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Abstract
In many different ways the Catholic Church is living in messy days, part of this is the result of its encounter with the postmodern context in which it finds itself. There are those who argue for the Church to remain as a static entity with a focus on divine and immutable revelation, natural law and the teaching of the Church, yet there are others for whom such a position represents a rejection of the liberating force of the Gospel. The specific case study that will be used in relation to this question is that of blessing unions between same-sex couples and to a lesser extent the question of solemnising gay marriages in the contexts of the Church. There are those for whom these questions go beyond the realms of what the Church can do in relation and yet there are those who argue that this would be a natural evolution in the Church’s teaching. The voices calling for change, particularly on this issue continue to increase, year by year the number of books and articles published by LGBT+ authors and their allies continue to multiply, as well as the role of ministries and communities that are openly affirming and inclusive. It may appear to some that the number of LGBT+ Catholics is so small to be insignificant, and that this is not an issue with which the Church should concern itself, yet the Church’s reach goes beyond those who attend Mass on a weekly basis, one need only think of the Church’s role as a provider of education in many countries. As the Church continues to encounter difference and seeks to dialogue with the world beyond itself, arguments and decisions based upon retaining the status quo are unacceptable. The Church has witnessed much change since the heady days of the 1960’s and the reforms of the Second Vatican Council, as society continues to develop, theology and Church teaching will naturally develop also. Bernard J. F. Lonergan, S.J. and James K.A. Smith are two philosopher-theologians who explore the fundamental concepts of how faith, knowledge and doctrine develop, and they will accompany us on this journey. This dissertation will follow their arguments and methods in exploring what happens when the teaching of the Church and developments in the wider postmodern context meet, and what outcomes can and should we expect. Neither Lonergan nor Smith really offer clear answers to specific examples of how Church teaching changes and evolves, yet both recognise and explore how and why this happens and the underlying reasons in terms of philosophy and particularly epistemology and are humble enough to recognise that such developments are contingent. Fr Bryan Massingale’s assessment that the church is living in messy days, seemed an appropriate heading for this dissertation, as indeed we are for many reasons more than just the question of blessing same-sex unions.




Living in Messy Days
[bookmark: _Hlk142990110]When the Teaching of the Catholic Church and developments in the wider postmodern context meet what outcomes can and should we expect?

Introduction

One of the most significant challenges that the Catholic Church encounters in its interaction with the world beyond the Church is that of new ideas, new thoughts, new ways of living and thinking, many of which are present within the Church and her members and at times need addressing.[footnoteRef:1] On the one hand the Church desires to be relevant, yet on the other hand the Church seeks to represent something countercultural, prophetic even. My aim in this dissertation is to explore the theological anthropology and generalised empirical method of the Canadian Catholic philosopher and theologian Bernard Lonergan, S.J. (1904-1984) and the thoughts and reflections of the contemporary philosopher and theologian James K.A. Smith. Both of these thinkers have much to contribute to the question of how theology develops as it is informed by the wider social context and the development of human understanding. In grappling with the issues that postmodernity and contemporary culture present to the Church, Smith is of the mind that it is necessary for the Church to utilise the language and theory of postmodernism at the service of the Church and its engagement with the world around it.[footnoteRef:2] [1:  I shall refer to the Church rather than the Catholic Church throughout this dissertation, apart from when referring to other Christian Churches or Denominations or when referring to the Catholic Church in reference to other Christian churches and denominations.]  [2:  James K.A. Smith, Who’s Afraid Of Postmodernism? Taking Derrida, Lyotard And Foucault To Church (Grand Rapids: Baker Academic, 2006) p. 9.] 

An example in our contemporary context of such an encounter, at least in the western world, is the question regarding the Church’s official teaching regarding the blessing of same-sex unions. Using this as a case study, with Lonergan’s methodological approach and insights from Smith, I shall examine what conclusions they may reach with regard to how, in particular, the Church can remain true to its tradition as well as meeting the needs of contemporary society.
The first chapter of this dissertation will establish Lonergan’s methodological approach in empirical method in relation to theology and Smith’s contribution to theology as a dynamic discipline, this will underline the methodological approach that will be used throughout this dissertation. Following this, the chapter will establish how these two thinkers identify and describe the possibilities of change in theological reflection, how there appears to be a natural progression by using Lonergan’s method as a foundation and reading this through the lens of Smith in relation to the contemporary context. In the second chapter I will look at the specific case study and examine how the Church deals with the question of LGBT+ relationships and whether there has been a development of thought. There are diametrically opposed positions on this issue, and whether there could ever be convergence. The third chapter will apply Lonergan's and Smith's thoughts on the development of theology in relation to this specific example and whether their insights contribute to a developmental dialogue, this chapter will conclude by looking at relevant developments in the Protestant tradition.
The title of this essay borrows a phrase from Professor Bryan Massingale who looks forward to a day when he can marry LGBT couples in Church. He describes it as his: “dream wedding” in which it “would be either two men or two women standing before the church; marrying each other as an act of faith and I can be there as the official witness to say: ‘Yes, this is of God.”[footnoteRef:3] Others would profoundly disagree with such a vision, Massingale admits openly that whilst there has been much change, this is a messy period, hence the title of this dissertation. Whether the Church will be able to live or permit a cohabitation of different approaches and views, and the deeper question of the encounter between faith and the wider social context is unclear. Yet Lonergan and Smith demonstrate the dynamic nature of theology, and see theology as a process in which new questions and new understanding are intrinsic to development; whether we can and should expect change in relation to long held ideas is the crux of the problem. The question at hand is how does the Church respond to its encounter with the world around it, and whether this will remain a perpetual problem prohibiting the development of theology. [3:  Elise Dubravec, Fr. Bryan Massingale: My Dream Wedding Is An LGBTQ Couple Marrying Before The Church (2022), https://www.newwaysministry.org/2022/02/24/fr-bryan-massingale-my-dream-wedding-is-an-lgbtq-couple-marrying-before-the-church/ [accessed 14/08/2023].
] 



Chapter 1
[bookmark: _Hlk146483143]Bernard J.F. Lonergan S.J. and James K. A. Smith
The Catholic Church can at times seem to revel in its position of holding to unchanging tradition, however as the historian will recognise this is simply not the case. The Second Vatican Council (1962-1965) marked a period of change and transition, for the first time in centuries rather than closing in on itself, the Church reached out to the wider world. The key word that Pope Saint John XXIII used in reference to the Council was “Aggiornamento” “Updating.”[footnoteRef:4] Discussions on slavery and human rights; debates concerning the death penalty, ecumenical and interfaith engagement, and the increasing role of the laity have been indicative of such change. The 1960’s and 1970’s were periods of change and transition, and yet these changes did not appear from nowhere, as such the Church was responding to its context. The Church’s new openness to the world led to a wider freedom to speak in ways that had not been previously possible. In our own era, this has extended through the use of social media and this medium has been significant in enabling various groups within the Church to express ideas to wider fora; this is particularly relevant in terms of discussing both developments in the Church’s teaching and holding fast to that which is perceived to have been believed, as St Vincent of Lérins put it: “everywhere, always, and by all.”[footnoteRef:5] [4:  Pope St John XXIII, Ad Petri Cathedra (1959) https://www.vatican.va/content/john-xxiii/en/encyclicals/documents/hf_j-xxiii_enc_29061959_ad-petri.html [accessed 14/08/2023)]  ]  [5:  Vincent of Lns, ‘Commonitoirium’ II.6, in Creeds, Councils And Controversies, Documents Illustrating The History Of The Church, AD 337-461, ed. by J. Stevenson (London, SPCK, 1989) pp. 321-323 (p. 322).] 

The first chapter of this dissertation will explore the ideas of two Christian philosopher-theologians, Bernard Lonergan, S.J. (1904-1984) and James K.A. Smith (1970 –). Both Lonergan and Smith have engaged in the conversation around the development of theology. Neither could be accused of being radical, but rather thinkers who raise questions around the universal questions of how thought develops, the nature of theology and the encounter between historical theology and the contemporary world. Neither engage at length with practical application and the particulars of what their conclusions mean in the realm of Christian living and practice. This first chapter will establish the ground for the discussion in the third chapter of this dissertation of applying their thought to the question concerning the blessing of same-sex unions, which for some would seem to be a rupture in the realms of traditional Christian teaching concerning marriage. The question at hand, rather than being the focus of this work, is a case study in theology as a developmental discipline. The first section will summarise the stance of Lonergan and as an author of over 20 books and essays, the discussion will be confined to Lonergan's Insight and Method in Theology, though references to other works will be made.[footnoteRef:6] [6:  Bernard J. Lonergan, S.J., Insight (London: Darton, Longman & Todd, 1958) & Bernard Lonergan, Method In Theology (London: Darton, Longman & Todd, 1971).] 

1.1 a	Bernard J.F. Lonergan, S.J. (1904-1984)
[bookmark: _Int_UTQQbb4R]The two best known books that Lonergan produced are Insight (1957) and Method in Theology (1972), Insight is, as Lonergan himself describes, “an insight unto insight,” namely an epistemological work that explores the process and history of human understanding and the search for knowledge.[footnoteRef:7] Having spent twenty years working on the text, he then went on to apply his theory to the realms of theology in his second magnum opus, Method in Theology.[footnoteRef:8] The central theory that Lonergan develops is that of Generalised Empirical Method and Transcendental Method, which is the process by which human understanding and new insights occur.[footnoteRef:9] Throughout the text, Lonergan highlights examples of scientific inquiry and as such is an epistemology of science, in which the scientist establishes facts and theories.[footnoteRef:10] Lonergan in exploring scientific methodology identifies the processes by which Archimedes, Galileo, Newton, et al.  gained insights and developed theories.[footnoteRef:11] It is only once Lonergan has established his Generalised Empirical Method, that he applies this method to questions concerning metaphysics, ethics and the question of God. Lonergan’s theory, whilst not well known beyond the sphere of Catholic philosophical and theological thought, has influenced several thinkers who have applied Lonergan’s ideas to other areas of inquiry. Tad Dunne, for example, applied Lonergan’s method to philosophical anthropology in Lonergan and Spirituality; and even more ground breaking the work of Vernon Gregson’s Lonergan, Spirituality and the Meeting of Religions.[footnoteRef:12] Having described the impact of Lonergan’s Generalised Empirical Method, we now move on to describe what this method entails. [7:  Fredrick E. Crowe & Robert M. Doran (eds.), Collected Works Of Bernard Lonergan Insight: A Study Of Human Understanding (Toronto: University of Toronto Press, 1992), p. 6.]  [8:  Ibid., p. xx & Robert M. Doran & John D. Dadosky (eds.), Collected Works Of Bernard Lonergan Method In Theology (Toronto: University of Toronto Press, 2017).]  [9:  Crowe & Doran, Insight, p. 16.]  [10:  Ibid.]  [11:  Bernard J. Lonergan, S.J., Insight (London: Darton, Longman & Todd, 1958) p. 107-109, 27-29. ]  [12:  Tad Dunne, Lonergan And Spirituality – Towards A Spiritual Integration (Chicago: Loyola University Press, 1985) & Vernon Gregson, Lonergan, Spirituality And The Meeting Of Religions (London: University of America Press, 1985).] 

1.1 b	Generalised Empirical and Transcendental Method
There are many ways in which knowledge can be deduced, and theories formulated, for Lonergan the key idea regarding Generalised Empirical Method is human introspection and authentic subjectivity.[footnoteRef:13] This method is grounded in epistemology and from this basis is hermeneutical in its approach; to use less jargonistic language, the focus is upon analysing the process of human knowing and understanding, this is also referred to as “cognitional process.”[footnoteRef:14] The process includes three levels of human consciousness, experiencing, judging and reflecting.[footnoteRef:15] Lonergan highlights how at times theories can be based upon the different levels without following the whole process and lead to incomplete knowledge. Empiricism focuses purely upon data and experiences and offers descriptive knowledge, idealism gets caught up in the initial judgement made about data and experiences, for Lonergan knowledge is gleamed and acquired at the reflective level, which is beyond the initial observance of data and beyond the initial judgments.[footnoteRef:16] Without wishing to explore the theme of the second chapter in depth this can be seen in terms of the discussion around blessing same sex unions, those who argue for the possibility of such blessings often argue from their own experience, those who argue against such blessings often make arguments based upon their ideals. As such the proponents for and against are often left at the initial stages, without seeking to go beyond either the empirical or the idealistic stages of knowledge. For Lonergan, introspection takes place at the third level in which human consciousness corrects judgements that occur as the result of human experience or are based upon immediate meaning and values.[footnoteRef:17] An example of such approaches can be seen in the realms of what are described as common sense which are invariably grounded in the first and second levels of human operations and the cognitional process. [13:  Crowe & Doran, Insight, pp. 433, 574-575.]  [14:  Ibid., pp. 378-379.]  [15:  Ibid.]  [16:  Ibid., pp. 299 & 378-379.]  [17:  Fredrick E. Crowe (ed.), A Third Collection - Papers By Bernard J.F. Lonergan, S.J. (London: Geoffrey Chapman, 1985), p. 6.] 

Whilst common sense can play a role in understanding and making judgements in the world around us, both in terms of meaning and value, often it fails to go beyond these levels and reach into the realm of authentic judgement. Common sense has a tendency to include dramatic bias, short-sightedness, repression and inhibition.[footnoteRef:18] Common-sense values and judgements often fail to engage with conscious, rational thought.[footnoteRef:19] The same can be true with empirical methods based upon unreflective experience, as well as idealism that dismisses objectivity, for Lonergan authentically going through all stages of the cognitional process is integral to reaching true understanding, when objectivity is grounded in authentic subjectivity as the result of authentic introspection. From such grounds he is able to comment upon the deficiencies that he perceives in both relativism and Kantian empirical realism.[footnoteRef:20] He states: “Just as the empiricist tries to banish intelligence, so the relativist tries to banish fact and with it what everyone else names truth.”[footnoteRef:21] Developing this idea, Lonergan demonstrates how human operations and levels of consciousness are transformed as the reader moves from Insight to Method in Theology and his presentation of Transcendental Method.[footnoteRef:22] Lonergan presents an epistemological process as the individual moves from the basic encounter, to understanding, and the making of reflective judgements, grounded in an awareness of one’s subjectivity. [18:  Lonergan, Insight, pp. 214-216.]  [19:  Lonergan, Insight, pp. 221-223, Lonergan references Sigmund Freud’s ‘Totem and Taboo’ in The Standard Edition Of The Complete Psychological Works Of Sigmund Freud Vol 13, ed. by James Strachey, (London: Hogarth Press, 1955).]  [20:  Lonergan, Insight, pp. 362-371.]  [21:  Ibid., p. 371.]  [22:  Doran & Dadosky, Method In Theology, pp. 22 & 27.] 

