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A Critical Review of Jupiter in three primary source documents.

Word count: 3125

This essay will compare and contrast the treatment of the astrological Jupiter in the following three sources: Claudius Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940[footnoteRef:1], William Lilly, Christian Astrology, 3rd ed. (London: Thomas Brudenell, 1647)[footnoteRef:2] and Erin Sullivan, Venus and Jupiter: Bridging the Ideal and the Real, (Swanage: The Wessex Astrologer, 2021).[footnoteRef:3] The essay will consider specific meanings and the implications of these meanings for the cosmology and philosophy of the astrologer, including their approach to fate and determinism. The extent to which their work integrates concepts of soul or psyche will also be considered. Chart examples included in the text will be examined to clarify how the interpretations are applied and any differences in theory and practice.  [1:  Claudius Ptolemy, Tetrabiblos, trans. by Frank Egleston Robbins, Cambridge, MA: Harvard University Press, 1940.]  [2:  William Lilly, Christian Astrology, 3rd ed. (London: Thomas Brudenell, 1647).]  [3:  Erin Sullivan, Venus and Jupiter: Bridging the Ideal and the Real, (Swanage: The Wessex Astrologer, 2021).] 

	
Ptolemy was an astrologer based in Alexandria in the second century CE and the Tetrabiblos is ‘a work of immense importance’ in the development of western astrology, as Nicholas Campion has explored.[footnoteRef:4] The Tetrabiblos is primarily an instruction manual on what Ptolemy refers to as ‘prognostication by astronomical means.’[footnoteRef:5] Astrological interpretations cover geographical areas and the weather as well as natal horoscopes. [4:  Nicholas Campion, A History of Western Astrology Volume 1: The Ancient and Classical Worlds, (London: Bloomsbury Academic, 2008), p. 2.]  [5:  Ptolemy, Tetrabiblos, p. 21.] 


William Lilly practised astrology in London in the mid seventeenth century. Lilly’s work is explicitly aimed at students of astrology, giving information on how to calculate and interpret astrological charts, ‘to instruct the student’ as Lilly explains in his introduction ‘To the Reader’.[footnoteRef:6] Unlike the other two works, Christian Astrology contains the necessary technical information for the calculation of astrological charts of various types as well as detailed instructions on how to interpret the charts and a wide range of sample interpretations. [6:  William Lilly, Christian Astrology, p. B.] 


Erin Sullivan was a Canadian born astrologer who worked in London for many years, teaching at the Centre for Psychological Astrology. Sullivan’s work is a transcript of seminars given at the CPA in 1996.[footnoteRef:7] This work is more specifically focused on the interpretation of Jupiter than the other two sources, which both seek to address astrology as a whole. Venus and Jupiter is also directed explicitly at students of astrology, who are not addressed in the abstract as they are by Lilly, as quoted above, but are in the room with the author / teacher and whose questions are included in the book.[footnoteRef:8]  [7:  Erin Sullivan, Venus and Jupiter, p. 128.]  [8:  Erin Sullivan, Venus and Jupiter, p. 192.] 


