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Introduction
This essay will respond to the following question: is astrology a New Age religion? It will endeavour to define three key terms – astrology, the New Age, and religion – whose relationships with each other will be explored and analysed. A potential timeline of the New Age will be drawn, including its relationship with the Age of Aquarius and introducing its potential status as a movement as opposed to a period of time. Ultimately, a conceptualisation of religion will be applied to the perception of astrology within the New Age as described in the writings of Helena Petrovna Blavatsky (1831-1891), Alice Bailey (1880-1949), and Dane Rudhyar (1895-1985).  

Identifying astrology
The assumption that ‘there is a significant relationship between the stars or planets and affairs on earth’ is, for Nicholas Campion, the single principle from which ‘all the many forms of astrology practiced or studied across the world’ sprang.[footnoteRef:1] These ‘many forms of astrology’ are often, wilfully or innocently, ignored; with both popular and academic perceptions of the subject being confined to the sun-sign horoscope columns that are commonplace in British newspapers.[footnoteRef:2] Such horoscopes, instead of being astrology’s sole material output, might instead be considered as merely one facet of astrology as a wider subject.[footnoteRef:3] Patrick Curry describes astrology as  a category within which specialisations fall under two branches: natural, concerning ‘general and probable’ outcomes of ‘astral influences on “natural” phenomenon’, and judicial, offering ‘relatively precise astrally derived predictions’ on ‘specific individuals’.[footnoteRef:4] That astrology is ‘operative’ as well as ‘speculative’, incorporating ‘action’ and functioning through ‘calendars, talismans and purification’ alongside familiar horoscopes is explained by Campion.[footnoteRef:5] This broad scope for interest and specialisms within astrology renders making any statement about the singular, catch-all practice of astrology problematic. Campion underlines this thus: ‘astrology is, like any other discipline, marked as much by its diversity as by its uniformity’.[footnoteRef:6]  [1:  Nicholas Campion, Astrology and Cosmology in the World’s Religions (New York: New York University Press, 2012), p.11.]  [2:  Nicholas Campion, A History of Western Astrology Volume 1: The Ancient and Classical Worlds (London: Continuum International, 2008; repr. London: Bloomsbury Academic, 2013), xi.]  [3:  Campion, History of Western Astrology 1, xi.]  [4:  Patrick Curry, Prophecy and Power: Astrology in Early Modern England (Princeton: Princeton University Press, 1989), p. 8, with further discussion pp. 8-11.]  [5:  Campion, History of Western Astrology 1, xi.]  [6:  Nicholas Campion, ‘Prophecy, Cosmology and the New Age Movement: The Extent and Nature of Contemporary Belief in Astrology’ (unpublished doctoral thesis, Bath Spa University College, 2004), p. 274.] 


Dane Rudhyar has defined astrology as ‘the study of the perfect order’ of objects in the sky, an order ‘so perfect and reliable’ compared to earthly affairs that a mastery of the celestial over the terrestrial might be implied.[footnoteRef:7] This expression of belief in a celestial-terrestrial relationship as a fundamental truth for astrological practitioners and believers is recognised by astrology’s critics and used in arguments against its verity.[footnoteRef:8] Scholarly debate surrounding the relationship between astrology, religion, and science is thus both contentious and ongoing.[footnoteRef:9] Campion notes that both religious and scientific critics of astrology cite the perceived ‘belief in’ ‘supernatural agencies’ as being potentially dangerous, highlighting that astrology elicits strong opinions in both of its ‘parent’ subjects.[footnoteRef:10]  [7:  Dane Rudhyar, We Can Begin Again Together: A Re-evaluation of the Basic Concepts of Western Civilization in terms of an emergent Future for Mankind (Tucson, Arizona: Omen Communications Inc., 1974), p. 19.]  [8:  Paul R. Thagard, ‘Why Astrology is A Pseudoscience’, PSA: Proceedings of the Biennial Meeting of the Philosophy of Science Association, vol. 1 (1978), pp. 223-234.]  [9:  Thagard, ‘Why Astrology is A Pseudoscience’, pp. 223-230.]  [10:  Campion, ‘Prophecy, Cosmology and the New Age Movement’, p. 19.] 


