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Y MAB DAROGANS INFLUENCE ON THE WELSH PRINCES AND GENTRY

During this research project I have read many poems in order to truly understand what Y Mab Darogan is, and to also allow this essay to follow a consistent telling of the prophecy. Firstly, Y Mab Darogan translates to ‘the Son of Prophecy’ and the main premise of the prophecy is for a Welsh hero and saviour to return to Wales – not only to return but to cast away the enemies of the Welsh population, which are often depicted being Anglo-Saxons, Normans, and the English, and to also bring back the golden age of Wales before the Anglo-Saxons ‘invaded’ their homeland.[footnoteRef:1] The prophecy was told by many bards during the medieval period, notably Dafydd Benfras, Gruffudd ap Maredudd, Llywarch ap Llywelyn (Prydydd y Moch), Y Bergam, Adda Fras, Goronwy Ddu, and Rhys Fardd amongst many others.[footnoteRef:2] These bards are crucial in providing the evidence for most medieval aspects of Wales, especially Y Mab Darogan, and to quote Glanmor Williams he argues ‘y beirdd oedd croniclwyr yr hyn a fu a phroffwydi’r hyn oedd i ddod’ which translates to ‘the poets were the chroniclers of what had been and the prophets of what was to come’.[footnoteRef:3] To date the poetry telling the prophecy of Y Mab Darogan is roughly during c. 1200 – 1400, and mostly erupted into the Welsh bardic traditions due to the trauma of c. 1282.[footnoteRef:4] However, the prophetic poetry also named canu brud is often obscure and rather difficult to interpret.[footnoteRef:5] Others prefer to note that the poetry has similar elements to that of Joachim of Fiore’s apocalyptic ideas, however, one cannot rely on this entirely but there is supposedly evidence of the ideas being known in Wales according to Carr.[footnoteRef:6] One must also ensure not to conflate the prophecy of Y Mab Darogan with nationalism in modern day Wales, despite the prophecy being used in many cases by Welsh nationalists they are not the same thing entirely. One can find the main prophecy where it supposedly began in Armes Prydein Vawr from the Book of Taliesin.[footnoteRef:7] The poet in Armes Prydein Vawr seems to be attempting to encourage his kinsmen to endure the struggles of the present, and by enduring the poet tells them the prospect of their future.[footnoteRef:8] Armes Prydein is found on pages 13 to 18 in the Book of Taliesin and the manuscript is said to be dated around the date c. 1275 by Dr. Gwenogyryn Evan – despite the date of the current manuscript being thirteenth century, the original composition of the poems may be earlier and must be determined from the use of historical allusions in the lines of the poem.[footnoteRef:9] Therefore, the date of the composition of the poem can be from before the conquest of the Normans in c. 1066 – we can assume that this is the date and cannot be earlier due to the mention of Dublin as a singular entity.[footnoteRef:10] During the existence of Cadwaladr and Cynan the existence of Dublin would not have been distinct from Ireland or other Irish Kingdoms, as during the ninth century in c. 837 to 838 the Danes would have arrived at the site, and later in c. 841 to 842 they would erect a fortress at Dublin.[footnoteRef:11] Therefore, using the mentions of Dublin as a singular entity it dates the composition of Armes Prydein to be around the ninth century to the tenth century.[footnoteRef:12] An extract from Armes Prydein Vawr to help understand the poem more: [1:  Henken, Elissa R, National Redeemer : Owain Glyndŵr in Welsh Tradition (Cornell University Press, 1996), p. 2]  [2:  Carr, A. D, Owen of Wales: The End of the House of Gwynedd. (University of Wales Press, 1991), p. 89]  [3:  Ibid p. 90]  [4:  Ibid p. 89]  [5:  Ibid ]  [6:  Ibid ]  [7:  Taliesin., Rachel Bromwich, and Ifor Williams, Armes Prydein = The prophecy of Britain : from the Book of Taliesin (Dublin Institute for Advanced Studies, 1972), p. xi]  [8:  Ibid ]  [9:  Ibid p. xiii]  [10:  Ibid ]  [11:  Ibid p. xiii – xiv ]  [12:  Ibid ] 

