Critical assessment of Evans-Pritchard’s findings on Witchcraft.
The eminent anthropologist Evans-Pritchard defines witchcraft as ‘a psychic power inherited from a parent of the same sex…witchcraft may be used to harm others either consciously or unconsciously by sending out or activating witchcraft substance.’ This idea of witchcraft is taken predominantly from his research in Sudan, Africa with the Azande people. In his book Witchcraft, Oracles and the magic among the Azande, he talks about their view on the subject matter, while using his western views to both agree and disagree. Throughout this essay I will look at the view of a selected range of academics and their theories about witchcraft, but I will focus mainly on those of Evans-Pritchard and Fiona Bowie. I will use the Mentalities debate to contradict Evans- Pritchard’s findings. Throughout this essay I will touch on various different argument for and against witchcraft, many of which are from a point in time that is before the current. And therefore, when it was seen as something less to be anything that wasn’t a Westerner. It is also important to remember that Evans-Pritchard has become one of the most influential anthropologists of his time for his work with the Azande people on witchcraft. I plan on using his own work and then other scholars to argue against his ideas and theory’s.  
In Evans-Pritchard’s book Witchcraft, Oracles and Magic Among the Azande he is discussing his findings from his time in Sudan with the Azande people, but more specifically what their include with witchcraft is. He makes comments on how the Azande have built their social structure around their beliefs in witchcraft, much like a catholic would take their moral compass from the ten commandments. He appears to accept their views and practices even though he is being critical to the idea. He talks in great detail of how fundamental ideas of the azande are witchcraft and wove into their everyday life. According to the Azande witchcraft is believed to be a substance in the belly, which is inherited from parents of the same sex. The substance can remain dormant, meaning someone might not know that they are a witch. This however will sometimes strike someone who is looking revenge. There is a part in the book where he talks about a old granary falling down, and killing and or injuring someone beneath it. Whilst discussing this he highlights the dependents that the azande people have on witchcraft. He stresses that Zande people know that termites eat away at the wood, and that in the heat the granary provides shade. The Azande people however seek to determine why at that point that granary fell on that particular person. Their first thing to use is witchcraft.  He argues that without social context and the social function you can not understand the religion of the azande people. Evan-Pritchard’s further argues that the Azande faith f witchcraft is logical and consistent once some fundamental tenets were needed to be accepted by the likes of Durkheim and Eliade.  
[bookmark: _GoBack]Throughout the book he draws on two options of weather he believes in witchcraft or not, this is shown more when he says ‘I have …seen witchcraft’(pg11) but then after contradicts himself ‘witches…clearly cannot exist’ (pg,18). He appears to accept their views and practices even though he is being critical to the idea .Throughout he is well aware that that there is great scepticism towards witchcraft and one such academic that that felt it was all false was Edward Tylor ,who goes on to say that magical practices were illogical and regressive because they subverted ‘true’ cause and effect relationships. Evans-Pritchard himself questions the notion of witchcraft in his book about the Aznade people, and their way of life and witchcraft. In his book he states ‘I rejected and reject zande notions of witchcraft. In their culture , in the set of ideas I then lived in , I accepted them; in a kind of way I believed them…if one must act as though one believed, one ends in believing , or half-believed get as one acts .(Evans-Pritchard, 1976, p.244) . During his time with the Azande people in Sudan most of his research was carried out through participant observation, in which he submerged himself in their culture forgetting about his own western views and upbringing. Evans-Pritchard describes participant observation as both entering into and withdrawing from another culture.  He is saying here that despite ignoring his catholic background he still rejects the idea of witchcraft yet goes on throughout the book to say how he witnessed witchcraft being practiced successfully and how he believes it is real. Suggesting that the society a person was raised in self-evidently affects the we view the world, further changing the way societies are formed around the world .Despite his nations to reject witchcraft at points throughout his book , the book itself is largely based on the premise that witchcraft is real and a religion. The Azande are rational about the way in which the use witchcraft and therefore further backing the notion that they’re not ‘primitive’ .The definition of primitive is ’relating to, denoting, or preserving the character of an early stage in the evolutionary or historical development of something’. By this define the Azande are not primitive in their believes and or there lifestyles.