Within this framework, where astrology enjoys a perceived relationship linking celestial and terrestrial matters and exists as part of both the histories of science and of religion, astrology is understood to have its roots in ancient ground.[footnoteRef:11] The history of astrology’s public perception – both vernacular and academic – is singed with scepticism: yet there is a history within which modern astrology could potentially seek orientation.[footnoteRef:12] Campion underlines that astrological ‘Insiders… frequently claim an ancient lineage, rejecting notions of modern invention’.[footnoteRef:13] Astrology, perceived as an ancient practice, might seem a hard sell as a product of the New Age. Yet, as J. Gordon Melton notes: in order to understand the New Age, one must take ‘seriously the fact that’ within it ‘little’ is ‘new’.[footnoteRef:14] Astrology could thus be perceived as a particularly demonstrative facet of the New Age.  [11:  Campion, Astrology and Cosmology, p. 188.]  [12:  Campion, Astrology and Cosmology, p. 188.]  [13:  Campion, Astrology and Cosmology, p. 188.]  [14:  J. Gordon Melton, ‘Beyond Millennialism: The New Age Transformed’ in Darren Kemp and James R. Lewis (eds) Handbook of the New Age (Leiden: Brill, 2007), p. 80.] 


Exploring the Age of Aquarius 
The New Age is popularly perceived to be a direct product of the counterculture of the 1960s and 1970s – matted together with astrology within the musical Hair’s (1968) anthemic ‘Age of Aquarius’.[footnoteRef:15] Judy Kutulas states that the Age of Aquarius was ‘promptly appropriated’ as a ‘marketable concept’ in the late 1960s, assuring cultural permeance and permanence.[footnoteRef:16] Marilyn Ferguson, who admits being ‘unacquainted with astrological lore’, was so ‘drawn’ to this culturally-ascribed ‘symbolic power’ of the Age of Aquarius as ‘a millennium of love and light’ that she appropriated it as a title for her book: The Aquarian Conspiracy.[footnoteRef:17] Rudhyar, better versed in astrological lore, experienced a ‘personal intuitive feeling’ in 1972 that ‘Western civilization…reached the symbolical fall period in its cycle’.[footnoteRef:18] The impending New Age, Rudhyar further notes, has been ‘more or less validly called the Aquarian Age’.[footnoteRef:19]  [15:  J. Douglas Canfield, ‘The Dawning of the Age of Aquarius: Abjection, Identity, and the Carnivalesque in Cormac McCarthy’s “Suttree”’, Contemporary Literature, vol. 44, no. 4 (2003), pp. 666, 683.]  [16:  Judy Kutulas, After Aquarius Dawned: How the Revolutions of the Sixties became the Popular Culture of the Seventies (Chapel Hill: The University of North Carolina Press, 2017), p. 1.]  [17:  Marilyn Ferguson, The Aquarian Conspiracy: Personal and Social Transformation in the 1980s (London: Routledge & Kegan Paul, 1981), p. 19. ]  [18:  Dane Rudhyar, ‘Chapter Six: The Time For Mutation is Now’, Directives for New Life (1971), <http://www.khaldea.com/rudhyar/directives/dnl_chap6.php> [accessed 12 April 2019].]  [19:  Rudhyar, ‘Time For Mutation’. ] 


The Age of Aquarius, astrologically speaking, relies upon the precession of the equinoxes: a phenomenon which accounts for human perception of pole stars changing along with astronomical North and South, witnessable in the sky through the rising sun on the vernal equinox moving from one zodiacal constellation to the next.[footnoteRef:20] For the duration of the sun’s residence in each, the earth’s population may be considered to be living within the corresponding age.[footnoteRef:21] The Age of Aquarius, therefore, begins with the vernal equinox’s rising sun in the constellation of Aquarius.[footnoteRef:22] However sturdy this framework may appear, potential weaknesses exist through a lack of consensus on: when precession will lead to the Age of Aquarius, when the transitional phase between ages will begin, or how long such a phase might last.[footnoteRef:23] That synonymous astrologically-influenced connotations (of ‘love and light’, for example) shared by the New Age and the Age of Aquarius permeate popular Western culture is evident from books like Ferguson’s The Aquarian Conspiracy and the emblematic utilisation in Hair. [20:  Campion, Prophecy, Cosmology and the New Age Movement, p. 48.]  [21:  Campion, Prophecy, Cosmology and the New Age Movement, p. 48.]  [22:  Campion, Prophecy, Cosmology and the New Age Movement, p. 47.]  [23:  Campion, Astrology and Cosmology, p. 191.] 