‘Dygogan awen dygovryssyn,
Maraned a meued a hed genhyn,
A phennaeth dyhed anhed ym pop mehyn,
Gwyr gwychyr yn trydar kasnar degyn,
	Escut yg gofut ryhyt diffyn,
	Gwathyl gwyr hyt Gaer Weir gwasgarawt allmyn,
	Gwnahawnt goruoled gwedy gwehyn,
	A chymot Kymry a gwyr Dulyn,
	Gwydyl Iwerdon Môn a Phrydyn,
	Cornyw a Chludwys eu kynnwys genhyn
	Atporyon uyd Brython pan dyorfyn,
	Pell dygoganher amser dybydyn,
	Teyrned a bonhed eu gorescyn,
	Gwyr Gogled yg kyned y neu kylchyn,  
	Ymperued eu racwed y discynnyn.’
(The awen foretells, they will hasten, we shall have wealth and property and peace, and wide dominion, and read leaders, after commotion, settlement in everyplace, brave men in battle-tumult, mighty warriors, swift in attack, very stubborn in defence, the warriors will scatter the foreigners as far as Caer Weir, they will rejoice after the devastation, and there will be reconciliation between the Cymry (Welsh), and men of Dublin, the Irish of Ireland and Anglesey and Scotland, the men of Cornwall and Strathclyde will be made welcome among us, the Britons will rise again when they prevail, for long was prophesised the time when they will come, as rulers whose possession is by descent, the men of the north in the place of honour about them, they will advance in their van of battle).[footnoteRef:13]  [13:  Ibid p. 2 – 1 ] 

There will also be a section about the historical figures such as: Hiriell, Cadwaladr, Llywelyn Fawr and potentially Llywelyn ein Llyw olaf as there is some confusion between the two, Owain Lawgoch, Owain Glyndŵr, and lastly Henry Tudor, alternatively known as Henry VII and Harri Tudur, and by looking at these Welsh historical figures individual some more briefly than others, there will be an attempt on how the prophecy of Y Mab Darogan influenced them in their time.
	Cadwaladr is used differently in the case of Y Mab Darogan as his death date is c. 689 as recorded by Geoffrey of Monmouth in the Historia Regum Britanniae (History of the Kings of Britain) in the twelfth century.[footnoteRef:14] This becomes a troublesome case as stated in the introduction, since the date of Armes Prydein Vawr was written is in the ninth to the tenth century due to the existence of Dublin in the poem.[footnoteRef:15] Despite knowing that Cadwaladr may not have been one of the Welsh figures who was prescribed with the prophecy during his time, it is still crucial to understand that he is still a huge figure for Y Mab Darogan and should be treated as the rest of the historical figures. It is known all throughout Armes Prydein Vawr that Cadwaladr is the hero of the Welsh, and to give evidence of this the extract from page 8 in the poem follows:  [14:  Geoffrey, and Lewis Thorpe, The History of the Kings of Britain (Penguin, 1966), p. 288]  [15:  Taliesin., Rachel Bromwich, and Ifor Williams, Armes Prydein = The prophecy of Britain : from the Book of Taliesin (Dublin Institute for Advanced Studies, 1972), p. xiii – xiv ] 

	‘Yg koet ymaes [ym bro] ym bryn,
	Canhwyll yn tywyll a gerd genhyn,
	Kynan yn racwan ym pop discyn,
	Saeson rac Brython gwae a genyn,
	Katwaladyr yn baladyr gan unbyn,
	Trwy synhwyr yn llwyr y neu dichlyn,
	Pan syrthwynt eu clas dros eu herchwn,
	Yg custud a chreu rud ar rud allmyn,
	Yg gorffen pop agreith anreith degyn.’
(In forest and on plain, on hill (and dale), a candle in the darkness goes with us: Cynan striking foremost every attack, the Saxons will sing their lamentation before the Britons, Cadwaladr will be shaft on defence with his chieftains, skilfully and thoroughly seeking them out, when their people will fall for their defender, in affliction with red blood on the foreigners’ cheeks, as an end to all defiance, immense booty).[footnoteRef:16]  [16:  Ibid p. 8 – 9 ] 

