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Chapter Three

AHE. ERAF.
FEERZE. FRARE.

AR FOAE.
RUEBANZH. BEHEL. BHEE. SEI. 81T,
AR A A K .
fERFE AR
HER. RIEANE.

[FELESHANBAE &, MR CE HBENEIRZ 2T, This chapter

tells the reader that ordinary people compete for the signs , as well as the harm of
favouring fame, of profit-seeking (attention seeking) and of desires for sensual

pleasure. It teaches national leaders how to solve these problems. (F&8k, EKE _LiB

SREZHIER, Any hobby fiu3f S EHEE . Educating in the form of art is

different matter. “fyEEH1L” )

DB LERESZH, ITAS BN .. It explains the effect of acting and
speaking without any intention and expectation and of educating the people by
action/example.

aME, GXt. 4, Fumth. HE F 4R 5. Favouring being virtuous is being
fond of fame/good reputation. Fame is the beginning of competition. Therefore an

expression goes ‘competing for good reputation at the royal/imperial court’. (_“ 1 [H

FHETHY, FREHETH. 7 FLRG, FRGT - (BREER R ) FHE

bR L, fEET FEIRE A, B AR, SRR AR, =



http://www.book853.com/show.aspx?id=731&cid=95

HE, A5 E] Imperial, empire/kingdom/state/country, emperor/king Z&

2 A%)
= EAT4, MIREAAF. BHS2E, I F/. If the national leader does not
favour fame, the people naturally do not compete with each other. Valuing rare

goods is being fond of profit/gain. (fame & shame, loss & gain, No pain no gain.)

M, Bz H EAEA, AR BRA K. Gainis what attracts thieves. If the
national leader does not favour profit/gain, the people naturally do not steal. (‘%&’
)

WG] T 2 AER, HEE Z A% . It was why Confucius said, ‘If you desire for no
profit/gain /If you do not crave for anything, no one would steal even if they were

rewarded todo so.” (“EFEFEE, MR T. FLFEH: [AF2 A, BEZ

g, | 7~  CGaas-gAi) )
B CAGF 44 a5 A3, B AR 2 Tk, L HeoO PL F435t < o The reason for being

\Tlxk

fond of fame and profit/gain is that people see the two things to be something

desirable, and consequently are provoked to compete for them.

HE EEAARLRAA AR, IIRPSZHEE, mOAELR. If the national
leader/those above does not see/consider fame and profit/gain to be something
desirable, the people’s thoughts will also be settled on their duties and their minds
will be at rest.

R TASBATAR, fHOAEL Jo 28F], R¥ItH. Therefore it says, ‘AN R ATAR, {0
/ANEL. However, profit is something illusory/unreal.

ANUIPBER AT DLz % R 2= 2. Ordinary people consider the pearl of the



king of Sui to be precious. However, if it were thrown at sparrows, the birds would

fly away and leave/discard it. (B Bk, B0 BORMEFAE I (1 W B, 7 ACBELA G
BEfEAEAG 2 Tz —. (FAPEC) B+ FERRVE/K(zha S WIIE) AT, A ke of .

pEfE AT, FLOKIEHGE, A, SEELER, A\ DIZER , WgEeE, [H9RIE

PRETIEEE . p% A, MRETRHER AR » BREIEST, SiE, macao, MinHd 2 |,

I, MG “BEEEER”, JRET “HEAEER”, E “BIHER”. )

o, RAeH, A DAV 2 36 60, B R RLIM BR 2. The character . means beautiful
look. Ordinary people consider Xishi to be a beauty. However, when elks see her,
they gallop away. (¥k, WHl. ©F, 3ERE, beautiful. B, gallop —horse)

%, M. NDLEE& TS, S HRETEZ. Fameis an illusory sound. People
consider high social status to be honourable but Xu You avoided and stayed away

from it. (F1{5 32 %7 86 pR i} (Hi 2287), PRIKIERE, S FFHARAH, ABAKNE 11

Ak o SEMEAC A EA T, FrlfEEE A, BRE LT, Ehe; 3

i RO R R, A PUREAKE B, Ko AN BRIE FiE et (59 5 . T

- E A0 B Al [ PR AR B L hermit/recluse $142, WG AR & S phalk §137, FH DARARESE

JEAEE . )
& Rt NUARZEASZ, 5 RIS wine vessel 1] 1% 2. Food is pleasant taste.