Planetary Influences and Cosmologies

The way that the planets are described in each of the works shows each astrologer’s understanding of how the cosmos, and therefore astrology, works. Ptolemy roots the meanings of the planets in Aristotle’s natural approach, beginning with the levels of heat, cold, dryness and moistness of each planet.[footnoteRef:9] He states that Jupiter ‘has a temperate active force because his movement takes place between the cooling influence of Saturn and the burning power of Mars.’[footnoteRef:10] For Ptolemy, ‘the cause of both universal and particular events is the motion of the planets’[footnoteRef:11] and direct physical influence is shown in the language used. For example, ‘Jupiter makes his subjects in appearance light of skin’,[footnoteRef:12] and ‘makes his subjects… pleasure-loving, kind, magnificent, liberal, just, high-minded.’[footnoteRef:13] The use of verbs such as “make” implies that the planet is directly influencing the “subjects”. Ptolemy therefore appears to take a deterministic approach in which ‘those parts of the universe already laid down absolutely appoint and decree what the other parts shall be’ as William James has defined it.[footnoteRef:14] Ptolemy also takes a Stoic approach, so that as Laertius suggests, the planets can give ‘good counsel as knowledge by which we see what to do and how to do it’.[footnoteRef:15] Ptolemy suggest that this ‘foreknowledge accustoms and calms the soul’, so that whilst it may not be possible to change the effects of the planets, it is possible to ‘greet with calm and steadiness whatever comes’.[footnoteRef:16] However Ptolemy seems then to contradict himself by also admitting the possibility that events may change ‘we should not believe that separate events attend mankind… without any possibility of any other cause whatever interfering’.[footnoteRef:17] Ptolemy’s theory can therefore be said to be in contradiction with his planetary interpretations, with the latter implying a more deterministic approach. [9:  Aristotle. On Sophistical Refutations. On Coming-to-be and Passing Away. On the Cosmos. Translated by E. S. Forster, D. J. Furley. Loeb Classical Library 400. (Cambridge, MA: Harvard University Press, 1955), 329B.]  [10:  Ptolemy, Tetrabiblos, p. 37.]  [11:  Ptolemy, Tetrabiblos, p. 221.]  [12:  Ptolemy, Tetrabiblos, p. 309.]  [13:  Ptolemy, Tetrabiblos, p. 347.]  [14:  William James, The Will to Believe, and Other Essays in Popular Philosophy (Project Gutenberg), p.150 https://www.gutenberg.org/cache/epub/26659/pg26659-images.html Accessed 2/11/2024]  [15:  Diogenes Laertius. Lives of Eminent Philosophers, Volume II: Book 7. Translated by R. D. Hicks. Loeb Classical Library 185. (Cambridge, MA: Harvard University Press, 1925), 93.]  [16:  Ptolemy, Tetrabiblos, p. 23.]  [17:  Ptolemy, Tetrabiblos, p. 23.] 


In Christian Astrology, Lilly’s interpretations are similarly codified as keywords, with Jupiter for example ‘magnanimous, faithful… doing glorious things, honourable and religious.’[footnoteRef:18] Lilly’s interpretations include physical characteristics and public roles such as judges and senators.[footnoteRef:19] Like Ptolemy, Lilly’s meanings are fixed and definitive. For example, Jupiter in connection with the Ascendant of the chart shows that the native ’will be cheerfull, affable, pleasant, religious, delighting to converse with good men, enriched in Fortune’.[footnoteRef:20] Again, this suggests a deterministic approach in which the position of the planet decides the nature and experience of the person in question. However, Lilly’s maxim was “non cogunt” meaning “they do not compel.” This can be seen in the image on the frontispiece of Christian Astrology. Consequently, whilst as Patrick Curry has observed, ‘it would have been quite inconsistent for him to have adopted a strongly determinist position,’[footnoteRef:21] this is exactly what the interpretations given suggest. However, Lilly also gives lists of correspondences for the planet, for example plants, animals and birds which are traditionally associated with the planet Jupiter.[footnoteRef:22] These are rooted in a Stoic understanding of the cosmos, understood for example by Marcus Aurelius as a ‘mutual interdependence of all things in the Universe… the sympathy that breathes through them, and the unity of all substance.’[footnoteRef:23] The correspondences Lilly lists for Jupiter are astrologically linked with the planet because of this unity. In terms of planetary action, it is most common for Lilly to say, for example, that Jupiter ‘signifies Judges, Senators, Councellors’ or that ’he signifies an upright, straight and tall Stature.’[footnoteRef:24] The use of the word “signifies” is also in keeping with the Stoic concept of an interconnected cosmos, in which the planets are signs of what may happen on earth rather than causing it directly. As Curry has noted, for Lilly ‘the coherence of [the microcosm and the macrocosm] was guaranteed by relations of sympathy and antipathy’.[footnoteRef:25] Lilly’s ‘Considerations for Judgement’ give information on ‘whether the figure is Radicall and capable of judgement’,[footnoteRef:26] that is, whether it is possible to answer the question being asked at that time. The astrologer can therefore use his knowledge to find out whether the planets are willing to answer the question, suggesting a living interconnection or participation between microcosm and macrocosm. [18:  William Lilly, Christian Astrology, p. 62.]  [19:  William Lilly, Christian Astrology, p. 63.]  [20:  William Lilly, Christian Astrology, p. 657.]  [21:  Patrick Curry, Prophecy and Power: Astrology in Early Modern England. (Princeton, New Jersey: Princeton University Press, 1989), p. 31]  [22:  William Lilly, Christian Astrology, p. 64]  [23:  Marcus Aurelius. Marcus Aurelius. Edited and translated by C. R. Haines. Loeb Classical Library 58. (Cambridge, MA: Harvard University Press, 1916), 6.38]  [24:  Ptolemy, Tetrabiblos, p. 6.3]  [25:  Patrick Curry, Prophecy and Power: Astrology in Early Modern England. p. 31.]  [26:  William Lilly, Christian Astrology, p. 121.] 