Cadwaladr being such a heavy figure within Y Mab Darogan sets the precedent by which future historical figures related to the prophecy are compared. Using Cadwaladr as an example provides a seriousness and reality to the poetry, separating it from traditional mythology like Y Mabinogi. Cadwaladr’s name is referenced often within Welsh history in comparison with the other figures of the prophecy. Therefore, Cadwaladr is crucial in understanding Y Mab Darogan. The oldest figure however, within the prophecy is potentially Hirell.[footnoteRef:17] Hirell follows a similar trend to Cadwaladr, as there is not much external information relating to him, even as Y Mab Darogan. However, Hirell is said to have been in Gwynedd and his lands were Môn and Arfon which were named the ‘lands of Hirell’.[footnoteRef:18] It is said in the poems dedicated to Hirell, that on a specific Tuesday – which is not clearly dated, that there will be a battle between Gwynedd and Powys, which are both neighbouring Welsh Kingdoms during the medieval period.[footnoteRef:19] During this battle, Hirell will arise from his long slumber in order to defend his lands.[footnoteRef:20] He is known as a local hero, although there is no surviving records beyond the mention of his name.[footnoteRef:21] Hirell is also rather different to the other historical figures that use the prophecy, as there is no mention of Saxons, Normans or the English, and it purely focuses on local Welsh issues and quarrels. It is also important to note that the name Hirell is a common noun signifying a hero or lord, which makes it difficult to determine whether the poetry that contains the noun is speaking of the person or another hero or lord.[footnoteRef:22] Due to Hirell being an ambiguous figure, it is not possible to fully understand the influence of Y Mab Darogan during his existence, however, Hirell could have been a hero to the princes of Gwynedd during their wars and battles against their neighbouring rulers, as it had happened often. Which possibly caused the prophecy to come into fruition.  [17:  Henken, Elissa R, National Redeemer : Owain Glyndŵr in Welsh Tradition (Cornell University Press, 1996), p. 29]  [18: Taliesin., Rachel Bromwich, and Ifor Williams, Armes Prydein = The prophecy of Britain : from the Book of Taliesin (Dublin Institute for Advanced Studies, 1972), p. xi]  [19:  Ibid ]  [20:  Ibid ]  [21:  Ibid ]  [22:  Taliesin., Rachel Bromwich, and Ifor Williams, Armes Prydein = The prophecy of Britain : from the Book of Taliesin (Dublin Institute for Advanced Studies, 1972), p. 29
(Poetry in mentioning Hirell: Rydibit div maurth dit guithlonet, Kywrug glyu powis a chals guinet, A chivod hiriell oe hir orwet, y amvin ae elin terwin gwinet. (A Tuesday will come, a day of wrath, Between the warriors of Powys and the tribe of Gwynedd, And Hiriell will rise from his long sleep, To fight his enemy for the border of Gwynedd). Ibid p. 31] 