Human beings consider pork, beef and lamb to be delicacies. However, when the

seagull was given wine, it felt sad (& # i & 1IEJAB R, BTG N E. 2= (L

HH) LLAy 4, BRI AiE. Ky SHCAE AR, ANEE 8, AERERH, = H

Mmat. shPleEEREH, EUEEE S, The king of the Lu state)

RAME AR, KB, MASRZE, EHANOZHEEZ &M . Originally,



there is nothing desirable about wealth, beauty, fame and food (Originally, wealth,
beauty, fame and food are nothing desirable). However, people think they are
desirable and it is all due to the fault of erroneous thoughts.

AUV N 2R, BN 8RR 20, RIAARZENR, #EEH L. Therefore,
when governing a country, sages would first teach people how to put an end to their

thoughts and this is to uproot the root cause. It therefore says ‘i H: L.

IR I 28 H 2, O BN E (I EEARSR), WEIEHE . Afterwards (then), they

would help the people to be safe, well fed, self-sufficient, and subsequently have no

other desires. Therefore, it says ‘B H 8. (“E BRI AL ELEE N B EA)

SR N O s GF F25, BRAL A2, kT i< & M. However, the reason why
people are stubborn and competitive is that they are tempted by worldly things and

hence develop a sense of competition. (/& M E H tempt’? )

HUNNHENS T AL, 2R, BTk, EE A4, WL M., Therefore, a

petty person gets up early in the morning and works hard for profit while a noble

person for fame. These are racing thoughts. (Mg ‘58’ BB ‘59 AH¥. &

nl. 2. O’ . The word ‘strong’ would not make any sense here.)

SRR EBR( &) e B & 78 L& RILAE 3 H 1E , Now the people are safe, well fed
and self-sufficient, those above/the national leader, meanwhile, should set a good
example of maintaining a tranquil and pure mind,

AP EMIAMAR G, RIRAGAEK, MEFHZES, HEAL, MH5
H.&E . and must not tempt the people with music, beauty, wealth and profit.

Consequently, the people will naturally perish the desires for more and no longer



compete with each other, and their thoughts will naturally be slowed down. (‘& &

B E CEET hat 2 85D “HE T ANE ) B, ATHCERNERM” . 1k

B “FE” B E%R. pl32)

REEMSR, RIMEZ DB Fmar, BrHmE, BR*A, #ESEEE. When the

people desire for nothing, (the national leader) should then help them to dig wells
for drinking water, plough the fields for food, and be self-sufficient. Therefore, it says
DRI

An bl R AR ROANER AN, T AN R R ATAR, I AR AR R . R AT
IS AR In so doing, (the national leader) will enable the people to be unaware
that music, beauty, goods and profit could be something desirable, and naturally

they will have no desires for more. Therefore it says ‘¥ fi B 1 #E51.

BRRIR ——BEWZAE, BOMSRIZ TG IS R AR Ay, WfEE)

EEZ DR, WEMERMEABAM . Even if occasionally there are an odd few
cunning/sly individuals who know what could be desirable about social status and

profit, they would not dare to cross the line and compete for social status and profit.

Therefore it says /i F< 5135 A A
mERS JIAE 2#, |42 FHA, The above talks about how the national leader

educates the people without using words and does things without intention.

ANE A e AT UWE R, BIR FHEEAIVRE L. If a national leader can

understand and put into practice what is mentioned above when governing their

country, the country will certainly enjoy good governance. (4~ double negative)

MR P, ARy, RUEAG. 27 30kaah, RERME, 2.