	In contrast to the keywords of the other two sources, Sullivan explores a range of broad interpretations, with a focus on myth and the Greek god Zeus as the sources of Jupiterian symbolism. She also seeks to explore history, classical studies, education and philosophy, all of which she sees as being relevant to the astrological Jupiter.[footnoteRef:27] In this case, a Platonic influence can be seen, for example in the statement that ‘Planets, themselves, are archetypes.’[footnoteRef:28] Archetype here is perhaps best interpreted in the Jungian sense of ‘primordial types, that is, with universal images that have existed since the remotest times’ as C. G. Jung has it.[footnoteRef:29] As Jung also notes, ‘”Archetype" is an explanatory paraphrase of the Platonic’[footnoteRef:30], so that Sullivan’s work takes a Platonic approach, mediated by Jung. The use of archetype here shows the influence of depth psychology, in that ‘the “planetary gods” in dynamic relationship to each other – symbolise unconscious complexes,’ as Liz Greene has explained in the context of Jung’s work with astrology.[footnoteRef:31]  [27:  Erin Sullivan, Venus and Jupiter, p. 128.]  [28:  Erin Sullivan, Venus and Jupiter, p. 151.]  [29:  C.G. Jung, Archetypes Of The Collective Unconscious. Collected Works of C.G. Jung, Volume 9 (Part 1): Archetypes and the Collective Unconscious, edited by Gerhard Adler and R. F. C. Hull, (Princeton University Press, 1969), p. 4.]  [30:  C.G. Jung, “Archetypes Of The Collective Unconscious.” CW 9 (1): Archetypes and the Collective Unconscious, p. 5.]  [31:  Liz Greene. Jung’s Studies in Astrology: Prophecy, Magic, and the Qualities of Time. (Abingdon; Routledge, 2018), p. 26.] 


In terms of more specific interpretations, Sullivan refers for example to ‘Jupiterian rites of passage’ which include ‘moral development; spiritual ceremonies; political awakening… and the advancement of natural ageing cycles.’[footnoteRef:32] These interpretations are broader than, but not unrelated to, Ptolemy’s ‘high-minded’ Jupiterian subjects and Lilly’s judges and senators, as mentioned above. For example, Sullivan refers to ‘the Jupiterian realm [as] the place where we create belief systems, dogma and highly structured containers for the ineffable.’[footnoteRef:33] This can be seen as a development of Ptolemy’s references to Jupiter as having ‘reverence for the gods’[footnoteRef:34] and Lilly’s assignation to Jupiter of ‘Ecclesiastiall men, Bishops, Priests.’[footnoteRef:35] Sullivan also gives some more literal or concrete interpretations, in contrast to the inwardly focused interpretative approach taken elsewhere. She makes reference for example to Jupiter as being connected with diabetes.[footnoteRef:36] Both Ptolemy and Lilly give interpretations for Jupiter in the context of medicine, with Ptolemy noting that Jupiter can ‘cause… diseases to be mitigated’[footnoteRef:37] and Lilly giving ‘infirmities… proceeding from corruption of the Blood’ as associated with Jupiter and perhaps loosely relating to diabetes. Despite Sullivan’s broader and more explicitly psychological approach, the continuation of the astrological tradition in terms of actual interpretations can be seen here. [32:  Erin Sullivan, Venus and Jupiter, p. 158.]  [33:  Erin Sullivan, Venus and Jupiter, p. 145.]  [34:  Ptolemy, Tetrabiblos, p. 347.]  [35:  William Lilly, Christian Astrology, p. 63.]  [36:  Erin Sullivan, Venus and Jupiter, p. 161.]  [37:  Ptolemy, Tetrabiblos, p. 331.] 


