Part 4 - The relation between economics and ethics

I. ECONOMICS AS THE BASIS OF ETHICS
I.1 Etymological explanation of benevolence and righteousness
Excerpts from Book of Rites, Doctrine of the Mean
仁者人也，親親為大
“Benevolence is the characteristic element of humanity, and the great exercise of it is in loving relatives.”

Excerpts from Analects, Li Ren
子曰：「君子之於天下也，無適也，無莫也，義之與比。」
“The Master said, ‘The superior man, in the world, does not set his mind either for anything, or against anything; what is right he will follow.’”

I.2 Ethical vs economic standards
Excerpts from Book of Rites, Record of example
是故君子議道自己，而置法以民。
“The superior man reasons about theoretical principles from the standpoint of himself, but lays down practical laws from the capabilities of the people.”

Excerpts from the Infinite Life Sutra
善护口业，不讥他过；善护身业，不失律仪；善护意业，清淨无染
“He guarded well his oral deeds and never ridiculed other's faults. He guarded well his bodily deeds and never transgressed any precept. He guarded well his mental deeds and constantly kept himself pure and uncontaminated.”

Excerpts from Analects, Zi Lu
子適衛，冉有僕。子曰：「庶矣哉！」冉有曰：「既庶矣。又何加焉？」曰：「富之。」曰： 「既富矣，又何加焉？」曰：「教之。」
“When Confucius went to Wei, Ran You acted as driver of his carriage. Confucius observed, ‘How numerous are the people!’ Ran You said, ’Since they are thus numerous, what more shall be done for them?’ ‘Enrich them,’ was the reply. ‘And when they have been enriched, what more shall be done?’ Confucius said, ‘Instruct them.’”

Excerpts from Analects, Li Ren
子曰：「君子喻於義，小人喻於利。」
“The mind of great men is conversant with justice; the mind of small men is conversant with profit.”

Excerpts from Book of Han, Biography of Dong Zhong Shu
皇皇求財利常恐乏匱者，庶人之意也；皇皇求仁義常恐不能化民者，大夫之意也。
“Busily seeking for love and justice, and fearing always that they could not influence the people, this is the mind of ministers and great officials; busily seeking for wealth and profit, and fearing only the condition of want, this is the mind of common people.”

I.3 Goal and standard of the ruling body
Excerpts from Book of Rites, the Great Learning
小人樂其樂而利其利
“The common people find pleasure in what they call their pleasure, and find profit in what they call their profit.”

Excerpts from Mencius, King Hui of Liang i
養生喪死無憾，王道之始也。
“This condition, in which the people nourish their living and bury their dead without any feeling against any, is the first step of royal government.”

Excerpts from Mencius, King Hui of Liang i
孟子見梁惠王。王曰：「叟不遠千里而來，亦將有以利吾國乎？」孟子對曰：「王何必曰利？亦有仁義而已矣。」
“Mencius went to see king Hui of Liang. The king said, ‘Venerable sir, since you have not counted it far to come here, a distance of a thousand li, may I presume that you are provided with counsels to profit my kingdom?’
Mencius replied, ‘Why must your Majesty use that word “profit”? What I am provided with, are counsels to benevolence and righteousness, and these are my only topics’”

Excerpts from Book of Han, Biography of Dong Zhong Shu
夫仁人者，正其誼不謀其利，明其道不計其功
“Dong Zhong Shu tells the Prince of Jiang Du: ‘The man of perfect virtue is thus:  following strictly justice, not for the sake of profit; discussing thoroughly principle, not with the expectation of success’”

II. HARMONY BETWEEN ECONOMICS AND ETHICS
II.1 The real profit is righteousness
“The notion of cause and effect” (by venerable master Chin Kung)
(Please see separate document)

Liaofan’s Four Lessons
(Please see separate document)

Excerpts from Book of Rites, the Great Learning
是故君子先慎乎德 。。。德者本也，財者末也，外本內末，爭民施奪。是故財聚則民散，財散則民聚。。。貨悖而入者，亦悖而出。。。仁者以財發身，不仁者以身發財。未有上好仁而下不好義者也，未有好義其事不終者也，未有府庫財非其財者也。
“The superior man will first take pains about his own virtue...Virtue is the root; wealth is the result. If he make the root his secondary object, and the result his primary, he will only wrangle with his people, and teach them rapine. Hence, the accumulation of wealth is the way to scatter the people; and the letting it be scattered among them is the way to collect the people...wealth, gotten by improper ways, will take its departure by the same...The virtuous ruler, by means of his wealth, makes himself more distinguished. The vicious ruler accumulates wealth, at the expense of his life. Never has there been a case of the sovereign loving benevolence, and the people not loving righteousness. Never has there been a case where the people have loved righteousness, and the affairs of the sovereign have not been carried to completion. And never has there been a case where the wealth in such a state, collected in the treasuries and arsenals, did not continue in the sovereign's possession.”

