	A study of Paul and his work has the advantage of allowing us to study his activities from a variety of angles. This work will aim to look at a number of these and how they each contribute to help us in our understanding of the work undertaken by this remarkable figure and its influence. The areas of literary works, intertextuality, epistemology, inscriptions, and archaeology provide the keywords of the aspects we need to consider in a study such as this. Let us now look at these various methods and how scholarship has made use of them in order to deepen our knowledge of this man’s work.
	In order to focus on the social impact of Paul’s work, we need to look at the literary sources of the period. This method allows us to see what Paul himself and his close followers penned. The theme of epistemology is important here. In writing on Paul’s letters with this theme in mind, Scott has said that Paul referred to the failure of humans in their moral effort to honour God and that this led to futility and their engaging in explicit idolatry.[footnoteRef:1] With Paul’s role as teacher in mind, we can see why he encouraged different groups of people to form communities of faith, to be mindful of opponents and why he provided advice on Christian ministry and behaviour. The various letters he wrote are obviously our main source of primary source information. However, we need to be mindful of the importance of Acts and, with the authorship of Paul being questioned in some circumstances regarding a number of letters, writings that could be attributed to his followers. [1:  Scott, 2006, p.20] 

	With his followers in mind, we should acknowledge the correlation of literary sources and intertextuality. Whereas our focus is on the social and cultural side of things, figures involved in the study of theology throughout Christian history such as Ignatius of Antioch, Irenaeus and Martin Luther need to be considered as proving the importance of Paul’s leadership and influence – traits that are seen by us at first hand in the letters that he wrote to support his missionary work.
	One theory we could mention as the reasoning behind the study of Paul’s letters is that they help us learn of the historical Paul, his views and his efforts to develop new communities of worship bordering the Mediterranean. One scholar, Sanders, has brought many of these strands together in helping us understand the importance of these letters and to understand this important figure who wrote them.
	Firstly, the letters confirm he was a figure who persecuted.[footnoteRef:2] He knew how to deal with opposition. They also delve into his characteristics and life. He was also a cosmopolitan figure with, probably, a number of languages.[footnoteRef:3] With this experience, he would have likely felt comfortable in travelling and dealing with different communities. He also upheld many values in the society of the time.[footnoteRef:4] With these attributes and his theology in hand, Paul was a figure with the potential to change. Therefore, his letters provide sound historical knowledge while we can also develop the theory that he was a social revolutionary with the necessary skills. Sanders has conveyed this point perfectly when he writes: [2:  Sanders, p.9]  [3:  Ibid, p.10]  [4:  Ibid, p.11] 

In short, Paul combined zeal with sobriety, good judgement, and administrative skills; an innovative and challenging theology with social practicality; and religious fervour with concrete planning. He was the ideal apostle for a new religion in the Graeco-Roman world.[footnoteRef:5] [5:  Ibid, p.12] 

Because of being a figure of much influence, his writings can be looked at from a variety of genres. We shall now consider how this can be undertaken.
	One type, epistemology, has already been mentioned. This variety of writing which enabled teaching, instruction and the giving of advice was an important means of communication in the ancient world. However, we can also look at this from a historical point of view.
	When reading Paul’s writings, one must remember that the letters were addressed to groups who were subject to the influence of the Romans. One scholar has referred to the ideology of imperial Rome and the propaganda that emanated from its leaders. Devastation had come upon villages and elements of the natural environment. This troubled world needed liberation which Paul sought to bring with his gospel. The aim he held of forming communities that was so central to his mission was worked on during a time that saw much political conflict between the elites who were pro-Roman and the resistance of various groups.[footnoteRef:6] In fact, resistance and opportunity is a recurring theme in Paul’s writings. It has been commented upon that his appeal to the Thessalonians urged them to stand together in solidarity in the face of their attackers.[footnoteRef:7] With this in mind, it is arguable that a theory can be developed that the experience of people standing up to an imperial empire could have been used by them to stand up for their religious views. With this imperial empire in mind, Paul brought “imperial images of Christ” to what became “the established imperial religion under Constantine”.[footnoteRef:8] [6:  Horsley, p.20]  [7:  Ibid, p.20]  [8:  Ibid, p.23] 

	With a methodology of studying Paul’s letters in a historical sense, we also need to consider their political aspect. This is an essential element as a view now prevails that study of the New Testament, just like the area of classical studies, has moved away from dynastic politics as well as military matters and law to one where empire became more important.[footnoteRef:9] The politics of empire and imperialism are important when studying Paul because by proclaiming Jesus as “lord of God’s empire”[footnoteRef:10] and by having a vision of a number of nations united in obedience to such a single figure meant that this was a method people could understand based on their knowledge of both Hellenistic and Roman political ideology.[footnoteRef:11] [9:  Elliot, p.18]  [10:  Ibid, p. 25]  [11:  Ibid, p.25] 

	With this in mind, we can now hold the theory that a dissertation on the social and cultural influence of Paul is vital and necessary because there is, according to Elliott at the time he wrote, a lack of a full-length study of Paul’s rhetoric “in the context of imperial or colonial rhetorics” which stem from “the discourses shaped by the social dynamics of imperialism and colonialism”.[footnoteRef:12] With history and politics intertwined here to help us understand the impact Paul had on society, we should also concentrate on the methodology of looking at inscriptions to further deepen this knowledge. [12:  Ibid, p.27] 