	Additionally, Arthur follows the same trend as Cadwaladr and Hirell, where he is a much older historical figure than the date of composition of Armes Prydein Vawr.[footnoteRef:23] Arthur firstly appears in Y Gododdin and from the tenth to the thirteenth century Arthur is generally regarded as a national redeemer hero. In Y Gododdin an unnamed warriors deeds are great, although they are not as great as Arthurs (ceni bei ef Arthur[footnoteRef:24]), suggesting in this period Arthur was already a hero of mythic proportions.[footnoteRef:25] The Anglo-Normans begin to take interest in Arthurs myth, and William of Malmesbury in c. 1125 writes ‘Sed Arturis sepulchrum nusquam visitur unde antiquitatis naeniarum adhuc eum venturum fabulatur’ (But Arthur’s tomb is nowhere to be seen, whence the ancient sorrowful song tell the story that he is yet to come).[footnoteRef:26] Henry Huntington in c. 1139 writes a letter and mentions that the Britons/Welsh deny that Arthur has died and solemnly expect that he will return.[footnoteRef:27] Alternatively in England, Gerlad of Wales also known as Giraldus Cambrensis notes in his recordings, that the monks of Glastonbury exhumed both Arthur and Guinevre’s bodies[footnoteRef:28] – however, despite the ‘discovery’ of the bodies, the Britons continued to believe in the return of Arthur, and this is evident in the text ‘Porro quonuam de rege Arthuro et ejus exitu dubio multa referri solent et fabulae confingi, Britonum populis ipsum adhuc vivere fatue contendentibus’ which translates to: ‘Many tales are told and many legends have been invented about King Arthur and his mysterious ending. In their stupidity the British people maintain that he is still alive.’[footnoteRef:29] As a consequence of the mythical aspects of Arthur it is difficult to truly study the influence of Y Mab Darogan on him as there is not much information about his life beyond the poetry in Y Gododdin, therefore, as done with Cadwaladr and Hirell, one must disregard the influence of Y Mab Darogan during his time and focus more on the later aspects of the effects. For example, the son of Henry Tudor is named Arthur – which could imply that Henry Tudor may have had an understanding of the Arthurian myths, whether that was through being read on Y Gododdin, general knowledge, or being read on the French editions of Arthur.[footnoteRef:30] Therefore, it is known that Arthur did have an effect on the medieval period as a whole, and set an example for future historical figures such as Henry Tudor.  [23:  Geoffrey, and Lewis Thorpe, The History of the Kings of Britain (Penguin, 1966), p. 288]  [24:  Translation: Although he was not Arthur]  [25:  Henken, Elissa R, National Redeemer : Owain Glyndŵr in Welsh Tradition (Cornell University Press, 1996), p. 41]  [26:  Ibid p. 42]  [27:  Ibid]  [28:  ‘Hujus autem corpus, quod quasi phantasticum in fine, et tanquam per spiritus ad longinqua translatum, neque morti obnoxium fabulae confinxerant, his nostris diebus apud Glastoniam est inventum’ (In our lifetime Arthur’s body was discovered at Glastonbury, although the legends had always encouraged us to believe that there was something otherworldly about his ending, that he had resisted death and had been spirited away to some far-distant spot)]  [29:  Henken, Elissa R, National Redeemer : Owain Glyndŵr in Welsh Tradition (Cornell University Press, 1996), p. 43]  [30:  Horrox, Rosemary (2004). "Arthur, prince of Wales (1486–1502)". Oxford Dictionary of National Biography (online ed.). Oxford University Press. doi:10.1093/ref:odnb/705.] 

	Llywelyn Fawr ab Iorwerth and Llywelyn ap Gruffudd (Ein Llyw Olaf) can often be confused when studying Y Mab Darogan, as it is not specifically stated who the poem is referring to.[footnoteRef:31] Despite this, scholars that study the poetry of the princes believe that due to Llywelyn Fawr ab Iorwerth’s sponsorship of Dafydd Benfras that it must be him, or at least in the poetry provided by Dafydd Benfras to Llywelyn.[footnoteRef:32] Secondly to Dafydd Benfras, Llywarch ap Llywelyn alternatively known as Prydydd y Moch is also recognised to addressing odes to the prince, and it is said that Llywarch ap Llywelyn was a bard for Llywelyn Fawr ab Iorwerth for over thirty years, and had composed many poems for him.[footnoteRef:33] One said poem in ‘y Canu bychan A gant prydyt y moch y lywelyn fab Iorwerth[footnoteRef:34]’, there is a mention of Y Mab Darogan.[footnoteRef:35] In a poem from the work of Dafydd Benfras the prophecy is recorded and attributed to him, it follows: [31:  Costigan, N.G, Einion ap Gwgon., Einion ap Madog ap Rhahawd., EInion Wan., Goronwy Foel., Gwernen ap Clyddno., and others, Gwaith Dafydd Benfras Ac Eraill o Feirdd Hanner Cyntaf y Drydedd Ganrif Ar Ddeg (Gwasg Prifysgol Cymru, 1995), p. 413]  [32:  Ibid ]  [33:  Llywarch ap Llywelyn, Elin M Jones, and Nerys Ann Jones, Gwaith Llywarch ap Llywelyn, ‘Prydydd y Moch’ (Gwasg Prifysgol Cymru, 1991), p. 159]  [34:  ‘Darogan mertin dyuod bꝛeyehin, O gymry werin gamh6ri, Dywa6d derwyton dadeni haelon, O hil eryon o eryri’]  [35:  Morris-Jones, John, Rhiannon Morris-Jones, and T. H Parry-Williams, Llawysgrif Hendregadredd (Gwasg Prifysgol Cymru, 1971), p. 279] 