Excerpts from Book of Rites, the Great Learning
長國家而務財用者，必自小人矣。彼為善之，小人之使為國家，災害并至。雖有善者，亦無如之何矣！此謂國不以利為利，以義為利也。
“When he who presides over a state or a family makes his revenues his chief business, he must be under the influence of some small, mean man. He may consider this man to be good; but when such a person is employed in the administration of a state or family, calamities from Heaven, and injuries from men, will befall it together, and, though a good man may take his place, he will not be able to remedy the evil. This illustrates again the saying, ‘In a state, gain is not to be considered prosperity, but its prosperity will be found in righteousness.’”

II.2 Why is righteousness more important than profit?
Excerpts from Mencius, King Hui of Liang I - Righteousness and governance
(Please see separate document)

Excerpts from Analects, Li Ren
子曰：「放於利而行，多怨。」
“The Master said: ‘He who acts with a constant view to his own advantage will be much murmured against.’”

Excerpts from Lectures of Adam smith (1896)
“Those principles of the human mind which are most beneficial to society are by no means marked by nature as the most honourable. Hunger, thirst, and the passion for sex are the great supports of the human species, yet almost every expression of these excites contempt. In the same manner, that principle in the mind which prompts to truck, barter, and exchange, though it is the foundation of arts, commerce, and the division of labour, yet it is not marked with anything amiable ... The plain reason for this is that these principles are so strongly implanted by nature that they have no occasion for that additional force which the weaker principles [e. g., generosity] need.”

II.3 Conflict between individual profit and righteousness
Excerpts from Analects, Xian wen
子路問成人。子曰：「。。。見利思義。」
“Zi Lu asked what constituted a COMPLETE man. The Master said, ‘...The man, who in the view of gain, thinks of righteousness.’”

Excerpts from Book of Rites, the Conduct of the Confucians
見利不虧其義
“When you find wealth within your reach, do not try to get it by improper means”

III. Choice Between Economic Life and Ethical Life
Excerpts from Analects, Yan Yuan
子貢問政。子曰：「足食。足兵。民信之矣。」子貢曰：「必不得已而去，於斯三者何先？」 曰：「去兵。」子貢曰：「必不得已而去，於斯二者何先？」曰：「去食。自古皆有死，民無信不立。」
“When Zi Gong asks Confucius about government, Confucius says: ‘The requisites of government are that there be sufficiency of food, sufficiency of soldiers, and the faith of the people.’ Zi Gong says: ‘If it cannot be helped, and one of these must be dispensed with, which of the three should be foregone first?’ ‘The soldiers’, says Confucius. Zi Gong again asks: ‘If it cannot be helped, and one of the remaining two must be dispensed with, which of them should be foregone?’ Confucius answers: ‘Part with the food. From of old, death has been the lot of all men; but if the people have no faith in their hearts, there is no standing for any one.’”

Excerpts from Mencius, Gao Zi i
魚，我所欲也；熊掌，亦我所欲也，二者不可得兼，舍魚而取熊掌者也。生，亦我 所欲也；義，亦我所欲也，二者不可得兼，舍生而取義者也。生亦我所欲，所欲有甚於生者，故不為苟得也；死亦我所惡，所惡有甚於死者，故患有所不辟也。
We desire fish, and we also desire bear's paws. If we cannot have the two together, we will let the fish go and take the bear's paws. So, we desire life, and we also desire righteousness. If we cannot keep the two together, we will let life go and choose righteousness. that which we desire more than life, We desire life indeed, but there is and therefore we will not seek to possess it by any improper ways. We dislike death in- deed, but there is that which we dislike more than death, and therefore there are occasions when we will not avoid danger.

是故所欲有甚於生者，所惡有甚於死者，非獨賢者有是心也， 人皆有之，賢者能勿喪耳。一簞食，一豆羹，得之則生，弗得則死。嘑爾而與之，行道之人弗 受；蹴爾而與之，乞人不屑也。
Therefore, men have that which they desire more than life, and that which they dislike more than death. They who have this conscience are not men of distinguished talents and virtue only. All men have it ; what distinguishes such men is simply that they do not lose it. Here are a small basket of rice and a platter of soup, and the case is one in which the getting them will preserve life, if they are offered with and the want of them will be death ; an insulting voice, even a tramp will not receive them, or if you first tread upon them, even a beggar will not stoop to take them.