[bookmark: _Int_NvCJlSaD][bookmark: _Int_PLiIpP0G]Lonergan refers to the be-attitudes in this process of thought as Transcendental Method which follows a process of: be attentive, be intelligent, be reasonable, and be responsible, there is a further level of be loving, which pertains to the realm of theology and spirituality.[footnoteRef:23] These attitudes are integral to Transcendental Method, and lead ultimately to ”intellectual, moral and religious conversion,“ it is through following this method and being aware of one’s subjectivity that insight occurs.[footnoteRef:24]  In moving from epistemology and applying his theory to theology, Lonergan identifies God’s grace and love of God as central to this.[footnoteRef:25] This is a process which involves dialectic and discourse as new insights develop and are clarified, this has been seen in the realms of theology in the developments that occurred from one Ecumenical Council to another as the Council Fathers process data,  [23:  Ibid. pp. 22-23 & 226-227.]  [24:  Ibid. pp. 226 & 228. ]  [25:  Ibid.] 

“data give[s] rise to questions, questions to opposed answers; opposed answers to further questions and further opposed answers. The puzzle keeps increasing until a discovery is made.”[footnoteRef:26]  [26:  Bernard Lonergan, Method In Theology (London: Darton, Longman & Todd, 1971), p. 291.] 


[bookmark: _Int_iaSVLUdJ]This is anthropological as well as epistemological, Lonergan understands the human person as a creature desirous of knowledge, homo sapiens, became the homo intelligens and furthermore homo quaerens, the human being seeking and searching for further knowledge. Lonergan notes that if “the necessary laws of nature and even the iron laws of economics,” can be overturned as a result of further data, further questions, and further answers, is that not also the case for theology.[footnoteRef:27]  [27:  Lonergan, Method In Theology, p. 293.] 

1.1 c	Theology as a developmental science
[bookmark: _Int_fQSds5Fv][bookmark: _Int_Cc0GnN9Y][bookmark: _Int_iIftQxGv][bookmark: _Int_JqFtjA1B]The twentieth century has witnessed a range of developments in the academic study of theology that have had ramifications for doctrine and indeed practice, and Lonergan indicts the subtle and seismic moves in “biblical, patristic and medieval studies.”[footnoteRef:28] As our knowledge and intellectual awareness of the human person and social realities develop, namely the data, so in turn our understanding of social context and the human person as a created being also develop and change, this include our theological anthropology, namely our human understanding of the human person in relation to God and the human understanding of God. There has to be an awareness of the contingency and limitedness of our human knowing.[footnoteRef:29] As well as using the argument of contingent knowledge in relation to God’s being and human understanding, the same is true when it comes to natural law. Even though the Church states that natural law is: “immutable and permanent throughout the variations of history.”[footnoteRef:30] Natural law, whilst seen within the Catholic context as absolute, there are questions being asked beyond the realms of the Church concerning this, as a quasi-religious approach to moral laws.[footnoteRef:31] Elaborating on Lonergan‘s writings, Tad Dunne takes a Hegelian view of history and includes of the development of thought as dialectic and that in the context of communities, that this dialectic is continual.[footnoteRef:32] Why should arguments be made for the status quo, according to Dunne, in light of Lonergan, and the retention of ”Common-sense short-sightedness,” as he describes it.[footnoteRef:33] The resistance to conversion intellectual, moral or religious is often based in common sense judgements that preserve the status quo. For Lonergan’s theological anthropology and the understanding of how doctrine and theology develop he recognises that: “a theology mediates between a cultural matrix and the significance and role of a religion in that matrix.”[footnoteRef:34] Whilst not being a pure reflection of the cultural matrix there is a relationship with that matrix; culture and theology influence each other. The more we understand the human person and human thought, the greater our knowledge of anthropology, sociology, psychology, human biology and physiognomy, and yes, even theological anthropology will be too.[footnoteRef:35] [28:  Ibid.]  [29:  Crowe and Doran, Insight, pp. 684-685 & 693.]  [30:  Catechism Of The Catholic Church, (London: Catholic Truth Society, 2016) p. 431.]  [31:  Crowe, A Third Collection, pp. 170-172.]  [32:  Dunne, Lonergan And Spirituality, pp. 90-91.]  [33:  Ibid., pp. 192, 195-196.]  [34:  Lonergan, Method In Theology, p. 3.]  [35:  Mark T. Miller, The Quest For God & The Good Life, (Washington, D.C.: The Catholic University of America Press, 2013), pp. 45-46.] 

The methodology that underpins this dissertation is a Theological Anthropology, the human understanding of God. Lonergan acknowledges that theology is a developmental science, in which as more knowledge is acquired and deeper insights gained, this will reflect not just the understanding of “what is human being?” but also the ever-changing social context which human beings make and of which they are part.[footnoteRef:36] In common with James K. A. Smith, there is a recognition that this is more than a mere subjectivist approach, nor a psychologised attempt at relativism. Smith’s work in relation to these issues can best be discovered in his approach to pragmatism and how the Church responds to the shifting sands of social contexts. “The Church and Postmodern Culture” movement addresses these questions in reference to these questions in terms of theology and as a consequence ecclesiology. [36:  Psalm 8.4 in The New Oxford Annotated Bible New Revised Standard Version, 3rd edn., ed. by Michael D. Coogan (Oxford: Oxford University Press, 2001), any references in this dissertation to the Holy Scriptures will be made from this edition of the Bible.] 

1.2. a	James K.A. Smith (1970 -    )
[bookmark: _Int_OpJPeEJU]James K. A. Smith, like Lonergan, is working at the intersection of philosophy and theology, specifically the interface between phenomenology and postmodernism and its encounter with theology. Lonergan died in 1984, and the world has changed a great deal since, the issues that face contemporary society, though perhaps nascent, were not at the forefront of the discourse in those times. Whereas Lonergan’s focus is epistemology and the question of human understanding, Smith describes his intersectional work, which for many in the current era is of great relevance, as: 
“We can boldly, imaginatively, faithfully, creatively tackle the most challenging issues, secure in the conviction that all things hold together in Christ. "Thick" theological orthodoxy and serious engagement with contemporary science are not mutually exclusive. We just need to foster the Christian imagination to underwrite more creative approaches.[footnoteRef:37] [37:  James K.A. Smith, ‘What Galileo's Telescope Can't See’ in Christianity Today, (2012), https://www.christianitytoday.com/ct/2012/september/what-galileos-telescope-cant-see.html [accessed 17/01/2023].] 


While there are Christian traditions that are creative in their approach in exploring contemporary thought and issues, as well as advocating creativity, Smith negotiates a way that engages with faithfulness to tradition and a community as well as exploring the dynamic nature of tradition and community. There are striking differences between these two authors, one a Jesuit working in the ivory towers of academia, the other a Protestant theologian and philosopher engaged in the contemporary post-modern world, yet both deal with the questions of relevance.[footnoteRef:38] Smith develops a rational via media that embraces the positive aspects of tradition, whilst being flexible enough to recognise that change and development in society and human thought are relevant. In terms of theology, he adopts and develops the ideas of Charles Taylor and Christian Pragmatism.[footnoteRef:39] Smith arrives at an understanding of how diverse approaches meet and assesses how differing views can be held, without erring on the side of moral relativism, i.e., both groups holding their own truth and both being valid for them. [38:  James K.A. Smith, Who’s Afraid Of Relativism, (Grand Rapids: Baker Academic, 2014), pp. 16-17.]  [39:  Ibid., p.12.] 

1.2 b	Smith’s Theological Journey
[bookmark: _Int_hFVTHcV2][bookmark: _Int_M5uA2F40][bookmark: _Int_KdcggysQ][bookmark: _Int_d4muPiVg]The theological journey that Smith has embarked upon is fascinating, originating with John Milbank and the Radical Orthodox Movement, Smith builds upon these foundations, though developing an approach that engages on a deeper level with Continental Philosophy and his Reformed background.[footnoteRef:40] The Radical Orthodox Movement, whilst exploring a post-secular Theology, attempts to bridge a gap between what Milbank describes as theological fundamentalism and “flaccid accommodation.”[footnoteRef:41] Smith describes the project as one that is a synthesis, a meeting of philosophy and theology, and as Milbank underlines our knowledge of God is “analogically mediated," and “is only given through a shift in our understanding of the things of this world.”[footnoteRef:42] Yet this differs in many ways from, for example, a theology couched in natural law, which is held, in the Catholic context, to be: “universal in its precepts,” ”immutable and permanent;” Küng has noted that natural law works well with modernism, in which it replaces a specifically Christian morality, in terms of language and origin, whilst retaining in a Catholic context its religious underpinning and significance.[footnoteRef:43] Smith refers to Yoder’s fears around a secularised Christianity in which “the theology of the natural” becomes normative.[footnoteRef:44] Examples of this appeal can be found in Cardinal Bernardin’s Consistent Ethic of Life which seeks to reach out from beyond the Church in proclaiming an ethic that respects the dignity and value of each human person from the moment of conception to their natural end.[footnoteRef:45] Radical Orthodoxy reasserts the role of Christian Theology within the marketplace of ideas, and while there is room for dialogue and discussion, no longer is theology to allow itself to be subsumed by other disciplines in order to be taken seriously.[footnoteRef:46] This is where the divergence between traditional Catholic teaching and Radical Orthodoxy occurs; from the Catholic perspective the grounding of natural philosophy and theology are so evident that there is no need to inject religious arguments, as natural philosophy and theology are held to be evident and logical truths that are held by all.[footnoteRef:47] Smith, whilst formed in his earliest years as a philosopher-theologian breaks through the mould of Radical Orthodoxy by engaging with the French postmodernists, such as Derrida, Lyotard and others, as well as Heidegger and the phenomenologists, in exploring how these thinkers can inform Christian thought.[footnoteRef:48] [40:  James K. A. Smith, Introducing Radical Orthodoxy – Mapping A Post-Secular Theology, (Grand Rapids: Baker Academic, 2004) - It is worth noting that Millbank in the Foreword to this work is quite critical of some of Smith’s comments, cf. Caleb Maskell, ‘Desiring The Kingdom In A Postmodern World in Discipleship In The Present Tense, by James K.A. Smith, (Grand Rapids, The Calvin College Press, 2013) pp. 193-194.]  [41:  John Milbank, ‘Foreword’ in Introducing Radical Orthodoxy, by James K. A. Smith, p. 12.]  [42:  Ibid. p.13]  [43:  Catechism Of The Catholic Church, cf. § 1954-1960 & 2070 & Hans Küng, Christianity - The Religious Situation Of Our Time, John Bowden, (trans.), (SCM Press, 1995) pp. 678-679.]  [44:  Smith, Introducing Radical Orthodoxy, p. 39.]  [45:  Joseph Cardinal Bernardin, Consistent Ethic Of Life, (Chicago: Loyola University, 1988), p. 10. ]  [46:  Smith, Introducing Radical Orthodoxy, p. 42.]  [47:  Catechism Of The Catholic Church, cf. p. 430.]  [48:  James K.A. Smith, How To Inhabit Time, (Grand Rapids: Brazos Press, 2022) cf. pp. 15-16 & 30-31 & Smith, Smith, James K. A., Who’s Afraid Of Postmodernism?, p. 23.] 

[bookmark: _Int_GoUgIpSf]Smith’s most recent publication explore ideas concerning time and its contingency, and the contingent nature of history and doctrine, echoing Lonergan’s ideas of the development of insights as a continuum.[footnoteRef:49] Though Lonergan is critical of Hegelian dialectic and idealism, owing to its inclusion of what he describes as the unconditioned, there is a resonance to which Smith appeals in Hegelian idealism of Geist, namely Spirit, which he describes as Providence, and further on as grace and the process of discernment, which lead to insight.[footnoteRef:50] Just as Lonergan argues that common sense needs to be discerned, judged and reified, this is present in the vision that Smith puts forward in a more poetic style. An example of this is found in the description of the Bible as “a collection of books between two covers, is an heir to the discernment of Christian councils in the fourth century.”[footnoteRef:51] Though we carry these texts, which are the fruit of discernment, we continue to discern their use today, the same being true of doctrine. The Church has a developmental view of history and doctrine, this is seen in the councils of the Church, and in the earliest centuries the application of Jewish and early Christian theology to the concepts of Greek philosophy and theology as translation involved inculturation. Smith makes a similar appeal to the philosophers of the late 20th century in particular, as he engages with their language and their concepts in the embrace of the Church’s engagement with the contemporary world. Smith engages adeptly in exploring this encounter between the secular world and the realm of theology, and the tight rope between innovation and tradition, progress, and conservatism. The same is true when exploring the encounter between postmodernity and the Church on a variety of political issues, political in its widest sense and the search for the common good and human flourishing for all. [49:  Smith, How To Inhabit Time, p. 33.]  [50:  Crowe & Doran, Insight, p. 398 & Smith, How To Inhabit Time, pp. 42-44.]  [51:  Smith, How To Inhabit Time, p. 35.] 

Summary:
Before exploring the case study of same-sex marriage and/or the question of blessing same-sex partnerships, it is helpful to note that whilst both Lonergan with his emphasis upon authentic subjectivity and Smith with his emphasis on pragmatism could both be defined as relativists; this is not the case. Lonergan’s anthropocentric approach recognises that the human person in the cultural context creates understanding and Smith, in an equivalent way, sees the encounter between cultural contexts, tradition and innovation. One of the marked differences between Lonergan and Smith is that Smith is far clearer on his stance regarding the non-negotiables of Christian faith, yet this is a continuous development in his thought.[footnoteRef:52] Lonergan’s approach could be said to be one that takes as given certain formulae such as when he refers to of “The Christian message, incarnate in Christ scourged and crucified, dead and risen.”[footnoteRef:53] While there are those who are not open to the question of theology as developmental, neither Lonergan nor Smith argue for a relativistic theology, rather both argue for robust enquiry into human experience and insights from which theology develops and in which a hermeneutic of suspicion is ever present. The position that each hold is not linked to a particular field for theological development, but rather returns to fundamental questions regarding the essence of theology and how to engage with theological enquiry and its fruits.  [52:  Smith, Discipleship In The Present Tense, p. 146.]  [53:  Lonergan, Method In Theology, p. 335.] 