Anticipating the New Age  
The New Age is, according to George D. Chryssides, something ‘At an intuitive level’ that ‘many…would claim to recognise…when they see it’.[footnoteRef:24] Chryssides highlights several physical, often commercial manifestations of the New Age: products from ‘Tarot cards, crystals, incense’ to books regarding ‘ley lines…astrology, and eastern and esoteric spirituality’.[footnoteRef:25] Melton echoes similar commercial offerings under the New Age banner.[footnoteRef:26] Gatherings of like-minded individuals in the form of ‘Mind-Body-Spirit festivals and psychic fairs’ are described by Chryssides as ‘characteristic’ of the New Age, yet discovering the impetus behind this characterisation is as tricky as deciphering the supposed link between such diverse products.[footnoteRef:27] In common with the Age of Aquarius, no consensus exists regarding the origin date of the New Age.[footnoteRef:28] In fact, as Heelas notes, ‘the term “new age”…is typically used to convey the idea that a significantly better way of life is dawning’.[footnoteRef:29] That a sense of imminence is tied up with perceptions of the New Age is recognised by Campion as ‘necessary’ as believers in the New Age must exist ‘in the transitional phase’ under ‘threat of global catastrophe’.[footnoteRef:30] This millenarian belief (that extreme change is – must be – inescapably coming soon) could thus be considered inextricably linked with belief in the New Age.  [24:  George D. Chryssides, ‘Defining the New Age’ in Daren Kemp and James R. Lewis (eds), Handbook of the New Age (Leiden: Brill, 2007), p. 5.]  [25:  Chryssides, ‘Defining the New Age’, p. 5.]  [26:  Melton, ‘Beyond Millennialism’, p. 80.]  [27:  Chryssides, ‘Defining the New Age’, p. 6.]  [28:  Campion, Astrology and Cosmology, p. 191.]  [29:  Heelas, The New Age Movement, p. 15.]  [30:  Nicholas Campion, The New Age in the Modern West: Counterculture, Utopia and Prophecy from the Late Eighteenth Century to the Present Day (London: Bloomsbury Academic, 2016), p. 80.] 


How long a group of believers may expect to live in anticipation of the New Age, however, is open to debate. Rudhyar’s hope that, in 1974, it was ‘not too late for a collective “death-bed repentance”’ by those who played a part in the Old Age – ‘a society and culture’ which has ‘collectively failed’ was fuelled by a fear that the changing of ages might be through ‘fire’ rather than a gentler ‘purification’.[footnoteRef:31] Melton posits that belief in the New Age died by the end of the 1980s when ‘any signs of the transition into’ it, fiery or otherwise, ‘failed to appear’.[footnoteRef:32] Some scholars, such as Jon Woronoff, appear confident that ‘the New Age has manifestly dawned’.[footnoteRef:33] A potential timeline where the New Age, ‘in [its] modern form’, ‘can be traced to the 19th century, though naturally with earlier roots, and [has] flourished since the 1970s’ is offered by Campion.[footnoteRef:34] Encompassed within Campion’s timeline stand the works of Helena Petrovna Blavatsky, Alice Bailey, and Dane Rudhyar, the primary source pool for this essay.[footnoteRef:35] [31:  Rudhyar, Begin Again Together, p. 13.]  [32:  Melton, ‘Beyond Millennialism’, p. 89.]  [33:  Jon Woronoff, ‘Editor’s Foreword’ in Michael York, Historical Dictionary of New Age Movements (Lanham, Maryland: Scarecrow Press, 2004), xiii.]  [34:  Campion, Astrology and Cosmology, p.188.]  [35:  Nicholas Campion, A History of Western Astrology Volume 2: The Medieval and Modern Worlds (London: Continuum International, 2009; repr. London: Bloomsbury Academic, 2013), pp. 229-231, 241-242, 246-249.] 