Therefore it ends by saying ‘% 7%y, RI#EAJE’. The way Laozi wrote is extremely
ancient. But when we examine closely the subtle meanings of his writing, it mainly

narrates the accounts of the ancients. (R TTIAE, (ZMIH )

oA HATH, R HSCEE, Uk A AR AYE, iR EHEANZATEE. It
narrates either the deeds of the ancients or their words. Lines such as ‘2 it & Hi] f

VA’ narrate the deeds of the ancient sages.

G R AR Ho | ) e A e G ) O 2 RE 25, When it comes to / As
E=R=::0

for expressions such as ‘sziR’, they are all citations of ancient words used to

support/verify ideas of today, or he uses his own words to explain ancient texts. (Ch

6 ‘Al KR, Ch 10 FEiH XA, Ch 14 JERHIEAY, Ch 27 ‘KAl £ 4K)

HIESOEBmh e fe4sn), 2—RER. #E&EA), MEHEM. Moreover, the pivot
point of his writing is found in the last sentence which is the main idea of a chapter.
The last sentence is in fact the title of the chapter.

AEE A, RIS R, BHANE, %6, Z9 6, ZF R RE,
When the reader is aware of it, they would understand over half of the text. As for
the sentence structure, there are a great number of sentences that consist of one
character, two characters or three characters.

ANAFISE, #EEEE, MEAREZTILEZY, MR EZ W, When
people do not know it and carelessly scan through the text, they will neither

understand the wonders of Laozi’s words nor know the wonders of the writing itself.

(DB A FBEE s “BREm” , AHFE TR BAD, AERTA

Hafag. )



A E. FRAFE.

(Legge) Not to value and employ men of superior ability is the way to keep the people from
rivalry among themselves;

(Waley) If we stop looking for ‘persons of superior morality’ to put in power, there will be
no more jealousies among the people.

(Chan) Do not exalt the worthy, so that the people shall not compete.

(Lau) Not to honour men of worth will keep the people from contention;

AEBBZE. FRARE.

(Legge) not to prize articles which are difficult to procure is the way to keep them from
becoming thieves;

(Waley) If we cease to set store by products that are hard to get, there will be no more
thieves.

(Chan) Do not value rare treasures, so that the people shall not steal.

(Lau) not to value goods which are hard to come by will keep them from theft;

ARAER. HFOAEL.

(Legge) not to show them what is likely to excite their desires is the way to keep their minds
from disorder.

(Waley) If the people never see such things as excite desire, their hearts will remain placid
and undisturbed.

(Chan) Do not display objects of desire, so that the people’s hearts shall not be disturbed.
(Lau) Not to display what is desirable will keep them from being unsettled of mind.

RUEANZIE.

(Legge) Therefore the sage, in the exercise of his government,
(Waley) Therefore the Sage rules

(Chan) Therefore inthe government of the sage,

(Lau) Therefore in governing the people,

BHO. EHE.

(Legge) empties their minds, fills their bellies,

(Waley) by emptying their hearts and filling their bellies,
(Chan) he keeps their hearts vacuous, fills their bellies,
(Lau) the sage empties their minds but fills their bellies,

FHE, HHEE.

(Legge) weakens their wills, and strengthens their bones.

(Waley) weakening their intelligence and toughening their sinews,
(Chan) weakens their ambitions, and strengthens their bones,
(Lau) weakens their wills but strengthens their bones.



B A B AN ARAK

(Legge) He constantly (tries to) keep them without knowledge and without desire,
(Waley) ever striving to make the people knowledgeless and desireless.

(Chan) He always causes his people to be without knowledge (cunning) or desire,
(Lau) He always keeps them innocent of knowledge and free from desire,

8 RAEBABRAB .

(Legge) and where there are those who have knowledge, to keep them from presuming to
act (on it).

(Waley) Indeed he sees to it that if there be any who have knowledge, they dare not
interfere.

(Chan) and the crafty to be afraid to act.

(Lau) and ensures that the clever never dare to act.

FER. RIEANE.

(Legge) When there is this abstinence from action, good order is universal.
(Waley) Yet through his actionless activity all things are duly regulated.
(Chan) By acting without action, all things will be in order.

(Lau) Do that which consists in taking no action, and order will prevail.