[bookmark: _Int_Tl5I5QcM]The subject under discussion in the next chapter will be that of the Church’s teaching regarding homosexuality, which offers an example of the relationship between dynamic and static views of theology. The central issue that will be explored will relate to the issue of same sex marriage and blessing the unions of same sex couples, both of which have been ruled out by the Vatican.[footnoteRef:54] There are Christian traditions that have concluded that blessing such unions and marrying same sex couples is a possible development in Christian practice and teaching, while others remain in different situations of both affirming and denying such practices. While the official stance in the Vatican is a firm no, there are voices within the Catholic Church that call for change. [54:  Congregation for the Doctrine of the Faith (CDF), Responsum Of The Congregation For The Doctrine Of The Faith To A Dubium Regarding The Blessing Of The Unions Of Persons Of The Same Sex (2021) https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_con_cfaith_doc_20210222_responsum-dubium-unioni_en.html [accessed 20/03/2023].
] 



Chapter 2
[bookmark: _Hlk146483189]A Case Study: The Blessing of Same-Sex Unions
What the Church is experiencing at present, in relation to questions surrounding the LGBT+ community and issues that arise as a result of a new openness to dialogue, is a pertinent question in relation to the key question of this thesis, namely the development of theology and doctrine. One of those key questions in our contemporary world, is whether the Church can bless the civil unions of same sex couples and even witness and bless marriages between couples of the same sex. Increasing secularisation has led to a slow yet steady acceptance and recognition of members of the LGBT+ community and their legal rights.[footnoteRef:55] This process has gradually unfolded through three significant steps, firstly sexual activity between members of the same sex has been decriminalised, secondly specific provision for LGBT+ members of society has been made and inclusion of specific rights within equality legislation. The third stage affords LGBT+ members of society of enjoying the full rights and privileges accorded to heterosexual citizens, including the right to have their relationships recognised and form a family. This is still very much a Western reality.[footnoteRef:56] The Church, however, finds itself in a position at odds with such views, both universally and locally. [55:  The current inclusive use of the term LGBT+ appears to be the best term to use, however in reality the question of same sex marriage does not of necessity relate to the lived experience of those who identify as Bisexual, Trans, Queer or Intersex.]  [56:  Currently there are 34 nations in which same-sex couples can contract civil unions, cf. International Lesbian, Gay, Bisexual, Trans and Intersex Association, State-Sponsored Homophobia (2020) p. 325 https://ilga.org/downloads/ILGA_World_State_Sponsored_Homophobia_report_global_legislation_overview_update_December_2020.pdf  [accessed 13/03/2023] and there are 32 nations in which same sex couples are able to marry and enjoy the same privileges as married heterosexual couples, cf. Human Rights Campaign Marriage Equality around the World, https://www.hrc.org/resources/marriage-equality-around-the-world [accessed 01/11/2022].] 

The Church defines marriage as a “partnership of life and love,” which “by its very nature is ordered to the procreation and education of offspring.”[footnoteRef:57] It is this vision of marriage, ordered towards procreation, and that sexual activity between members of the same sex is forbidden according to scripture, natural law, the Magisterium “and the moral sense of the Christian people,” that has led to the view that there is no possibility of development or even dialogue.[footnoteRef:58]  There are other voices within the Church that argue that there is a need to explore these questions. This chapter will look specifically at how the question of blessing same sex unions and same sex marriages has been discussed by the Church in her official pronouncements. The underlying question is whether there can be a development of thought and doctrine.  [57:  Vatican II, Pastoral Constitution On The Church In The Modern World in Vatican Council II The Conciliar And PostConciliar Documents, new edition, ed. by Austin Flannery (Collegeville: Liturgical Press, 2014), pp. 949-957.]  [58:  Vatican II, ‘Declaration on Certain Problems of Sexual Ethics,’ p. 490.] 

2.1 a	The static view on same sex unions and marriage:
While much has been written in relation to marriage across the centuries, the contemporary teaching of the Church is found in the Pastoral Constitution on the Church in the Modern World.[footnoteRef:59] As noted above, the Church defines marriage as a “partnership of life and love,” which “by its very nature is ordered to the procreation and education of offspring.”[footnoteRef:60] While there continues to be an emphasis on procreation, the innovative approach that includes love as intrinsic to the marriage covenant is a recent development, as is the change from contract to covenant.[footnoteRef:61] When the primary purpose of marriage is understood as being for procreation, it is difficult to see how questions around same sex couples can be addressed; when the focus is placed upon marriage as a “partnership of life and love” the question concerning same sex couples becomes a possibility. [59:  Vatican II, ‘Pastoral Constitution On The Church In The Modern World’ in Vatican Council II The Conciliar And PostConciliar Documents, new edition, ed. by Austin Flannery (Collegeville: Liturgical Press, 2014), pp. 949-957.]  [60:  Ibid. p. 950.]  [61:  Margaret A. Farley, A Framework for Christian Sexual Ethics, (London: Continuum, 2006) p. 47. There is a gradual process of development though as seen at Trent and in Pope Pius XI’S Encyclical Casti Connubii (1930) which though emphasising the marriage contract and the main end of marriage being procreation, there is much in terms of marital love, cf. https://www.vatican.va/content/pius-xi/en/encyclicals/documents/hf_p-xi_enc_19301231_casti-connubii.html [accessed 10/03/2023] & Mike Schmitz, Why Marriage is NOT a contract (it’s a covenant), (/2023), https://www.youtube.com/watch?v=qcnBS9JNXH4 [accessed 14/03/2023].] 

[bookmark: _Int_s3BAEMEM][bookmark: _Int_YA2lbZEp][bookmark: _Int_pd0pBMH9]The Church’s understanding of marriage is rooted in natural law and divine revelation.[footnoteRef:62] Upon these foundations, the Church has often sought to defend the traditional vision of marriage as a permanent, indissoluble union between one man and one woman for the purpose of procreation.[footnoteRef:63] Based upon this vision, the Church has published three documents over the last five decades which have referred to or focused on same sex relationships.[footnoteRef:64] The first of these documents was published in 1975, until this point homosexuality was understood on a sexual level alone, never before had the Church spoken about relationships between members of the same sex..[footnoteRef:65] The language of the document includes phrases that have been repeated over the decades and the clear view that homosexuality is “necessarily essentially disordered according to the natural moral law.” [footnoteRef:66] The Congregation for the Doctrine of the Faith (the CDF) condemns same sex relationships even though: “Many argue that the condition of the second type of homosexuals is so natural that it justifies homosexual relations for them, in the context of a genuine partnership in life and love analogous to marriage.”[footnoteRef:67] Such a view is refuted since in the Church's understanding, particularly at that time, homosexuality is perceived to be a: ”deformity,” to be ”overcome.“[footnoteRef:68] This document makes clear that any form of union is impossible, in 1986 the CDF went as far as to describe same sex attraction as a “strong tendency ordered toward an intrinsic moral evil.”[footnoteRef:69] From this perspective, the primary and sole purpose of sex is for procreation and that sexual desire is only permissible if this is its intended outcome. However, even Pope Francis, in referring to the human experience notes that: “young people intensely feel the call to love.”[footnoteRef:70] Yet what if such desires are not towards members of the opposite sex? For this question no answers are provided. [62:  Sam Albano, God’s Works Revealed (Mahwah, Paulist Press, 2022) pp. 56-57, cf. CDF, Letter To The Bishops Of The Catholic Church On The Pastoral Care Of Homosexual Persons, (1986), § 5-6, https://www.vatican.va/roman_curia/congregations/cfaith/documents/rc_con_cfaith_doc_19861001_homosexual-persons_en.html [accessed 15/03/2023].]  [63:  Pope Francis, Christus Vivit, (Huntington: Our Sunday Visitor, inc., 2019), p. 122.]  [64:  Jeff Diamant, How Catholics Around The world See Same-Sex Marriage, Homosexuality, (2022) https://www.pewresearch.org/fact-tank/2020/11/02/how-catholics-around-the-world-see-same-sex-marriage-homosexuality/ [accessed 13/03/2022], Human Rights Campaign, Stances Of Faiths On LGBTQ Issues: Roman Catholic Church, https://www.hrc.org/resources/stances-of-faiths-on-lgbt-issues-roman-catholic-church [accessed 13/03/2023], Philip Pullella, Lawyers Ask Vatican To Denounce Criminalization Of Homosexuality, (2019) https://www.reuters.com/article/us-brunei-lgbt-vatican-idUSKCN1RH1XC [accessed 13/03/2023].]  [65:  Sacred Congregation For The Doctrine Of The Faith, ‘Declaration On Certain Problems Of Sexual Ethics’ in Vatican Council II, Volume 2 More Post Conciliar Documents, New Revised Edition, ed. by Austin Flannery (Dublin: Dominican Publications, 1998), pp. 490-491.]  [66:  Ibid. ‘Declaration On Certain problems Of Sexual Ethics’ is the first document to use terms that would haunt LGBTQ identifying Catholics: “gravely depraved” and "intrinsically disordered. “Ibid. p .491]  [67:  This second type of homosexual is defined as: “Homosexuals whose condition is permanent and who are as such because of some kind of innate impulse or because of a constitutional disorder presumed to be incurable.” Ibid., pp. 490-491.]  [68:  Ibid. p. 491.]  [69:  CDF, Letter To The Bishops Of The Catholic Church On The Pastoral Care Of Homosexual Persons.]  [70:  Pope Francis, Christus Vivit, p. 121, the text seems to imply love in its fullest sense.] 

[bookmark: _Int_72ubEnbX]The focus on procreation and sexual activity often fails to go beyond the sexual as can be seen clearly in the Letter to the Bishops of the Catholic Church on the Pastoral Care of Homosexual Persons there is no mention of relationships between members of the same sex other than the physical.[footnoteRef:71] The language used includes phrases such as: [71:  Ibid.] 

[bookmark: _Int_Mcv3tJ6C][bookmark: _Int_d0KW5ABT]“when they engage in homosexual activity they confirm within themselves a disordered sexual inclination which is essentially self-indulgent. As in every moral disorder, homosexual activity prevents one's own fulfilment and happiness by acting contrary to the creative wisdom of God.”[footnoteRef:72] [72:  Ibid. § 7.] 


[bookmark: _Int_ExTlctZP]Even discussing developments in wider civic society are presented in terms of a conspiracy theory with moves to develop equality:
“Even when the practice of homosexuality may seriously threaten the lives and well-being of a large number of people, its advocates remain undeterred and refuse to consider the magnitude of the risks involved.”[footnoteRef:73] [73: Ibid, § 9. ] 


[bookmark: _Int_oBpXflNn]By reducing members of the LGBT+ community to sexual beings, the document flies in the face of its own advice, namely that: “The human person, made in the image and likeness of God, can hardly be adequately described by a reductionist reference to his or her sexual orientation.”[footnoteRef:74] In 2003, the CDF went further in its refusal to consider the possibility of unions between members of the same sex within the civil and secular sphere. The document Considerations regarding proposals to give legal recognition to unions between homosexual persons while couched in theological and scriptural language presents a case for bishops and politicians to argue against the introduction of civil unions between members of the same sex in the secular sphere.[footnoteRef:75] The document stresses that: [74:  Ibid. § 16.]  [75:  CDF, Considerations Regarding Proposals To Give Legal Recognition To Unions Between Homosexual Persons,’ (2003), https://www.Vatican.Va/roman_curia/congregations/cfaith/documents/rc_con_cfaith_doc_20030731_homosexual-unions_en.Html [accessed 15/03/2023].] 

“There are absolutely no grounds for considering homosexual unions to be in any way similar or even remotely analogous to God's plan for marriage and family. Marriage is holy, while homosexual acts go against the natural moral law.”[footnoteRef:76] [76:  Ibid. § 4. ] 


The CDF’s Considerations use language that would now be considered inflammatory, even though the Church still argues that it is necessary to provide pastoral care for those who are attracted to members of the same sex.[footnoteRef:77] [77:  Ibid. § 5 & § 6.] 

2.1. b	Pastoral Care for LGBT+ Catholics
There are few texts written that attempt to argue for the current position of the Church beyond the official teaching documents of the Church; one example is Fr Michael Schmitz’ book Made for Love, in which he develops an apologetic explanation of the Church’s teaching.[footnoteRef:78] While Schmitz seeks to appeal to a wider audience than any Church documentation could, it is couched in the language of “disordered affections” and that while the Church is a place of welcome, the proviso remains “Go therefore and sin no more,” and even advocates for Courage International, a Catholic organisation engaged in conversion therapy.[footnoteRef:79] More than anything, though not cited extensively, Fr Schmitz’s pastoral approach reflects the United States Conference of Catholic Bishops, 2006 statement Ministry to Persons with a Homosexual Inclination: Guidelines for Pastoral Care.[footnoteRef:80] There are holes in the arguments made, in referring to Pope St John Paul II’s Theology of the Body, Fr Schmitz argues that human beings were made for love, yet in the case of those who are attracted to those of the same sex, this intrinsic element and need are denied.[footnoteRef:81]  [78:  Michael Schmitz, Made for Love Same-Sex Attraction and the Catholic Church, (San Francisco: Ignatius Press 2021).]  [79:  Ibid, p.64, Courage International is endorsed by the United States Conference of Catholic Bishops (USCCB), Ministry To Persons With A Homosexual Inclination: Guidelines For Pastoral Care (2006), https://www.usccb.org/about/doctrine/publications/upload/ministry-to-persons-of-homosexual-iInclination.pdf [accessed 24/06/2023], cf. p. 22, n. 43. Yet with regards to conversion therapy this same document notes that: “There is no consensus on therapy” cf. p. 7 in this document.]  [80:  Ibid.]  [81:  Schmitz, p. 55, cf. Pope St John Paul II, Redemptor Hominis (1979) https://www.vatican.va/content/john-paul-ii/en/encyclicals/documents/hf_jp-ii_enc_04031979_redemptor-hominis.html [accessed 24/06/2023], cf. § 10. The same can be said for Pope Francis who refers to young people’s desire for love in his Apostolic Exhortation Christus Vivit, (2019), cf. p. 121.] 