A New Age movement?
The New Age has sometimes been categorised as a movement to take part in – or to have taken part in – rather than a time to exist in.[footnoteRef:36] Melton states that the New Age movement’s ‘death’ was unspectacular, dissolving ‘by the end of the 1980s’.[footnoteRef:37] For York, the New Age was a ‘decentralized movement…built around not doctrines or particular belief systems but an experiential vision’.[footnoteRef:38] Wouter J. Hanegraaff, whilst preferring to study the New Age ‘as a contemporary movement’, recognises the potential for perceiving it as the ‘future era’ built around ‘the expectation of an imminent “Age of Aquarius”…[centred] around the vision of a transformed, or at least significantly improved world’.[footnoteRef:39] Hanegraaff’s latter definition reinforces Heelas’s ‘dawning’ of a ‘significantly better way of life’ as a cultural and experiential phenomenon, rather than a socio-historic construct (as the former).[footnoteRef:40] This essay will accept this millenarian, sensu-stricto relationship between astrology and the New Age.[footnoteRef:41]  [36:  Melton consistently writes about the New Age in the past tense, and the subheadings ‘The Death of the New Age’ and ‘Post-New Age Millennialism’ solidify this mindset in: J. Gordon Melton, ‘Beyond Millennialism: The New Age Transformed’ in Darren Kemp and James R. Lewis (eds) Handbook of the New Age (Leiden: Brill, 2007), pp. 89-91, 91-93.]  [37:  Melton, ‘Beyond Millennialism’, p. 90.]  [38:  York, Emerging Network, p. 39.]  [39:  Wouter J. Hanegraaff, New Age Religion and Western Culture: Esotericism in the Mirror of Secular Thought (Leiden: E. J. Brill, 1996). p. 94.]  [40:  Heelas, The New Age Movement, p. 15.]  [41:  ‘sensu-stricto’ – ‘in the narrowest sense’.] 


Whilst Melton, York, and Hanegraaff agree that the New Age should be described as a movement, Steven J. Sutcliffe, takes ‘issue with the hegemonic view that “New Age” is a “movement” of some kind or even a homogeneous entity at all’, ultimately designating ‘movement’ to be a ‘false etic category’.[footnoteRef:42] Sutcliffe, ‘puzzled’ to discover his emic experiences academically ‘repackaged’ as part of the ‘lost history’ of the New Age, offers insight into the problematic nature of Outsiders applying terminology neither used nor experienced by Insiders.[footnoteRef:43] Descriptions of astrology found in the works of Blavatsky, Bailey, and Rudhyar – Insiders in the cultural popularisation of the term New Age and the practice of astrology – will be analysed to assess whether the language utilised is appropriate for describing a religion, even if it is not explicitly stated that these authors viewed astrology as a New Age religion.  [42:  Steven J. Sutcliffe, Children of the New Age: a history of spiritual practices (London: Routledge, 2003), pp. 3, 9.]  [43:  Sutcliffe, Children of the New Age, p. 9.] 