‘A ddaroganer a gymery
O bob darogan dawn a geffy
A ddarogenais a gynyddy 
A ddaroganwyf a gynhely 
Wyt ddaroganwr gan a wely’
(Whatever is prophesised about you, you will take it, from every prophetic song you will receive a blessing, what I have prophesised you will possess, whatever I prophesise you will uphold, you are the son of prophecy in the eyes of those who see you around).[footnoteRef:36] [36:  Costigan, N.G, Einion ap Gwgon., Einion ap Madog ap Rhahawd., EInion Wan., Goronwy Foel., Gwernen ap Clyddno., and others, Gwaith Dafydd Benfras Ac Eraill o Feirdd Hanner Cyntaf y Drydedd Ganrif Ar Ddeg (Gwasg Prifysgol Cymru, 1995), p. 419 – 421 ] 

This is possibly one of the first surviving poems that mentions Y Mab Darogan during the time of the princes – from this, it is possible to analyse the influence the prophecy may have had on Llywelyn Fawr. As there is a lack of sources that mention any personal influences, it is difficult to be certain. However, as discussed in Henken’s work, political propaganda does appear for their studies on Owain Glyndŵr.[footnoteRef:37] Since the circumstances of use for canu darogan during the thirteenth century – the possibilities of the prophecy being coined for the use of political propaganda is likely. Secondly, the use of the prophecy would have supported Llywelyn Fawr ab Iorwerth tremendously in his campaigns against the other Welsh gentry, and the English crown – furthermore, it is understood that Llywelyn Fawr was a successful prince militarily during his campaigns, hence, why he’s provided with the title ‘Fawr’ which in English translates to ‘the Great’. Thus, due to the greatness and support the prince would have had at the time due to canu darogan, potentially pushes the narrative that it was not merely a literary device, but also used as a political tool for the prince Llywelyn Fawr. In addition, it can be argued that the use of Y Mab Darogan prolongs the memory, as can be seen with Arthur, Cadwaladr and Hirell. Thus, it is possible that this was also an intention to truly signify how great he was and to continue his memory.  [37:  Henken, Elissa R, National Redeemer : Owain Glyndŵr in Welsh Tradition (Cornell University Press, 1996), p. 9] 