In a similar vein, in 2016, the Archdiocese of St Louis published a document: Hope and Holiness: Pastoral Care for those with Same-Sex Attraction, a far-reaching document that begins with the admirable words of the Catechism that those who identify as LGBT+: “must be accepted with respect, compassion, and sensitivity. Every sign of unjust discrimination in their regard should be avoided.”[footnoteRef:82] Yet the document takes a view of homosexuality as a disorder, that there is a road to recovery, and that this process includes identifying as a child of God rather than using other terms to self-identify; it highlights the dangers of creating support groups for those who are attracted to members of the same sex.[footnoteRef:83] Such approaches to pastoral care reinforce the stereotype that the Church is out of touch with wider society and cannot include those who identify as members of the LGBT+ community. Under the Pontificate of Pope Francis, a gentler pastoral style seems to be emerging, yet one that also has its difficulties. [82:  Catechism Of The Catholic Church, § 2358 & Archdiocese of St Louis, Hope And Holiness: Pastoral Care For Those With Same-Sex Attraction, (2016), https://www.archstl.org/Portals/0/Documents/Marriage_Family_Life/SSA%20BOOKLET.pdf?ver=2018-10-09-150916-850 [accessed 01/09/2023].]  [83:  Archdiocese of St Louis, Hope And Holiness, pp. 11-12, 17-18.] 

[bookmark: _Hlk146483663]2.1. c	Pope Francis – Pastoral care but no change
It would be possible to say that we are living in interesting times, or even in messy days, under the Pontificate of Pope Francis. Beginning with his Apostolic Exhortation Amoris Laetitiae Pope Francis notes that: “there are absolutely no grounds for considering homosexual unions to be in any way similar or even remotely analogous to God’s plan for marriage and family.”[footnoteRef:84] The preceding paragraph speaks of mercy and respect for “persons who experience same-sex attraction;” yet this same document also emphasises an even more merciful response to straight married couples who have divorced and remarried.[footnoteRef:85] This is the same Pope who would speak positively of the benefits of civil unions and had advocated for the introduction of civil unions in his native Argentina.[footnoteRef:86] Yet the greatest enigma is that under the pontificate of Francis there is a new energy and a new openness to discuss questions around sexuality and gender.[footnoteRef:87] This is the Pope who has received young trans people and dialogued with same-sex couples and those providing ministry to the LGBT+ community.[footnoteRef:88] [84:  Pope Francis, Amoris Laetitia, (London: Catholic Truth Society, 2016) §251.]  [85:  CDF, Letter To The Bishops Of The Catholic Church On The Pastoral Care Of Homosexual Persons.]  [86:  Jason Horowitz, ‘In Shift For Church, Pope Francis Voices Support For Same-Sex Civil Unions“ in the New York Times, (21/10/2020) https://www.nytimes.com/2020/10/21/world/europe/pope-francis-same-sex-civil-unions.html [accessed 20/03/2023].]  [87:  Robert Shine, ‘Fr. Bryan Massingale: Catholics Should Expect “Messy Period” On LGBT Inclusion,’ in New Ways Ministry (06/04/2018) https://www.newwaysministry.org/2018/04/06/fr-bryan-massingale-catholics-expect-messy-period-lgbt-inclusion/ [accessed 05/04/2023].]  [88:  Joshua J. McElwee, ‘Francis strongly criticizes gender theory, comparing it to nuclear arms,’ in Catholic National Reporter (13/02/2015) https://www.ncronline.org/news/vatican/francis-strongly-criticizes-gender-theory-comparing-it-nuclear-arms [accessed 20/03/2023], John Newsom, Pope Warns Of ‘ideological Colonization’ In Transgender Teachings, (2016) http://edition.cnn.com/2016/10/02/world/pope-transgender-comments/ [accessed 20/03/2023] & Congregation for Catholic Education (for Educational Institutions), Male And Female He Created Them, (2019), https://www.vatican.va/roman_curia/congregations/ccatheduc/documents/rc_con_ccatheduc_doc_20190202_maschio-e-femmina_en.pdf [accessed 20/03/2023].] 

The most recent document to deal with the question of blessing unions between members of the same sex was a Responsum of the CDF to a dubium regarding the blessing of the unions of the same sex. This Responsum is clear that the Church: “does not have, and cannot have, the power to bless unions of persons of the same sex.”[footnoteRef:89] The language differs markedly to any document that has been published hitherto, the focus is on supporting, respecting and accompanying LGBT+ members of the Church.[footnoteRef:90] The Responsum provides a static view that unions between members of the same-sex can neither be approved nor blessed, yet there are voices within the Church that argue for change.[footnoteRef:91] In terms of its official stance the Church holds to a static view that homosexual acts, namely sexual relations, are “acts of grave depravity,” and are “intrinsically disordered.”[footnoteRef:92] Such an approach fits well with the adage Roma locuta, causa finita est, yet as we see from Lonergan and others, theology is developmental, as we gain deeper insights into the nature of the human person and human relationships, so too our understanding, our judgements, and our assessments change. [89:  CDF, Responsum.]  [90:  Ibid.]  [91:  Dubravec., Fr. Bryan Massingale.]  [92:  Catechism Of The Catholic Faith, p. 508 & Sacred Congregation for the Doctrine of the Faith, ‘Declaration On Certain Problems Of Sexual Ethics’ in Vatican Council II, Volume 2 More Post Conciliar Documents, New Revised Edn, ed. by Austin Flannery (Dublin: Dominican Publications, 1998), pp. 486-499, (p. 491).] 

2.2 a	Developments in the Church
[bookmark: _Int_kYY4F1MR]Just as once the Church saw the primary purpose of marriage as being procreation, it is possible that gay and lesbian Catholics could share a partnership of life and love too. Currently the Church focuses upon homosexual relationships through the lens of sexual activity, yet as Cardinal Hollerich notes:
“When Church teaching was made, the term homosexuality did not even exist. Homosexuality is a new word; even in the time of Saint Paul people had no idea that there might be men and women attracted to the same sex.”[footnoteRef:93] [93:  Luka Tripalo, ‘Cardinal Jean-Claude Hollerich On Synodal Challenges, The “Woman” Question, And The Disputes With Church’s Teaching” in Glas Koncila (2023) https://www.glas-koncila.hr/cardinal-jean-claude-hollerich-on-synodal-challenges-the-woman-question-and-the-disputes-with-churchs-teaching/ [accessed 30/03/2023].] 

A similar view was expressed by The Pontifical Biblical Commission, it states that the Scriptures do not explore or examine the “erotic inclination towards a person of the same sex.”[footnoteRef:94] From a theological position little enough is known regarding same sex attraction to make any definitive decision whether in terms of change or in terms of retaining the status quo. As we understand more about the human person and condition, as the Pontifical Biblical Commission states: “the contribution of the human sciences, together with the reflections of theologians and moralists, will be necessary.”[footnoteRef:95] While there is a perceived lack of knowledge there is a considerable number of Catholics who argue that there is a need to address these questions and who are willing to share their experience, including those who are married to members of the same sex and feel that they can say that: “This is of God.”[footnoteRef:96] There are also the anthropological and social questions that Farley raises and the implications that these have, such as what this means for LGBT+ members of the Church and their families in terms of: “identity, place in community, relationships, and callings.”[footnoteRef:97] The Church has to go beyond a hermeneutic that examines sexuality through the medium of sexual acts and accords with the Church’s teaching that questions around attraction are not to be narrowly focused upon sexual activity.  [94:  Pontifical Biblical Commission, What is Man? Fearghus O‘Fearghail & Adrian Graffy, (trans.) (London: Darton Longman & Todd Ltd, 2021), pp. 182-183.]  [95:  Ibid., p. 191.]  [96:  Dubravec, Fr. Bryan Massingale.]  [97:  Farley, A Framework for Christian Sexual Ethics, pp. 272, 295-296.] 

While the Church has used the arguments of scriptural witness, tradition and natural law, none of these is static, the Church has even stated this in that natural law is not a static construct: "It does not consist of a list of definitive and immutable precepts. It is a spring of inspiration always flowing forth for the search for an objective foundation for a universal ethic.”[footnoteRef:98] If this is the case, natural law around marriage can be re-examined and re-evaluated. If we follow the Church’s teaching that marriage is a partnership of life and love, why is such a partnership denied to those who may have a partner of the same sex? While the Vatican has made it clear that there can be no change, the Flemish Bishops of Belgium have created a text for the blessing of same-sex couples, the German Synodal Way has argued for the provision of blessing couples in same-sex relationships, and the New Zealand Catholic Bishops Conference has published a positive document on sexuality and gender policy for schools.[footnoteRef:99] Some Catholic academics have become allies such as Fr James Martin, SJ and some have even come out such as Fr Bryan Massingale, other parts of the Church offer nodding approval to the minimal standards of loving the sinner but hating the sin. There is a groundswell of opinion in the wider Church that there is a need for a development in teaching, and this has been included among other issues where the laity are calling for change. The current synodal process has permitted the laity to speak out and to speak up. [98:  International Theological Commission, In Search Of A Universal Ethic: A New Look At The Natural Law, §113 (2009) https://www.vatican.va/roman_curia/congregations/cfaith/cti_documents/rc_con_cfaith_doc_20090520_legge-naturale_en.html [accessed 21/03/2023].]  [99:  The Bishops of Flanders, Homoseksuele Personen Pastoraal Nabij Zijn Voor Een Gastvrije Kerk, Die Niemand Uitsluit, (2022) https://www.cathobel.be/wp-content/uploads/2022/09/20220920-PB-Aanspreekpunt-Bijlage-1.pdf [accessed 08/09/2022], Der Synodale Weg, Handlungstext "Segensfeiern Für Paare, Die Sich Lieben," (2023)  https://www.synodalerweg.de/fileadmin/Synodalerweg/Dokumente_Reden_Beitraege/SV-V/beschluesse/T9NEU2_SVV_9_Synodalforum_IV-Handlungstext_Segensfeiern-fuer_Paare_die_sich_lieben_Les2.pdf  [accessed 08/04/2023] & New Zealand Catholic Bishops Conference, Aroha And Diversity In Catholic Schools, (2021) https://www.catholic.org.nz/assets/NZCBC-Aroha-Diversity-in-Catholic-Schools.pdf [accessed 08/04/2023].] 

2.2 b	The Synodal Process
Currently the Catholic Church across the world is engaged with a synodal process, in which, there is a focus on Communion, Participation and Mission.[footnoteRef:100] One of the outcomes of this process is that in some parts of the world, particularly western Europe, one of the main criticisms of the Church has been a lack of inclusivity and the poor treatment of LGBT+ members of the Church.[footnoteRef:101] The call for inclusivity does not of necessity mean anything other being a place of welcome, for others inclusivity means changing attitude and even teaching. Part of this reflects wider society and its values, and the greater openness that more people may have family members, friends and colleagues who identify as members of the LGBTQ community. [100:  General Secretariat of the Synod, What Is Synodality, https://www.synod.va/en/what-is-the-synod-21-24/about.html [accessed 29/03/2023].]  [101:   General Secretariat of the Synod, “Enlarge The Space Of Your Tent” Working Document For The Continental Stage, (2022) https://www.synod.va/content/dam/synod/common/phases/continental-stage/dcs/Documento-Tappa-Continentale-EN.pdf [accessed 29/03/2023] pp. 22-23 & 27, Catholic Bishops’ Conference of England and Wales, National Synthesis Document, (2022) https://www.cbcew.org.uk/wp-content/uploads/sites/3/2022/06/synod-national-synthesis-england-wales.pdf [accessed 29/03/2023], pp. 18-19, Catholic Bishops of England and Wales, Seeking Our Hearts’ Desire: A Reflection From The Bishops Of England And Wales Following The Compilation Of The Synodal National Synthesis Document, (2022) https://www.cbcew.org.uk/wp-content/uploads/sites/3/2022/07/Bishops-Reflection-Synodal-National-Synthesis.pdf [accessed 23/03/2023], p. 3 & Der Deutschen Bischofskonferenz, “Für Eine Synodale Kirche – Gemeinschaft, Teilhabe Und Mission,“ Der Bericht Der Deutschen Bischofskonferenz Zur Weltbischofssynode 2023 (2022), https://www.dbk.de/fileadmin/redaktion/diverse_downloads/presse_2022/2022-114dt-Bericht-der-Deutschen-Bischofskonferenz-zur-Weltbischofssynode-2023.pdf [accessed 29/03/2023], p. 7.] 