This evolution of astrological meanings is also seen in Sullivan’s approach to Jupiter as signifying legal matters. Whilst both Ptolemy and Lilly refer to Jupiter as being connected with legal matters and justice, Sullivan queries this association. She notes that in mythology, it was the birth (from the head of Zeus) of Athene who brought the association between Zeus and justice. She is therefore using the mythology both to question and to develop the astrological associations with the planet Jupiter.[footnoteRef:38] This is an approach strongly associated with twentieth century psychological astrology, which uses ‘mythic themes… to deepen… understanding of astrological symbols’, as  Greene has explained.[footnoteRef:39] When considering Mars in connection with Jupiter, Sullivan again offers interpretation based on mythology and archetypal symbolism, touching for example on the symbolism of the Greek god Ares.[footnoteRef:40] However she also offers more concrete psychological interpretations, for example ‘excessive bouts of rage’.[footnoteRef:41] The latter is not far removed from Ptolemy’s interpretation of Jupiter in combination with Mars, which ‘makes his subjects rough, pugnacious, military.’[footnoteRef:42] Sullivan goes on to mention the need to ‘channel’ the energies of Jupiter and Mars into a physical practice such as martial arts.[footnoteRef:43] This interpretation suggests a less deterministic approach to planetary symbolism than the other two sources, in that the way that the symbolism manifests can be consciously changed. Here ‘planetary fate [is] negotiable, in… level of expression if not in… essence,’ with the planets representing ‘psychological dynamic[s] amenable to conscious intervention,’ according to Greene.[footnoteRef:44] Sullivan’s approach therefore allows for a level of free will in working consciously with planetary symbolism.  [38:  Erin Sullivan, Venus and Jupiter, p. 166.]  [39:  Liz Greene, The Astrology of Fate, (London; George Allen & Unwin, 1984), p. 166.]  [40:  Erin Sullivan, Venus and Jupiter, p. 206.]  [41:  Erin Sullivan, Venus and Jupiter, p. 208.]  [42:  Ptolemy, Tetrabiblos, p. 349.]  [43:  Erin Sullivan, Venus and Jupiter, p. 206-209.]  [44:  Liz Greene. Jung’s Studies in Astrology, p. 122-123.] 


Soul and Psyche 

References to soul and to psychological considerations can be seen in all three works. For Ptolemy, ‘soul shows the character conferred on it by the first cause.’[footnoteRef:45] When Jupiter rules the soul it brings a beneficial influence to the character, ‘mak[ing] his subjects magnanimous, generous, god-fearing, honourable.’[footnoteRef:46] In contrast to the rational or naturalistic approach explored above, the impact of the movement of a planet on the soul implies a Platonic cosmology, in which the soul descends from the stars to the earth.[footnoteRef:47] Ptolemy is concerned with two of Plato’s three levels of soul,[footnoteRef:48] noting that the placements of Mercury and the Moon ‘contribute much to the power of the soul’,[footnoteRef:49] with Mercury showing ‘the qualities of the soul… which concern the reason and the mind’ whereas the ‘sensory and irrational part [is] discovered… from the moon.[footnoteRef:50] As Campion has noted, the Tetrabiblos can be seen as ‘a practical manual… for analysing the kind of life the soul chose in the Republic,’ referring to Plato’s Myth of Er in which the soul chooses their next life.[footnoteRef:51]  [45:  Ptolemy, Tetrabiblos, p. 307.]  [46:  Ptolemy, Tetrabiblos, p. 347.]  [47:  Plato, Republic, Volume I: Books 1-5. Edited and translated by Christopher Emlyn-Jones, William Preddy. Loeb Classical Library 237. (Cambridge, MA: Harvard University Press, 2013), X.621b.]  [48:  Plato. Lysis. Symposium. Phaedrus. Edited and translated by Christopher Emlyn-Jones, William Preddy. Loeb Classical Library 166. (Cambridge, MA: Harvard University Press, 2022), 253C-D.]  [49:  Ptolemy, Tetrabiblos, p. 333.]  [50:  Ptolemy, Tetrabiblos, p. 333.]  [51:  Nicholas Campion, A History of Western Astrology Volume 1, p. 215.] 


Lilly’s work can also be said to be psychological in that one of the stated aims of Christian Astrology is to ‘instruct all men to live well.’[footnoteRef:52] There is again an emphasis on individual character, so that the meanings given for Jupiter include character traits and significators of manners. Jupiter shows someone who is ‘honest, religious, just, liberal, magnanimous’,[footnoteRef:53] keywords which are very similar to those used by Ptolemy as quoted above. Lilly follows Ptolemy’s lead in associating Mercury with the rational mind and the moon with the irrational,[footnoteRef:54] so that for example Mercury and Jupiter give a person who us ‘honest, learned and of upright judgement’.[footnoteRef:55] Ptolemy and Lilly therefore both explore the astrological potential for the individual soul through expressions of character. [52:  William Lilly, Christian Astrology, p. B.]  [53:  William Lilly, Christian Astrology, p. 540.]  [54:  William Lilly, Christian Astrology, p. 543.]  [55:  William Lilly, Christian Astrology, p.545.] 