	After the trauma of c. 1282, the need for Y Mab Darogan was ever more needed for the Welsh population.[footnoteRef:38] A new outburst of prophetic poetry began to emerged attributed to bards like Adda Fras, Y Bergam, Goronwy Ddu, and Rhys Fardd.[footnoteRef:39] The poetry related to Owain Lawgoch are notoriously difficult to date, and it is not certain that the poetry is being composed for Owain Lawgoch – as it merely mentions the character as Owain Gwynedd.[footnoteRef:40] Although the dating of the poetry is difficult, many of them, especially the poetry written in the cywydd metre could date from the fourteenth century.[footnoteRef:41] With the mention of Owain Gwynedd’s return, it could suggest the return of Owain ap Thomas ap Rhodri, which is the name of Owain Lawgoch.[footnoteRef:42] In despite of this, Owain Gwynedd may not be referring to him and could be mentioning Owain Glyndŵr, however, this is unlikely due to the lineages of the two nobles (which will be mentioned further in the research).[footnoteRef:43] To support, Owain Lawgoch being referred to in the poetry – one poem attributed to Rhys Fardd refers to Lawgoch fighting in Calais: ‘Ac y mae gwr yn ffraink ffrowddos kyffrank, A ddial i dad o gad gyfan[footnoteRef:44]’. Additionally, it is suggested that Owain Lawgoch was in France as he was deprived of his lands in c. 1369, pushing a narrative that he was in the service of the French Kingdom when the Treaty of Brétigny ended, and resumed in the same year.[footnoteRef:45] He had entered the service of Philip IV and created a great reputation of himself in Brittany, Lombardy and Alscae.[footnoteRef:46] Owain Lawgoch also possessed a French name Yevain de Galles – which in addition to the previous evidence, pushes more of a narrative that he was employed by the French king.[footnoteRef:47] As to why Owain was supported as Y Mab Darogan during his campaign was due to him being a direct descendant of the House of Gwynedd.[footnoteRef:48] This also creates a better case for him being Owain Gwynedd due to being a member of the House of Gwynedd. Thus, the poetry composed to support him, were important in supporting his claims to return to Wales and restore the nation’s honour – providing further evidence that the prophecy was used in Owain Lawgoch’s case as a political weapon against the Kingdom of England and to push his rightful ancestral claim to the land in Wales.[footnoteRef:49]  [38:  Carr, A. D, Owen of Wales: The End of the House of Gwynedd. (University of Wales Press, 1991), p. 89]  [39:  Ibid ]  [40:  Ibid ]  [41:  Ibid ]  [42:  Ibid]  [43:  Ibid p. 90]  [44:  Translation: (There is a man in France eager for battle, who will avenge his father with a whole army)]  [45:  Walker, David, Medieval Wales. (Cambridge University Press, 1990), p. 165]  [46:  Rees, David, The Son of Prophecy : Henry Tudor’s Road to Bosworth. (Black Raven Press, 1985), p. 102]  [47:  Ibid ]  [48:  Ibid ]  [49:  Carr, A. D, Owen of Wales: The End of the House of Gwynedd. (University of Wales Press, 1991), p. 90] 