[bookmark: _Int_Lwf1erqk]There are other voices that do not perceive the way of dialogue as a possibility, this is as true of those who hold a static vision of theology and Church teaching as those who hope for dynamic developments. Josh Mock notes that: “Dialogue with the Church cannot liberate queer people because dialogue with your oppressor while they are still oppressing you can never bring liberation.”[footnoteRef:102] The reason that he offers such a negative insight into dialogue is that: “Dialogue places the onus on the oppressed to educate and justify themselves to the oppressor.”[footnoteRef:103] Rather than entering a dialogue of equals, an I-Thou relationship, Mock, Lorde, and Althaus-Reid note that the openness of the oppressed to the other, becomes couched in: “the heteronormative culture of the Church,” rather than being a liberative process it perpetuates the binary struggle.[footnoteRef:104] Mock suggests that direct action can be the only valid engagement, citing two examples, firstly the ACT UP protest at St Patrick’s Cathedral, New York in 1989.[footnoteRef:105] The second being the #Liebegewinnt social action in 2021 in Germany, when over one hundred Catholic priests in various places blessed same- sex unions in an act of defiance towards the Responsum ad Dubium from the CDF.[footnoteRef:106] Rather than engaging with fruitless dialogue, Mock urges Queer Christians to be visibly present, to be confrontational and to be a community of radical resistance.[footnoteRef:107] Such approaches have had negligible effect within the Church. Althaus-Reid reaches the same conclusions regarding the dangers of creating ideologies that serve the status quo, rather than taking into consideration a constant developmental approach that is open both to refinement and development as human knowledge and understanding increases.[footnoteRef:108] In her writings on ‘Indecent Theology,’ Althaus-Reid goes further in her criticism of the hierarchical nature of the Church and its tendencies to exclude the other.[footnoteRef:109] [102:  Josh Mock, ‘Queer, Christian And Tired: Why I’m No Longer Talking To Cishet Christians About Sexuality” in Young, Woke and Christian Words from a Missing Generation, ed. by Victoria Turner, (London: SCM Press, 2022) p. 40. ]  [103:  Ibid., p. 41.]  [104:  Ibid. pp. 42-43.]  [105:  Ibid., pp. 39-40, 45.]  [106:  Ibid., pp. 45-46, #Liebegewinnt, Statement, (2022) https://www.liebegewinnt.de/statement/ [accessed 05/11/2022], cf. Out in Church, Manifest, (2022) https://outinchurch.de/manifest/ [accessed 05/11/2022].]  [107:  Mock, ‘Queer, Christian And Tired,’ p. 46-48.]  [108:  Marcella Althaus-Reid, From Feminist Theology to Indecent Theology, (London: SCM Press, 2004) pp. 66-67. ]  [109:  Ibid. pp. 67-68] 

There are diverse ways in which questions arising from theology and its encounter with contemporary attitudes can be explored. Rogers states that to be taken seriously, particularly when approaching those with views that are not open to change or development, that “there is no ‘strategy’ apart from better theology.”[footnoteRef:110] To unwrap this phrase, using Rogers’ ideas, is that only by furthering and deepening broad theological reflection can we engage with new ideas. While many LGBT+ Catholics and their allies may wish to be engaged on a deeper level, few clergy and theologians appear to be willing to put their heads above the parapet. This is a frustration for many, who owing to their experience in wider society in which there are few civil battles to be fought and won, their experience in communities of faith is often one of rejection. The same can be said of other marginalised groups within the Church, although sixty years on from the Second Vatican Council women, people with disabilities, people of colour, those in the developed world, the poor, immigrants, and others are still marginalised, both on the institutional and the local levels in the life of the Church and outside the Church.[footnoteRef:111] The Working Document for the Continental Stage of the Synod highlights this point, much of which is the response of lay people in the Church as part of the local synod meetings.[footnoteRef:112] Amongst those wishing to have a dynamic approach to their faith, the Synod has been a positive experience, for those who have a vision of a static theology and the Church being now as it has been for centuries, this has been a negative experience. [110:  Eugene F. Rogers, Jr., ‘Doctrine And Sexuality,’ in The Oxford Handbook Of Theology, Sexuality And Gender, ed. by Adrian Thatcher, (Oxford: Oxford University Press, 2015) p. 53.]  [111:  The documents that have emanated during the pontificate of Pope Francis have emphasized the inclusive nature of the Church and the need for wider inclusivity, yet, the document, Fratelli Tutti is an example in which references to many marginalised groups in society are referenced, without referring to the marginalisation of LGBT+ members of the Church or wider society, Pope Francis, Fratelli Tutti, (London: Catholic Truth Society, 2020).]  [112:  General Secretariat of the Synod, Working Document For The Continental Stage Of The Synod, (2022) https://synod.ie/wp-content/uploads/2022/10/Document-for-Continental-Stage.pdf [accessed 12/11/2022] pp. 18-19.] 

[bookmark: _Int_GdjWTh3I]It is easy to see how the experience of the laity, that natural law and tradition can develop, but what of the scriptural witness? One of the strands present in the Church’s approach to ethical questions is based upon Sacred Tradition, which includes the Scriptures and the Church’s Magisterium.[footnoteRef:113] For most coming from the Protestant traditions the arguments centre around Scripture and specifically those few verses that refer to same sex sexual activity.[footnoteRef:114] Whatever stance one takes as a result of reading and reflecting upon these texts will invariably define the stance taken in terms of relating to members of the LGBT+ community. There are other Christian traditions that have discerned that blessing same-sex couples and marrying same sex couples is an acceptable development of Christian practice and teaching.[footnoteRef:115] In recent years, a considerable number of writers have produced a plethora of books on the questions of inclusion for members of the LGBT+ community within the Church and the Churches.[footnoteRef:116] This is a going beyond welcoming, but celebrating the inclusive nature of the Church in which everybody is welcome, as they are. The Church under Pope Francis shows promise for becoming an ever more inclusive Church, yet the official position of the Church remains closed to such questions. [113:  An example of the difficulties of holding tradition without falling into the traps of fundamentalism , particularly within the Catholic tradition have been offered by Gerard Hughes, he cites for example the Church’s stance on marriage, divorce and remarriage as a classic example, Gerard J. Hughes, S.J., Fidelity Without Fundamentalism A Dialogue With Tradition (London: Darton Longman & Todd, 2010), pp. 155-158]  [114:  The Texts of Terror or the Clobber Passages are those verses within the Bible that specifically condemn sex between members of the same gender. Much work has been undertaken to contextualise these verses over the years, Carol Shepherd offers a synopsis of these texts, cf. C. A. Shepherd, Blood On Its hands? The Church And LGBT Youth, (Easy Yoke Publishing, 2020) pp. 85-86.]  [115:  United Reformed Church Approves Gay Marriage Services, (2016) https://www.bbc.co.uk/news/uk-36756387 [accessed 15/02/2023] & Methodist Church Allows Same-Sex Marriage In 'Momentous' Vote, (2021) https://www.bbc.co.uk/news/uk-england-57658161 [accessed 15/02/2023].]  [116:  Brandan J. Robertson, True Inclusion, (St Louis: Chalice Press, 2018) p. 4 & Brandan Robertson, Our Witness The Unheard Stories Of LGBT+ Christians, (London: Darton, Longman & Todd, 2017) pp. 3-4.] 

Summary
There appear to be three views, the status quo, compromise, or change none of which are satisfactory, the status quo holds that there can be no change, compromise appears to be patronising to members of the LGBT+ community and demands a change in attitude but no change in doctrine, change on the other hand would lead to exploring new ways of understanding marriage, relationships and same sex relationships in particular. The current teaching of the Church is clear, but it has developed; until the document Persona Humana, the only understanding of homosexuality was in relation to sexual activity between members of the same sex.[footnoteRef:117] Persona Humana recognises that there are among LGBT+ people the desire for human relationships “genuine partnerships in life and love analogous to marriage.”[footnoteRef:118] While the Church still denies this as a possibility to her members, the language has been toned down in terms of “intrinsic disorder” and “grave depravity.” There is an openness on the part on some theologians to state that the Church‘s response is not conclusive as we do not know enough about homosexuality or same sex relationships, and yet others would argue that the onus is on the church to listen to those who are in same sex relationships, there is sufficient evidence available.[footnoteRef:119] The questions is, in light of Scripture and tradition, if the Church is to change is position on these issues, is the Church truly seeking to be an inclusive place in which radical inclusion for all is there for all; this is where the Church in Flanders and Germany and indeed, according to some of the responses of the synod, where many of the lay faithful stand. The question is not closed, despite the official teaching. There are lessons that the Catholic Church can learn from some of the Protestant denominations, lessons of what to do and what not to do, but the greatest lesson that Pope Francis himself is demonstrating is the way of dialogue and listening to the experience of LGBT+ members of the Church. The last century witnessed many developments within the Church, developments that took decades to come about, some developments have taken centuries such as the about face from certain statements made at Trent in response to the Protestant Reformation. As such the next chapter will explore applying Lonergan’s method to this question and whether, perhaps, one day Professor  Massingale’s dream will be fulfilled. [117:  CDF, ‘Declaration On Certain Problems Of Sexual Ethics’ p. 491.]  [118:  Ibid.]  [119:  Pontifical Biblical Commission, What Is Man?, p. 191.] 



Chapter 3
Applying Lonergan’s Method and other Considerations
[bookmark: _Int_JC4la6RE]Having explored in the previous chapter the idea of static and dynamic approaches to theology with regards the question of those attracted to members of the same sex, it is, as Massingale asserts, messy. Rome has stated that there is no possibility of development or change, but as has been seen the language used now differs to language that was used in recent decades, the question arises as to whether there will be further developments in the future.[footnoteRef:120] The Church has a long history of developing doctrine, and there are key examples of this with interfaith dialogue, ecumenism, freedom of religion and the liturgy.[footnoteRef:121] The first three of these teachings that changed as a result of the Second Vatican Council marked a reversal of hitherto non-negotiable stances on these issues. Pope Francis has expressed both positive and negative evaluations of the current status of LGBT+ Catholics and their place in the Church, and has at least opened the way to dialogue and “changed the tone.”[footnoteRef:122] [120:  CDF, Responsum.]  [121:  Pope St Paul VI, ‘Declaration On The Relations Of The Church To Non-Christian Religions,’ in Vatican Council II The Conciliar And PostConciliar Documents, new edn, ed. by Austin Flannery (Collegeville: Liturgical Press, 2014), pp. 738-742, Vatican II, ‘Decree on Ecumenism’ in ibid. pp. 452-470 & Pope St Paul VI, ‘Declaration on religious liberty’ in ibid. pp. 452-470.]  [122:  Bryan Massingale, in Elizabeth Lefebvre, The LGBTQ Conversation Is A Sign Of New Life In The Church, (2018) https://uscatholic.org/articles/201804/the-lgbt-conversation-is-a-sign-of-new-life-in-the-church/ [accessed 06/08/2023].] 

The aim of this concluding chapter is to examine whether dialogue can lead to new outcomes. Beginning with Lonergan’s methodology and utilising Smith’s approach to postmodernism, the question in regard to the case at hand will be explored as what feasible ways forward for the Church in approaching these questions are available. At times it can seem that the static view is so static that it does not lend itself to discussion, yet the earliest documents dealing with human sexuality and specifically homosexuality make it clear that there is no possibility of dialogue. There are dissenting voices such as Massingale’s, and others, yet often these appear to be lone voices calling out in the wilderness.[footnoteRef:123] [123:  Dubravec, Fr. Bryan Massingale.] 

The last part of this chapter will explore ecumenical developments in recent years. One question that needs to be discussed is whether the Catholic Church can learn from its Protestant brothers and sisters. Just as some Protestant denominations in the developed world now permit the blessing of same sex couples and even marriage, these have led to complex discussions and debates on a national and international levels. From a Catholic perspective the question arises as to whether any perceived innovation has to be universally applicable and while it may represent a development, there must be a consistency with Catholic moral and social teaching.[footnoteRef:124] Can the Church live with different visions to the case at hand? The thorny issue is whether the Catholic Church, considering its current and previous objections, could develop in an analogous way, while remaining true to the tradition. [124:  XVI Ordinary General Assembly of the Synod of Bishops, Instrumentum Laboris For The First Session (2023), https://www.cbcew.org.uk/wp-content/uploads/sites/3/2023/06/synod-instrumentum-laboris.pdf [accessed 18/07/2023].] 

[bookmark: _Hlk146484380][bookmark: _Int_pt0Mktog]3.1 Examples of change and development following Vatican II
The Church in general, in its widest sense, is seen to be monolithic in its approach to change. Even in the post Vatican II era the Church is seen to be a bastion of tradition. While there were significant changes, e.g. in terms of liturgy, relationships with other ecclesial communities and churches, other faiths, the general principle of religious freedom, in terms of the moral teaching of the Church little, if anything, has changed; one of the clearest examples of this can be seen in the Encyclical Letter document Humanae Vitae and the continued prohibition on the use of artificial means of contraception.[footnoteRef:125] Other changes were emphasised as being continuations, and that only changeable elements could and should be reformed.[footnoteRef:126] The openness to other Christian traditions and non-Christian religions marked a revolutionary moment in that dialogue and engagement had previously been condemned. The Church’s declaration Nostra Aetate has but two references owing to its novelty, the same can be found in Lumen Gentium.[footnoteRef:127]  The same can be said of the Church's approach to ecumenism.[footnoteRef:128] It is possible for the Church to change its mind; development is ingrained in the Church’s history, and while there may not be a universal acceptance of such teachings, e.g. approaches to ecumenism in predominately non-Catholic countries, this is the formal teaching of the Church.[footnoteRef:129] When changes does occur, often this is defined as taking a pastoral approach to theology.[footnoteRef:130] There are those who are not open to such developments of thought, Jaroslav Pelikan, famously stated: “Tradition is the living faith of the dead; traditionalism is the dead faith of the living.”[footnoteRef:131] This can be seen at times in fundamentalist approaches that deny that change can or should ever occur; but change remains within the tradition, and as seen in the examples of change within a number of Protestant denominations, change that is a development and evolution of tradition, e.g. the introduction to the ordination of women and the possibility that same-sex couples marrying or having their relationships blessed. If such changes can occur amongst other churches could such changes occur within the Catholic Church? The next section of this dissertation will explore what Lonergan might have said on the issue, or at least use his method to tease out whether change is possible. [125:  Pope St Paul VI, ‘Encyclical Letter on the Regulation of Births,’ in Vatican Council II, Volume 2 More Post Conciliar Documents, New Revised Edition, ed. by Austin Flannery (Dublin: Dominican Publications, 1998), pp. 397-416. it is noteworthy to mention that the language of Pope St Paul VI is much more tempered than that of his predecessor Pope Pius XI, in his Encyclical Letter Casti Connubii, which condemns the use of artificial means of contraception in damning language.]  [126:   Vatican II, ‘The Constitution on the Sacred Liturgy’ in Vatican Council II The Conciliar And PostConciliar Documents, new edn, ed. by Austin Flannery (Collegeville: Liturgical Press, 2014), § 21.]  [127:  Vatican II, ‘Declaration On The Relations Of The Church To Non-Christian Religions,’ in Flannery, pp. 739 & 741; Vatican II, ‘The Dogmatic Constitution On The Church’ in Vatican Council II The Conciliar And PostConciliar Documents, new edn, ed. by Austin Flannery (Collegeville: Liturgical Press, 2014), pp. 367-368 & Pope St Paul IV, “Ecclesiam Suam” (1964) https://www.vatican.va/content/paul-vi/en/encyclicals/documents/hf_p-vi_enc_06081964_ecclesiam.html (accessed 20/06/2023), § 106- §109.]  [128:  Vatican II, ‘Dogmatic Constitution Of The Church,’ in Vatican Council II The Conciliar And PostConciliar Documents, pp. 366-367 & Vatican II, ‘Decree on Ecumenism,’ in Vatican Council II The Conciliar And PostConciliar Documents, pp. 452-454, & 470. ]  [129:  Lonergan dedicates a whole chapter in Method in Theology to Dialectic, in which “conflicts are brought to light, and provide a technique that objectifies subjective differences and promotes conversion” cf. Lonergan, Method In Theology, p. 235.]  [130:  Crowe, Third Collection, pp. 228.]  [131:  Jaroslav Pelikan, The Vindication of Tradition. (New Haven, Connecticut: Yale University, 1984), p. 65.] 