Conceptualising religion 
Religion is no more easily defined than either astrology or the New Age. In fact, Mark B. Woodhouse’s statement that the New Age ‘means many things, both positive and negative, to many people’ seems equally applicable to these three key terms.[footnoteRef:44] Religion is succinctly defined by Campion as ‘the worship of, or ritual interaction with, divine beings or anthropomorphized natural forces’.[footnoteRef:45] William James (1842-1910) offers a bipartite definition, encompassing ‘1. An uneasiness; and 2. Its solution’: a statement which, at first glance, appears significantly divergent from Campion’s.[footnoteRef:46] However, in unpacking this statement, James confirms that this ‘uneasiness’ should be understood as an inherent defect in humanity’s natural state, the ‘solution’ being a ‘sense that we are saved from the wrongness by making proper connexion with the higher powers’.[footnoteRef:47] By incorporating a ‘proper connexion with the higher powers’, James explicitly underlines that an interactive relationship with external factors – ones significant enough to the individual to be deemed ‘higher’ than themselves – is a necessary part of religion. How this ‘proper connexion’ might be made remains unspecified, allowing the possibility for astrology to be considered an interconnecting vehicle between the individual and the, equally unspecified, ‘higher powers’.  [44:  Mark B. Woodhouse, Paradigm Wars: Worldviews for a New Age (Berkeley, California: Frog, Ltd.,1996), p. 47.]  [45:  Campion, History of Western Astrology 1, xi.]  [46:  William James, The Varieties of Religious Experience: A Study in Human Nature (London: Longmans, Green, and Co., 1902), p. 508.]  [47:  James, Varieties of Religious Experience, p. 508.] 


Neither definition states that religion relies upon: a theistic belief system, one or more holy texts, buildings, relics, or rites of initiation. Nor do they place any intermediaries between the individual and the externally-perceived divine. John E. Smith highlights these omissions as part of the ‘distinction between religion understood as a pervasive dimension in human life and the world historical religions – such as Judaism, Islam, Christianity, Buddhism and Hinduism’.[footnoteRef:48] Smith underlines that religion itself has not been ‘exhausted’ by pre-existing religions: allowing scope for new religions to surface and thrive.[footnoteRef:49] Smith’s perception of religion, then, is as an ‘enduring facet of experience’ concerning the individual’s perceived ‘reality on which human life and destiny ultimately depend’.[footnoteRef:50] Contrastingly, Émile Durkheim’s (1858-1917) definition of religion as ‘a unified system of beliefs and practices relative to sacred things’ together with ‘beliefs and practices which unite in one single moral community called a Church, all those who adhere to them’ places significance on the very frameworks (communal and hierarchical) which Smith overtly warns against.[footnoteRef:51]  [48:  John E. Smith, Quasi-Religions: Humanism, Marxism and Nationalism (New York: Macmillan Education, 1994), p. 1.]  [49:  Smith, Quasi-Religions, p. 1.]  [50:  Smith, Quasi-Religions, p. 1.]  [51:  Émile Durkheim, The Elementary Forms of Religious Life trans by Karen E. Fields (London: The Free Press, 1995), p.] 


The transformative aspect particularly evident in James’s perception of religion is echoed by Frederick Streng (1933-1993). For Streng, religion should be understood as ‘a means to ultimate transformation’, defined as ‘a fundamental change from being caught up in the troubles of common existence (sin, ignorance) to living in such a way that one can cope at the deepest level with those troubles.’: through transforming one’s experience of life one daily walks an active path of transcendence.[footnoteRef:52] Streng states that through ‘living…one [may] experience the most authentic or deepest reality – the ultimate’.[footnoteRef:53] Ferguson, who specifically states that her perception of the ‘Aquarian Conspiracy’ is that it ‘is not a new…religious…system’, nevertheless echoes Streng with near perfection.[footnoteRef:54] She describes how people’s ‘lives’ became ‘revolutions’ where the ‘old limits’ of ‘inertia and fear’ gave way upon personally accepting that ‘It can all be otherwise’.[footnoteRef:55] This acceptance of a belief outside of religion, yet experienced using arguably religious language, could be perceived as reminiscent of the ‘common religion’ described by Grace Davie: encompassing popular beliefs held outside – but not necessarily acting against – mainstream Christianity.[footnoteRef:56] Davie includes, as examples of ‘common religion’, ‘the paranormal, fortune telling, fate and destiny…spiritual experiences’: a list which astrology as a New Age activity could perhaps fall into.[footnoteRef:57] Standing directly against Durkheim’s professed need for religion to be housed in a communal group, Davie’s notion of ‘believing without belonging’ as being a facet of common religion is particularly useful in assessing astrology’s New Age religious potential.[footnoteRef:58]  [52:  Frederick Streng, Understanding Religious Life (Belmont, California: Wadsworth, 1985), p. 2.]  [53:  Streng, Understanding Religious Life, p. 2. ]  [54:  Ferguson, The Aquarian Conspiracy, p. 24.]  [55:  Ferguson, The Aquarian Conspiracy, p. 24.]  [56:  Grace Davie, Religion in Britain Since 1945 (Oxford: Blackwell, 1994), p. 76.]  [57:  Davie, Religion in Britain, p. 83.]  [58:  Davie, Religion in Britain, p. 193.] 