	Seventh in the line of major historical figures in Medieval Wales attributed to Y Mab Darogan is Owain Glyndŵr.[footnoteRef:50] Born in the middle of the fourteenth century as Owain ap Gruffydd Fychan, his father is a descendant of the kings of Powys and was the baron of Glyndyfrdwy and Cynllaith Owain in north-east Wales, and Glyndwr’s mother was Helen, the daughter of Thomas ap Llywelyn ab Owain which represented the kings of Deheubarth in southern Wales.[footnoteRef:51] In his youth he studies for seven years at the Inns of Court in London for law and the training of young gentlemen – he then went into military service as an esquire to Richardd II and may have even served under Henry Bolingbroke’s army, which eventually became his enemy.[footnoteRef:52] His most notable feats before the rebellion in Wales were his battles in the Scottish wars in c. 1385 and 1387, and in 1383 he would marry Margaret the daughter of David Hanmer of Maelor where they had three daughters and six sons.[footnoteRef:53] He lived wealthy as a nobleman in Sycharth where Glyndŵr’s prime estate was, and Sycharth served as a cultural centre for itinerant bards in Wales.[footnoteRef:54] Once Henry Bolingbroke took the throne of Richard II, the taxes became heavy.[footnoteRef:55] Resentment towards the English grew – thus, Glyndŵr would gather support and rebel against England.[footnoteRef:56] In summer due to the lack of satisfaction with the laws of England, on the sixteenth of September a group of supporters declared him a prince not of England, but Wales, then on the twentieth of the same month during the eve of Saint Matthews day, Glyndŵr attacked Ruthun and then several other places before his men were lost by English forces, and thus was declared an outlaw and lands made forfeit.[footnoteRef:57] Nonetheless, in the contemporary poetry of Owain Glyndŵr there are no references to him being Y Mab Darogan, and the major poems concerning him appear years before his war, and mention his battles in Scotland, his estate at Sycharth[footnoteRef:58] and one that outlines his lineage.[footnoteRef:59] Despite this difficult aspect of the research, the bard Gruffudd Llwyd does push narratives in the poetry for him to be viewed as a national redeemer hero, in which he describes the state in which the land of Wales has fallen into, and contrasts it with the days of old under the three emperors Brân brawd beli, Cystennin ap Constant, and Arthur – and bemoans the honour of no more in Wales, and the fact that two men are rewarded with knighthood where one is dead; and bewilders in his question on who will be the successor.[footnoteRef:60] The bard Iolo Goch then mentions Hirell in one of his cywydd on the Scottish campaign – thus, creating a narrative that he resembles the Mab Darogan of old.[footnoteRef:61] Both Iolo Goch and Gruffudd Llwyd seems to be supporting Glyndŵr to be a real leader and lord, where only the smallest suggestions are made for a potential saviour, which could be conventional.[footnoteRef:62] However, another theme of Y Mab Darogan which usually mentions the return of the prophetic leader is also mentioned at the end of Owain Glyndŵr’s rebellion in an extract that follows:  [50:  Henken, Elissa R, National Redeemer : Owain Glyndŵr in Welsh Tradition (Cornell University Press, 1996), p. 2]  [51:  Ibid p. 3]  [52:  Ibid]  [53:  Ibid p. 4]  [54:  Ibid]  [55:  Ibid ]  [56:  Ibid]  [57:  Ibid p. 5]  [58:  ‘Pa un weithion, pan ethyw, Piau’r swydd? Parhäus yw: Owain, mael ni wn i mwy, Iôr Glyn deardor Dyfrdwy; Arglwyddfab o ryw gwelddfawr Sycharth caduarth ced fawr.’ (Which one, now that he [Sir Hywel y Fwyall] has gone, will have his office ? continuous is it: Owain, a prince, I do not know more, Lord of the Glyn of the cleft of Dyfrdwy; lord’s son of some great feast of Sycharth, battle-yard of great bounty)]  [59:  Henken, Elissa R, National Redeemer : Owain Glyndŵr in Welsh Tradition (Cornell University Press, 1996), p. 57]  [60:  Ibid p. 57]  [61:  Ibid ]  [62:  Ibid p. 58] 

‘MCCCCxv y ddaeth Owain mewn difant y gwyl Vathe yn y kyn gayaf o hynny allan ni wybuwyd i ddifant rrann vawr a ddywaid i varw y brudwyr a ddywedant na bu’ (1415 Owen went into disappearance on St Matthew’s Day in harvest time, and thereafter his [place of] disappearance was not known. A great many say that he died; the seers maintain he did not).[footnoteRef:63]  [63:  Ibid p. 64] 

Because of the aspects of Glyndŵr’s prophecy, it shows an effort for memory over political propaganda, hence, the absence of poetry during the rebellion pushing narrative for him to be Y Mab Darogan. Although, the existing poetry at the time before the rebellion suggests his importance, it can be argued that this had a lasting effect on his support in Wales, therefore, making the prophecy unintentional political propaganda – however, this cannot be proven therefore it is merely a suggestion.
	Henry Tudor is the last historical figure to have been believed as Y Mab Darogan during his existence – and this was due to many factors, from his lineage, his actions, and support. Firstly, Henry Tudor was descended from the dynasty of Deheubarth and extended his line back to Rhodri Mawr d. 878, and Cadwaladr d. 664 to the origins of the kingdom of Gwynedd in the fifth century.[footnoteRef:64] Henry was also supported by the bards as a British king in the line of Brutus, which made Henry worthy of the support of the Welsh during his campaign – the main bard that is documented in supporting Henry Tudor is Lewys Glyn Cothi.[footnoteRef:65] Additionally, there is no evidence of inconsistency in the bardic allegiance to Henry Tudor as Y Mab Darogan, and their loyalty was most effective to him and not to the rival claims of York or Lancaster.[footnoteRef:66] A poem to Henry’s uncle Jasper Tudor pushes the narrative of his lineage, which follows:  [64:  Rees, David, The Son of Prophecy : Henry Tudor’s Road to Bosworth. (Black Raven Press, 1985), p. 37]  [65:  Ibid ]  [66:  Ibid p. 37 – 38 ] 