In contrast, Sullivan focuses explicitly on inner processes, referring to the planets as ‘individual agencies within ourselves’ and to the horoscope as ‘an inner pantheon.’[footnoteRef:56] She refers to issues such as shame and guilt in the context of Jupiter as the ‘moral arbiter.’[footnoteRef:57] Both Ptolemy and Lilly also assign roles which can be seen as moral arbiters to Jupiter. For example, for Ptolemy, Jupiter figures are ‘lawyers… teachers… leaders’, amongst others.[footnoteRef:58] Likewise Lilly assigns ‘churchmen… lawyers, judges’ to Jupiter.[footnoteRef:59] Rather than the externally focused interpretations in Ptolemy and Lilly of Jupiter playing particular roles in society, Sullivan considers the impact of social expectations or roles on the inner self, stating that ‘where we have Jupiter is where we can morally judge ourselves very heavily.[footnoteRef:60] Sullivan’s work can therefore be seen to affirm that ‘psychological astrology is concerned only with character and psychology rather than the wider remit of older forms of astrology,’ as Laura Andrikopoulos has explored.[footnoteRef:61] In focusing on the internal processes highlighted by twentieth century psychology, there is a possibility that ‘the so-called outer world is… ignored or reduced to a reflection of the so-called inner’, as Curry has stated in the context of this form of astrology.[footnoteRef:62] Sullivan’s approach can therefore be seen as more specifically, if not exclusively, psychological compared with Ptolemy or Lilly. [56:  Erin Sullivan, Venus and Jupiter, p. 152.]  [57:  Erin Sullivan, Venus and Jupiter, p. 161.]  [58:  Ptolemy, Tetrabiblos, p. 387.]  [59:  Ptolemy, Tetrabiblos, p. 555.]  [60:  Sullivan., Venus and Jupiter, p. 141.]  [61:  Laura Andrikopoulos, The psychologisation of natal astrology in the twentieth century, (Unpublished PhD thesis, University of Wales Trinity St David, 2023), p. 121. ]  [62:  Patrick Curry, Chapter 6: Varieties of Astrological Experience, in Roy Willis and Patrick Curry, Astrology Science and Culture; Pulling down the Moon, (Oxford, Berg, 2004), p. 74.] 


Applied Interpretations

	In terms of how the meanings given for Jupiter are actually applied by each astrologer, there are some reinforcements and also variations from the theoretical meanings discussed above. Whilst Ptolemy gives a wide range of astrological techniques and meanings in the Tetrabiblos, there are no example charts included. This may be evidence, as has been suggested by Tamsyn Barton, that the purpose of the Tetrabiblos was not ‘to teach its readers [but as] a masterly exposition of the art’.[footnoteRef:63] Mark Riley also suggests that Ptolemy may not have been a practising astrologer, as unlike other astrological works of the time, the Tetrabiblos contains little reference to ‘the day-to-day practice of the astrologer’.[footnoteRef:64] Whilst there is also no evidence to prove that Ptolemy was not a practising astrologer, without chart examples the reality of how Ptolemy applied his astrological theory is no more than speculation.  [63:  Tamsyn Barton, Ancient Astrology, (London, Routledge, 1994), p. 138.]  [64:  Mark Riley, ‘Theoretical and Practical Astrology: Ptolemy and His Colleagues.’ Transactions of the American Philological Association (1974-), Vol. 117, 1987, p. 236.] 