Astrology and New Age religion?
A direct link between religion and the New Age has been expressed by Melton, who has defined the latter as ‘a wave of religious enthusiasm’ which ‘did not just simply go away’.[footnoteRef:59] Melton particularly links the New Age with Alice Bailey, whose work built upon Theosophical ideas published by Blavatsky.[footnoteRef:60] In 1927, Bailey opined that ‘Forms of religion…are distorted outer semblances of an inner reality’, being ‘symbolic interpretations that…minds have given to the truth’.[footnoteRef:61] Astrology, on the other hand, is defined by Bailey as ‘essentially the purest presentation of occult truth in the world…because it is…science’.[footnoteRef:62] Rudhyar echoes this sentiment when he describes the ‘perfect order’ of astrology as being ‘so perfect and reliable as to imply that it was the master of the imperfect and not too reliable sequence of natural phenomena on earth’.[footnoteRef:63] Whilst it might appear that both Bailey and Rudhyar’s efforts are focussed on promoting the scientific nature of astrology, their efforts are not necessarily resistant to its categorisation as religion. In fact, Bailey notes that a ‘major…theme’ of her ‘esoteric astrology’ is exploring ‘that all-pervading unity and that underlying synthesis which is the basis of all religions’.[footnoteRef:64] This search for religious truth by exploring a relationship with celestial objects appears key to analysing astrology’s potentially religious nature. An individual perceiving celestial bodies exerting higher agency than themselves might alter their existence (through active astrological consultation), entering into a relationship with those celestial bodies. Thus, even if not a religion itself, aspects of astrology could potentially be considered a vehicle much like ritual or prayer through which a relationship with what Streng calls ‘the ultimate’ may be achieved.   [59:  J. Gordon Melton, ‘Beyond Millennialism: The New Age Transformed’ in Darren Kemp and James R. Lewis (eds) Handbook of the New Age (Leiden: Brill, 2007), p. 77.]  [60:  Melton, ‘Beyond Millennialism’, p. 78.]  [61:  Alice Bailey, ‘Modern Esoteric Movements’, The Beacon (October 1927, repr. July 1996), <https://www.lucistrust.org/books/the_beacon_magazine/reprinted_from_the_beacon/modern_esoteric_movements> [accessed 08 April 2019].]  [62:  Alice Bailey, ‘1. Three Basic Statements – Part 1’, A Treatise on the Seven Rays, Volume 3 - Esoteric Astrology (1951), <https://www.lucistrust.org/online_books/esoteric_astrology_obooks/chapter_the_zodiac_and_the_rays/1_three_basic_statements_part1> [accessed 09 April 2019].]  [63:  Rudhyar, Begin Together Again, p. 13.]  [64:  Bailey, ‘Three Basic Statements’.] 


Madame Blavatsky, forerunner of both Bailey and Rudhyar, seamlessly integrated astrology within her Theosophical writings. For Blavatsky, astrology should be understood as ‘a science as infallible as astronomy itself’ as long as ‘its interpreters’ are ‘equally infallible’.[footnoteRef:65] Whilst Blavatsky includes this statement in the first volume of Isis Unveiled (1877), ostensibly devoted to science, her belief that when practicing astrology ‘one has to step beyond the visible world of matter, and enter into the domain of transcendent spirit’ firmly points to astrology, as perceived by Blavatsky, having potentially religious qualities.[footnoteRef:66] The two volumes of Isis Unveiled together unite the concepts which share each volume’s name: ‘Science’ and ‘Theology’.[footnoteRef:67] In fact, Blavatsky explicitly entreats her readers not to ‘neglect the grand truths underlying the misunderstood religions of the past’, and promises to ‘treat of…the Chaldean astrologers’ in ‘subsequent pages’ – presumably to aid in this regard.[footnoteRef:68] In The Secret Doctrine, Blavatsky’s statement that ‘Astrology is built wholly upon [the] mystic and intimate connection between the heavenly bodies and mankind’ is particularly reminiscent of James’s ‘proper connexion with higher powers’ leading to salvation.  [65:  H. P. Blavatsky, Isis Unveiled: A Master-Key to the Mysteries of Ancient and Modern Science and Theology, Volume 1 - Science (New York: J. W. Bouton, 1877), p. 259.]  [66:  Blavatsky, Isis Unveiled, p. 259.]  [67:  H. P. Blavatsky, Isis Unveiled: A Master-Key to the Mysteries of Ancient and Modern Science and Theology, Volume 1 - Theology (New York: J. W. Bouton, 1878).]  [68:  Blavatsky, Isis Unveiled, p. 205.] 