‘Cadwaladr a ddaw adref
Wythryw dawn o’i weithred ef

Siasbar a fag in ddragwn,
Gwaed Brutus hapus yw hwn

Tarw o Fôn yn digoni,
Hwn yw gobaith ein iaith ni
Mawr yw’r gras eni Siasber
Hil Cadwaladr paladr pêr.

Hors a Hengestr oedd estron
I Frud Groeg ac i’r Ford Gron
Gwrtheyrn a wnaeth gwarth â ni
Siasbar in a ddarparwyd
Yntau’n rhydd a’n tyn o’r rhwyd.’

(Cadwaladr will come home, eight kinds of gift from his deed, jasper will raise for us a dragon, blood of Brutus, happy is he, a bull from Anglesey labouring, he is the hope of our nation. Great is the grace that Jasper is born, lineage of Cadwaladr of sweet spear. Hors and Hengest were stranger to the Prophecy of Greece and the Round Table; Vortigern made shame for us, giving part of our land to those. Jasper was prepared for us, he will drag us free form the net).[footnoteRef:67] The poets would continue to perform the work, and create a following before c. 1485.[footnoteRef:68] Due to the stark political propaganda, the Welsh become content and very supportive and would march with Henry at Bosworth, thus winning him the battle, becoming Henry VII.[footnoteRef:69] The Welsh would be confident for a time that the prophecy was fulfilled, but eventually after his death, and the future events in Welsh history – it would seem otherwise.[footnoteRef:70] Therefore, in Henry VII’s case it is suggested that the prophecy was used as a political tool to muster support for his campaign – which was ultimately successful, and in comparison to the other historical figures Henry VII’s attempt at being Y Mab Darogan was far more successful and left a lasting legacy on Wales for a time. [67:  Henken, Elissa R, National Redeemer : Owain Glyndŵr in Welsh Tradition (Cornell University Press, 1996), p. 54 – 55 ]  [68:  Rees, David, The Son of Prophecy : Henry Tudor’s Road to Bosworth. (Black Raven Press, 1985), p. 98]  [69:  Henken, Elissa R, National Redeemer : Owain Glyndŵr in Welsh Tradition (Cornell University Press, 1996), p. 55]  [70:  Rees, David, The Son of Prophecy : Henry Tudor’s Road to Bosworth. (Black Raven Press, 1985), p. 98] 

	To conclude the research, the usage of Y Mab Darogan is seemingly almost always a political tool to gather support from the Welsh during the medieval period. It can be argued that the common folk did indeed believe in the prophecy due to the reactions they had. Moreover, it is possible that the historical figures and the bards may have believed in the prophecy to some extent, although there is no surviving evidence to infer nor suggest this. It is also commonly used as a way of memory for the historical figures, especially the earlier one such as Cadwaladr, Hirell and Arthur – but they are seemed to be more tools in the overall prophecy rather than genuine. It is also possible that the prophecy had it origins in myth alone and was used merely as a literary device, evidently then being used as a device to use against the Welsh enemies, to unify the Welsh, and gather support for the leaders. Therefore, the prophecy is far more than a myth and literary device, and was effective in being a Welsh political tool – and the prince and gentry would use the prophecy to its full effect with the employ of the bards, and the prophecy would alternatively influence the memory of the princes and gentry. Alongside being a political tool.
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