[bookmark: _Hlk146484443]3.2 a	Applying Lonergan’s Method
[bookmark: _Int_yEgMh4Bz][bookmark: _Int_07zuc79x]Lonergan does not discuss human sexuality in any of his major works, rather than exploring specific questions he looks at the issues concerning epistemology, and from this epistemological basis suggests a process for inquiry and human development. The main purpose of focusing upon Lonergan in this chapter is to attempt to apply his method considering the question at hand. As was explored in the first chapter of this dissertation for Lonergan there is a process by which truth is discovered through accumulating data, analysing data, assessing data, and concluding that may of itself be contingent. The following section will explore that method in light of the question of whether the Church could bless the unions of same sex couples. If as a result of the accumulation of data, analysing and reflecting upon the data that has been acquired it and then assessing that data new ideas are brought forward then such new ideas can be accepted. One can hold for example previous developments in doctrine, such as the Assumption and the Immaculate Conception, papal infallibility, as innovations, yet innovations that the Church has implemented as a result of the groundswell of opinion, but also taking into consideration Scripture and tradition, in order to come to new and yet also contingent conclusions.
[bookmark: _Hlk146484468]3.2 b	Accumulating data
The data required for any exploration of the question of blessing the unions of same sex couples can only be founded upon the experience of LGBT+ couples and individuals. While Lonergan has much to say on epistemology, generalised empirical method and the question of conversion, a question that was less debated in his days was that of LGBT+ rights, nor was same sex marriage discussed on a wide level. On using Lonergan’s methodology, firstly we start with data. According to the UK’s 2020 census, for the first time there were questions relating to sexual orientation, the results of these were that: “Around 1.5 million people (3.2%) identified as gay, lesbian, bisexual, or another sexual orientation (LGB+). 1.5% of respondents identified as gay or lesbian (around 748,000) while 1.3% (628,000) identified as bisexual.”[footnoteRef:132] Whilst in percentages the number is minimal, in terms of real figures, 1.5 million people is a considerable number within the population. In 2019 there were 6,728 marriages between members of the same sex.[footnoteRef:133] In Germany since the introduction of civil marriages for all in 2018, some 36,800 marriages have taken place between members of the same sex, again this is not an insignificant number.[footnoteRef:134] In terms of data around sexuality, it can be affirmed that not only are the number of those who identify as being attracted to members of the same sex significant, but the number of those who are entering into committed relationships is also significant, and such numbers continue to rise as people feel more comfortable in sharing this dimension of their lives with others.  [132:  House of Commons Library, 2021 census: What do we know about the LGBT+ Population, https://commonslibrary.parliament.uk/2021-census-what-do-we-know-about-the-lgbt-population/ [accessed 06/07/2021].]  [133:  Office for National Statistics, Marriages in England and Wales: 2020, https://www.ons.gov.uk/peoplepopulationandcommunity/birthsdeathsandmarriages/marriagecohabitationandcivilpartnerships/bulletins/marriagesinenglandandwalesprovisional/2020 [accessed 06/07/2023].]  [134:  DEStatis, Seit Einführung der ‘Ehe Für Alle’ Wurden 65 600 Gleichgeschlechtliche Ehen Geschlossen, (2022) https://www.destatis.de/DE/Presse/Pressemitteilungen/Zahl-der-Woche/2022/PD22_27_p002.html [accessed 06/07/2023].] 

Although the Church’s teaching around homosexuality limits homosexuality to those who engage in sexual acts, the evidence suggests that for many members of the LGBT+ community, sexuality is part of their identity, and that some wish to form meaningful relationships in which they commit themselves to their partner in a public ceremony that is both legal and binding. Such findings are based on statistics, but it is evidence that helps build the wider picture. These numbers cannot be ignored, while this is more the case in the developed world where laws have been changed to allow same-sex couples to marry, such freedoms are not present in much of the developing world, thus there is little or no data to either deny or affirm that this is part of the human experience. Yet for Lonergan and his method human experience is central to the data that leads to the possibility of decision making. There is a host of literature that contains the personal stories of LGBT+ Catholics and have expressed their views on same-sex marriage and the blessing of civil unions.[footnoteRef:135] The work of the “OutinChurch” Movement in Germany is based upon the personal testimony of LGBT+ Catholics, many of whom have spoken movingly of their relationships, their encounters with couples and why this is an issue for the Church to enter into dialogue with others. [135:  Michael Brinkschroder and others, Out in Church, Fur Eine Kirche ohone Angst. (Freiburg im Breisgau: Herder, 2022) & Sam Albano, God’s Works Revealed, and the various stories that are shared in these works.] 

[bookmark: _Hlk146484501]3.2 c	Analysing the data
[bookmark: _Int_iyuYt3io]In the second chapter we explored two distinctive approaches to the central question concerning the blessing of same-sex unions. In terms of a critical assessment and analysis of the data the two camps are polarised, and there seems little room for compromise. Lonergan’s approach could be argued to be against the traditionalist approach in that it is ideological, and those who argue against any openness to any form of dialogue are guilty of irrationality and dramatic bias.[footnoteRef:136] On the other hand, those who argue in favour of blessing same-sex unions and a greater liberalisation of Church teaching, which are often based on experience alone, and as such the accusation of subjectivism is raised and the source of knowledge as the self, and the perceived challenges of relativism.[footnoteRef:137] James Martin in exploring the notion of dialogue notes that often members of the LGBT+ community are just as unwilling to listen as those who oppose any form of change.[footnoteRef:138] For Martin, as at times the situation bears out, neither side is able to listen to the other, which from Lonergan’s perspective is one in which no development can occur.[footnoteRef:139] If the Church is stuck at an impasse with two opposing visions, one in which there is a possibility of affirming relationships between members of the same sex, the other in which such relationships are condemned, is there a possibility of moving forward? The likely outcome is the retention of the status quo. Particularly as it is those in power who could promote change and for the main part, they are the ones who are invariably resistant to change, especially when it comes to issues around human sexuality and relationships. [136:  cf. Lonergan, Insight, pp. 214-215.]  [137:  Catholic Bishops of England and Wales, Gender Dysphoria – A Pastoral theological Reflection and Gender Identity: Catholic Principles and Pastoral Implications, (unpublished, 2023).]  [138:  James Martin, Building a Bridge How The Catholic Church And The LGBT Community Can Entre Into A Relationship Of Respect, Compassion And Sensitivity (New York: HarperCollins, 2018), p. 76-81, & 86-89.]  [139:  Lonergan raises the idea of contextuality and the challenges of not being open to the other, and this is a consistent theme in his writings, cf. Insight, p. 215 & Method In Theology, pp. 312-314.] 

[bookmark: _Int_Mo42ceic]It is not possible to argue which stance Lonergan would have taken in terms of accepting or rejecting the possibility of blessing same sex unions, yet from his writings and methodology clear grounds can be made for not rejecting the possibility of this debate.[footnoteRef:140] Dialectic is intrinsic to Lonergan’s method, and that this dialectic takes human experience into consideration, and this means that in the context of LGBT+ identifying individuals this must be considered. Not knowing whether those who identify as members of the LGBT+ community are attracted to the same sex because of natural neurological desire or as the result of their socialisation, namely the nature/nurture debate, creates a certain difficulty for those arguing against the acceptance of a “gay identity.”[footnoteRef:141] On the one hand the Church accuses those who are attracted to members of the same sex as being overly focused upon their sexuality, whilst on the other hand the Church narrowly defines members of the LGBT+ by their sexual attraction and sexual acts. The limitation of sexual acts between members of the same sex to physical acts which are defined as sinful, do not consider the experience that some have of faithful committed relationships. Given the variety of positions that exist, if we are to accept that LGBT+ people exist, and that some desire a relationship of life and love, akin to marriage, and that there is both evidence to support that such relationships can be understood as containing all the elements that exist in a marriage between a heterosexual couple, this is in itself provides both the data, and the analysis in that there is documentary evidence presented by LGBT+ couples in favour of such marriages and unions. From the theological perspective, once one has moved beyond defining relationships between same-sex couples in more than terms of genital relations, then the question has to be asked, whether it is possible to prohibit such relationships and whether the possibility of same-sex relationships can be developed in a theological stance as a sign of commitment, covenant and love as is defined in terms of marriage? If those opposed to gay marriage and unions were to move beyond the sexual and to explore the theology of love and relationships, then dialogue would be possible. As such the real question for the Church in light of the current focus upon synodality is whether the Church, and certain leaders within the Church, status quo could engage with gracious listening, as envisioned in the synodal process? The question of synodality seems the best approach when assessing the data having analysed that such relationships can and do exist. [140:  Crowe, Third Collection, pp. 157-158.]  [141:  The Church still tends to cite the minority of medical and scientific experts who see sexuality and concepts of gender as the fruit of a nurture, which is neither attestable nor verifiable, cf. Principles and Pastoral Implications, p.3, cf. Archdiocese of St Louis, Hope And Holiness, p. 12.] 

[bookmark: _Hlk146484526]3.2 d	Assessing the data
A central question that could be asked is whether “The Conversation of the Spirit” as demonstrated through the “Dynamic of Discernment in the Synodal Church” could be applied in the same way that Lonergan’s method to this question?[footnoteRef:142] The process involves a prayerful conversation, in which active and gracious listening are key elements, there will be those who raise the question of subjectivism, yet blended with the voice of experience are the voices of Scripture and Tradition. For Lonergan this would include the internal dialogue that leads to self-transcendence and conversion. Tutino takes Lonergan’s method and sees such a way of dialogue.[footnoteRef:143] It is only through dialogue that any assessment can be made and this can only truly come about through active dialogue within the Church and adopting the process that is currently being used in the Synodal Path. [142:  XVI Ordinary General Assembly of the Synod of Bishops, Instrumentum Laboris, p. 18.]  [143:  Steven Tutino, On The Etiology Of Homosexuality: Theological Considerations, (2022) https://spectrum.library.concordia.ca/id/eprint/991425/1/Tutino_MA_S2023.pdf [accessed 20/07/2023].
The Synodaler Weg has come under scrutiny from those abroad, particularly in the Anglo-sphere, but issues such as the role of the laity, the role specifically of women in the Church and indeed the question of blessing the civil unions of same-sex couples have all been raised. Cf. Synodaler Weg, Segensfeiern für Paare die sich Lieben.] 

[bookmark: _Hlk146484576]3.3.	How to and how not to dialogue
[bookmark: _Int_7Z9VgdEg][bookmark: _Int_92jMlLTP][bookmark: _Int_HmkzeC2T]Dialogue has proven to be effective in Germany in which the Synodaler Weg has reached positive conclusions regarding the blessing of couples in same sex unions, as well as other significant issues.[footnoteRef:144] The Synodaler Weg clarifies that there is a distinction between blessings for same sex couples and traditional sacramental marriage.[footnoteRef:145] Whether one agrees with the outcome or not, it cannot be denied that effective dialogue and gracious listening have been part of this process. A similar view has been taken up by John Milbank who offers an argument that comparing same-sex unions to marriages is akin to comparing apples and oranges.[footnoteRef:146] Yet marriage has become, in the Catholic sense, more than just about having children, and it cannot be precluded that LGBT+ couples will not have children.[footnoteRef:147]  A full active dialogue as promoted by the Second Vatican Council in its vision for a synodal Church, reaching out to the world around it is at the heart of such approaches to dialogue.[footnoteRef:148]  The challenge yet again is how do the varied groups come to the table, what baggage do they carry and are they ready to be engaged sincerely with the messy experience that genuine dialogue entails? It may well be, that as Lonergan himself, has stated that true dialogue can only take place when conversion takes place, which involves the overcoming of “intellectual, moral, psychic and religious” biases.[footnoteRef:149] Alas often when approaching questions around sexuality and gender, the Church fails to enter into such dialogue and formulates purely on the notion of tradition, without considering the view of the other. Smith reminds his audience that “it’s worth remembering that people are watching and listening in.”[footnoteRef:150] [144:  The Synodaler Weg has come under scrutiny from those abroad, particularly in the Anglo-sphere, but issues such as the role of the laity, the role specifically of women in the Church and indeed the question of blessing the civil unions of same-sex couples have all been raised. Synodaler Weg, Segensfeiern Für Paare Die Sich Lieben.]  [145:  Ibid.]  [146:  Joel Harrison, Good Disagreement: The Same-Sex Marriage Debate Shows We Still Have A Long Way To Go, (2017), https://www.abc.net.au/religion/good-disagreement-the-same-sex-marriage-debate-shows-we-still-ha/10095180 [accessed 24/07/2023].]  [147:  This is a point that Pope Francis raises in his Encyclical Amoris Laetitia, cf. Francis, Amoris Laetitia, (§ 36).]  [148:  Vatican II, ‘Pastoral Constitution On The Church In The Modern World’, pp. 999-1000; Secretariat for Unbelievers, ‘On Dialogue With Unbelievers’, in Vatican Council II The Conciliar And PostConciliar Documents, new edn, ed. by Austin Flannery (Collegeville: Liturgical Press, 2014) pp. 1002-1014, (pp. 1002-1003, 1005-1006).]  [149:  Gregson, Lonergan, Spirituality And The Meeting Of Religions, p. 112.]  [150:  James, K.A. Smith, On “Orthodox Christianity”: Some Observations, And A Couple Of questions, (2017) https://jameskasmith.com/on-orthodox-christianity-some-observations-and-a-couple-of-questions/ [accessed 15/07/2023].] 

[bookmark: _Int_E7LQkQrj]An example of such lack of the wider world watching and listening in appears to be taking place currently with the Catholic Bishops’ Conference of England and Wales writing a paper on Gender Identity: Catholic Principles and Pastoral Implications, whilst not directly relevant to this research, it highlights how those engaged with the matter at hand use traditional approaches in terms of theology, philosophy and medical science, without entering into a dialogue with members of the LGBT+ community.[footnoteRef:151] Using traditional stereotypes to define not just sexual acts, but the character of LGBT+ individuals and associating their behaviour and character with those of the opposite gender, thus reinforcing traditional gender stereotypes from within the western patriarchal hegemony. The idea of the ‘proper man’ and the ‘proper woman’ are central to such arguments.[footnoteRef:152] Beattie highlights how one of the inherent difficulties with such approaches is that they are framed from within a masculine understanding of sexuality and the division between the masculine mind and the feminine soul, and perhaps on another level, the challenge to the male as the dominant and the female as the submissive, rather than taking a vision of the human person and their relationships as matters of the heart and that the physical is an expression of love.[footnoteRef:153] It is this lack of dialogue that is prohibitive to any movement on the subject. Part of the challenge that the Church has to meet, according to this paper, is the delineation between traditional Catholic approaches to truth and the “shift to the subjective, particularly within postmodernism.[footnoteRef:154] It seems appropriate at this point to reintroduce James K.A. Smith and his work on post-modernism within the Christian context. [151:  Catholic Bishops of England and Wales, Gender Dysphoria.]  [152:  Ibid.]  [153:  Tina Beattie, Theology after Postmodernity, (Oxford: University press, 2013), pp. 136-137.]  [154:  Catholic Bishops of England and Wales, Gender Dysphoria.] 