Throughout the book, Evans-Pritchard takes issue with Lévy-Bruhl’s belief that the ‘savage’ thinks in a different way from modern men. The Azande may have a world-picture which is different from our own, but in their reasoning and in their actions, they are just as logical and just as reasonable as we are. One of the biggest opposing arguments to Evans-Pritchard’s idea of witchcraft is that of the Mentalities debate, but the works of Lucien Levy-Bruhl (1857-1939) With a Jewish up bring many of his ideas steamed from a place of heavy Jewish influence. Levy-Bruhl’s Main idea is one that consists of two different types of ‘mentality’, one primitive and the other modern , however this was his second theory of mentality .His first was the one that he is most commonly known for and still related to , to this day, and that is the idea of how natives think (1926) , alongside this was the primitive mentality (1923) . In which both ideas suggest that the west is an intellectual tradition built ap the very rigorous testing and analysis of hypothesis going back centuries, with the Europeans looking for more natural and logical based explanations for the world. His works further suggest that ‘primitive’ means ‘mystical’ and therefore not real and factual. In his book How natives think, he states that stated that ‘the reality surrounding the primitives is itself mystical’ (levy-bruhl, 1985, p.38). With these ideas he was suggesting that any notion to religion that was ‘mystical’ was indeed ‘primitive’ and therefore based on nothing but prelogical, using this idea of mentality witchcraft is illogical and not a religion. This is because it does not fall into the category of a logical and centuries old religion like Judaism or Catholicism, even though they all follow the same premises, it is just witchcraft is not a organised religion. Evans-Pritchard in spite of praising his work disagreed with statement that a member of a ‘primtive’ by say ‘I am the moon’ is a prelogical stament , however in their culture tis statement can be understood perfectly metaphorically. At the time of his field work in Sudan, with the Azande people, it was a time I which people of the Azande kind were ‘primitive’ by scholars of the time and earlier, however Evans-Pritchard’s did not see them as ‘primitive’. It is this idea that rationality and western science that is the biggest argue against the idea of witchcraft, the idea of Levy-Bruhl and others. Bryon good (1994) on the other hand believes that there is a close relationship between science and religious fundamentalism. This is the idea of ‘believe’ foe the Azande the ‘believe’ in witches and witchcraft, whereas Catholics ‘believe’ in the resurrection. That here are some arguments against the witchcraft that are much simpler for example that of the philosopher, Peter Winch, who argues that Evans-Pritchard’s work is flawed. Winch says it is flawed because Evans-Pritchard follows the azande view f witchcraft beliefs and oracles, and he himself follows the more European view of scientific viewpoint. The Zande adopt a mystical one and, says Winch, for Evans-Pritchard, “the European is right and the Zande is wrong.”. There are many arguments against witchcraft but nearly all of them are based on the idea of ‘primitive’ thinking and or scientifically how would witchcraft work. Much like that of the works of Sir James Frazer, Ley-Bruhl shared three common ideas, one was the idea of progress, the second was the idea of an unquestioned faith in the efficacy among all peoples. If left alone. And finally, the notion of a psychic unity through the same stages of social evolution. With all these ideas then leading to the assumption that eventually all societies would reach the same peak of rational and civilised living like that of Victorian Britain. 
In conclusion I believe that the Azande have a ‘belief’ in a some and that something is witchcraft just the same as any other faith and or religion. I think that Evans-Pritchard was not only observing the Aznde he was apart of them for his time there and he learnt to see the work in their way, being to see and believe the thigs that they do. The also think that other scholars such as levy-bruhl are wrong in their thinking there is to idea that is ‘primitive’ and no region that is lesser because is seen as not as traditional or old. I do however think that all religion has the right to be question and argued against, this is also no different. If someone can argue against catholic, they can argue against witchcraft. His field work in Sudan with the Azande was not only a pivotal point for Evans-Pritchard but for the field of anthropology he is the founding father of social anthology and lead the way in new type of participant observation. Further I struggle to grasp the idea of Levy-Bruhl suggesting that anything other than the Western religion are ’mystical’ because the definition of mystical is ‘relating to mystics or religious mysticism.’, does this not mean that all of the ‘western’ religions are mystical. Overall, I think that the idea of mystical is not the correct notion and that it doesn’t matter what you believe in you should have the right to believe I that thing and that if you don’t believe you have the equal right to challenge that . 
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