgenstein’s line of attempted reasoning to perfect the idea of language, only adds to the philosophical romances of traditional philosophy. What Wittgenstein’s later work shows us is the fundamental error of traditional epistemology towards the metaphysics by highlighting the use of non-sensical language and expressions, and this misuse of language lead to the idea of duality of mind. As David Best observes “Sometimes the result of such critical philosophical thinking can be, as Wittgenstein put it, the uncovering of disguised nonsense in order to reveal it as a plain nonsense (Best p5)” this seems to be an accurate observation and perhaps evidence of the acknowledgment of the elitism in traditional philosophical language. 
One of the challenges Wittgenstein puts forth to the traditional is illustrated when he said, “Philosophy just puts everything before us, and neither explains nor deduces anything, - Since everything lies in open to view, there is nothing to explain. For whatever is hidden is of no interest to us.  (Wittgenstein p55)” Like Voltaire before him, Wittgenstein recognises that “There is not a single philosophical method, though there are indeed methods, different therapies, as it were. (Wittgenstein p57)” In these statements he is relaying the idea that certainty in attaining any knowledge, by a applying a singular method, in which the universe can be understood is incorrect. Understanding the world is a mere impossibility as the world can only be described by multiple means of methods. The phrase of “language games” is used consistently throughout Wittgenstein’s work and the phrase as you might expect has is used in a variety of ways, such as syllogisms and but his emphasis is “… not that our sense impressions can lie to us, but we understand their language. (And this language, like any other, rests on convention.) (Wittgenstein p120)” This extract has a similarity to the Democritus quote stated previously but for Wittgenstein the emphasis would be greater on the convention rather than of atoms and void.
The later section of “Philosophical Investigations” is titled “Philosophy of Psychology.” It is in this section where Wittgenstein addresses the duality of mind by giving examples how the use of language leads us to think of the self and the body as two separate entities and how this, in his opinion, in an incorrect assertion. He argues 
“Silent, inner speech is not a half hidden phenomenon, seen, as it were, through a veil. It is not hidden at all, but the concept may easily confuse us, for it runs… with the concept of the “outer” process, and yet does not coincide with it. (Wittgenstein p231)” 
This is an observation challenging the traditional view in philosophy that the inner-self and outer-self were just that, for Wittgenstein they are one in the same thing. His reasoning is thus “…even if I don’t actually talk to myself, that does not make my thoughts any more hidden than an unperceived physical process. (Wittgenstein p234)” This could be taken as direct opposition to the line of reasoning put forth by Descartes three-hundred years earlier as in some ways the latter section of “Philosophical Investigations” can be seen as collection of individual meditations which when looked at as a whole can a complete picture be pieced together for a comprehensive understanding of his thesis.
In conclusion, what does Wittgenstein show us about traditional philosophical views? I believe this is a two-part answer. His earlier work should just be seen for the obscurity that it is for how it shows how logic can be devoid of reason. His later work I believe has a higher significance in addressing the original question. When put into context as a whole body of work, Wittgenstein has a methodology for his premise that language itself should be addressed when consulting epistemology and metaphysics rather than the analysis of the language, the context of which the language is used and expressed should fit for our description of the world. On the one hand I believe the issue with his work is that it requires prior context and an extensive comprehension of language to fully understand his work and ideas of language games. On the other “When one has had a good argument about spirit and matter, one always finishes by not understanding each other. No philosopher has been able with his own strength to lift this veil… over all the first principles of things. (Voltaire p3300)” Again Voltaire seems to suppose the same as Wittgenstein that we can only describe the world and words can never truly explain with certainty what we are trying to convey.
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