[bookmark: _Hlk146484608]3.4	Smith - how to respond to post-modernism
[bookmark: _Int_dht4ZYCC]Amongst his many writings, a subject that Smith does not explore in depth is that of the relationship between the LGBT+ community and the Church, his arguments regarding post-modernism and relativism are relevant to the case at hand. As the Church, identifies that the major obstacle is the source of truth and the post-modern turn to the self, it can be aided by Smith’s vision of a post-modern Church that can live with and perhaps within the contemporary context. While the Church speaks of truth and objectivity in the discovery of truth, as Smith notes, often this discovery is made through the experience of the individual. He notes that “Discipleship is a form of acculturation” it is founded upon the subjective experience of the believer.[footnoteRef:155] The believer goes through a process of coming to know the teaching of the Church, but this cannot be divorced from the experience of coming to know the self, as Lonergan would put it in terms of conversion, authentic objectivity comes about through authentic subjectivity.[footnoteRef:156] Although self-transcendence is part of that process, the self-transcendence that Lonergan suggests is not one that leads to contradiction, nor inauthenticity, namely a rejection of the self.[footnoteRef:157] Again, there is agreement between Lonergan and Smith on the notion of the communal experience, and that this is not about the individual alone.[footnoteRef:158] However as can be identified by the number of those who identify as being attracted to members of the same sex and who form meaningful relationships that they wish to formalise through a blessing or marriage, this is wider than the feelings of a few individuals. Furthermore, underpinning both Smith and Lonergan’s approaches to the question of authenticity is the Irenaean principle of “the glory of God being the person fully alive.” If in the case of a man who has fallen in love with another man, or a woman who has fallen in love with another woman, does this not lead to such a vision?[footnoteRef:159] This is the argument put forward by those who argue in favour of the blessing of same-sex relationships and marriages. [155:  Smith, Who’s Afraid Of Relativism, p. 159.]  [156:  Lonergan, Third Collection, p. 130]  [157:  Ibid, pp. 130-131.]  [158:  Smith, Who’s Afraid Of Relativism, p. 160 & Lonergan, Insight, p. 651.]  [159:  For Lonergan this is part of the process of self-actualisation and self-transcendence, cf. Lonergan, Third Collection, pp. 133.] 

Smith suggests a viable way forward in which there can be a conservative relativism, namely a relativism that is informed by the community and informed by faith. The way in which Smith does this is to reclaim the term in terms in relation to another thing, and that there is a relationship in which the self depends upon that thing. He goes further to describe this as Christian pragmatism, and thus there is a relationship between the self and the other.[footnoteRef:160] With the case at hand, this could be seen in relationships between those who identify as being Gay or Lesbian and the community of faith and the creation of a via media, whereby those Christians who identify as members of the LGBT+ community were not only accepted, but that their relationships could be affirmed. Smith raises the issue, unsurprisingly in relation to postmodernism that there is a need to deconstruct the Church, yet what would this look like? There are those within the Catholic Church that view the Second Vatican Council as having deconstructed too much already and others who believe the Church has not deconstructed enough, the contemporary liturgy wars are a reflection of this.[footnoteRef:161] In terms of Church this would not include deconstructing the historical dogmas, though exploring the language in which those dogmas are framed might be helpful, but again as Lonergan pointed out there is a difference between discussing dogma and Church teaching.[footnoteRef:162] This deconstruction considers the context in which the Church finds itself, in a similar way it is possible to note the work of Liberation theologians who have sought to apply the Gospel in a fresh and relevant way to the poorest of the poor, as Smith notes “it embraces tradition but not the traditionalism of the status quo.”[footnoteRef:163] Reflecting his background within the Radical Orthodox movement demonstrates that part of that movement’s aim was to return beyond modernity and embrace premodernity. Smith explores the question of what Orthodoxy is, and works on the premise that orthodoxy means “Conciliar,” namely “rooted in, and measured by, the ecumenical councils and creeds of the Church.”[footnoteRef:164] Marriage is never defined by the seven Ecumenical councils and Smith states that questions around Orthodoxy are first order doctrinal questions, and questions regarding second order subjects may be of importance, yet these can develop and change.[footnoteRef:165] The danger can be when secondary level questions are conflated with traditional Christian morality and “orthodoxy” reflecting an attempt on the part of those from the certain Christian traditions to present their views as fundamentals, when for Smith these are not fundamentals at all.[footnoteRef:166] Going further he posits that there is a danger that Christian orthodoxy becomes but a Kantian morality, rather than a position of faith.[footnoteRef:167] As such the question of who may marry and the blessing of relationships of same-sex couples becomes a non-question. [160:  Smith, Who’s Afraid Of Relativism?, p. 181.]  [161:  Smith, Who’s Afraid Of Postmodernism?, pp. 57-58]  [162:  By dogma Lonergan is referring to the traditional creedal statements and the deposit of faith rather than Church disciplines and practices that have been enshrined in its teaching, e.g., Lonergan, Third Collection, pp. 225-226 & 237.]  [163:  Smith, Who’s Afraid Of Postmodernism?, p. 58.]  [164:  Smith, On Orthodox Christianity.]  [165:  The definition of first and second order matters is made in a commentary on Smith’s blog article by Gerald McDermott, who questions Smith’s argument in reference to a variety of similar issues such as slavery and anti-Semitism as being traditional views, and whilst unpalatable can be held by Creedal Christians as he calls them. McDermott states that as well as the creeds there are traditional central teachings that are founded on Scripture and that marriage between man and woman is part and parcel of orthodoxy. A similar idea is raised cf. Shailer Mathews, ‘Primary and Secondary Christianity’, in the Biblical World (May 1919),  https://www.jstor.org/stable/pdf/3136305.pdf?refreqid=excelsior%3A570b4eea8ab02f7d5473f68e1b067f19&ab_segments=&origin=&initiator=&acceptTC=1 [accessed 05/09/2023].]  [166: Ibid.]  [167:  Smith, On Orthodox Christianity.] 

[bookmark: _Int_VEWoSMhy][bookmark: _Int_LAkEgxc8]Having already mentioned the development of doctrine in relation to the church and other faiths, while not contradicting the classical Christian doctrine that extra ecclesiam nulla salus the document Nostra Aetate has opened ways in which the Church can dialogue and work with other faiths, but without compromising her own beliefs.[footnoteRef:168] The via media could be to bless civilly recognised partnerships between members of the same sex or even solemnise marriages, whilst recognising that the there is a qualitative difference between the traditional Catholic view of marriage and the reality of same sex couples, just as the Church recognises the possibility of marriage between those beyond childbearing years. This is the vision of Albano, that widening participation in marital and familial life would benefit Catholic members of the LGBT+ community and indeed the wider Church.[footnoteRef:169] [168:  Outside the Church there is no salvation]  [169:  Albano, God’s Works Revealed, p. 152.] 

[bookmark: _Hlk146484658]3.5	Intra-Catholic considerations
Having explored the question of development, there are a few key ideas that are worth noting, including the examples cited of the Church’s accommodation with the modern era and the world around it. The Church was born out of a process of separating from Judaism; much that was held sacred, could be traced to the Torah and was present within the tradition of the first century and was rejected.[footnoteRef:170] The document Nostra Aetate, while changing practice does not alter doctrine, owing to its novelty there are no references to previous teachings. The Church attempts a juggling act in both speaking positively about other religions and its missionary mandate, it becomes a both/and rather than an either/or scenario. This is an example of doctrinal development, which becomes inclusive in terms of positive appraisal and remains within the tradition. On marriage Peter Lombard’s Sentences were highly influential in defining that marriage is defined by consent rather than consummation.[footnoteRef:171] As noted previously there was the transition from the language of contract to covenant and a new emphasis on the unitive aspect of marriage. [170:  James, D.G. Dunn, The Parting of the Waves Between Christianity and Judaism And Their Significance For The Character Of Christianity, 2nd Edn. (London: SCM Press, 2006), pp. 339-350.]  [171:  Francis Schüssler Fiorenza, ‘Marriage’ in Systematic Theology: Roman Catholic Perspectives, (2011), p. 595. https://www-jstor-org.ezproxy.uwtsd.ac.uk/stable/pdf/j.ctt22nm83q.21.pdf?refreqid=excelsior%3A08cb0de28c48bde98f6c60369891f4e5&ab_segments=0%2Fbasic_search_gsv2%2Fcontrol&origin=&initiator=&acceptTC=1 [accessed 10/09/2023]. ] 

As Massingale has said we are living in “messy times;” there are those who argue for the status quo, yet there are those who argue for a more inclusive approach. Both sides can claim that tradition and Scripture are on their side. The former arguing for a tradition and interpretation that is exclusive and immutable, the other holding a vision of an ever inclusive, developing tradition. The fear raised by some, such as Hilpert, is that whichever way is adopted it will lead to alienation and division, and were the Church to change its position this would lead to “some of the faithful rejecting such a move.”[footnoteRef:172] This has been seen in several Protestant denominations, and there are those who within the Catholic Church who make similar arguments. The question being is whether the Catholic Church can/could/should learn anything from the experience of our Protestant friends and colleagues. Would such a decision lead to schism and division, I would think it unlikely just as there are those who are vehemently against interfaith and ecumenical encounter yet remain firmly within the church’s fold. While there are splinter groups such as the SSPX who reject much of the teaching of Vatican II, such groups are minimal. [172:  Konrad Hilpert, ‘Same-Sex Partnership And Marriage,’ in “Who Am I To Judge?” Homosexuality And The Catholic Church, ed. by Stephan Goertz, (Berlin: De Gruyter, 2022), p. 255.] 

[bookmark: _Hlk146484683]3.6	Extra-Catholic considerations
[bookmark: _Int_RTMCN9op]While the Catholic Church has been reticent when exploring the question of blessing same sex partnerships and same sex marriages; preferring to focus upon the sinfulness of the intimate aspects of such relationships in preference to evaluating love between those attracted to the same sex other Christian traditions have openly discussed these issues and met conclusions that such love is of God. It is important to state that this has occurred mainly in the developed world among traditional Protestant denominations. Can these developments in some Protestant denominations inform the Catholic Church in its own journey regarding these questions. There are no clear-cut answers, yet as Professor Massingale states: 
“They all went through a messy period marked by a divergence of opinion and open disagreement on approach. We can’t expect the Catholic experience to be any different. The differences we see among official leaders are part of a normal process of coming to a different place.”[footnoteRef:173] [173:  Massingale, in Lefebvre, The LGBTQ Conversation Is A Sign Of New Life In The Church.] 


This phenomenon, in the developed world, of certain Protestant denominations deciding that it is permissible to bless same sex unions and solemnise marriages between members of the same sex is not a reflection of Protestant denominations on a global scale. The decisions reached by these denominations are often in line with contemporary developments in wider society. This evolving state of affairs has mainly occurred in the traditional denominations such as Anglicanism, Methodism and the Reformed traditions.[footnoteRef:174] These traditions are, as Farley notes, Protestant denominations that were influenced by the developments of nineteenth century Biblical studies and historical theology and have brought about ground-breaking new attitudes towards marriage, with a focus on relationships rather than procreation, and a different vision of sexuality.[footnoteRef:175] [174:  Brandan J. Robinson, The Gospel of Inclusion, (Eugene: Cascade Books, 2019) pp. 85-86.]  [175:  Farley, A Framework for Christian Sexual Ethics, p. 50.] 

Denominational decision making has been on national rather than global levels and has, at times, had detrimental effects upon intradenominational relations on a global scale, one need only think of the Anglican Communion as a whole and the Lambeth Conferences in recent years. One need only look in a similar vein to the decisions reached by some denominations in relation to the possibility of ordaining women.[footnoteRef:176] The denominations that explore these questions demonstrate that there is an interplay between Scripture, tradition and context, and that theology is a developmental science rather than a static discipline; theology says as much about us, if not even more about us and our concept of God and the Church, than it says of God God’s self. As such there is an embracing of the notion of authentic subjectivity present in such approaches. These decisions are made on national and even congregational levels. While a decision may be made that it is permissible to bless or marry same sex couples, pastors may decide that this is not something that they in conscience can do, or their local congregation may veto the decision made on a denominational basis.[footnoteRef:177] The Church of England has recently debated this issue and has reached a compromise position, as Archbishop Welby highlighted: [176:  The ordination of women has led to much debate and division on a global both ecumenically and interdenominationally.  The same issues are at hand in that there are questions over whether it is possible for denominations to make such decisions in light of Scripture and Tradition as well as taking wider ecumenical into consideration, namely relationships with Rome and Constantinople. There are still Provinces within the Anglican Communion that neither ordain women nor recognise the validity of women’s orders cf. Anglican Communion News Service, Church Of England Says Yes To Women Bishops, (2014), https://www.anglicannews.org/news/2014/07/church-of-england-says-yes-to-women-bishops.aspx [accessed 06/08/2023].]  [177:  Oliver Slow & Andre Roden-Paul, Archbishop Will Not Give New Prayer Blessing For Gay Couples, (2023), https://www.bbc.co.uk/news/uk-64342940 [accessed 14/05/2023].] 

“I am under no illusions that what we are proposing today will appear to go too far for some and not nearly far enough for others, but it is my hope that what we have agreed will be received in a spirit of generosity, seeking the common good.”[footnoteRef:178] [178:  Bishops Propose Prayers Of Thanksgiving, Dedication And For God’s Blessing For Same-Sex Couples, (2023), https://www.churchofengland.org/media-and-news/press-releases/bishops-propose-prayers-thanksgiving-dedication-and-gods-blessing [accessed 16/05/2023.] 