In Astrological Timing: The Transition to the New Age, Rudhyar describes an awakening process both transformative and experiential. This ‘relatively lengthy process’ by which the Old Age submits to the New Age involves a ‘stirring of the minds of individuals…under a guiding pressure from far above their normal consciousness…[arousing] them to action’.[footnoteRef:69] As the book’s title suggests, Rudhyar is specifically writing about astrology’s role in the transitional period between Ages. The language he employs – of ‘stirring…minds’ working ‘under a guiding pressure’ has cogent religious overtones which find parallels both in Streng’s definition of religion and Ferguson’s overt identification against religion. Rudhyar elsewhere explicitly states that astrology’s ‘significance…is that it can transform the profane into the sacred’, transforming astronomical facts into the ‘revelation of a cosmic order manifest in the…human person as well as in the…galaxy’.[footnoteRef:70] That Rudhyar describes as ‘sacred’ the experience of  living ‘in terms of the revelatory message symbolically implied in one’s birth chart’ could be perceived as elevating life through astrological teachings in the transcendental manner particularly indicative of religion as defined by James and Streng. [69:  Dane Rudhyar, ‘Chapter Seven: At the Gates of the New Age – 1’, Astrological Timing: The Transition to the New Age (1969) , <https://www.khaldea.com/rudhyar/at/at_c7_pp1.shtml> [accessed 12 April 2019].]  [70:  Dane Rudhyar, An Astrological Mandala: The Cycle of Transformations and Its 360 Symbolic Phases (New York: Random House, 1973), p. 383.] 


Conclusion
In attempting to discover whether astrology is a New Age religion, several problems have arisen. The terminology of the question proved the first hurdle: astrology, the New Age, and religion have such inconsistent definitions within scholarly literature as to make them incredibly slippery to work with. That astrology is an active practice which sets store in a celestial-terrestrial relationship and is perceived as both a marker of the New Age (through the Age of Aquarius as the New Age) and an intrinsic part of the New Age (as an activity both culturally and academically perceived to be New Age) has been shown. The language utilised in primary sources drawn from the work of Helena Petrovna Blavatsky, Alice Bailey, and Dane Rudhyar has been analysed. Language utilised in describing these writers’ experiential perception of astrology has been found to be religious in nature. This assessment hinges on religion being perceived as a transformative experience of life maintained through an active relationship between an individual and an external, significant factor. 

Perception has been a key force in this essay: perception of astrology by those practicing it as well as those who do not, and how perception alters with each individual. That astrology, transcendentally, could be perceived as a vehicle for humans to both enter into and maintain an active role in a relationship with the sky (and the perceived higher significance housed there) has been shown to be markedly significant. However, offering an etic categorisation of religion upon astrology may be problematic, especially as the definition of religion chosen underlines the experiential nature of the term. Discovering whether astrology is experienced by those who practise it as a religion seems crucial in answering whether it is a religion of any kind. The wide variety of possible applications of the word astrology to those who set store by its practice makes it difficult to ascribe the category of religion to it. In short: whilst some people’s perceptions of astrology may fit into some definitions of religion, or at least hold religious features, categorising astrology as a New Age religion seems too great a leap of faith.
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