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[bookmark: _GoBack]Thomas Banchoff is Vice President for Global Engagement at Georgetown University, Washington, DC. He is also a Senior Fellow in the Berkley Centre for Religion, Peace, and World Affairs (BCRPWA), where he previously served as founding director. Banchoff received his BA from Yale University in 1986, an MA from the University of Bonn in 1988, and a PhD in Politics from Princeton University in 1993. His speciality is ethical and religious issues in world politics. 
Banchoff’s 2008 edited volume; ‘Religious Pluralism, Globalization, and World Politics’ is the second in a series drawn from the proceedings at the 2006 International Conference on “New Religious Pluralism in World Politics’ organised by the BCRPWA in Washington DC. The first is ‘Democracy and New World Religious Pluralism.’ In this (second) volume, Banchoff succeeded in bringing leading scholars from different academic disciplines to dialogue on the dimensions of religion and world politics and its ramifications for the public sphere. 
The book is structured into two parts. The first part dealt with existing tensions between religion, modernity, and world politics. The authors engage questions such as; what is the definition and functions of religion? Is religious pluralism a catalyst for violence? What is the nature of religion: is it a belief, culture, or a marker of identity? Is it all of these, or none of them? The second part focused on the role of ‘religious actors’ in world politics. It explored how national and transnational religious communities organised as powerful forces are engaging with issues of global concerns – human rights, conflict resolution, poverty reduction, freedom, dignity, and equality. The authors explore themes related to religious pluralism, globalisation, and world politics with the aim to underscore that the role of religion in human society (both constructive and destructive) has often been underestimated (p. 4).
By engaging various themes around religion and politics across different contexts, the authors set themselves the task in this volume to provide a theoretical framework with which both scholars and policymakers, as well as the students of religion, can understand the role of religion as a viable force for peace and developments (locally and internationally). 
In this volume, the authors observe that religion goes far beyond the simple definitions that limit it to the realm of the supernatural. It consists of the realities of everyday life including social, political and relational issues. At least three main elements are evident in the authors’ arguments: there is what religious people do – known as the practice; who they do it with - the community, and there are also bodies of beliefs and values. To, therefore, think of religion principally as a matter of beliefs the authors argue, could be deeply misleading (p. 67). But most significant is how the authors attempt to present the religious phenomena as an inherently complex subject. As such they argue that it is often not ‘clear what we are invoking when we invoke “religion” in contemporary arguments’ (pp. 67-71). 
The book also explored the relationship between religion and violence. The authors made very compelling arguments, not to deny the argument that religion is often linked to violence, but that it is often not clear what the role religion plays in these violent acts as often, there are equally, rival explanation that traces the root of the conflicts to other causes - ethnic, national, or social issues including oppressive regimes (p. 65). The problem arises as authors observed when people began to see their religion as the basis for national identity, and wanting their religious rituals, morals, and laws to become national rituals, morals and laws (pp. 50-51). 
Similarly, the authors observed that the advent of a globalised culture is changing the way people relates to the issue of religion and violence. On the one hand, the growing salience of religions around the world is generating intense competitions across religious divide leading to new crises at the intersection of the religious and the secular - conflicts, and running controversy over the meaning and scope of religious rights and freedom (p. 9). Yet, on another hand, the reemergence of transnational religious communities in world politics has become part of a broader, predominantly potent forces in peacebuilding processes (p. 10). This theme can be found throughout the volume, especially in the chapters by Kwame Anthony-Appiah, Pratap Bhanu Mehta, Leslie Vinjamuri and Aaron P. Boesenecker, Thomas Michel, S. J., Katherine Marshall and R. Scott Appleby. Equally relevant here is the observations made by Marshall and Appleby in their respective chapters on the relationship between religious actors and international development institutions such as the UN, observing how both entities are working separately towards the same goal of building peace, ending violence and fighting hunger, poverty and diseases (pp. 128-29, 197-99). 
It is in this context that the book relates to religious pluralism as moving beyond the simple understanding of the mere diversity of religions – ‘different religions on diverse paths to the same truth’, to patterns of peaceful interactions among religious communities, society, and politics’ (p. 5). In this sense, religious pluralism overlaps in a political process that joins these communities together - their distinctive interests, ethics, and identity. And given that religious conflicts are often exacerbated in societies where institutions have failed, the authors follow this narrative to suggest that religious pluralism as defined above is mapped best into, and can indeed function, mainly within modern democracies where the authorities ensure the effective functioning of the institutions. This is because as the argued; failed states cannot prevent religious differences from escalating into violence (p. 5).  This is a major weakness in the authors’ construction of religious violence, as they failed to recognise that religious violence can occur, and indeed, does occur in both ‘failed states’ and in modern democracies as is the cases in Somalia and India respectively. Like in dictatorship modern democratic practices have often not been unable to speak to the question of religious convictions and experiences that often form the basis for some of these violent acts.  
Another weakness relates to the authors’ argument that democratic states help to ensure religious diversity and tolerance. Indeed, religious tolerance in itself as a concept, has in recent times been largely criticised by minority groups on the basis that to tolerate is not necessarily the same as acceptance. 
Another criticism to be made borders on the authors’ interpretation of restorative and retributive justice (pp. 157-58). In essence, the authors create the impression that, retributive justice is mainly concerned with punishment and imprisonment, while restorative justice is concerned with reintegrating individual offenders into the larger community. My sense is that the authors failed to recognise that retributive justice, other than capital punishment, in final analysis is restorative. 
More importantly, we may wonder why the volume emphasises peacefulness as definitive of religious pluralism (p. 5). Essentially, the authors’ suggestion that religious pluralism ‘ends where violence begins’ (p. 5) creates an impression to the reader that religious pluralism is an occasion or a phase that is bound to fade with time. This is a misrepresentation of the spirit of peaceful interactions, and a major inconsistency with religious pluralism as the authors seek to present it. I feel that the authors ought to have balanced their arguments in relations to religious pluralism, democracy, peace, and violence. Indeed, in an earlier review of this volume, Gladys Ganiel had already observed how many contemporary analyses of religion imply that religious pluralism is linked with violence. Hence, this present writer agrees with Ganiel that the authors’ emphasis on peacefulness as definitive of religious pluralism is controversial’ (Ganiel, 2010:177).
Despite these shortcomings, the volume also gives immense insights into engaging with religion and politics in a rapidly globalising world. For example, Elizabeth Prodromou, in her chapter has consistently observed how, the role of the United States in religious enterprises across the world is evident not only at the level of society and transnational engagements, but also, at the levels of policy and governance. We see evidence of this when recently, the United States officially recognised Jerusalem as the capital of Israel, and also plan to move its embassy from Tel Aviv to Jerusalem, a gesture that beside its political significance has also engendered several religious rhetorics. 
The authors attempt to blend history into contemporary discourse is certainly commendable. Moreover, even though it emphasises religious pluralism and world politics throughout, the book also highlights the reconstitution of the religious community as transnational actors. Overall, the volume provides a context for the understanding role of religion in politics. I will recommend it to scholars and policymakers as well as the students of Interreligious/Interfaith Studies, Politics, and International Relations. 
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