The Bishop of Oxford, Stephen Croft, noted, in advance of the decision made, his hope that:
“It also demands a change to the pastoral practice of the Church of England in the present time, in the ways outlined here: the freedom to bless same-sex civil partnerships, to solemnise marriages and to allow greater freedom of conscience to clergy and ordinands and to those continuing to hold to the traditional view.”[footnoteRef:179] [179:  Stephen Croft, Together In Love And Faith Personal Reflections And Next Steps For The Church, (2022), https://d3hgrlq6yacptf.cloudfront.net/61f2fd86f0ee5/content/pages/documents/together-in-love-and-faith.pdf [accessed 15/05/2023].] 


This has created denominational tensions both within the Church of England and the wider Anglican Communion. In the English context it is worth noting that the struggle for gay rights has existed formally as a movement since the establishment of the Gay Christian Movement in 1976.[footnoteRef:180] [180:  One Body, One Faith, Our History, https://www.onebodyonefaith.org.uk/about-us/our-history/ (accessed 10/09/2023) – N.B. One Body, One faith is the name of the group that has evolved out of the Lesbian and Gay Christian Movement and Changing Attitude England.] 

[bookmark: _Int_PezY1ZnP]While there is a cohabitation within some Christian denominations, this can be difficult, if not impossible, for a Catholic to comprehend. The reason for this is the Catholic quest for absolute truth, in which truth is sought and discovered, and that this truth cannot, in any way, exist in a way which affirms and denies a truth claim. While episcopal conferences may make decisions to permit blessing the relationships of same sex couples, this is not something that is within their remit.[footnoteRef:181] Cardinal Parolin stated that: “a local church ‘cannot make such a decision that involves the discipline of the Universal Church’.”[footnoteRef:182] The decision of the German Synolder Weg for the ordination of women, while significant, has no effect upon the Church’s decision making from above. While the Church in Germany may decide, in a comparable way to the Flemish Bishops to bless same-sex unions, it is improbable that these churches would ordain women, which in itself raises questions. Ordaining women would lead to schism. As has been seen within the Anglican Communion, it could at least lead to impaired Communion, a position that could not exist in the Catholic Church.[footnoteRef:183] This view has been emphasised in the latest document for the First Session of the XVI Ordinary General Assembly of the Synod of Bishops: [181:  Der Synodaler Weg, SVV.10: Synodalforum IV - Handlungstext "Umgang Mit Geschlechtlicher Vielfalt" - Zweite Lesung, (2023) https://www.synodalerweg.de/fileadmin/Synodalerweg/Dokumente_Reden_Beitraege/SV-V/beschluesse/T10NEU_SVV_10_Synodalforum_IV_-_Handlungstext_Umgang_mit_geschlechtlicher_Vielfalt_-_Zweite_Lesung.pdf [accessed 15/03/2023].]  [182:  Valerio Palombaro, ‘Cardinal Parolin: 'A Ceasefire, First Step For Peace In Ukraine', in Vatican News, (2023) https://www.vaticannews.va/en/vatican-city/news/2023-03/cardinal-parolin-ceasefire-first-step-for-peace-in-ukraine.html [accessed 15/05/2023].]  [183:  Foley Beech, Gafcon Response To CofE General Synod, (2023), https://www.gafcon.org/news/gafcon-response-to-cofe-general-synod [accessed 16/05/2023].] 

[bookmark: _Int_sRmpzYcH]“No local Church can live outside the relationships that unite it with all others, including that particular relationship with the Church of Rome, which is entrusted with the service of unity through the ministry of its Pastor, who has summoned the whole Church in Synod.”[footnoteRef:184] [184:  XVI Ordinary General Assembly of the Synod of Bishops, Instrumentum Laboris.] 


[bookmark: _Int_VGOPQ8f6]These words appear to be addressed directly to the German Bishops Conference, and a reminder that decisions are made together, under the guidance and direction of the Holy Father. No local Church (diocese) nor Bishops’ Conference may go as far as to make unilateral decisions, and yet while this is the case, one need only turn back to the first part of the twentieth century and observe the liturgical developments that led to the liturgical reforms of the Second Vatican Council.[footnoteRef:185] The same is true of the Malines Dialogues and a pre-conciliar movement towards ecumenical dialogue. Decisions are made on the universal level, and yet they invariably do not appear from nowhere, they are the result of years and sometimes decades of reflection and theological inquiry, often on a local level. [185:  One could highlight the work of Pius Parsch, Can.Reg. at Klosterneuburg and his celebrations of the volksliturgischen, cf. Keith F. Pecklers, ‘The European Liturgical Movement Of The Twentieth Century,” in Gregorianum, (2007) pp. 868-871, https://www.jstor.org/stable/23582798 [accessed 17/07/2023].] 

For national Protestant denominations the central question revolves around sources for developing ideas, opening themselves up to change, taking a balanced view of Scripture and Tradition. These debates are often the fruit of the hermeneutical question of what the Bible has to say on these matters, and what is the Spirit saying to the Churches.[footnoteRef:186] While there are no definitive answers concerning same sex unions or marriages, the key texts explored are the texts condemning sexual activity between two members of the same gender.[footnoteRef:187] Many have offered exegetical work on why these texts do not refer to loving relationships between members of the same gender, but rather are a condemnation of pagan cultic practices that involved temple prostitution.[footnoteRef:188] Such readings demonstrate that the Biblical world appears to have either not recognised the existence of loving relationships between members of the same sex or been aware that such relationships could exist. The question arises as to what can be made of such relationships, and whether they can be included and incorporated into the Christian community? In an equivalent way, Farley illustrates how attitudes towards women are markedly different now to how they were in the past, including the Biblical past, just as these ideas have developed and changed, she asks why can the same not be true for members of the LGBT+ community?[footnoteRef:189] [186:  Rev. 3.22.]  [187:  Brandan Robertson, True Inclusion, (St Louis: Chalice Press, 2018). pp. 11 & 34.]  [188:  Harvey Cox, How To Read The Bible, (New York: HarperCollins, 2015), pp. 180-182.]  [189:  Farley, A Framework for Christian Sexual Ethics, p. 138-139.] 

One of the striking differences between Catholic and Protestant ideas around the development of doctrine and practice is that of experience. Following Lonergan’s approach, in which there is a need for data, and experience is currently the only data available to reach a mature and rational conclusion regarding these issues. Much of the literature written from those coming from Anglican/Episcopalian/Reformed backgrounds engages with the experience of LGBT+ Christians. The inclusion of experience suggests the adoption of the Methodist Quadrilateral, going beyond the Hookerian sources of Scripture, tradition, and reason.[footnoteRef:190] There are those beyond the LGBT+ community who are open to dialogue, reflection, and action as the fruit of such dialogue, there are those who are not. Having listened to the stories of LGBT+ individuals and groups, some denominations have been persuaded that a greater openness to meet their needs is possible.[footnoteRef:191] Going further than experience alone, Cheng describes an evolutionary process made up of four strands: apologetic theology, liberation theology, relational theology, and queer theology.[footnoteRef:192] These different strands in Queer Theology indicate that at least some leaders within the Catholic Church have arrived at the level of apologetic theology in which: “its primary purpose is to show that one can be both LGBT and Christian.”[footnoteRef:193] There are a significant number of vocal Catholics both ordained and lay who would even go as far as to deny that this is a possibility. [190:  cf. Thomas Wood, ‘Anglican Moral Theology/Ethics,’ in A New Dictionary of Christian Ethics, ed. by John Macquarrie & James Childress, (London, SCM Press, 1986) pp. 22-28, (p.23) & William H. Boley, “Wesleyan Ethics” in ibid., pp. 658-660., (pp.659-660), cf. Patrick S. Cheng, An Introduction to Queer Theology Radical Love (New York: Seabury Books, 2011) p. 11.]  [191:  Robinson, True Inclusion, p.74.]  [192:  Cheng, Queer Theology, p.26.]  [193:  Ibid., p.26.] 

The inheritors of the liberal tradition within the Protestant traditions have and are exploring the questions over acceptance and inclusion of LGBT+ members within churches and even the possibility of performing blessings of civil unions between members of the same gender and marriages, invariably evoke discussions on these texts. As Mock notes, "Queer Christians are tired,” and this tiredness is the result of the same old arguments being made against the same old hierarchical powers.58 While there are denominations that have permitted the blessing of civil unions between same sex couples, and others that now celebrate marriage ceremonies for couples of the same gender, most have opt-out policies for clergy and congregations to reject such decisions. Archbishop Justin Welby stated on the decision of the Church of England Synod regarding blessing same sex civil unions:
“As Archbishops, we are committed to respecting the conscience of those for whom this goes too far and to ensure that they have all the reassurances they need in order to maintain the unity of the Church as this conversation continues.”60

While the majority of those who make denominational decisions have affirmed the right either to bless same sex unions or to celebrate marriages for members of the same gender, many of these denominations hold together a diversity of opinion. There are underlying reasons, particularly in denominations that are multinational, intercontinental, and multi-cultural, in which such changes in attitude and practice would create organisational divisions, as has been seen in the Anglican Communion. In ecumenical terms there are those that look to work with other progressive Christian traditions and those that look to traditions that take a more traditional stance, all these factors have an influence on decisions that are made.
Summary
Fr Massingale’s view that the Church is living in messy days is very much the case. While Rome and the bastions of tradition around the world state that there is no possibility for development or change when it comes to the question of same sex unions, there are hopeful signs for a better future. Just as Church teaching and praxis have changed over the centuries there can be hope that the Church is not as monolithic as it appears. The insights of Lonergan, the Synodal Process and the insights of Smith and others may not provide immediate answers, but they provide a way in which dialogue can occur. It is only through self-transcendence, faithful awareness of the data, observing that data, analysing the data and assessing the data that clear conclusions can be reached. The difficulty is that the hierarchy seems unable to encounter the other and listen graciously to the LGBT+ community. While Massingale and others hope for a better day when even marriage for same-sex couples will be a possibility, this cannot occur until dialogue takes place, or that clergy begin taking direct action such as happened in Germany.[footnoteRef:194] [194:  Kirsten Grieshaber, Catholic Priests Bless Same-Sex Couples In Defiance Of A German Archbishop, (2023), https://abcnews.go.com/International/wireStory/catholic-priests-held-ceremony-blessing-same-sex-couples-103351371 [accessed 21/09/23]] 

[bookmark: _Int_rMKauGAu]The Catholic, Orthodox and Oriental Churches may not wish to even discuss these issues, yet things have moved on in many of the Protestant denominations in the developed world. Within the Protestant tradition, there are theologians and lay people in the pews who argue for the blessing of same-sex unions and the possibility of marriage for same-sex couples, and this issue has been discussed at length and eventually been accepted. While such processes could work within the Catholic Church, one of the key issues is the notion of universality and consistency.[footnoteRef:195] While the Bishops of Flanders in Belgium and Germany may choose to permit the blessing of civil unions between same-sex Catholic couples, and others will follow them, it would be an aberration in terms of Catholic praxis and teaching. Cohabitation of ideas and conflicting practices are impossible within the Catholic Church, and while there may be differences between the 23 different Catholic Churches under the Pope, in terms of praxis and teaching, there is extraordinarily little difference. Even though this is the case, the data is persuasive from the experience of same-sex couples in those countries where marriage between gay and lesbian couples is permitted under law and that as societies become more open to accepting the rights of same-sex couples, and encountering positive experiences of their commitment to each other in partnerships of life and love, there is a hope that even the Catholic church may one day change too. [195:  XVI Ordinary General Assembly of the Synod of Bishops, Instrumentum Laboris.] 



Conclusion
The somewhat shifting sands in theology is a reminder that the teaching of the Church can never be static. It can be easy to be caught up in the realms of fundamentals and fundamentalism, refusing to be open to change and recognising when change is not possible.
 There are those who yearn for the Church to remain static and those who seek for the Church to be a place of constant change. Change is, from Lonergan’s perspective, a natural process, but can only be attained by being faithful to the process that he sees at work in his generalised empirical method of observing data, analysing data, assessing data and from these processes to make decisions, but with the greatest humility, recognising that our new ideas and theories may well be contingent. Smith, too, in his own way, as he works on the cusp between theology and postmodern theology recognises how subject to challenge our theories and thoughts can be. Just as Church doctrine has changed over the centuries, most particularly in the last century with the Second Vatican Council, there can be hope that the monolith that the Catholic Church appears to be at times, not as monolithic as it appears.
[bookmark: _Hlk146480918]When it comes to this specific case study, namely the blessing of unions between members of the same sex and even solemnising marriages between members of the same sex, I am persuaded, as is Professor Bryan Massingale that the experiences of members of the LGBT+ community have much to contribute to the Church. The faithfulness of many witnesses who have clung to their faith in spite of rejection is a testimony to how they have been able to read and understand the tradition and find that their romantic love is not at odds with the message of the Christian faith. While the number of LGBT+ Christians may be miniscule, the increasing number of those who identify as being both Christian and LGBT+ is not insignificant. This is, as Farley argues, a matter of justice and inclusion. Just as aspects of culture have been Christianised and even sacramentalised over the centuries, the evidence seems to suggest that in time the Church too will be able to recognise as Fr Massingale puts it so simply: “this is of God.” This will naturally have implications for other aspects of Church life such as the question of marrying divorcees, the blessing of civil unions, the blessing of civil marriages, etc., all subjects beyond the remit of this dissertation, yet subjects that each have a place to be discussed in a synodal Church. The forthcoming Synod of Bishops in Rome, in which the Church will reexamine at how the Church moves forward as it encounters new ideas and new frameworks of thinking will be the vessel by which the Church continues to grow and develop, when the Church identifies itself as the body of Christ, and as a living growing entity, there is a need to understand how the Church responds to its environment. Rather perhaps than arguing for change, the key argument present is one of evolution, and the recognition that the Church’s vision of a partnership of life and love should not be restricted to heterosexual couples alone, and that much of the language, imagery and theology concerning marriage can also be applied to couples of the same sex too. This is the positive approach, rather than arguing for change, to argue for inclusion and the natural development of the sacrament of marriage. This is what appears to be taking place in a number of the Protestant denominations, just as the same call is being made in Germany, Flanders and in other places. The argument is that marriage can evolve and develop, theology can evolve and develop. Lonergan and Smith both demonstrate that theology is a dynamic discipline, in which new questions and new understanding are intrinsic to this process of development, as such we can and should expect change even in relation to long held sacred ideas such as marriage.
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