	With a huge amount of written material at our disposal relative to the ancient world, some archaeological sources also help us to approach this topic using another method.
	One example is the Gallio Inscription. This was found by French excavators at Delphi, Greece and refers to L. Junius Gallio Annaeanus who, as the proconsul of Achaia, pronounced judgement on Paul. By using the information we know about Gallio as well as further information on the inscription that referred to Claudius as imperator, it has been possible to date this archaeological evidence to the year 52AD.[footnoteRef:13] [13:  Pettegrew et al, p.49] 

	Two further inscriptions have been discovered in Rome regarding, according to Acts 13, a man named L. Sergius Paullus, who was at one time a curator of the Tiber and, according to one of the inscriptions, a consul in Rome.[footnoteRef:14] [14:  Ibid, p.49] 

	In 1912, a Latin inscription was discovered at Pisidian Antioch which mentions the son of Sergius Paullus, while another example, also found at Pisidian Antioch, refers to the consul’s daughter, Sergia Paulla. She was married to a member of a prominent Antioch family named C. Caristanius Fronto. With the conversion of a highly influential figure such as L. Sergius Paullus, the offer was made to make contact with Pisidian Antioch’s leading officials through letters of introduction.[footnoteRef:15] [15:  Ramsey, p.76] 

	Inscriptions are useful as a methodology in studying the influence of Paul when used in conjunction with the written sources. While his main work would have focussed on spreading the gospel and helping to develop and advise communities of believers, we can argue and put forward a theory that he sought to interact with figures in influential positions in order to facilitate his missionary work amongst the people in different places.
	To further our discovery of material from the past, further examples of archaeology also play their part. The study of the relationship between Judaism and Christianity in the time of Paul benefits from this. MacCulloch has referred to excavations at Aphrodisias in Turkey which took place in 1976 and how the list of benefactors of a synagogue was mentioned on an inscription. He then mentions the epistle to the Galatians and how pressure was put on people to be circumcised.[footnoteRef:16] Nanos has referred to how there was still interaction between Christians and Jews from the third century and after. This was evident, for example, in burial customs.[footnoteRef:17] These examples show that we need to look at the relationship between Judaism and Christianity as a method of studying Paul’s social influence as a theory can be developed that it was Paul who was, according to Kung, “a key figure for the paradigm change from Jewish Christianity to Gentile Christianity”.[footnoteRef:18] [16:  MacCulloch, p.99]  [17:  Nanos, p.286]  [18:  Kung, pp. 23-24] 

	It is undeniable that a study such as this needs to be looked at from the angle of the relationship between Judaism and Christianity. Other letters from the period also have this relationship in mind with scholarship referring to the epistle of Hebrews and how we should not read the letter just to see a contrast between the two religions. It is important also not to read Paul’s letters as theological works written, as Campbell has put it, “in a historical vacuum”.[footnoteRef:19] Furthermore, weight can be added to the theory of a necessity surrounding a study of Paul’s influence on people in a social sense in the light of his missionary work and with the emphasis on his abilities when we consider Campbell’s point that Paul’s letters address individual churches to consider specific problems that were happening at certain times.[footnoteRef:20] Of course, this was done with his main aim of spreading the message of the gospel. Campbell has written that Paul’s genius was his ability “to write coherent and consistent theology while translating it into the contingent particularities of each local church”.[footnoteRef:21] [19:  Campbell, p.69]  [20:  Ibid, p.69]  [21:  Ibid, p.69] 

	When writing to the different local churches, it could be argued that Paul tried to emphasise his connection with Christians by addressing them as brothers and sisters. As someone who persecuted, he knew what people endured as they stood up for their beliefs. This is why we need to consider the use of the sibling metaphor as one further method of studying Paul’s writings. This use of the metaphor occurs on a number of occasions in the various letters. However, this approach does vary at times depending on the circumstances and the groups or persons being written to.[footnoteRef:22] It may be deduced that he tried to strengthen his links with Christian communities in this way. [22:  Aasgard, p.261] 

	To strengthen these links was a reason behind Paul writing his letters. The methodology of studying them has enabled us to see examples of epistemology and has highlighted the importance of intertextuality, especially in the light of later important figures. With these letters and other evidence such as inscriptions, we are enabled to see the influence of Paul’s work from a variety of angles.
	As we have seen, our study can allow us to argue that Paul was a historically important figure, was someone who had sway with influential figures and who saw the correlation between Judaism and Christianity which has, therefore, enabled us to view his work from the point of view of intercultural relations.
	From these points, we can see the reasoning as to how he understood what it was like to be persecuted. It can be argued that his understanding of imperialism and empire conveyed an understanding of what it was like to give obedience to a single figure. We can deduce that his interaction with influential figures and the ordinary people helped him in facilitating and spreading his views respectively.
	These are just a number of theories one can put forward by studying the writings of Paul, and by considering the wide scholarship about him, in a variety of ways.
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