Lilly, on the other hand, provides many example charts, especially of interrogation charts, cast to answer a specific question. For example, he gives a chart for a man asking whether he would live a long life and what part of the world ‘he were best direct his course of life.’ The physical description of the questioner (known as a querent) is formed because ‘the Moon is in trine aspect with… Jupiter’. The question about part of the world is partly answered ‘because the Moon applied so strongly to the trine of Jupiter’ and also partly on the zodiac sign in which Jupiter is found.[footnoteRef:65] These are astronomical positions and geometrical connections between the planets. Likewise, a question about payment of a sum of money was answered positively because the wife, to whom the money was due, was signified by Jupiter ‘in his Exaltation’, that is, in a comfortable position in the zodiac.[footnoteRef:66] In considering the death of the Archbishop of Canterbury, Jupiter as a ‘significator of Church-men’ was weak because it was retrograde, meaning that Canterbury was ‘deep laden with misfortunes.’[footnoteRef:67] Despite Lilly’s focus on correspondences and the idea of a unified cosmos, the actual interpretations given to querents imply a ‘logical argument [based on] technical factors’ as Campion has described this approach.[footnoteRef:68] There is however a difference in language here from the theoretical interpretations. For example, in the example about where to live, Lilly suggests that ‘because… Jupiter…in Taurus [which] signifies Ireland, I advised him that Ireland would well agree with his constitution.’[footnoteRef:69] Likewise the sum of money ‘would really be performed’ and the wife ‘would prove a chast virtuous woman.’[footnoteRef:70] In both cases, the use of “would” rather than “will” implies a suggestion rather than a predetermined event, so that the actual interpretation of charts gives a little space at least to Lilly’s maxim “Non cogunt”. [65:  William Lilly, Christian Astrology, p. 137.]  [66:  William Lilly, Christian Astrology, p. 421.]  [67:  William Lilly, Christian Astrology, p. 419.]  [68:  Nicholas Campion, A History of Western Astrology Volume II: The Medieval and Modern Worlds, (London: Bloomsbury Academic, 2009), p. 97.]  [69:  William Lilly, Christian Astrology, p. 137-138.]  [70:  William Lilly, Christian Astrology, p. 421.] 


Turning to the third source, Sullivan’s examples are often taken from members of the seminar audience asking about their own charts. For example, a student asks about her own Jupiter placement, which she sees as prominent in her chart. Sullivan’s response uses definitive and even judgemental language, for example ‘you have to be extra-benevolent towards others’ and ‘Jupiter… tends to be chauvinistic and elitist’.[footnoteRef:71] This suggests the ‘unidirectional determinism’ noted by Curry as a risk of this form of astrology, in that ‘one’s fate is only transformed by… accepting the pre-existent unconscious forces,’[footnoteRef:72] as the quote by Greene above confirms. Sullivan also gives the example of a female client whose natal chart had what she saw astrologically as a challenging Jupiter placement. Sullivan notes that she shared some of the Jupiter myths, along with offering practical suggestions such as books on myth, drawing on the in-depth interpretations in the chapter.[footnoteRef:73] This can be seen as an example of psychological astrology affirming the possibility of participating with the astrological symbolism as discussed above. In both Lilly and Sullivan, therefore, a level of determinism with the potential for some free will can be seen in the way that charts are actually interpreted. [71:  Erin Sullivan, Venus and Jupiter, p. 192-193.]  [72:  Patrick Curry, Astrology Science and Culture, p. 74.]  [73:  Erin Sullivan, Venus and Jupiter, p. 179-180.] 


Conclusion

	This essay has considered interpretations of the astrological Jupiter in three works. Overlapping interpretations were found in all three, for example in terms of legal and religious connections. Ptolemy takes a naturalistic approach, providing justifications for planetary meanings based for example on Aristotelian qualities. He offers deterministic interpretations and a Stoic philosophy, whilst also offering the possibility of changing the inevitable. Lilly takes a similar approach, offering codified interpretations and implying a level of determinism. However, Lilly also includes a wide range of correspondences and implies a mutual interconnection between microcosm and macrocosm. Sullivan’s interpretations are based on archetype and myth, so that her work takes a Platonic approach, mediated by Jung. A level of free will in working consciously with planetary symbolism is explored and also a level of psychological determinism. 

References to soul and to psychological considerations can be seen in all three works, with Ptolemy and Lilly again taking similar approaches by delineating planetary interpretations for character as well as for external manifestations, exploring therefore the astrological potential for the individual soul through both inner expressions of character and outer manifestations of that character. Sullivan, in contrast, takes an approach explicitly based in twentieth century depth psychology and using an approach specific to that discipline. Her astrology is therefore more exclusively concerned with inner experiences. Two of the works offer examples of how the astrological theory is applied, Lilly and Sullivan. In both, ambiguities were found, with Lilly offering a small possibility of a less deterministic approach whilst Sullivan offers both definitive judgements and possibilities for change.
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